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/ l§ S  .
PREFA TO RY NOTE. 1

Of all the great teachers who have appeared in 
different ages of the history of the world, the 
figure of Mohammed alone can be said to be 
strictly historic. And yet in the name of history 
so many lies have been heaped upon his head that 
the simple figure of the “ Great Arabian” is en
shrouded in a mist of ignorance. The Teacher 
who, for the first time in the history of the world, 
stood up for the Unity of Religion, and preached 
the Practical Brotherhood that disregarded all 
division among men and all the barriers that self- 
interest had woven, who taught the moral respon
sibility of man and the service of humanity, who 
sounded the call of respect for women and regard 

* for all life (human and other) and charity in 
v all things, is spoken of in any but salutary terms !

'v The present work which is primarily intended 
for the Indian Students consists, for the most part, 
of known facts about Mohammed taken in one 
form or other from the various books written on 
the subject. It is hoped that it will help, however 
imperfectly, in unveiling the true figure of the 
Prophet of Islam.

M. A bu l-F a z l .

February  1910.
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INTRODUCTION.

In order to enter upon an intelligent study of 
the life of Mohammed, it is necessary, to the right 
appreciation of his achievements in the moral 
world, to know the circumstances of the people 
among whom it was his lot to be cast, with the 
political and religious aspects of the period.

Towards the south-west of Asia there lies the 
country of A rabia,1 washed on the west by the 
Red Sea, on the south by the Indian Ocean, on 
the east by the Persian Gulf and the Gulf of Oman, 
and extending north to the confines of Babylonia 
and Syria. At the time of Mohammed’s birth the 
greater part of Arabia was under a foreign yoke ; 
the principalities bordering on Syria  and Persia 
were under the sway of the Emperors of Constan
tinople and the Chosroes of Persia. A  portion of 
the coasts of the Red Sea to the south of Mecca 
was subject to the Christian kings of Abyssinia. 
But the province of Hijaa, f the barrier, * had 
effectually -resisted alike the curiosity and the

®  So called from Ar. Arabah, ‘desert,’ ‘waste,’ descrip
tive of the physical character of the country.
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attacks of the nations who fought around it for 
the empire of the world. In its valleys lie the holy 
cities of Mecca and Medinah, the birthplace and 
cradle of Islam.

The Arabs of the desert preserved almost 
intact the manners, customs, and primeval 
simplicity of the early patriarchs. They lived in 
tents, and their principal wealth consisted in 
their camels, horses, and male and female slaves.

Brave and chivalrous, the Arab was always 
ready to defend the stranger who claimed his 
protection, while he would stand by a member of 
his own tribe and defend him even at the risk of 
his own life, whether he were right or wrong. He 
was generous and hospitable to a fault. Pride of 
birth was his passion, and poetry his greatest 
delight. But his vices were as conspicuous as his 
virtues, and drunkenness, gambling, and the 
grossest immorality were very prevalent amongst 
them, and shamelessly published and boasted of in 
all sorts of immoral poetry. Robbery and murder 
were his ordinary occupation, for the Arab, looked 
on work and agriculture as derogatory to his 
dignity, and thought that he had' a prescriptive 
right to the properties of those who Condescended 
to such mean offices. The death of an Arab, 
however, was revenged with much rigour and 
vindictiveness by the fierce laws of the blood- 
feud ; and they believed that if a man’s blood 
were not avenged by blood, a small winged insect
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called Hamah or Sadi issuing from the skull of 
the killed, would fly screeching through the 
heavens and cry, “Give me to drink, O, give me 
to drink*—meaning the murderer’s blood, until 
his death be revenged. Female captives taken 
in war were made slaves by the victors, and 
instructed in singing and dancing, and were 
Compelled to prostitute themselves ; the price of 
prostitution being appropriated by the owners.1 
In times of famine they would bleed their camels 
and drink their blood, in cases of drought they 
would take a cow into the neighbouring mountains, Am
tie some dry hay to her tail, and setting fire to it 
leave her there. Emancipation of slaves was a 
virtue opposed to the canon of Arab manliness. 
Polygamy was a general practice among them, 
and monogamy was looked down with contempt. 
Cruel, and superstitious too, they were, and 
amongst their many inhuman customs, none is 
more revolting than that commonly practised by 
them, of burying their female children alive.*

The position of women amongst them was in no 
wise an elevated one ; and although there are 
instances on record of heroines and poetesses, they 
were, for the most part, looked down with 
contempt. The marriage knot was tied in the 
simplest fashion and untied as easily, divorce

1 Cf. Korah xxiv. 33.
* There was also the system of offering a male child 

to the gods from each family.
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depending on the option or caprice of the 
husband.1

A s for government, they had virtually none ; '  
the best born and the bravest w&s recognised 
as head of the tribe, and led them to battle ; but 
he had no personal authority over them and no 
superiority but that of the admiration which 
his qualities gained for him.

The religion of the ancient Arabs .was “ little 
higher than animistic polydaemonism f* the great 
objects of worship were the sun, the stars, and 
the three moon-goddesses,— Al-Lat, the bright 
moon ; M a n a t , the dark ; and Al-Ueza, the 
union of the two— whilst a lower cultus of trees, 
stones, and mountains shows that the religion 
had not quite risen above simple fetichism. 
There are traces of a belief in a Supreme G o d  

behind this pantheon, and the moon-goddesses 
and other divinities were regarded as daughters

1 A  few of the ancient Arabic proverbs will best illus
trate the ideas of pre-Islamic A rabia as to the position 
of women, e.g.,

“ A  man can bear anything but the mentioh of his 
wives.”

“ Women are the whips of Satan.’* *
“ T ru st neither a king, a horse, nor. a woman.”
'“ Our mother forbids us to err but herself runs into 

error.”
“  W hat has a woman to do with the councils of a 

nation ?”
“  No calamity is more detrimental to mankind than 

woman.”
“  A  bad omen is to be found in a woman, a house, or 

a horse.”  . .

«
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of .the Most High. The various deities—but not 
the Supreme God—had their temples where 
human sacrifices were offered. Besides the tribal 
gods, individual households had their special 
penates.1 They had their gods, their divining 
arrows, their oracle-trees. The greater part 
believed in no future existence, and those who 
did, at their , death, had their camel (which 
they called Baity ah) tied by their sepulchre, 
and so left, without meat or drink, to perish, 
and accompany them to the other world, lest

1 Ten only of the idols of ancient Arabia are mention*
<*d bv name in the Koran, viz.,—• , -.2 f .. ** . *

jibt and Taghut (iv. 54.) were two idols of the Koreish
whom also a part of the Jews worshipped

Al-Lat (liii. 19-22) was the chief idol of the tribe ot

I S&kA l % J a y(Ibid) has been identified with Venus, but 
it was worshipped under the form of an acacia tree, and 

the deitv of the tribe of Ghatatan.
Manat (Ibid) was a large sacrificial stone worshipped

by the tribes of Khozaah and Hozail. tribe of
Wadd (lxxi. 21-3) was worshipped { *  *“ r e n t e d  

Kalb in the form of a man, and is said to have represented

I he*stwoa (Ibid) was a female deity of the tribe of

Ha£ $ f " ;  (Ibit) was a deity oI the tribe of Marhij

*" ™  an idol of the tribe of Morad in

I theA rM re(/Wd)h »=»' as its name implies, an image of an

I ^ c ^ e f ’̂ m l n o r ' d e i ^  “ j .  H o W a n ^ ^ e o f  
a man, said to have been originally brought:from y 
TheVe were also images repres^tlng ^ r ^ ^  
Ishmael, each with divining arrows in his hands, whom
a part of the Jews worshipped,

*
*  * 4  *
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1 Ip
they should be obliged, at the resurrection, to- 
go on foot, which was reckoned very scandalous j 
And since, death was regarded as the end, strictly • 
so called, of existence, so was there neither
recompense for virtue nor punishment for vice.

A  like moral and religious degradation was
to be found among the Jews and Christians. 
The former had come to seek in that land of 
liberty an asylum from the persecution of the 
Komans, and had there formed many powerful 
parties ; the Christians had also fled thither to 
escape the massacres by the Nestorian Euty- 
chianism and Arian discussions. Nothing can 
be more deplorable than the condition of Christian
ity at this time. "So far,”  says Sale, "from being 
-endued with active graces, zeal, and devotion, 
and established within itself with purity of 
doctrine, union, and firm profession of the faith, 
that on the contrary, what by the ambition of 
the clergy, and what by drawing the abstrusest 
niceties into controversy, and dividing and sub
dividing about them into endless schisms and 
contentions, they had so destroyed that6 peace, 
love, and charity from among them, which the 
dospel was given to .promote ; and instead thereof 
continually provoked each other to that malice, 
rancour, and every evil w o rk ; that they had lost 
the whole substance of their religion, while they 
thus eagerly contended for their own imaginations 
concerning i t ; and in a  manner quite drove

4 *
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Christianity out of'the world by those very contro
versies in which they disputed with each other 
about it. ” x

The scattered branches of the Christian Church 
in Asia and Africa were at variance with each 
other, and had adopted the wildest heresies and 
superstitions. They were engaged in perpetual 
controversies and torn to pieces by the angry 
disputes of the Arians, Sabellians, Nestorians, 
and Eutychians ; whilst the simony, the incontin
ence, the general barbarism and ignorance which 
were to be found amongst the clergy caused great 
scandal to the Christian religion, and introduced 
universal profligacy of manners among the people. 
The grossest idolatry had usurped the place of 
the simple worship instituted by Jesus—that of an 
All-Wise, Almighty, and All-Beneficent Being, 
without equal and without similitude. There were 
to be found Christian sects impious enough to 
invest the mother of Jesus with the honours and 
attributes of a goddess. The worship of the relics 
and images were inseparably blended with the 
religion of Jesus, which commanded to address 
the one only living God. Such were the scenes 
which the Church of Christ presented at the time 
of Mohammed.

In fact, about this time all had abandoned the 
principles of their religion to indulge in

1 George Sale, Preliminary Discourse (sec. ii.) prefixed 
to The Koran.

P !

0 '
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never-ending wranglings upon dogmas of a second
ary importance. It was at this time when the 
social fabric was falling to pieces on all sides, 
when the religions that were to keep it together 
had fallen to the lowest abyss of degradation, 
that Mohammed appeared in the world. The piety 
of Moses and of Christ rejoiced in the assurance 
of a future prophet more illustrious than themselves, 
and the Evangelist’s promise of the Paraclete 
was prefigured in the name, and accomplished in 
the person, of the greatest and the last of G od’S 

prophets.1

1  Vide the Bible, Genesis xvii. 20; xxi. 12, 1 3 ;  
Deuteronomy xviii. 15, 18 ; xxxiii. 2; Habakkuk iii. 3; The 
Song of Solomon v. 10 -16 ; Haggai ii. 7; Isaiah xxi. 7; 
John i. 20-25; xiv. 25; 2 6 ; xvi. 7; Luke xxiv. 49. The 
curious reader is referred to Syed Ahmed Khan, Essay on 
the Prophecies respecting Mohammed as contained in both 
the Old and the JVew Testaments. * London: Trubner and 
Co,, 1869.

%
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CH A PTER t.

BIR TH , A N C E S T R Y  A N D  P A R E N T A G E  OF
MOHAMMED.

M o h a m m e d , the Prophet of Islam, was born 
in Mecca on Monday the iath, of Rabi I., in the 
"Y e a r  of the Elephant,” 1 corresponding to the 
29th. of August 57°  A. C. He belonged to the 
valiant and illustrious tribe of the Koreish, of which 
there were two branches, descended from twq 
brothers, Hashim and Abdush-Shams.1 2 * * * * * 8 Hashim 
the great grand-father of Mohammed, was a great 
benefactor of Mecca. The city, situated as it is, 
in the midst of a barren and stony country, was 
in, former times often subject to scarcity of 
provisions. At the beginning of the sixth century

1 Vide pages 11 , 12.
2 As regards the base origin of Mohammed asserted by

some of the Christian writers, Gibbon expresses the follow
ing opinion : “  The base and plebeian origin of Mahomet
is an unskilful calumny of the Christians, who** exalt
instead of degrading the merit of their adversary. His
descent from Ishmael was a national privilege or fable;
but if the first steps of the pedigree are dark and doubt
ful, he could produce many generations of pure and 
genuine nobility : he sprung from the tribe of Koreish and 
the family of Hashcm, the most illustrious of the 
"Arabs, the princes of Mecca, and the hereditary guar
dians of the Caaba. ”



of the Christian era, Hashim established the 
custom of sending out regularly from Mecca two 
caravans, one in winter to Yeman, and the 
other in summer to Syria. By these means abun
dant supplies were brought to Mecca, as well as a 
great variety of merchandize. The city became a 
commercial mart, and the tribe of Koreish, which 
engaged largely in these expeditions, became 
wealthy and powerful. Hashim, at this time, was 
the receiver of the tax imposed on the Koreish by 
Kosai (one of their ancestors) for the support of 
the pilgrims who visited Mecca and the income 
derived from their contributions, joined to his own 
resources, was employed in providing food to the 
strangers who congregated at Mecca during the 
season of the pilgrimage.

On the death of Hashim, about the year 510 
A. C., his younger brother, Muttalib, succeeded to 
his honours, and won for himself the noble desig
nation of A l-F a iz  (the generous) by his worth and 
munificence. Hashim had left behind him a son, 
named Shaibah. by a lady of Yesrab1 named 
Salmah. On the death of his brother, Muttalib 
brought his nephew from Yesrab. The people of 
Medfca mistook Shaibah for a slave of Muttalib and 
called him Abdul-Muttalib (the slave of Muttalib). 
Muttalib died at Kazwan, in Yeman, towards the 
end of 520 A.C.,and was succeeded by his nephew,

£ Modem Medinah.
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Shaibah (generally known by the name of Abdul- 
Muttalib) as the virtual head of the Meccan 
commonwealth.

Abdul-Muttalib was blessed with several sons 
and daughters. Those of his sons who figure in 
history were, Abdul-Uzza, surnamed Abu-Lahab, 
the persecutor of the Prophet; Abdul-Manaf, 
better known as Abu-Talib (born in 540 a . c., died 
in 620 A. C.) ; Abdullah (born in 545 A. C., died in 
570 A. C.) born of Fatimah, daughter of Amr, 
the Makhzumite ; Abbas (born in 566 A. C., died in 
652 a. c.) ; and Hamzah.

Abdullah was married to Aminah, daughter of 
Wahb, the chief of the family of Zohri. The year 
following the marriage of Abdullah was full of 
momentous events. Abrahah, son of Sabah, sur
named Al-Ashram  (i . e.r the slit-nosed), king or 
viceroy of Yeman, who was an Ethiopian and a 
Christian, had built a magnificent church at Sanaa, 
with a design to draw the Arabs to go in pilgrim
age there, instead of visiting the Temple of 
Mecca.; but in this he was sorely disappointed, 
and his Christianity did not prove powerful 
enough to keep his angry passions from rising as 
he contemplated his failure. He now determined 
to accomplish by force what he could not bring 
about by persuation, and as the best means to do 
this effectually he vowed the destruction of the 
Kaabah, and set out against it at the head of a 
considerable army, wherein was also a huge
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elephant,'—an animal quite new to the Arabians and 
very frightful.^ The Meccans, at the approach of 
so considerable a host, retired to the neighbouring 
mountains, being unable to defend their city or 
temple. The morning dawned brightly on the 
Abyssinians, when, to the" surprise of the whole 
population of Mecca, they saw the invading army 
beginning to beat a retreat. Scarcely had they 
attacked the Kaabah when they were themselves 
attacked by an irresistible foe. A  pestilence had 
broken out in their ranks, and for fear of death, 
they hastened to get away from a spot which 
seemed to them the abode of death. Some were 
swept away by a terrible storm of rain and hail 
that seemed to be sent upon them by the wrath of 
G O D : the rest fled towards Yeman, but perished 
by the w a y ; none of them reaching Sanaa, except 
only Abrahah himself, who died soon after his 
arrival there, being struck by a plague or putre
faction, so that his body opened, and his limbs 
rotted off by piece-meal.®

1 It was for this that the Arabs called this yeat “ the 
Y ear of the Elephant”— “ Am-ul-Fil.”

* This incident is referred to in the Koran cv. 1-5, as 
an instance of Divine justice:

“  Hast thou not seen what thy Lord did with the 
fellows of the Elephant ?

“  Did not He make their stratagem lead them astray, 
and send down on them afflictions in succession to inflict 
upon them punishment prescribed, and make them like 
leaves of com eaten down V*

The fate of Abrahah together with the custom of send* 
.ingtwo yearly caravans instituted by Hashim has been 
appealed to in the Koran cvi. 1-4, as the signs of Gob’s
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• | 
Shortly after this event, while returning home

from a journey to Gaza, in Southern Syria, Abdul
lah fell ill at Yesrab and died in the twenty-fifth 
year of his age. A  few days after, Aminah gave 
birth to Mohammed.1  Arabian writers vie with 
one another in recorcBhg in glowing terms the 
prodigies they believed to have signalised the 
natal hour of their future prophet. “  The rational
istic historian smiles, the religious controver
sialist, who, upon a p r io r i reasoning, accepts with
out comment the accounts of the wise men fol
lowing the star, scoffs at these marvels. To the 
critical student, whose heart is not devoid of 
sympathy with earlier modes of thought, and who 
is not biassed with pre-conceived notions, ‘the 
portents and signs’ which the Islamist says attend
ed the birth of his Prophet are facts deserving 
of historical analysis. We moderns perceive, in 
the ordinary incidents in the lives of nations and

power and goodness, and. the Koreish are exhorted to 
worship Him alone as their Lord and G od : . . .  ,

*l Few the uniting of the KLoreish— their uniting for the
caravan of winter and summer :

“  Let them worship the L ord of this house (the Kaabah) 
who supplies them with food against hunger, and has 
renderea them secure from fear.”

1 Mohammed was bom in the house of Mecca known 
as the house of Mohammed son of Yusuf Nazzar.^ Moham
med, the prophet, first acquired it by right of inheritance, 
and gave it to Akil under whose possession it remained 
till he sold it to Mohammed son of Yusuf and brother of 
Hajjaj, whose name it now bears. People visit the place 
as sacred. It is situate in a lane called Zakat-ul Maulid 
in the sheb ( or quarter ) of Abu-Talib.
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individuals, the current, of an irresistible law, what 
wonder then that 1300 years ago they perceived 
in the fall of a nation's memorial the finger of G od, 
pointing to the inevitable destiny, which was to 
overtake it in its iniquity."1

His mother Aminah foila week nurtured him, 
but care and sorrow drying the fountains of her 
breast she made her infant child over to one Sawi- 
bah, a slave-girl of Abu-Lahab, who fostered the 
orphan-child for a few days, after which he was 
confided to the care of Halimah, a Bedouin woman 
of the tribe of Saad, a branch of the Hawazin. 
Women of these tribes were accustomed to come 
to Mecca twice a year, in spring and autumn, to 
foster the children of its inhabitants ; but they 
looked for the offspring of the rich, where they 
were sure of ample recompense and turned with 
contempt from this heir of poverty. At length the 
good Halimah was moved to compassion, and took 
the helpless orphan to her home in one of the 
pastoral valleys of the mountains.

But the blessing of heaven, says the Aj-abian 
traditionist, rewarded the charity of Halimah. 
While the child remained under her roof, every
thing around seemed to prosper ; a marvellous 
abundance reigned over her fields, and peace 
prevailed in her dwelling. And at about the age

1 Syed Ameer Ali, M. a ., c . i . e ., Tht Spirit of Islam, 
or the Life and Teachings of Mohammed. Page 70. Second 
edition. London : W . H. Allen and Co. Ltd. 1896.

i 4 .
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of five the infant was taken back by his mother and ®  
brought up by Aminah with the tenderest care.1,

He remained with his parent until his sixth 
year, when she took him to Yesrab, on a visit to 
her relatives, but on her journey homeward she 
died, and was buried at Abwa, a village between 
Yesrab and Mecca. H er grave was ever after
wards a place of pious resort and tender 
recollection to her son. The orphan-child was thus 
thrown upon the care of his grand-father, Abdul- 
Muttalib, in whose house he remained for three 
or four years, treated with the utmost care and 
tenderness. Abdul-Muttalib was now well-stricken 
in years, having out-lived the ordinary term of 
human existence. Finding his end approaching, 
he called to him his son Abu-Talib, and bequeathed 
Mohammed to his especial protection. The good 
Abu-Talib took his nephew to his bosom, and 
ever afterwards was to him as a parent.

It was now that Mohammed began to exhibit 
indications of an intelligent and inquiring mind. 
He Joved to indulge in solitary meditation, so- 
much-so that when his play-mates wished him

1 Short as was the time he was with his foster-mother, 
Mohammed ever retained a grateful recollection of the 
kindness he had received from her. Halimah visited him 
a t M ecca, after his marriage with Khadijah, and was 
rewarded with many valuable presents from Mohammed 
( which he had received from his wife ), and departed for 
her home with joyful heart. Upon another occasion, we 
are told, Mohammed spread his mantle for her to sit upon, 
in token of great regard, placing his hand upon her in a 
familiar and affectionate manner.
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®  to join in their amusements he replied, “  Man is 
created for a nobler purpose than indulgence in 
frivolous pursuits. ”  He was but a child of nine
when the Ghazwat-ul-Fijar, the “  Sacrilegious
W ars3> (so called from the violation of the sanctity
erf the sacred month), broke out at Okaz between
the Koreish and the Kinanah on the one side, and
the Hawazin on the other, and continued with
varying fortunes and considerable loss of human life
for several years (about A. C. 580 to 590)-1 Here
was held a great annual fair in the sacred month of
Zulkaadah, when it was forbidden to engage in
war or shed human blood. Other fairs were held

4
at different places; but Okaz was the Olympia 
of Arabia ” ; here came the poet-heroes of 
the desert to display their poetical and literary 
talents, to win the admiration of the assembled 
multitude. During the weeks Okaz presented 
a gay scene of pleasure and excitement. At the 
fair, religion clashed against religion in hope
less opposition ; and yet amid the discord might 
be discerned some common elements, a book, 
a name, to which all reverently bowed. The Jew 
hated the Christian, and the Christian reviled the 
Jew, and both united in invectives against the Arab 
tribes as heathens devoted to the wrath of an

1 It was occasioned by a poet who had come up to 
the Fair of Okaz from the country between Mecca and 
Tayif, vaunting the superiority of his tribe too eagerly 
and thus inciting the mercurial Koreish to draw their 
swords. Blood flowed fast ; and in time the struggle 
spread to the allies of each tribe.
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offended Deity. Yet again, these Arabs revered . 
the name of Abraham as the builder of the Kaabah 
and author of the faith and rites observed by 
them. What, if there were truth in all these 
systems—divine truth, dimly glimmering through 
human prejudice, malevolence and superstition ? 
Would not that be a glorious mission to act on the 
foundation of the previous faiths, but on a still 
wider and more liberal basis, and by removing the 
miserable barriers which hide and sever each 
sect and nation from its neighbour, to make way 
for the illumination of truth and love emanating 
from the Source of all good ? Visions and specu
lations such as these might again and again have 
agitated the orphan-child of Aminah.

Shortly after this, Mohammed accompanied his 
uncle, Abu-Talib, in one of his mercantile jour
neys to Syria, “  where was opened before him a 
scene of social misery and religious degradation, 
the sight of which never faded from his memory. ”  
The active share taken by the youthful Mohammed 
in this* and the other journeys developed in him 
superior address, and the esteem and confidence 
procured him by his qualities were still more 
heightened by the sincerity of his words and 
actions, the regularity of his life, and the accuracy 
of his judgment. As he advanced in years, other 
merchants, gladly availing themselves of his 
great tact and ability, employed him as agent 
in their commercial transactions. Mohammed
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continued in his uncle’s employment until his 
twenty-fifth year, when one of the leading 
men of the city dying, and his widow, by 
name Khadijah (or Khodeijah)1 , a kinswoman 
of his, requiring a factor to manage her 
business, he was recommended to her as the 
fit person for the purpose. Having accepted the 
terms she offered him, he traded for her for some
time at Damascus and other places, and upon 
returning to Mecca proceeded to Khadijah to 
report to her in person the result of his commer
cial labours. The widow was highly satisfied with 
the balance-sheet; “ but there was a charm in 
the dark and pensive eye, in the noble features 
and graceful form of her assiduous agent, as 
he stood in a submissive, attitude before her, 
which delighted her even more than did the 
increase of her wealth. ”  The comely widow was 
at this time forty years of a g e ;1 2 she had been 
twice married and widowed, and had borne several 
children, yet unable to resist the charm of so 
manly a person and the attractions of so sensible 
and enthusiastic a mind, it was not long before 
she presented her hand to him in marriage. The 
marriage, indeed, proved a singularly happy one, 
and was solemnised amidst universal rejoicings.

1 She was the daughter of Kboweilid, the great grand- 
son of Kosai.

2 And equivalent to one of fifty in Europe) according' 
to the estimate of Dr. Leitner.

jg  THE LIFE OF MOHAMMED



In spite of the disparity of age between Mohammed 
and his wife, there always existed the tenderest 
devotion on both sides.

At this time Mohammed was in the prime of 
manhood: his figure was commanding, his aspect 
majestic, his features regular and most expressive, 
his eyes black and piercing, his nose slightly aqui
line, his mouth well-formed and furnished with 
pearly teeth, while his cheeks were ruddy with 
robust health. Art had imparted to his naturally 
black flowing hair and beard a lighter chestnut 
hue. His captivating smile, his rich and sonorous 
voice, the graceful dignity of his gestures, the 
apparent frankness and heartiness of his manner, 
gained him the favourable attention of all whom 
he addressed. He possessed talents of a superior 
order— his perception was quick and ^active, his 
memory capacious and retentive, his imagination 
lively and daring, his judgment clear and pers
picuous, his courage dauntless, and his tenacity of 
purpose in the pursuit of his life, and his patient 
endurance, cannot but extort the admiration of 
all. H is natural eloquence was enhanced by the 
use of the purest dialect of Arabia, and adorned 
by the charm of a graceful elocution.

A  period of fifteen years now occurs during 
which the Prophet's history remains obscure and 
impenetrable.1 We know nothing of him except

1 “  Such was the interval during which Jesus worked 
in the shop of Joseph the carpenter ; a sacred interval in
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his occasional appearance in public when the 
necessities of the city of his birth demanded it. 
xi In Mecca, there was no such institution as a 
magistracy to insure peaceable enjoyment of rights 
and property. The ties of blood and family indeed, 
afforded some protection to each citizen against 
injustice and spoliation, but strangers were 
exposed to all kinds of oppression. They would 
often be robbed not only of their goods and chat
tels, but also of their wives and daughters. At 
the instance of Mohammed, the descendants of 
Hashim and of Muttalib . and the principal mefii- 
bers of the family of Zahrah and Taim bound 
themselves by a solemn oath to defend every indivi
dual, whether Meccan or otherwise, free or slave, 
from any wrong or injustice to which he might be 
subjected in the territories of Mecca, and to obtain 
redress for him from the oppressor.,’ 1 This and 
the like public acts, his gentle sweet disposition,

which the man may be said to have assisted at the birth of 
his own genius, preparing in silence and maturing by 
meditation, the mission entrusted to him by the Al
mighty. ”— John Davenport, An Apology for Mohammed 
arid the Koran, p. 13. J . Davy and Sons. London 1882.

1 This league was named H ilf-ul-Fueul or the Federa
tion of the Fuzul, ”  in memory of an ancient society 
instituted with a similar purpose, among the Jurhamites, 
and composed of four personages, named Fazl, Fazal, 
Mofazzal, and Fozail, collectively called Fuzul. Mohammed 
was the principal member of this new association, which 
was founded shortly after his marriage wibh Khadijah. 
The League protected the weak and the oppressed, and 
continued in full force for the first half-century of Islam.— 
Vide Syed Ameer Ali, The Spirit of Islam, in loco.
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his austerity of conduct, the severe purity of 
his life, his scrupulous refinement, his ever-ready 
helpfulness to the poor and the suffering, his 
noble sense of honour, his unfli nching fidelity, his 
stern sense of duty' had won him, among his 
compatriots, the noble and enviable designation of 
Al-Amitiy the Trusty.1

Mohammed about his time also set an example 
to his countrymen by an act of humanity which 
had a salutary effect upon them. Some years ago, 
a young man of. the name of Zeid, son of Haris, 
was brought as a captive to Mecca, by a party of 
free-booters, and sold to a nephew of Khadijah, 
who presented the young lad to her. Mohammed 
obtained Zeid as a gift from Khadijah, and 
immediately set him free. Now that some years 
had elapsed, his father, Haris, hearing where his 
son was, took a journey to Mecca and offered a 
considerable sum for his ransom ; 2 whereupon 
Mohammed said, “  Let Zeid come hither : and if 
he chooses to go with you, take him without ran
som ; but if the chooses to remain with me, why

1 Or, as Syed Ahmed would render it, “  Union of all 
virtues. ”— Cf. A series of Essays on the Life of Moham
med, and subjects subsidiary thereto. Vol. I. xii. p. 5, 
London : Trubner and Co., 1870.

2 Because, in pre-Islamic Arabia, notwithstanding a 
person’s having granted free emancipation to his slaves, he 
still retained the right of ownership over them, and could 
sell that right at his pleasure. Cf. Syed Ahmed Khan, 
Essay on the Manners and Customs of the Pre-Islamic 
Arabians, p. 9. London : Trubner and Co., 1870.

Hi
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should I not keep him ? "  And Zeid being come> 
declared that he would stay with his master who 
treated him as if he were his only son ; with 
which the father acquiesced, and returned home 
well-satisfied.

Thus passed the fifteen years of trial and 
probation, ee years marked by many afflictions and 
yet full of sympathy with human suffering and 
sorrow. ”

0
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C H A P T E R  II.

M O H AM M ED  T H E  P R O P H ET .

BEHOLD him ! In the fortieth year of his life, his 
countenance calm and tranquil, and with a lam
bent glory resting on it, he passes (as was his 
wont) the month of Ramazan1 in the cavern of 
Mount Hira, endeavouring by fasting, prayer, and 
solitary meditation, to elevate his thoughts to the 
contemplation of divine truth. And hark ! a voice 
comes to him from heaven gently as the sough of 
the morning b reeze :

“  Thou art the Man, thou art the P rophet of G od» ”

Behold the MAN ! Again, whilst lying one night 
self-absorbed, he is called by a mighty voice to cry. 
Twice it calls, and twice he struggles and waives 

-its call. But a fearful weight is laid on him, and 
an answer is rung out of his heart. “  Cry ! ”  calls 
out the Voice for a third time. And he says, 
“  W hat shall I cry ? ”  Comes the answer :—

“  Cry ! in the name of thy L ord, who created—
“  Created man from blood.
“  C ry ! by thy L ord the Most Beneficent.!

1 Koran ii. i8t.
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“  Who taught the use of Pen,
“  Taught man whftt he knew not. ”  1
Upon this Mohammed’s mind was instantane

ously illumined; he felt as if the words spoken to 
his soul had been written in his heart. Mohammed, 
we are told, came trembling and agitated to Kha- 
• dijah not knowing whether what he had heard was 
indeed true, and that he was a prophet decreed to 
effect that reform so long the object of his medi
tations ; or whether it might not be a mere vision, 

.a delusion of the senses. “  O Khadijah, ”  said he, 
“  What has happened to me ? ” He lay down, 
and she watched by him. Having recovered from 
paroxysm, he said, “  O Khadijah, he of whom one 
would not have believed it (meaning himself) has 
either become a soothsayer or one possessed— 
mad. ”  She replied, “  God is my protection, O 
Abul-Kasim,1 2 3 * * * * He will surely not let such a thing 
happen to thee. Hast thou not been loving to thy 
kinsfolk, kind to thy neighbours, charitable to the 
poor, hospitable to the stranger, faithful to thy 
word, and ever a defender of truth and justice? ” 8

1 Koran xcvi. 1-5.
2 I. e., Father of Kasim, a name of Mohammed deriv

ed from one of his boys who died in infancy.
3 Most of the Christian biographers of Mohammed

assert as a fact that the Prophet had attacks of epilepsy. 
Sir Syed Ahmed very aptly says : “  History does not in
form us that any Christian physician went to Arabia for
the purpose of examining the bodily condition of Moham
med, nor is there anything said on the subject by Oriental
writers. Whence, then, could such a notion have originat
ed, and by whom was it encouraged and propagated ? ”
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Khadijah hastened to communicate what she 
had heard to her cousin, Warakah, son of Naufal, 
who was old and blind, and <e knew the scriptures 
of the Jews and Christians. Whereupon the old 
reader of the Jewish and Christian scriptures who 
knew of the promise held out to mankind of a 
deliverer, spoke of his faith and trust, and cried 
out: "  Holy Holy ! By H im in whose hand stands 
Warakah’s life, thou speakest true, O Khadijah,

•

.. After considerable research the learned doctor ascer
tains that this false and ridiculous notion is to be 
attributed: first, to the superstition of the Greek
Christians ; and secondly, to the faulty translation of the 
Arabic text into Latin.— O'. His Essay xii. (Vol. I.) 
pp. 17,18.

John Davenport observes: *' The ascertion, so often 
repeated, that Mohammed was subject to epileptic fits, is 
a base invention of the Greeks, who would seem to impute 
that morbid affection to the apostle of a novel creed as a 
stain qpon his moral character deserving the reprobation 
and̂  abhorrence of the Christian world. Surely, those 
malignant bigots might have reflected that if Mohammed 
had really been afflicted with that dreadful malady Chris
tian charity ought to have commanded them to pity his 
misfortune rather than rejoice over it, or affect to regard 
it in the light of a sign of Divine wrath. ”

Gibbon also calls it, a an absurd calumny of the 
Greeks ; and remarks : “  the epilepsy, or falling sickness, 
of Mahomet is asserted by Theophanes-Zonaras, and the 
rest of the Greeks, and is greedily swallowed by the gross 
bigotry of Hollinger, Prideaux, and Maracci ; the titles 
(‘ the wrapped up \  4 the covered *) of two chapters of the 
Koran can hardly be strained to such an interpretation ; 
the silence, the ignorance of the Mahometan commenta
tors is more conclusive than the most peremptory denial ; 
and the charitable side is espoused by Ockley, Gagnier, 
and Sale. ”

Sir Syed has also considered this question from a 
medical point of view.— Cf. Essay xii. (Vol. I.) pp. 19-21.
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the angel who, in the days of old, was sent to 
Moses has appeared to thy husband. His annun
ciation is true. Thy husband will be the Prophet 
of his people. Tell him this. Bid him be of brave 
heart. ”

The zealous support of the learned Warakah 
powerfully acted upon the dubious mind of Moham
med. Then followed a period of waiting for the 
Voice to come again,— u the inspiration of Heaven 
to fall once more upon the anxious mind. ”

Again, while wrapt in profound meditation, 
melancholy and sad, he felt himself called by 
the Voice

"  O thou wrapt up !
“  Arise and preach,
“  And thy L ord magnify, 
if And thy raiment purify,
“  And abomination shun. ”  1

Whereupon he got up and girded himself for 
the work to which he was called. Henceforth his 
life is devoted to humanity. He preaches to them 
in season and out of season ; whenever the Spirit 
moves him he pours forth his “ burning elo? 
quence ”  into the ears of a suspicious and incre
dulous audience.

His first convert was Khadijah, his faithful 
wife. She was the first to abandon the idolatry 
of her countrymen, and to accept the teachings of

1 Koran lxxiv. 1-5.
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Mohammed; and no wonder, for Mohammed, to his 
honour be it written, had proved a most kind and 
attentive husband to her. He had abstained, and 
till her death, continued to abstain from availing 
himself of the right of polygamy, which was then 
freely practised not only in Arabia but in the sur
rounding countries. He had proved his truth  to 
her by unvarying affection : how then, observes
Mr. Davenport, could she possibly have doubted 
his word ?

After her, Ali, the son of Abu-Talib, was the 
next disciple. Zeid, the son of Haris, who, not
withstanding his freedom, had cast in his lot with 
Mohammed, became the third convert ; after 
which the conversions of Abdul-Kaabah,1 son of 
Abu-Kohafah, afterwards known as Abu-Bakr, 
Osman son of Affan, Abdur-Rahman son of Auf, 
Saad son of Abi-Wakkas, Zobeir son of Awwam, 
followed in rapid succession. Other proselytes 
also came from the lower ranks of life.

“ It is strongly corroborative,”  observes Sir 
WillianJ Muir, "o f Mahomet's sincerity that the 
earliest converts to Islam were his bosom friends 
and the people of his house-hold ; who, intimately

1 /. e., Servant of the Kaabah ( the national Temple of 
Arabia ) ; this name was changed to Abdullah ( t. e., Ser- 
vant of G od ), on his conversion to Islam ; but after giv
ing his daughter, Ayeshah, in marriage to Mohammed, he 
assumed, as an honourable distinction the name of Abu- 
Bakr (or Father of the Virgin ), for Ayeshah was the only 
virgin betrothed to Mohammed.
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acquainted with his private life, could not fail 
otherwise to have detected those discrepancies' 
which more or less invariably exist between the 
professions of the hypocritical deceiver abroad 
and his actions at home.*’ “ This intense faith 
and conviction on the part of the immediate 
followers of Mohammed/’ says a great observer of 
facts “  is the noblest testimony to his sincerity and 
his utter self-absorption in his appointed task. ”

Three years of unwearied effort produced the 
pitiful result of a score or so of converts, mainly 
from the poorest classes. He now determined 
to appeal publicly and boldly to the Koreish to 
abandon their idolatry, and the nameless abomi
nations attendant upon it. With this object he 
convened an assembly on the hill of Safa, and 
there spoke to them of the enormities of their 
crimes in the sight of the LORD, warned them- 
of the fate that had overtaken the nations that 
had passed unheeded the preachers of by-gone 
ages, and invited them to abjure their old 
impious worship, and adopt the Faith erf truth,, 
love and purity.

But to all this the Koreish turned a deaf ear. 
They mocked at him, they reviled him, for calling 
them together on so idle an errand, and (departed 
with taunts and scoffs on their lips.

Nothing daunted by the failure of his first 
attempt, Mohammed called a second meeting of 
the sons and descendants of Abdul-Muttalib at his
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own house, where, having regaled them, he stood 
forth and announced at full length, his revelations 
received from Heaven and the divine command to 
impart them to those of his immediate line :

“  O ye children of Abdul-Muttalib, ”  cried he 
with enthusiasm and fervour, (< to you of all men 
has A l l a h 1  vouchsafed these most precious gifts. 
In his name I offer you the blessings of this world, 
and endless joys hereafter. G o d  A l m i g h t y  has 
commanded me to call you unto Him. Who, there
fore, among you will be assisting to me herein, 
and become my brother, my vice-gerent ? ”

A ll remained silent j some wondering, others 
smiling with derision. At length Ali, starting up 
with youthful zeal, offered himself to the services of 
the Prophet, though modestly acknowledging his 
youth and physical weakness. Mohammed threw 
his arms round the generous youth, and pressed 
him to his bosom. <e Behold my brother, my vice
gerent,”  exclaimed he.

But the Koreish mocked at his words, laughed 
j  at the enthusiasm of Ali. Having thus failed to 

induce the Koreish he turned his attention to the 
pilgrims visiting Mecca. To them he carried his 
message. But the Koreish warned the strangers 
against holding any communication with Moham
med, whom they represented as a dangerous

' -------- ■ ■ ■ ■  .I. ......................—  —  ■ 1

1  1 Arabic ‘ A 1 meaning ‘ the and * ilah ’ * worthy to  
be adored * a god \  Allah is thus ‘ the god * par 

j excellence.’
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.magician. A s the pilgrims and traders went back 
to their homes they carried with them the news of 
the advent of the enthusiastic preacher, who, at 
the risk of his own life, was calling aloud to the 

•nations of the world to forego their lawless 
practices and impious worship and to adopt the 
.religion of truth, love and purity.

The Koreish were now thoroughly alarmed ; 
Mohammed's preaching betokened a serious revolu* 
tionary movement. In preaching the Unity of GOD, 
h e  was attacking the very existence of the idols, 
in the guardianship of which consisted not only 
the supremacy of Mecca, but the welfare and im
portance of the State. The chiefs of the Koreish 
therefore began to look with no favourable eye 
upon the prophet, whom they regarded as a dan
gerous political innovator. He preached the 
perfect equality of man in the sight of THE A l l - 

LOVING. This levelled old distinctions. They 
would have none of it, and urgent measures were 
needed to stifle the movement befpre it gained 
further strength. •

The greatest difficulty with which Mohammed 
had to contend in the outest of his prophetic 
career, was the ridicule of his opponents, When 
he # walked the streets he was subjected to jeers, 
and taunts, and insults by the people. If he at
tempted to preach, his voice was drowned by dis
cordant noises and ribald son gs; nay, dirt was 
thrown upon him when he prayed in the Kaabah.
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THE PERSECUTION 3 !

H|s followers were bitterly persecuted on account 
of their faith. Some recanted only to profess Islam 
once more when released from their torments ; but 
the majority held firmly to their faith. Billal, a negro 
slave, was for several days successively exposed 
to the scorching rays of the sun of the desert, with 

t I an enormous block of stone placed over his chest, 
until ransomed by Abdullah (afterwards know by 
the noble designation of Abu-Bakr), who had in 
like manner purchased the liberty of several other 
slaves, Mohammed’s own financial position not 
allowing him to do this himself. They killed with 

. excruciating torments Yasar and Samiyah, his wife, 
and inflicted fearful tortures on Ammar, their son, 
till he recanted and was released. He came weep
ing to Mohammed, who wiped his tears with his 
own hand and'consoled him saying, <( What fault 
was it of thine if they forced thee ?”

te Whoso denies God, after he has believed, 
(unless forced to it, his heart remaining steadfast 
in the faith,) and opens his breast to infidelity,—on 
these is the indignation of God, and a grievous 
punishment awaits them.” 1

“  The incarceration and tortures,”  says Stobart, 
“  chiefly by thirst in the burning rays of the sun, 
to which these humble converts were subjected, to 
induce their recantation and adoration of the 
national idols, touched the heart of Mahomet, and 
by divine authority he permitted them, unde

1 Koran xvi. 108



certain circumstances to deny their faith so long 
as their hearts were steadfast in it.” *

Nor did the faith of Islam want its martyrs. 
Khobeib, son of Ada, being perfidiously sold to the 
Koreish was by them put to death in a most cruel 
manner, by mutilation, his flesh being cut off piece
meal ; and being asked, in the midst of his tortures, 
whether he did not wish Mohammed in his place, 
answered,“  I would not wish to be with my family, 
my substance, and my children, if Mohammed were 
merely to be*:pricked with a thorn.” When bound to 
the stake, they said, “ Abjure Islam, and we will let 
thee go.”  He replied, “  Not for the whole world.”

The animosity of the Koreish became more and 
more virulent, and proceeded to personal violence.

. Mohammed was assailed and nearly strangled in 
the Kaabah, 'and was rescued with difficulty by 
Abdullah son of Abu-Kohafah, who himself suffered 
personal injury in the affray. Such of his disci
ples as had no powerful friends to protect them 
were in peril of their lives. Full of anxiety for 
their safety, Mohammed advised them to leave his 
dangerous companionship for the prese*rft, and 
take refuge in Abyssinia, where ruled a pious 
Christian king, reputed'to be tolerant and just. With 
him Mohammed trusted his fugitive disciples would 
find refuge. And accordingly, a* little band of 
fifteen Moslems fled into Abyssinia. This is called 1

1 J . W . H. Stobart, b. a., Islam and its Founder, p. 
76. London, 1878.
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the first Flight in the history of Islam/and occur
red in the fifth year of Mohammed’s mission. 
(615 A. C.) These emigrants were soon joined by 
many of their fellow-sufferers and labourers in the 
cause of Truth, until their number amounted to 
eighty-three men and eighteen women.

The Koreish were much annoyed at the escape 
of the Moslems, as they had hoped and determined 
to suppress the movement completely. They now 
sent a deputation to Najjashi (the Negus) or king of 
Abyssinia, demanding the surrender of the fugitives. 
The Negus sent for the exiles, and inquired of them 
the crime they stood accused o f; whereupon Jaafar, 
son of Abu-Talib and elder brother of Ali, acting 
as spokesman for the fugitives, spoke thus:__

* f( O  King, we were plunged in the depth of ignorance 
and barbarism ; we adored idols, we lived in unchastity; 
we ate dead bodies ; and we spoke abominations ; we dis
regarded every feeling of humanity, and the duties of 
hospitality and neighbourhood ; we knew no law but that 
of the strong, when God raised among us a man, of 
whose birth, truthfulness, honesty, and purity we were 
aware ; hnd he called us to the unity of God, and taught 
us not to associate anything with Him ; he forbade us the 
worship of idols ; and enjoined us to speak the truth, to be 
faithful to our trusts, to be merciful, and to regard the 
rights of neighbours ; he forbade us to speak evil of women, 
or to eat the substance of orphans ; he ordered us to fly 
vices, and to abstain from evif; to offer prayers, to render 
alms, to observe the fast. W e have believed in him, we 
have accepted his teachings and his injunctions to wor
ship G od, and not to associate anything with Him. For
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this reason our people have risen against us, have perse
cuted us in order to make us forego the worship of G od 
and return to the worship of idols of wood and stone and 
other abominations. They have tortured us and injured 
us, until finding no safety among them, we have come to 
thy country, and hope thou wilt protect us from their 
oppression. ” x

Amru, son of As, and Abdullah, son of Rabiyah, 
who had been sent on deputation by the Koreish of 
Mecca to obtain the persons of the fugitives, had 
opened their embassy in the Oriental style by the 
parade of rich presents. But the king was so 
impressed by the persuasive eloquence and the 
most prepossessing appearance of Jaafar, that so 
far from giving up the fugitives, he took them 
more especially into favour and protection, and 
returning to Amru and Abdullah the presents they 
had had brought, dismissed them from his court.

The failure of this attempt increased the hosti
lity of the Koreish towards the small body of the 
Moslems who were left in Mecca.

One Amru, son of Hisham, surnamed Abul- 
Hakam,2 insulted Mohammed with opprobrious

p

1 “  Can there be a better summary of Mohammed’s 
work or of his teachings ?”  Ibn-ul-Asir, vol. ii. p. 61 -r 
and Ibn-Hisham, pp, 219,220. Quoted from Syed Ameer 
Ali, M. A., c. 1. e ., The Spirit of Islam, pp. 100,101,

8 /. Father of Wisdom ; this title he received from 
the Koreish for his cunning stratagems against Mohammed 
and his followers. The Moslems, however, called him 
Abu-Jahl, “  Father of Ignorance. ”
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-ewie • • _ * and even personally maltreated him.
This violence led to a reaction. This outrage was 
reported to Hamzah, an uncle of Mohammed, as 

I  he returned to Mecca from hunting. Hamzah was 
I  no proselytg to Islam, but considered himself 
|  bound to protect his nephew, the “  Al-Amin ” the

l  Trust^  the Union of 1̂1 Virtues, as Mohammed 
was certainly acknowledged by friend and foe. 
Marching with his bow unstrung in his hand to an 
assemblage of the Koreish, where Amru was vaunt
ing his recent triumph, he dealt the boaster a blow 
over the head. The kinsfolk of Amru rushed to 

i, his assistance, but the brawler stood in awe of the 
vigorous arms and fiery spirit of Hamzah, and 

« sought to pacify him. He alleged in palliation of 
his outrage the apostacy of Mohammed; but Ham
zah was not to be appeased. **■ W ell! ?  cried he, 
fiercely and scornfully, « I also do not believe in 
your gods of stone; will you compel me ?”  He 
forthwith declared himself a convert; took the 
oath of adhesion to the Prophet, and became one 
of the most zealous and valiant champions of the 
new Faith.

Finding all their endeavours to dissuade Mo
hammed from his purpose unavailing, the Koreish 
had now recourse to temptation.

l i t ' Their chiefs came to Mohammed ; and one of 
them acting as their spokesman opened the dis
course in the following words
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“  Son of my friend, thou art a man distinguish
ed by birth ; thou dost stir up the land, thou 
makest division in families, thou castest reproach 
upon our gods, thou dost tax our ancestors and 
wise men with errors and impiety : but we would 
treat thee with consideration. Listen nbw to the 
proposals we have to make, and reflect whether it 
would not be well for thee to accept one them. ”

“  Speak on,”  said Mohammed, “  I listen. ”

“  Son of my friend,” continued the other, “  be 
it thy aim to acquire wealth by this affair, we will' 
assess ourselves to make thee the richest man of 
the house of our father Koreish. If it be honour 
that thou desirest, we will make thee our lord, and 
will do nothing without thee. If it be the Jinn1 
that has taken possession of thee, we will bring 
the most able physicians, and we will pour out our 
gold until they cure thee.”

“  Is it all ? ” asked the Prophet.
“  Yes. ”
“  Well, now listen to me :—

“  In the name of God, the Merciful, the Compas
sionate. A  revelation from the Merciful, the Com
passionate : a book the verses whereof are plain, an 
Arabic Book for a people who would understand ; bearing 
good tidings and warnings ; but most of them turn aside, 
and hearken not thereto ! And they say, ‘ Our hearts are 
veiled from that to which thou invitest us, and there is 
a deafness in our ears, and a curtain between us and

/. e., an evil spirit.
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thee : wherefore act thou and we will act. Say thou, I am 
only a man like as you are. It is but revealed to me 
that your God is only one God : then go straight to Him, 
and ask pardon of Him. But woe to those who join other 
gods with Him, who give not alms, and in the Hereafter 
disbelieve ! And as for those who believe and do good,—  
they shall have an everlasting reward. ” x

“  Now hast thou heard, ”  said Mohammed. 
-<r Work as ye w ill; He certianly beholds whatever 

' ye do.” 2

Turning to the Koreish chiefs, the one who had 
ventured to address the Prophet exclaimed, “ Never 
did man hear a discourse like this. It strikes 
home; it is not poetry, nor the language of a 
magician. Let us leave him, or he will certainly 
pervert us. ”

“  He has cast his spells upon thee, ”  they 
all cried.

‘ ‘ I tell you frankly what I feel, ” replied the 
other.

Not satisfied with this trial, they came a second 
time t(j the Prophet offering the same temptations. 
The reply was, as ever, firm and truthful:

% I am desirous neither of riches nor ambitious 
of dignity nor of kingdom. I come to you with 
glad tidings and warnings. I give you the words 
of my L o r d . I admonish you. If you accept the 
message I bring you, God will be favourable to 1

1 Koran, xli. 1-7. 8 Ibid. 41.
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you both in this world and the Hereafter. If you 
reject my admonitions, I will we patient, and leave 
G od to judge between you and me.” 1

They now demanded of Mohammed supernatural 
proofs of what he asserted. "  And every one of 
them would fain have open pages given him from 
Heaven.

“  Nay, but they regard not the life to come. 
Nay, this is warning enough. Whoso is willing, 
him it shall warn.” 8

“  And they say, If he ( Mohammed) come not 
to us with a sign from his Lord, we will not be
lieve.

“  But has not a plain message come to them 
according to what was in the books of old ? ” 8

“ Was it not a sign to them that the learned 
among the children of Israel recognised it ? ” *

They accused Mohammed of having communi
cation with the devils :

“ The devils do not descend with it,”  was his 
reply ; “  it is not fit fo r . them, neither are they 
able to do it. ” 5

“  Shall I tell you upon whom the devils de
scend ?—They descend upon every lying, wicked 
person." 8 1

1 Cf. Koran xxxviii. 87 ; etc.
8 Koran lxxiv. 52-4. 3 xx. 133. * xxvi. 196.
* Ibid. 210,211. 8 Ibid. 221,222.
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t{ And they said, we will by no means believe 
on thee until thou cause a spring of water to gush 
forth for us out of the earth, or there be made 
for thee a garden of palm-trees and vines, or thou 
cause rivers to spring forth therein, or thou cause 
the heavens to fall down upon us in pieces, or 
thou bring God and the angels to vouch for thee ; 
or thou have a house of gold ; or thou climb up 
into heaven ; nor will we believe in thy climbing 
there, until thou send down to us a book that we 
may read."

“  Praise to my L o rd !"  was the reply, "A m  
I aught but a man, an apostle ?

‘ ‘And nothing hindered men from believing 
when a guide had come to them, but that they 
said, God sent a man as His apostle !

“  If angels walked on earth as familiar people, 
God had surely sent down to them from heaven 
an angel as His apostle."1

“  And there never came to them apostles but 
they laughed him to scorn. " 2

“  Even were G od to open above them a gate in 
heaven, and they were climbing up into it all the 
while, they would only say, It is only our eyes are 
drunken and we are a people enchanted. " 3

a  And if God had sent down to thee a book on 
paper and they had touched it with their hands,
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still those who disbelieve would say. That?s naught 
but plain magic. >>1

“  They said, Unless an angel be sent down to 
him (Mohammed), we will not believe.”

ct But if G od sent down an angel, their ju dg 't 
ment would have come on at once, and they would 
have had no respite. And if God had appointed 
an angel, He should surely have made him. 
a man too, and then He would have made 
perplexing for them what they deem perplex
ing now. ” 3

“  And they said* What sort of apostle is this ? 
He eats food and walks the streets! Unless an 
angel be sent down to be a preacher with him, we 
will not believe. Or a treasury be thrown to him, 
or he have a garden to eat therefrom. . . ” 8

“  Never had G od sent apostles before thee 
who ate not food, and walked not the streets.” 4

*  They who do not look forward to meet God 
said, Not until the angels are sent down to us, or 
we see our Lord, w ill. we believe you. Aye, they 
are proud of heart, apd transgress most perversely. 
The day they shall see angels there shall be no 
glad tidings for the wicked, . . .  and God 
will at once go on to the works which they have 
done. *5
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The Prophet’s reply was as true as it was 
simple:

“ Surely in the heavens and the earth are signs 
for those who believe, and in the creation of your
selves, and of the beasts which are scattered, are 
signs to people who have faith ; and also in the 
vicissitude of night and day, and in the supply 
which God sends down from heaven, whereby He 
quickens the earth after it has been dead ; and in 
the change of the winds also are signs to people 
who understand. These are the signs of God ; we 
recite them to thee with truth. In what would they 
believe if they deny God and His signs ?” r

"GOD it is who has subjected the sea to you 
that the ships may sail therein at His bidding \ 
and that ye may seek the gifts of His bounty by 
commerce ; . . and He presses into your ser
vice whatever is ‘ in the heavens and on earth ; all 
is from Him. Surely herein are signs to people 
who consider.” 8

“ Of His signs is that He has created you of 
d u st; #nd behold, ye are become men, spread over 
the face of the earth. And of His signs is that He 
has created for you, out of yourselves, wives, that 
ye may have comfort among yourselves and love 
and compassion between you. Surely herein are 
signs for those who consider. And of His signs 
are the creation of the heavens and the earth,
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and the variety of your languages, and your 
complexions : surely herein are signs for people 
who understand.” 1

“ Signs are in the power of God alone ; and 
I am only a plain warner.

“ Is it not enough for them that We have sent 
down to thee the Book, to be recited to them ?— 
surely herein is a mercy and a warning to people 
who believe.” 2

“ I am able neither to procure advantage to my
self, nor to avert mischief from me, but as God 
pleases. If I knew the Unseen, I should surely 
have much of good, neither should evil befall me. 
But I am only a warner, and a herald of glad 
tidings to people who believe.” 8

“ I never say to you, Mine are the treasures of ' 
G od ; nor that I know the Unseen. I never say 
to you, I am an angel. I follow ohly that whiph is 
revealed to me.” 4

Blind to the signs of Nature, deaf as to what 
the Prophet said, they now plainly told Mohammed,
“  Thou are not sent of God.”  e

The prophet’s reply was, “  God is a witness 
enough between me and you, and whoever has 
knowledge of the scriptures.” 6

Never could they force him to attempt a mi
racle,—that favourite resort of so many false

1 xxx. 19-21. 2 xxix. 49,50. 8 vii. 188.
4 vi. 50. 6 xiii. 43.
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prophets. No proof has ever been adduced that 
Mohammed at any time descended to any artifices 
or pseudo-miracles to enforce his doctrines or 
establish his apostolic claims. On the contrary, he 
relied entirely upon reason and eloquence. He
called them to witness the wonders of Nature,__
wherein was to be seen the hand of G od,— ancf 
appealed to their intuitive reason alone, either to 
accept or to reject them.

"  His thoroughly democratic conception of the 
divine government, the universality of his religious 
ideal, his simple humanity—all affiliate him, ”  says 
Samuel Johnson,1 “  with the modern world. ”

But to all his exhortations the Koreish turned 
a deaf ear. They told the Prophet that they would- 
never cease to stop him from preaching “  till 
either thou or we perish. ”

In spite of all opposition, however, slowly but 
surely the new Faith gained ground. And the 
satires, the ill-names his enemies heaped upon 
Mohammed, only tended to make his words more 
widely known. The Koreish urged Abu-Talib to 
silence his nephew or to send him aw ay; but « 
finding their entreaties unavailing, they informed^ 
the old man that if his nephew and his followers 
persisted in their heresies, they should pay for 
them with their lives. Abu-Talib hastened to

1 The author of “  Oriental Religions. ”  Persia. Boston, 
1884. Islam, pp. 530-782. Complete. 18$.— India; 2 vols.

21$.
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inform his nephew of the menaces, imploring him 
not to provoke against himself and his family 
such numerous and powerful foes. Mohammed 
thought his uncle wished to withdraw his protec
tion, but his high';resolve did not fail him even at 
this moment. Firmly he replied, “  By Him in 
whose hand stands my life ! If they placed the 
sun1 on my right hand and the moon on my left, 
to persuade me, yet while G od  bids me, I will not 
renounce my purpose.” And bursting into tears 
turned to depart. But the kind old Abu-Talib, 
though yet unconverted, was moved at his nephew’s 
tears and struck with admiration of the undaunted 
firmness of his nephew, recalled him and assured 
him of his continued protection.

___ $ t
The declared intention of Abu-Talib to protect 

his nephew excited the fury of the Koreish. The 
venerable patriarch feeling that of himself he could 
not yield sufficient protection, appealed to the sense 
of honour of the children of Hashim and Muttalib 
to protect a distinguished member of their family, 
who was the benefactor of the orphan and the 

0 widow—the Al-Amin, who never failed in word 
or deed. -The appeal was nobly responded to with 
the only exception of one man Abu-Lahab, the 
most inveterate enemy of the Prophet.

About this time the new Faith gained a valuable 
adherent in Omar, son of Khattab, one of the most

1 Referring to the divinities the Koreish worshipped.
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uncompromising but most generous of the Prophet’s 
enemies. He was in his twenty-sixth year ; of 
gigantic stature, prodigious strength, and great 
courage. His stern aspect, they say, appalled the 
bold, and his very walking-staff struck more terror 
into beholders than another man’s sword. This 
Arab youth was a nephew of Abu-Jahl, also one 
of the greatest adversaries of the Prophet. A  
zealous and devoted adherent of the religion of his 
forefathers, he hated and persecuted Mohammed 
as a dangerous innovator, who had come to lead 
his people astray, and to sow discord between them. 
He had undertaken, like most of the Koreish of the 
day, to penetrate to the retreat of Mohammed and 
to strike a poniard to his heart. The Koreish are 
said to have promised large sums of money to who
soever should succeed in this bloody deed. While 
Mohammed was living in the house of Arkam, one 
of his disciples, Omar undertook to kill him. The 
man proposed, but God disposed otherwise.

As Omar was on his way to the house of A r
kam, he met a kinsman, also a secret convert, to 
whom he imparted his design. This man sought to 
turn him from his bloody errand. “  Before you slay 
Mohammed, ”  said he, “  and draw upon yourself 
the vengeance of his relatives, see that your own 
are free from heresy. ”  u Are any of mine guilty 
of backsliding ? ” demanded Omar with astonish
ment. “  Even so, they very own sister Fatimah, 
and her husband Said. ”
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Omar at once hastened to the dwelling of his 
sister. Here-Khabbab, the devoted disciple of 
Mohammed who had made them acquainted with 
his teaching and won them over to Islam unknown 
to Omar, was reading to them at that moment a 
new fragment of the Koran. When he heard Omar 
coming, he conceased himself, and Katimah tried 
to hide the MS.

Entering abruptly, Omar asked, “  What'was it 
you have been reading just now ? ”  But their con
fusion convinced Omar of the truth of the accusa
tion, and heightened his fury. In his rage, he 
struck Said to the earth, placed his foot upon his 
breast, and would have plunged his sword, had not 
his sister severely interposed. A blow on the face * « 
bathed her visage in blood. “  Enemy of Allah !”  
sobbed Fatimah, “ dost thou strike me thus for 
believing in the true GOD ? In spite of thee and 
thy violence, I will persevere in the true Faith .”
“  Yes, ” added she with favour and emotion, “  there 
is no god but God, and Mohamnjed is the Apostle 
of God. And now, Omar, finish thy work. ”

Omar paused, but his eyes glancing involun
tarily over some of the lines of the Koran, which lay 
near him on the ground, was seized with wonder 
and conviction succeeding to admiration. “ How 
nobly said and how sublime ! ” exclaimed Omar.

The words of the Koran sank deep into the 
heart of Omar. He read farther and when he came 
towards the end his conversion was complete.
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With Khabbab he pushed his steps towards the 
house of Arkam, but with an altogether altered heart. 
Knocking humbly at the door, he craved admission. 
“  Come in, son of Khattab, ”  exclaimed Mohammed, 
who was at that time conversant with some of his 
disciples. "  What brings thee hither ?” “  I come, ”  
replied Omar, “  a believer in the one G od, and in 
thee His chosen Apostle; ”  so saying he threw 
himself at the feet of the Apostle of God, who 
received him graciously and with open arms. Omar 
henceforth continued to be one of the staunchest 
adherents of Mohammed. And heartfelt thanks went 
up to Heaven for the grace that had fallen on Omar.

Omar now walked on the left hand of the 
Prophet, and Hamzah, who had been converted 
sometime before, on the right, to protect him from 
injury and insult, and they were followed by upward 
of forty disciples. They passed in open day 
through the streets of Mecca, to the astonish
ment of its inhabitants. The Koreish regarded 
this procession with dismay, but dared not approach 
nor molest the Prophet, being deterred by the looks 
of thosb terrible men of battle, Hamzah and Omar; 
who, tradition says, glared upon them like two 
lions that had been robbed of their young.

So exasperated were the Koreish by this new 
triumph of Mohammed, that his uncle Abu-Talib 
feared they might attempt the life of his nephew, 
either by treachery or open violence. At his 
earnest entreaties, therefore, the latter accompanied
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by some of his followiers withdrew to the shed 
or quarter of Abu-Talib, a long, and narrow' defile 
to the east of Mecca. To the credit of Mohammed 
and of his clan, only one man of them refused to 
share his fate, though most of them did not hold 
with his doctrines. Sooner than give up their be
loved kinsman, the well-known A l-A m in—they 
went, every man of them, save that one, into that 
quarter of the city, and there abode in banishment 
for two years. The last measure of the kind- 
hearted Abu-Talib, in placing Mohammed and his 
disciples beyond the reach of persecution, and giv
ing them his own quarter as a refuge, was seized 
upon by the rival branch of Omaiyah as a  pretext 
for a general ban of the rival line of Hashim. ' ' 
They accordingly issued a decree, forbidding the 
rest of the tribe of Koreish from intermarrying, or 
holding any intercourse;, even of bargain or sale, 
with the Hashimites, until they should deliver their 
kinsman, Mohammed, for punishment. This decree, 
which took place in the seventh year of the 
Prophet’s mission, was written on parchment, and 
hung up in the Kaabah. It reduced Mohanrtned and 
his disciples to great straits, being almost famished 
at times in the stronghold in which they had taken 
refuge. This was also beleaguered occasionally 
by the Koreish, to enforce the ban in all its rigour,, 
and to prevent the possibility of supplies.

A  few words of silent praise escape even the 
pen of Muir, touching this critical period of the
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Prophet’s life. He says: et Let us for a moment
look back to the period when a ban was proclaimed 
at Mecca against all the citizens, whether professed 
converts or not, iwho espoused his cause ; when 
they were shut up in the sheb or quarter of 
Abu Talib, and there for three years without pros
pect of relief endured want and hardship. Those 
must have been steadfast mighty motives which 
enabled him amidst all this opposition and appa
rent hopelessness of success, to manitain his 
principles unshaken. No sooner was he relieved 
from confinement than, despairing of his native 
city, he went forth to Tayif and summoned its 
rulers and inhabitants to repentance ; he was soli
tary and unaided, but he had a message, he said, 
from his Lord. On the third day he was driven 
out of the town with ignominy, blood trickling 
from the wounds inflicted on him by the populace. 
He retired to a little distance, and there poured 
forth his Complaint to God : then he returned to
Mecca, there to carry on the same outwardly hope
less cause with the same high confidence in its 
ultimate success. We search in vain through the 
pages of profane history for a parallel to the strug
gle in which for thirteen years the Prophet of 
Arabia in the'face of discouragement and threats, 
rejection and persecution retained his faith un
wavering, preached repentance, and denounced 
God's wrath against his godless fellow-citizens.. 
Surrounded by a little band of faithful men and
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women, he met insults, menaces, dangers, with a 
high and patient trust in the future. And when at 
last the promise of safety came from a distant 
quarter, he calmly waited until his followers had all 
departed, and then disappeared from amongst his 
ungrateful and rebellious people. ”  1

The annual season of pilgrimage, however, when 
hosts of pilgrims repair from all parts of Arabia 
to Mecca, brought transient relief to the persecuted 
Moslems. During that sacred month, according to 
immemorial law and usage among the Arabs, all 
hostilities were suspended, and warring tribes met 
in temporary peace to worship at the Kaabah. 
Protected also by the immunity of the holy month, 
Mohammed would mingle with the pilgrims, and 
proclaim his revelations. Presently the devotion 
of the Prophet, his manly bearing under obloquy 
and reproach, and above all the “  winged words of 
his eloquence, ”  brought several men of influence 
and wealth into his faith, who returning to their 
respective homes, carried with them the seeds of 
the new Faith to distant regions.

Thus for three years the Hashimites lay under 
the ban, shut up in the ravine, when at last the 
Koreish grew ashamed of their work, and were glad 
of an excuse for removing it. It was found that 
the deed on which it had been engrossed, had be
come illegible, and this being taken as an evidence

1 Life of Mahomet, vol. iv. pp. 314. 315.
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of the divine disapproval of its contents, they list
ened to the appeal of the venerable Abu-Talib and 
allowed the prisoners to come forth and mix once 
more with the rest of the world.

The return of Mohammed and his disciples to 
Mecca was followed by important conversions, both 
of the inhabitants of the city and of pilgrims from 
afar. The chagrin experienced by the Koreish 
from the growth of this new sect, was soothed by 
the tidings of victory of the Persians over the 
Greeks, by which they conquered Syria and a part 
of Egypt. The idolatrous Koreish exulted in the 
defeat of the Christian Greeks, whose faith being 
opposed to the worship of idols, they assimilated 
to that of the Moslems.

Not long after his return to Mecca, Mohammed 
was summoned to close the eyes of his uncle Abu- 
Talib, then upward of fourscore years of age, and 
venerable in character as in person. “  The sacri
fices to which Abu Talib exposed himself and his 
family for the sake of his nephew, while yet 
incredulous of his mission,”  says Muir, "stamp 
his character as singularly noble and unselfish. 
They afford at the same time strong proof of the 
sincerity of Mahomet. Abu Talib would not have 
acted thus for an interested deceiver; and he had 
ample means of scrutiny. ”  "  The chivalry of
Abu-Talib in protecting the prophet when he did 
not believe in his mission is remarkable, and it is 
a strong testimony, ** says Gilman, “  to the honesty
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of Mohammed that he could make such an impres
sion on a man of so much force of character.”

Scarce three days had elapsed from the death of 
the venerable Abu-Talib, when Khadijah, the faithful 
and devoted wife of Mohammed expired in his arms. 
The death of this his beloved partner was indeed 
a heart-rending calamity for him. For twenty-five 
years she had been his counsellor and supporter, and 
now his soul and his hearth had become desolate. 
Notwithstanding that at so advanced an age she 
must have lost every youthful charm, Mohammed 
had remained faithful to her to the last, .never 
giving her a rival in his house nor in his heart.

Mohammed’s gratitude to her memory survived 
her to his latest hour. Even, the fresh and budding 
charms of Ayeshah (a wife who had replaced 
her) could not obliterate the deep and mingled 
feeling of tenderness and gratitude for his early 
benefactress, “  his angel of hope and consolation. ” 
Ayeshah was piqued one day at hearing him 
indulge in these fond recollections. “  O Apostle 
of God, ”  demanded the youthful beauty, “  was not 
Khadijah stricken in years, her eyes dim and her 
teeth gone ? Has not Allah given thee a fairer and 
a better ?’J “  No, by Allah ! ”  cried Mohammed, in 
an honest burst of generous emotion, there never 
was a better and a kinder help-mate ! When I was 
poor, she enriched me ; when I wap, pronounced a 
liar, she believed iri m e ; when I was opposed and 
persecuted by the world, she remained true to me.”
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u He seems to have lived in a most affectionate, 
peaceable, wholesome way with this wedded bene
factress ; loving her truly, and her alone. It goes 
greatly against the impostor theory, the fact that 
he lived in this entirely unexceptionable, entirely 
quiiet and commonplace way, till the heat of his 
years was done. He was forty before he talked 
of any mission from Heaven. All his irregularities, 
real and supposed, date from after his fiftieth year, 
when^he good Kadijah died. All his ‘ ambition, ’ 
seemingly, had been, hitherto, to live an honest life; 
his ‘ fame, * the mere good opinion of neighbours 
that knew him, had been sufficient hitherto. Not 
till he was already getting old, the prurient heat 
of his life all burnt out, and peace growing to be 
the chief thing this world could give him, did he 
start on the ‘ career of ambition,’ and belying all 
his past character and existence, set-up as a 
wretched empty charlatan to acquire what he could 
now no longer enjoy ! For my share,”  emphatically 
says Carlyle, “ I have no faith whatever in that.” 1

Mqjhammed is said to have taken after the 

death of Khadijah, at different periods, several 

w ives, ( not, however, a dozen or two, as ignorant 

w riters would have i t ; ) and he is constantly up

braided on this account by the Controversial w riters  

w ho adduce this circum stance as a demonstrative

1 Thomas Carlyle, ' On Heroes, Hero-worship and the 
Heroic in History,’ Iect. ii.
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proof of his sensuality. But over and above the 
consideration that unbounded polygamy was in 
Mohammed’s time frequently practised in Arabia 
and the neighbouring countries, and was far from 
being counted an immorality, it should be recollect
ed that he lived from the age of five-and-twenty 
to that®of fifty years •* satisfied ’ with one wife ; 
that until she died at the age of sixty-five he took 
no other, and that she left him without male issue ; 
and it may then he asked, is it likely that a sensual 
man (as ignorant writers call the Prophet of 
Islam) of a country where unbounded polygamy 
obtained should be ‘ contented ’ for five-and-twenty 
years with one wife, she being fifteen years older 
than himself ? and shouldlhe be the first to restrict 
licentiousness when no law, no religion did any
thing in that direction ? or was it the better to 
satisfy his own lust ? and is it not far more probable 
that Mohammed took the many wives he did during 
the last thirteen years of his life chiefly out of a  
desire to protect the widows of his persecuted
followers or to have a male issue, by which he# 0
may have hoped to escape the nick-name his 
enemies applied to him,1 or to unite hostile and 
warring tribes ?

1 With savage bitterness they called him Al-abtar 
on the death of his son Kasim. The word literally signi
fies “  one whose tail has been cut off, ”  meaning thereby 
childless. Cf. Koran, cviii. 3. Dr. Lietner’s words are, in this 
connexion, deserving of our serious attention. He says : " I t  
really seems to me that if men cultivated something 
like true charity, they would have a different view of
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We have already related the conversion of 
Abdullah son of Abu-Kohafah, and his various 
services to the cause of Islam in its most dubious 
state of existence. We have seen how he ran
somed the poor dying Moslem slaves, and on more 
than one occasion saved Mohammed from imminent 
danger. He had a little daughter named Ayeshah, 
whom he had most earnestly expressed a desire 
to give in marriage to Mohammed, and thus ce
ment the attachment which existed between him
self and the Prophet. At the earnest solicitation 
of the disciple, the little maiden was betrothed to 
Mohammed.1 She was, however, allied to him 
some years later.

Mohammed soon became sensible of the loss 
he had sustained in the death of Abu-Talib, who 
had been not merely an affectionate relative, but a 
steadfast and powerful protector from his great 
influence in Mecca. At his death there was no 
one to check and counteract the hostilities of Abu- 
Sufyan and Abu-Jahl; who soon raised up such a 
spirit of persecution among the Koreish, that 
Mohammed found it unsafe to continue in his native 
place. He set out, therefore, accompanied by his 
friend and follower Zeid, to seek a refuge at Tayif,

other religions than they now hold and that they would 
endeavour to learn about them from their original sources, 
instead of from the prejudiced second-hand reports of 
the opponents of these religions. ”

1 It was from this time that Abdullah was called Abu- 
Bakr. See p. 27, ante.
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a small • walled town, about seventy miles from 
Mecca. It was one of the favoured places of 
Arabia, situated among vineyards and gardens. 
"Here grew peaches and plums, melons and pome
granates ; figs, blue and green, the nebedt-tree 
producing the lotus, and palm-trees with their 
clusters of green and golden fruit.”

Mohammed entered the gates of Tayif with 
some degree of confidence, trusting for protection, 
under God, to the influence of his uncle Abbas, 
who had possessions there. He could not have 
chosen a worse place of refuge. Tayif was one of 
the strongholds of idolatry. Here was maintained 
in all its vigour the worship of Al-Lat, one of the 
female deities worshipped by the ancient Arabs.1

Mohammed remained about a month at Tayif, 
seeking in vain to make proselytes among its 
inhabitants. When he ‘ attempted to preach, his 
voice was drowned by clamours.. More than once 
he was wounded by stones thrown at him which 
the faithful Zeid endeavoured in vain to ward off. 
So violent was the popular fury at last, tjjat he 
was driven from the city, and pursued for some 
-distance beyond the walls by an insulting rabble 
of slaves and children.

"T h ere  is something lofty and heroic in this 
journey of Mahomet to Tayif ; a solitary man, 
despised and rejected by his own people, going

1 See p. 5, ante
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boldly forth in the name of God—like Jonah to 
Ninevah—and summoning an idolatrous city to 
repentance and to the support of his mission. It 
sheds a strong light oh the intensity of his own 
belief in the divine origin of his calling. nl

Thus driven ignominiously from his hoped-for 
place of refuge, and not daring to return openly to 
his native city, he remained in the desert until 
Zeid procured a secret asylum for him among 
his friends in Mecca. He lived here for sometime 
retired from his people, preaching occasionally, but 
confining his efforts mainly to the strangers who 
congregated in Mecca and its vicinity during the 
season of the pilgrimage, hoping to find among 
them some ** who would carry the truth to their 

, people.” a
About this time the Prophet entered into a 

matrimonial connexion with the widowed wife of 
Sakran, one of his faithful disciples, who took 
refuge with his wife in Abyssinia from the perse
cution of the Koreish, and died in exile, leaving 
his wife, utterly destitute. She had now returned 
to Mecca in absolute destitution. No one would 
give her food; even her immediate relatives were

1 Wm. Muir, The Life of Mahomet, vol. ii. page 207.
2 On his way back to Mecca a party of the tribe of 

Jinn (a people from Nisibin and Ninevah in Mesopotamia) 
heard Mohammed’s preaching of the Koran in the valley 
of Nakhlah and came over to his cause.— Vide Koran xlvi. 
28, 29. Cf. Moulavi Cheragh Ali, A Critical Exposition of 
the Popular ‘ J ih a d ; ’ Introd. pp. xxxiv to xxxviii. footnote. 
Calcutta: Thacker, Spink and Co. 1885. .
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unwilling to support her. As the only means of 
assisting the poor old woman, Mohammed, though 
straitened for the very means of his daily sub
sistence, married Sauda. “  The idea that the 
Prophet had any improper intention in so doing is 
without foundation; especially if we consider that 
he had given abundant proof during this youth 
of continence.” 1

For a time all the attempts of Mohammed to 
gain converts among distant Yesrabites were un
successful. Those who came to worship at the 
Kaabah, drew back from a man stigmatised as an 
apostate; and the worldly-minded were unwilling 
to befriend one proscribed by the powerful of his 
native place. They afforded very little ground for 
hope; but trusting to G o d ’S tender care and pity 
as all-embracing, he rose superior to all his tremb
ling forebodings and exultingly cried*

et By the noon-day brightness, and the night 
when it darkens ! Thy LORD has not forsaken thee, 
neither is He displeased. And surely the hereafter 
shall be better for thee than the present, £nd thy 
LORD will surely give to thee and thou wilt be 
well-pleased. Did He not find thee an orphan, 
and gave thee a home ? wandering in error, and 
guided thee ? found thee needy, and enriched thee ? 
. . . Then as for the favours of thy LORD, tell 
it abroad.” *

1 Dr. Lietner. 1 Koran xciii. Utt.
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At length, one day as he was preaching on the 
hill of Akabah, a little to the north of Mecca, he 
drew the attention of certain pilgrims from the 
city of Yesrab. Struck by his earnestness and 
the truth of his words, they became his proselytes ; 
(620 A. c.) and returning to their city, spread the 
news of the advent of a Prophet among the Arabs 
who was calling them to G od  to put an end to their 
dissensions which had lasted for centuries.

A  year passed by. These Yesrabites returned, 
and brought six more of their fellow-citizens as 
deputies from the two principal tribes of Aus and 
Khazraj who occupied that city. On the same 
spot where the former six were converted, the new
comers gave in their allegiance to Mohammed. 
This was the first Pledge of Akabah. It ran as 
follows :

“  We will not join anything with God; we will 
not steal ; we will not commit fornication ; we 
will not kill our children ; we will abstain from 
calumny and slander ; we will not be disobedient 
to the Prophet in what shall be reasonable j1 and 
we will be faithful to him in weal and sorrow. ”

On the return home of the pilgrims, Mohammed 
sent with them Masaab son of Omair, one of the 
most learned and able of his disciples, with instruc
tions to strengthen them in the faith and to preach 
it to their townsmen. Thus were the seeds of

1 This is laid^down in Koran lx. 12.
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Islam first sown iri the city of Yesrab. For a 
time they thrived but slowly. Masaab was opposed 
by the idolaters and his life threatened, but he 
persisted in his exertions, and gradually made 
converts among the principal inhabitants.

About this time hopes of the dawning of a new 
day, and glorious scenes of a happy future now and 
then flitted across the mind of Mohammed. In 
one of these broodings occurred the notable Vision 
of Ascension. Its narrative in one in which 
tradition revels with congenial ecstasy. The rein 
has been given loose to a pious imagination. 
Both the journey and the ascent to heaven are 
decked out in the most extravagant colouring of 
romance, and in all the gorgeous drapery that 
fancy could conceive.1 But the words of the Koran 
are simple beyond;.expression : " Extolled be the 
glory of Him who carried His servant (Mohammed) 
by night from the sacred Mosque to the furthest 
Mosque, whose precincts W e have blessed to show 
him some of our'signs. Surely, He it is who hears 
and sees.” 2 And recalling the incident later on, 
it says : “  And when W e . . , ordaifced the
Vision which WE flow ed thee. ” * In spite of the

1 “  Mohammad dreamad a dream, and referred to it 
briefly and obscurely in the Kur-an. His followers per
sisted in believing it to have been a reality— an ascent 
to heaven in the body— till Mohammad was sick of 
repeating his simple assertion that it was a dream. 
Stanley Lane-Poole’s Selections from the Kur-an, Introd. 
p. lvi. Cf. Sir Syed Ahmed Khan, Essays, i. pt. xi.

2 Koran xvii. i. * Ibid. 62.
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beautiful garb in which tradition presents this 
wonderful incident, ■? it is still,” as Mr. Lane-Poole 
says, ec a grand vision full of glorious imagery, 
fraught with deep meaning.”

The fact is, as is too Well-known to be pointed 
out, that the “  Night-Journey ”  is an allegory of 
easy explanation. Thus Borak—the white steed 
of wonderful form and qualities, unlike any animal 
ever seen, and, in truth, different from any animal 
ever before described,—which signifies lightning 
is thought, which moves more swiftly than even 
the electric fluid; and the ladder of light by which 
Mohammed is said to have ascended up to Heaven 
was contemplation, by which we pass through all 
the heavens up to the Throne of G od  ; and the 
wonderful cock, whose crowing G od  took delight 
in hearing, and which man never heard or re
garded, was the prayer of the just; and so on with 
all the rest.1

In the following year (622 A. c.) the Yesrabites 
who had adopted the new religion felt assured of 
being able to give Mohammed an asylum in their 
city, an*d upwards of seventy of the converts of 
Yesrab led by Masaab repairea to Mecca with the *

1 “  Upon this point, moreoyer, it may be remarked 
that the ridicule and sarcasm in which many Christian 
writers have indulged on the subject of the narrative, are, 
to say the least, injudicious, as being equally applicable 
to the visions of Jacob. Comp. Gen. xvii. 11,12  ; Ezek. 
i. 4-29 ; Ibid. iv. 12-15 ; Dan. vii. passim ; Acts ix. 3,6,9 *, 
"Rev. passim. ”—John Davenport, An Apology for Moham- 
aned and the Koran. ..............
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pilgrims in the holy month of the thirteenth year 
of the Prophet’s mission, to invite him to take up 
his abode in their city. Mohammed gave them a 
midnight meeting on the hill of Akabah. His 
uncle, Abbas, who, like the deceased Abu-Talib, 
took an affectionate interest in his welfare, though 
no convert to his doctrines, accompanied him to 
this secret conference, which he feared might lead 
him into danger. He entreated the pilgrims from 
Yesrab not to entice his nephew to their city until 
more able to protect him: warning them that their 
open adoption of the new faith would bring all 
Arabia in arms against them. His warnings and 
entreaties were in va in : a solemn compact was 
made between the parties. The former Pledge 
was repeated, and the following added:

“  We would defend him and his, even as we 
would our own women and children.Ml And every 
one of the converts swore allegiance to Mohammed 
and to his G o d . Scarcely had the compact been 
concluded, when the voice of a Meccan, who had 
been watching the scene from a distance, reached 
their ears, striking a sudden panic into the hearts 
of the Moslems, mit the words of the Prophet 
restored their presence of mind. Mohammed then 
singled out twelve from among them whom he 
designated as his delegates. The very next morn
ing the Koreish manifested a knowledge of what 1

1 This is called the second Pledge of Akabah.
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had taken place in the night, a!nd treated' the n^w 
confederates with great harshness as they Were 
departing frofin the dty.

It was this early accession to the Faith of 
Islam, and this timely aid proffered and subse
quently afforded to Mohammed and his disciples, 
which-procured f6r the Moslems of Yesrab the 
appellation 6f Ansar or Helpers, by which they 
Were ever ’afterwards distinguished.

After ’ the departure of the Helpers, and the 
expiration of-the holy month, the persecution of 
the Moslems Was resumed With increased viru
lence,’ irisotfiuch that Mohammed, seeing a crisis 
at hand/ artd being resolved to leave the city, ad
vised his adherents generally to provide for their 
safety. For* himself, he still lihgered in Mecca
With a few  devoted followers, thinking it his 
honourable duty to stand by the last who remained.

Abu-Sufyan of the rival branch of the Koreish 
and the implacable foe of Mohammed Was at this 
time governor 6f the city. He was both incensed 
arid alarmed at the rapid growth of the new faith, * 
and held a meeting of the Chiefs of the Koreish to 
devise some, means of effectively putting a stop to 
it. Some advised that Mohammed should be banish
ed ; but it was objected that he might gain other 
tribes to his interest, or perhaps the people of 
Yesrab. Others proposed to wall him up in a 
dungeon uhtil he died, but it was surmised that his 
friends might effect his escape. AH these objections
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were raised by a violent and pragmatical old man, 
whom tradition has converted into a Devil, breath
ing his malignant spirit into those present. At 
length it was declared by Amru, son of Hisham, 
that the only effectual check on the: growing evil 
was to put Mohammed to death. To this all 
agreed, and as a means of sharing the odium of the 
deed, and withstanding the vengeance it might 
awaken among the relatives of the victim, it was 
arranged that a member of each family should 
plunge his sword into the body of Mohammed.

The proposal wa9 accepted, and a number of 
noble youths were selected for the deed. As 
night advanced, the assassins posted themselves 
round the Prophet’s dwelling. There they watched 
all night long, waiting to murder him when he 
should leave his house in the early dawn, peeping 
now and then through a crevice to make sure that 
he still lay o n , bed. But in the meantime, the 
warning of the Divine Providence, which had 
often led the “  messengers of God ”  to evade 
their enemies, also warned Mohammed of the dan
ger. In order to keep the attention of the'assassins 
fixed upon the bed, he put his green garment upon 
the devoted and faithful Ali, bade him lie on his 
bed, and escaped, like David, through the window. 
He repaired immediately to the house of Abu-Bakr, 
and they arranged for an instant flight. It was 
agreed that they should take refuge in a cave in 
Mount Sour, about an hour’s distance from Mecca,
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and there wait until they could proceed to Yesrab : 
in the meantime the children of Abu-Bakr should 
secretly bring them food. They left Mecca 
while it was yet dark, making their way on foot 
by the light of the stars, and the day dawned 
as they found themselves at the foot of Mount 
Sour. Here they hid themselves in the cavern.

While the Prophet was thus seeking safety, his 
murderers had burst open the door and rushed 
towards the couch. The sleeper started up j but 
instead of Mohammed, Ali stood before them. 
Amazed and confounded they demanded, “  Where 

i *s Mohammed ? ”  ** 1 am not a keeper over him, *• 
replied Ali sternly, and walked forth ; nor did any 
one care to molest him.

The Koreish, enraged as they were, at the 
-escape of their victim, had proclaimed a reward of 
an hundred camels to any one who should bring 
them Mohammed alive or dead. Horsemen scoured 
tlje country. On more than one occasion, the dan
ger approached so near that the heart of Abu-Bakr, 
himself a very brave man, quaked with fear. “ We 
are but two, ” said he. “  Nay, ”  replied Mohammed, 

we are three ; be not distressed then, surely Allah 
is with us ; ni and He was with them. For three 
days the Prophet remained there with his faithful 

j follower, but none of the enemies could find them 
out. On the fourth day, when they presumed the

* Koran ix. 40.
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ardour of pursuit had abated, the f ugitives ventured 
forth, and set out for Yesrab on camels, which a  
servant of Abu-Bakrhad brought at night for them, 
by unfrequented paths. But even here the way was 
full of danger. They had not proceeded far before 
they were overtaken by a wild and fierce warrior 
named Sorakah. Again the heart of Abu-Bakr 
misgave him, and he cried out, f<We are lost!
“  Be not grieved, "  9aid the Prophet, “  Allah will 
protect us ; 11 and He did protect them. As Sora
kah overtook Mohammed, his horse reared and 
fell with him at the Prophet’s feet. Struck with 
sudden awe, he entreated the forgiveness of 
Mohammed, whom he had been just pursuing, and 
immediately made the profession of Islam.

The fugitives continued their journey without 
further interruption,, until they arrived at K#ba, a 
hill about two miles from Yesrab. It was a. 
favourite resort of the inhabitants of the city 
remarkable for its beauty, and salubrity. Here 
alighted Mohammed from his camel on a hot day 
of June 622 A. C. and remained for four days 
making converts from among its inhabitants.1

A  renowned proselyte now repaired to the 
Prophet at this village. This was Salman, the

1 Here the Prophet also decided to erect a place for

Erayer. It was the first Mosque of Islam. The Prophet 
imself laid the foundation-stone; and during his residence 

at Medinah used to visit it once a week on foot. It was 
originally a.square building of very small size, but Osman 
th eth ird  Caliph of Islam enlarged it, in the direction of 
the minaret, making it 66 cubits each way
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Persian. He is said to have been of a good family 
of a small place near Ispahan, and on passing one 
day by a Christian Church, he was so struck by the 
devotion of the people, and the solemnity of the 
worship, that he became disgusted with the idol
atrous faith in which he had been brought up. He 
afterwards wandered about the East, from city 
to city, and convent to convent, until, so runs the 
tradition, an ancient monk of Amuria, in Syria, 
full of years and infirmities, told him of a prophet 
who had arisen in Arabia to restore the pure faith 
of Abraham.

Shortly after this, Mohammed was joined by 
the faithful Ali, who had fled from Mecca, and 
journeyed on foot, hiding himself in the day and 
travelling only at night, lest he should fall into the 
hands of the Koreish. Within a few days came 
the rest of Abu-Bakr's family, together with the 
family of Mohammed, ccndueted by his faithful 
friend and freed-man Zeid.

The chief of the village was so charmed at the 
enthusiastic preaching of Mohammed and the 
sublimity of his teachings, that he requested the 
Prophet to stay, but the Apostle had his duty 
before him, and he entered Yesrab in the morning 
of Friday, 16th. of Rabi I., corresponding with the 
2nd. of July 622 A. C., amidst universal rejoicings.1

1 The citizens, in honour of the Prophet, changed the 
ancient name of their city to that of Medinat-un-Nabi, 
the City of the Prophet; afterwards contracted into Medi- 
nah, or the City, by way of pre-eminence.
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This was the memorable H ijrat (corrupted into 
Hegira), or the “ Flight”  of Mohammed, from 
which the Moslems date their Calendar.1

And what says Sir William Muir of the 
career of Mohammed at Mecca? Here is his 
deposition

u Few and simple as the positive precepts of 
Mahomet upto this time appear, they had wrought 
a marvellous and a mighty work. Never since the 
days when primitive Christianity startled the 
world from its sleep, and waged a mortal combat 
with Heathenism, had men seen the like arousing 
of spiritual life, the like faith that suffered sacrifice 
and took joyfully the spoiling of goods for con
science sake.

“  From time beyond memory, Mecca and the 
whole Peninsula had been steeped into spiritual 
torpor. The slight and transient influence of 
Judaism, Christianity, or Philosophy upon the Arab

1 This Flight, or emigration, was not, as we have seen, 
the first, but it was the most remarkable inasmuch as it 
marked the greatest crisis in the history of the Prophet’s 
mission, and originated the custom of referring*to events 
as happening before or after the Flight, which Omar, when 
the second Caliph of Islam, converted into an official era. 
It dates, as it is said above, from the 2nd. of July, 622 
A. c. Indeed the day that the prophet left Mecca was the 
4th of Rabi I., and he reached Koba on the * 2th, and en
tered Medinah on the 16th .; but the Hegira begins two 
months before, from the 1st. of Moharram, the first lunar 
month of the year. Omar made no alteration as to this, 
but anticipated the computation 62 days, that he might 
commence bis era from the beginning of that year in 
which the Flight of the prophet took place, and from 
which it took its name.
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mind, had been but as the ruffling here and there 
the surface of a quiet lake all remained still and 
motionless below. The people were sunk in super
stition, cruelty and vice. It was a common practice 
for the eldest son to marry his father's widows in
herited as property with the rest of the estate. 
Pride and poverty had introduced among them, 
as it has among the Hindus, the crime of female 
infanticide. Their religion consisted in gross idol
atry, and their faith was rather the dark supersti
tious dread of unseen beings, whose goodness they 
sought to propitiate, and to avert their displeasure, 
than the belief in an over-ruling Providence. The 
Life to come and Retribution of good and evil 
were, as motives of action, practically unknown.

°  Thirteen years before the Hegira, Mecca lay 
lifeless in this debased state. What a change those 
thirteen years had now produced ? A  band of 
several hundred persons had rejected idolatry, 
adopted the worship of one great God, and sur
rendered themselves implicitly to the guidance of 
what they believed a revelation from Him ;— 
praying to the Almighty with frequency and fervour^ 
looking for pardon through His mercy, and striv
ing to follow after good works, almsgiving, chastity 
and justice. They now lived under a constant 
sense of the Omnipotent power of God, and of 
His providential care over the minutest of their 
concerns. In all the gifts of nature, in every 
relation of life, at each turn of their affairs,
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individual or public, they saw His hand. And, above 
all, the new. spiritual [existence in which they, joyed 
and gloried, was regarded as; the mark of His 
especial graces while the unbelief of their blinded 
fellow-citizens was the hardening stamp of His 
predestined reprobation. Mahomet WAS the minis
ter of dife to them,—the sourceiunder. God of their 
new-born hopes ; and to him they yielded a, fitting 
and implicit submission.

u In so short a period, Mecca had* from: this 
wonderful movement, been rent into two factions, 
which, unmindful of the old landrmarks of tribe 
and family,, were arranged in deadly opposition 
one against the other. The believers bore perse
cution with a patient and tolerant spirit. And 
though it was their wisdom so to do, the Credit of a 
magnanimous forbearance may be freely accorded 
to them. One hundred men and women, rather 
than abjure the precious faith, had abandonedtheir 
homes, and sought refuge, till, the storm should be 
overpast, in Aby.ssiniap exile. And now even a 
larger number, with the Prophet himself emir 
grated from their fondly-loved city, with its sacred 
temple,-^to them the holiest spot on earth,— 
and fled , to. Medina. There the same wonder- 
working had within two or three years
prepared for them a brotherhood ready to defend 
the Prophet and his followers; with their blood. 
Jewish truth had long sounded in the ears of the 
men of Medina, but it was not till they heard the
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spirit-stirring strains of the Arabian Prophet, that 
they too awoke from their slumber, and sprang 
suddenly into a new and earnest life.

1 Sir William Muir, The Life of Mahomet, vo\. ii. pp. ,569*71.
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CH APTER III.

MOHAMMED A T  MEDINAH.

MOHAMMED soon found himself at the head of a 
numerous and powerful sect in Medinah, made 
up partly of those of his disciples who had fled 
with him from Mecca, and were thence called 
Muhajerin, or Emigrants, and partly of those of 
the inhabitants of the place who joined the Faith 
and were called Ansar, or Helpers of Islam in its 
hour of trial. Most of these latter came from the 
powerful tribes of Aus and Khazraj, who, though 
descended from two brothers, had for the last 120 
years distracted Medinah by their inveterate and- 
mortal feuds. They were now united in the bonds of 
Faith. In order to unite the Helpers of Medinah 
and the Emigrants of Mecca in closer bonds, Mo
hammed established a brotherhood between them 
which linked them together in weal and woq.

The tribe of Khazraj was very much under the 
influence of a chief hamed Abdullah, son of Ubbay, 
who was also to be made a king when the arrival 
of Mohammed and the excitement caused by his 
doctrines gave the popular feeling a new direction, 
and obliged him and his followers to make a 
nominal profession of Islam. But ever ready as



they were apt to be to turn against the Moslems 
at the least opportunity they were a source of 
considerable danger to the new-born Common
wealth and were stigmatised as Munafikin, or the 
Hypocrites.

Being now enabled publicly to exercise his 
faith and preach his doctrines, Mohammed pro
ceeded to erect a mosque. Two brothers who 
owned the land on which it was proposed to build 
the mosque offered it as a free gift; but as they 
were orphans the Prophet actually bought it, and 
the money was paid by Abu-Bakr. The building 
was simple in form and structure, suited to the 
unostentatious religion he preached. K The walls 
were of brick and earth: the trunks of the palm- 
trees recently felled served as pillars to support 
the roof, which was framed of their branches 
and thatched with their leaves.” A portion of 
the building was set apart for those who had no 
homes of their own.

Everything in this humble mosque was con- * 
ducted#with the greatest simplicity. At flight it 
was lighted up by splinters of the date-tree ; and 
it was some time before lamps and oil were intro-

'mmduced. Mohammed stood on the ground and 
preached. Afterwards he had a pulpit erected to 
which he ascended by three steps, so as to be 
elevated above the congregation. The Prophet 
preached and prayed on the pulpit, sometimes 
sitting, sometimes standing and leaning on a staff-

MOHAMMED AT MEDINAH 7J



The teacher of Islam preached in a thousand 
varied ways universal love and brotherhood as the 
emblem of the love borne towards God>—

“  He who is not loving to the creatures of God, 
God will not be loving to him.”

“  How do you think God will know you when 
you are in His presence ?—-By your love of your 
children, of your kin, of your neighbours, of your 
fellow-creatures.”

“  Will you love your Creator ?—Love your 
fellow-beings first.”

“  Would you approach your Lord ?—>Love his 
creatures, love for them what you love yourself, 
reject for them what you reject for yourself, do t° 
them as you wish they should do to you.”

°  Every one who clothes the nailed will he 
clothed by God in the green robes pf Paradise.”

In one of his Sermons is the following apologue 
on the subject of Charity : ~

When God made the earth it shook and trem
bled, until He put mountains upon i t ; and it 
became firm. At this the angels marvelled and 
asked, “ D God, is there anything of what Thou 
hast made stronger than these mountains ?” Aud 
God replied, “  Ye sj* iron is stronger than these 
mountains, for it breaks them.”  And is there 
anything stronger than iron ?”  “  Y e s ; fire is
stronger than iron, for it melts it.”  “  And; is 
there anything stronger than fire ?”  “  Y e s ; water, 
for it quenches fire.” “  O Lord, is there anything
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stronger than water ?”  “  Y e s ; wind, for it over
comes Water and puts it in motion.”  “  Our LordJ 
is there anything stronger than wind ?” u Yes ; 
a good man giving alms if he give it with his right 
hand and conceal it from his left, verily be 
overcomes all.”

His definition of charity embraced the wide 
circle of kindness.

“  Every good work, ”  he would say, “  is charity. 
Your smiling in your brother’s face is charity ; 
an exhortation addressed to your felloWmen to do 
good is equal to almsgiving ; your putting a 
wanderer in the right road is charity ; your assist
ing the blind is* charity ; your removing stones and 
thorns and other obstructions from the road is 
charity; . your giving water to the thirsty is 
charity. ’’

K A  man’s substance hereafter is the good he 
does in this life to his fellow-creatures. When he 
dies men say, What property has he left behind 
him ? But those who meet him|hereafter will s’ay,'. 
What of good hast thou sent before thee It”

He would often tell his disciples, “  Do not 
think any good done to you contemptible ; and 1 
advise you, that you speak to your brother with an 
open countenance, because that is of good acts 
and kindnesses. And if a man abuse you and lay 
open a vice which he knows in you, do not you 
disclose which you know in him, so that there may 
be no fault in you."
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“  O prophet, ”  said one of his disciples, <e my 
mother is dead; what is the best alms I can give 
for the good of her soul ? ”  t( W ater," replied the 
Prophet bethinking himself of the panting heat of 
the desert. u Dig a well for her, and give water 
to the thirsty. "  The man digged a well in his 
mother’s name, and said, "  This well is for my 
mother, that its rewards may reach her soul. *

“  Charity of the tongue, also," says Washington 
Irving, ft that most important and least Cultivated 
of charities, was likewise earnestly inculcated by 
Mahomet."1 Abu-Jaria, an inhabitant of Basrah, 
came to Medinah, and being persuaded of the truth 
of Mohammed’s mission, entreated of him some 
great rule of conduct. u Speak evil of no one, ”  
answered Mohammed. “  F rom that' day," says 
Abu-Jaria, “  I never abused any one^ whether 
freeman or slave."

The rules of Islam extended to the courtesies 
of life :—

“ Make a salam (salutation) to a house on 
entering and leaving it.8 Return the salute of 
friends and acquaintances, and wayfarers on the 
road."  a He who rides must be the first to 
make the salute to him who walks ’ he who walks 
to him who is sitting; a small party to the large 
party, and the young to the old."

1 Irving, Life of Mahomet, p. 88. London : George Bell 
and Sons. 1889.

* Cf. Koran, xxiv. 61 ; iv. 88.
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CH A PTER IV.

T H E  H O ST IL IT Y  O F T H E  K O REISH  AND
T H E  JE W S .

T h e  first thing that Mohammed did soon after his 
arrival at Medinah was to unite in a common 
cause the varied and conflicting elements of the 
city and its suburbs. And with this view he made 
treaties of neutrality with the Jews of Medinah 
and the surrounding tribes of Zamrah (who were 
connected with Mecca), and Mudlij (a tribe of 
Kinanah related to the Koreish), in anticipation 
of any impending danger f rom the Koreish, who 
on similar occasions in the past had pursued them 
to Abyssinia. He also gave a Charter to the 
people of Medinah clearly defining their rights 
and obligations:

“  In the name of God, the merciful, the com
passionate. Given by Mohammed, the son of 
Abdullah and Apostle of God, to his followers, 
and all individuals of whatever origin who have 
made common cause with them : all these shall 
form one nation. . . . The state of peace or 
war shall be common to a ll: no one shall have the 
right of concluding peace with, or declaring war 
against, the enemies of his co-religionists. The



Jews who attach themselves to our Commonwealth 
shall be protected from all insults and vexations \ 
they shall have an equal right with our own 
people to our assistance and good offices ; the Jews 
of the various branches of Auf, Najjar, Haris, 
Jashm, Saalabah, Aus, and all others domiciled in 
Medinah, shall form with the Moslems one compo
site nation; they shall practise their religion as 
freely as the Moslems ; the clients and allies of 
the Jews shall enjoy the safne Security and 
freedom ; the guilty shall be pursued attd punished; 
the Jews shall join the Moslems in defending 
Medinah against all eneitties. . . . Moslems
shall hold in abhorrence every man guilty Of crime, 
injustice or disorder; no One shall 'uphold the 
culpable - though he were his nearest kin. . . .
All disputes between those who accept this Charter 
shall be referredonder' God to Mohammed.”

The people of Medinah, the Jews of the tribes 
of Nazir, Koreizah, and Kainukaa, gratefully 
accepted its terms.

In fact, the Moslems after Suffering so long 
such bitter persecutions at Mecca, had at* length 
got an asylum of peace at Medinah, where they 
had very little desire left to entertain any idea of 
commencing hostilities or undergoing once more 
the horrors of war, and were glad enough to live 
in peace, and enjoy the blessings of their new 
religion without any disturbance if possibly they 
Could do so.
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But the relentless Koreish, whose hostility 
towards the small band of Moslem refugees to 
Abyssinia had been so great, seeing that the 
persecuted had left, almost all of them, their native 
land for a distant city out of their approach except 
by a military expedition, and losing Mohammed 
for whose assassination they had tried their utmost, 
as well as upon hearing of the reception, treat
ment, religious freedom and brotherly help the 
Moslems had received and enjoyed at Medinah, 
could not subdue their ferocious animosity against 
the exiles , and accordingly they took every strong 
and hostile measure to attack the fugitives at 
Medinah.

Kurz, son of Jabir, one of the marauding chiefs 
of the Koreish, fell upon some of the camels and 
flocks of Medinah while feeding in a plain a few 
miles from the city and carried them off.

Still there was no hostile response from the 
Moslems.

It was not till the second year of the' general 
expulsion of the Moslems from Mecca, when the 
Prophet was greatly concerned on receiving the 
news of the advance of the Koreish, with a large 
army of 1000 strong, mounted on 700 camels and 
100 horses upon Medinah, that the Moslems 
prepared for the battle. Medinah is 276 miles, or 
12 stages, to the north of Mecca. The Koreish 
had already marched fully armed. What was to 
be done for the preservation of the poor Moslems
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and the men of Medinah who had made common 
cause with them ? There was no time to spare. 
What was to be done was to be done instantly and 
with effective measures. If the Koreish have the 
better, what would be the fate of the Moslems but 
a universal massacre ? Such were the thoughts of
the Teacher of the Moslems.

In this extremity comes the following strict
injunction from Him whose apostle he was

“  Fight in the cause of God against those who 
fight against you ; but commit not the injustice (of 
attacking them first,) for God loves not those who

are unjust. . •
« But if they desist (from fighting against you, 

God does not allow you to fight against them,) for
God is gracious and merciful.

« Fight therefore against them thaf there be no
discord and the religion of God come J1 but if they 
desist (from persecuting you,) then let there be no 
hostility, except against those who transgress. ” a 

But the Prophet of Islam was still not quite 
willing to stand up for war in self-defence against 

his persecutors, till it occurred to him that*he was 
head of the State as well as of the Church, and as 
in duty bound to his subjects, had to defend Medi
nah from any aggressive attacks of the Koreish ; 1 2

1 / e the religiout persecution and intolerance bcin£ 
suppressed, the religion of God might be professed and 
practised freely.

2 Koran, ii. 186-9.
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his conscience smote him and then came the follow
ing message from on high:—

“ Enjoined upon you is war ; but it is hateful 
to you. Yet it may be that ye hate a thing while 
it is good for you, and it may be that ye love a 
thing while it is bad for you: God knows, and 
ye—-ye do not know. ” 1

“ Fight therefore in the cause of God, and 
know that God both hears and knows.” y

“ And if God had not prevented men, the one by 
the other, surely the earth would have been corrupt
ed ,* but God is beneficent towards His creatures. ” a

Whereupon Mohammed called forth an assem
bly of the Moslems and read out to them the 
following:—

“ (O Prophet,) give glad tidings to those who 
do good, that God will defend those who believe, 
and verily God loves not the perfidious, the ungodly.

“ Permission is given to those who fight for 
that they have been unjustly persecuted,— and 
surely God is able to help them—who have been 
turned out of their homes injuriously only for 
that they said, Our Lord is God.

“ And if it were not for God’s repelling the 
violence of some men by others, verily-monasteries 
and churches and synagogues and temples where
in the name of God]is frequently mentioned would 
have been utterly destroyed.

WAR ENJOINED Si

1 Ibid., 212. 2 Ibid., 245. * Ib id ; 252.



« And God will surely help him who helps His 
cause,—for God is powerful, mighty—who if He 
establish them in the earth, will observe prayer, 
and give alms; and command what is just, and 
forbid what is evil. And to God belongs the future
of affairs.” 1 ('

“ The kingdom on the Day of Judgment will be
God’s and He will judge between them. . .

“ And as for those who have fled their country 
in the cause of God and then are killed or die ;— 
on these will God bestow an excellent provision; 
for God is the best of providers.

« He will surely introduce them with an intro
duction with which they shall be well-pleased, for 
God is knowing, wise.

“ This, because whoever takes a vengeance 
equal to the injury that has been done him, and 
is injured again, God will surely help him.*

“  He is your master, an excellent master, and 
an excellent help.” *

In an instant were ready all the Moslems. 
They were only 300 in number. The Koreish had 
by this time marched 6 stages from Mecda and 
were midway between Mecca and Medinah. Mo
hammed proposed to check their advance by a 
rapid march, and set out from Medinah with his 
little band of the faithful. 1 2

1 Koran, xxii. 39-42.

2 Ibid.. 55- 9- 3 Ib {i’’ 78 -
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THE BATTLE e *

Alter marching three stages the Moslems were 
obliged to leave the main-road to Mecca, which 
they had been following so long, when their scouts 
brought them notice that the Koreish leaving the 
main-road to the right, had turned towards the 
Red Sea. The Koreish, it appears, meant thus to 
get Mohammed and his followers near Mecca and 
then revenge themselves after their own cruel 

| manner. Mohammed at once perceived what they 
meant, and leaving the main-road to the left 
turned towards the Red Sea, and entered the fer
tile valley watered by the brook Badr.

Here Mohammed posted dris little army on a 
rising ground, with water at the foot of it. The 
vanguard of the enemy were surprised to find the 
Moslems where they did'least expect them.

They now sounded alarm. The hearts of the 
j Moslems failed them, and they were dismayed 

at the thoughts of such an overwhelming force; 
but their Prophet bid them be of good cheer, for 
God had promised them an easy victory.

| Whon the main body of the enemy approached
with the sound of trumpet, and Mohammed saw 
that he could not avoid fighting he recommended 
himself and his followers to God’s protection, and 
raised his hands to Heaven crying out with great 
earnestness:—

“  O God ! O God ! forget not Thy promise of 
assistance ; if this little party be cut off, Thou 
wilt no more be worshipped on earth.”
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And he continued to repeat these words tillr 
says his chronicler, his cloak fell from off his back.

Three Koreish warriors now advanced in front,, 
and defied the bravest of the Moslems to single 
combat. Three warriors of Medinah stepped for
ward and accepted their challenge; but they 
cried, “  No ! Let the renegades of our own city of 
Mecca advance, if they dare.”  Upon this, Hamzah 
and Ali, the uncle and cousin of Mohammed, and 
Obeidullah, son of Haris, undertook the fight, and 
came out conquerors; but Obeidullah presently 
died of the wounds he had received in the fight.

The battle soon became general. At one time 
the fortune of the field wavered, but the Prophet’s 
appeal to his people decided the fate of the battle. 
“  It was a stormy winter day. A  piercing blast 
swept across the valley.”  It seemed, says the 
pious chronicler, as if the angels of heaven were 
warring for -the Moslems, and driving the faith
less enemy before them in confusion.1

In the shock of battle which ensued Abu-Jahl, 
who was urging his horse into the thickest of the 
conflict, received the blow of a scimetar in the 
thigh which brought him to the ground.

The Koreish now gave way and fled. Forty- 
nine remained dead on the field, and nearly the 
same number were taken prisoners. Fourteen of 
the Moslems were slain.

* CK Koran, viii. f 9  > ***• U 9 "2 1 *
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The question now arose how to dispose of the 
prisoners. Omar, that most fiery warrior, was for 
striking off their heads, as professed patrons of in
fidelity ; but Abu-Bakr, a man of milder disposition, 
advised that they should be given up for ransom. 
Mohammed, in observing the extreme severity of 
the one and the gentleness of the other, remarked 
that Omar was like Noah who prayed to God for 
the utter extirpation of the wicked ante-deluvians, 
while Abu-Bakr was like Abraham who interceded 
for offenders. He, however, decided on the side of 
mercy. Several of the prisoners who were poor 
were liberated on merely making oath never 
again to take up arms against the Moslems. The 
rest were detained as hostages for a time, after 
which they were either ransomed or liberated on 
making the same oath.1

The moderation and magnanimity of the Prophet 
in thus disposing of the “  prisoners of war, ” as 
they were called by the Arabs, instead of reducing 
them to slavery, as was their custom, caused some

7 Only one of them was afterwards put to death. His 
name was AbduKUzza. He had been one of the bitterest 
persecutors of the Moslems at Mecca. Having fallen into 
the hands of Moslems at Badr, he besought Mohammed to 
release him by way of compassion for his .five daughters- 
Mohammed granted him his life and liberty without ran
som on condition that he would never again bear up arms 
against the Moslems or their Prophet. As soon, however, 
as he had reached home, he exhorted the Arabs of his 
tribe to make war upon the Moslems, and himself joined 
the invading army of Mecca. This time he was caught at 
Ham ra and duly executed by the Moslems.
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discontent among the more impulsive of his fol
lowers, in whose hearts the insults and injuries 
of the Koreish yet rankled, and who it seems had 
begged of Mohammed to slay ail the prisoners 
indiscriminately, which led to the promulgation of 
the following o r d in a n c e *

<c It is not for a prophet that prisoners should 
be brought to him in order that he might make a 
slaughter in the land.

u Ye seek the accidental good of this world but 
God regards the life to come; verily God is 
mighty, wise/’ 1

“  And when ye meet in battle the unbelievei s, 
strike off their heads until ye have killed them, 
and of the rest bind fast the bonds.

“  Then either give them a free grant of liberty 
or exact a ransom.” *

Sir William Muir thus speaks of the treatment 
of the prisoners of Badr at the hands of the Mos
lems : t( In pursuance of Mahomet’s commands, 
the citizens of Medina and such of the refugees 
as possessed houses, received the prisoners and 
treated them with much consideration. * Bless
ings be on the men of Medina !* said these prison
ers in later days. '  They made us ride, while 
they themselves walked; they gave us wheatened 
bread to eat, when there was little of it, content
ing themselves with dates.’ ” *

1 Koran, viii. 68, 69. 2 xlvii. 4, 5.
3 Muir, The Life of Mahomet, vol. iii. p. 122.

86 THE LIFE OF MOHAMMED



Before the army returned to Medinah there 
was a division of the spoil. For the present, 
however, Mohammed ordered that the whole 
should be equally divided among all those engaged 
in the enterprise. This caused great murmurs 
among the troops; and, with a- view to prevent 
any future quarrel over spoils acquired in war, 
Mohammed published a special ordinance by 
which the distribution of the spoils was left to the 
discretion of the chief of the commonwealth, a 
fifth being reserved for the public treasury for 
the support of the poor and indigent.1

Soon after his return to Medinah, Mohammed 
tried every possible means of obtaining a pacific 
solution of the difficulty which had arisen between 
the Moslems and their enemies, the Koreish of 
Mecca, to avert war and its horrors. He repeatedly 
informed the Koreish that if they desisted from 
attacking the Moslems they would be forgiven :—

“  (O men of Mecca,) if ye desire the matter 
to be decided, now is the decision come to you: 
if ye desist ( from attacking the Moslems) it will * 
be better for you, and if ye return to it, we will 
also return; and your forces shall avail not, great 
m numbers though it be, for surely God is with 
the faithful. *

‘ Say to the unbelievers that, if they desist 
( from persecuting the Moslems), what is already

1 Koran, viii. 42. 2 Ibid  19.
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past shall be forgiven them; but if they return 
(to attack them), the exemplary punishment of 
those of former days has already passed away.” 1

But all this to no effect. As soon as the
Koreish prisoners had returned home, Abu-Sufyan
issued forth from Mecca with 200 fleet horsemen,
each with a sack of meal at his saddle-bow, the
scanty provisions of an Arab for a foray. As he
sallied forth he vowed neither to anoint his head,
perfume his beard, nor indulge himself otherwise
until he had avenged himself on Mohammed and
his followers. Scouring the country to within three
miles of Medinah, he slew two of the Prophet’s
followers, ravaged the fields, and burnt the date-
trees. As soon, however, as the Moslems sallied
forth from Medinah, Abu-Sufyan, regardless of
his vow, did not await their approach, but turned
bridle and fled. His troop clattered after him,
throwing off their sacks of meal in the hurry of
their flight; whence this scampering affair was
derisively called by the Moslems Ghazwat-us-
Sawik, the expedition of the meal-bags.1 2 „

8

Arabian writers record an imminent risk of 
the Prophet while yet in the field on this occa
sion. He was one day steeping alone at the foot 
of a tree, at a distance from his camp, when he

1 Ibid. 39.

2 It took place in the month of Zul-Kaadah A . H. 4- 
( April, a . c. 626.)
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was awakened by a noise, and beheld Durthur, a 
hostile warrior, standing over him with a drawn 
sword. “ O Mohammed,” cried he, “ who is there 
now to save thee ? ”  “  God ! ” replied the Prophet. 
The wild Bedouin was suddenly awed, and dropped 
his sword, which was instantly seized upon by 
Mohammed. Brandishing the weapon, he exclaimed 
in turn, “  Who is there now to save thee, O man ?" 
“  Alas, no one \” replied the soldier. “ Then learn 
to be merciful." So saying, he returned the sword. 
The warrior’s heart was overcome; he acknowledg
ed Mohammed as the Prophet of God and 
embraced the Faith.

The defeat of the Koreish at Badr was felt as 
keenly by the Jews as by the Meccans. All the 
concessions made by Mohammed to this thankless 
people had proved fruitless ; they not only re
mained stubborn unbelievers, but treated Moham
med and his doctrines with ridicule. Asma, the 
daughter of Marwan, a Jewish poetess, wrote 
satires against him and his followers. Abu-Afak 
likewise indulged in satire against the Prophet. 
Kaab, son of Ashraf, another Jewish poet of the 
tribe of Nazir, repaired to Mecca after the battle 
of Badr. By his satires against the Prophet and 
his followers, by his elegies on the Meccans who 
had fallen at Badr, he endeavoured to stir up the 
Koreish to vengeance. His acts were openly 
directed against the commonwealth of which he 
was a member. He belonged to a tribe which
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had entered into a compact with the Moslems, and 
pledged itself for the internal as well as -the exter
nal safety of the State. Another Jew of the same 
tribe, Abu-Rafe Sallam son of Abul-Hokeik, was 
equally wild and bitter against the Moslems. 
He inhabited with a faction of his tribe, the ter
ritories of Kheibar, four or five days’ journey to 
the north-west of Medinah. Detesting Mohammed 
and his followers, he made use of every endeavour 
to excite the neighbouring Arab tribes, such as the 
Soleim and the Ghatafan, against them. Seditious 
and unruly, the tribe of Keinukaa was also noted 
for the extreme laxity of its morals. One day 
a young girl of the country came to their market 
to sell milk. The Jewish youths insulted her 
grossly. A  Moslem who was passing by took the 
part of the girl, and in the fray which ensued the 
author of the outrage was killed ; whereupon the 
entire body of the Jews present rose and slaughter
ed the Moslem. The Moslems of a neighbouring 
•quarter, enraged at the murder of their compatriot 
flew to arms, and many were killed on both, sides. 
At the first news of the riots, Mohammed hastened 
to the spot and by his presence succeeded in 
restraining the fury of his followers. He at once 
saw what the end would be of all these seditions 
and disorders if allowed to have their way. The 
Jews had openly and knowingly infringed the 
terras of the compact. He considered it an absolute 
-duty to put a stop to all this with a firm hand.
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Accordingly, heat once proceeded to the^quajrter of 
the tribe of Keinokaa, and required them to forego 
their lawless practices or to vacate Medinah. 
Their reply to this was as follows : « O Moham- 
ifted, be not elated with the victory over thy people 
(the Koreish.) Thou hast had to do with men 
ignorant of the art of war. If thou wilt have any 
dealings with us, we will show that we are men.* 
They then remained obstinately shut up in their 
stronghold, and set Mohammed’s Counsel at defiance. 
But the safety of the State required that they 
should be compelled to surrender, and accordingly,, 
siege was laid to their stronghold without loss of 
time. After fifteen days they surrendered. Justice 
required that they should be severely punished, 
but Mohammed simply banished them, and ordered 
two of them to be executed.

The execution of the half-dozen marked Jews 
is generally called assassination, because a Muslimi 
was sent secretly to kill! each of the criminals. 
The reason is almost too obvious to need explanation. 
There were no police or law-courts, or even courts- 
martial, at Medina ; some one of the followers of 
Mohammad must therefore be the executor of the 
sentence of death, and it was better it should be 
done quietly as the executing of a man openly 
before his clan would have caused a brawl and 
more bloodshed and retaliation, till the whole* 
city had become mixed up in the quarrel. If 
'secret assassination ’ is the word for such deeds,
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secret assassination was a necessary part of the 
.internal government of Medina. The -men must 
be killed, and best in that way.”  (l In saying 
this,”  continues the writer we are quoting, “  I 
assume that Mohammad was cognisant, of the 
deed, and that it was not merely a case of private 
vengeance; but in several instances the evidence 
that traces these executions to Mohammad’s 
order is either entirely wanting or is too doubtful 
i j  claim our credence.” 1

It was about this time that Mohammed was 
allied to Hafsah the daughter of Omar. This lady 
had lost her husband1 2 3 at the battle of Badr, and 
being blessed with a temper as fiery as that of 
her father, had remained ever since without a 
husband. It was almost a reflection on the father ; 
and Omar in order to get rid of the scandal offered 
his daughter’s hand to Abu-Bakr, and upon his 
declining the honour to Osman. He also met the 
offer with a refusal. Omar was indignant at what 
he considered a slight to his daughter and to 
himself, and proceeded in a towering rage to 
Mohammed to lay his complaint bef#ore him, 
and, if possible, to persuade Mohammed to accept 
the hand of Hafsah in marriage. Neither Abû - 
Bakr nor Osman would undertake the burden of

1 Selections from the K ur-an , by E . W . Lane, with an
Introduction by Stanley Lane-Poole. Introd., p. xliv. 
Trubner &  Co., London, 1879.

3 His name was Khoneis, an early convert to Islam.
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Hafsah’s temper.! In this extremity Mohammed 
appeased the enraged father by taking upon him
self the burden of his daughter’s temper.

As the power of Mohammed increased in 
Medinah, the hostility of the Koreish in Mecca 
augmented in virulence. Abu-Sufyan held com
mand in the sacred city, and was incessantly 
urged to warfare by his wife Hind, whose fierce 
spirit could find no rest until the death of her 
father, brother, and uncle, who had fallen at Badr. 
was avenged. Ikramah also, a son of Abu-Jahl, 
who inherited his father’s hatred of the Prophet, 
clamoured for vengeance. In the third year of the 
Hegira, therefore, the year after the battle of 
Badr, Abu-Sufyan took the field at the head of 
3000 men, most of them Koreish, though there were 
also Arabs of the tribes of Kinanah and Tahamah; 
700 were mailed warriors and 200 horsemen. 
Ikramah was one of the captains as also was 
Khalid son of Walid, a warrior of indomitable 
valour, who afterwards rose to great renown. The 
banners were borne in front by the sons and 
descendants of Abd-ud-Dar, a branch of the Koreish.

In the rear of the host followed the vindictive 
Hind with the principal women of Mecca, relatives 
of those slain at Badr, and stimulating the troops 
with the sound of timbrels and warlike chants.

A t  one time this threatened to engulf the whole 
Moslem community in a serious riot, for such was the 
strong sensitive nature of the Arabs.
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Abbas, the uncle of Mohammed, who still resid
ed in Mecca, seeing that destruction threatened 
his nephew should that army come upon him by 
surprise, sent secretly a swift messenger to in
form him of his danger. Mohammed received the 
message at Koba; and immediately hastened back 
to Medinah to call a council of his principal 
adherents.

The Meccans had by this time taken up a 
well-chosen position to the north-east of Medinah, 
where only the hill of Ohad and a valley separated 
them from the city. From this safe vantage- 
ground they ravaged the fields and fruit-groves of 
the Medinites. Forced by the enthusiasm of his 
followers and by their fury at the destruction 
of their property, Mohammed marched out of 
Medinah with scarce a thousand men; one 
hundred only had cuirasses, and but two were 
horsemen.1 Mohammed ordered his followers 
not to commence the fight but to stand firm and 
maintain their position. Above all, the archers 
were to keep to their posts, let the battle go as it 
might, lest the’ cavalry should fall upon his°rear.

The horsemen of the left wing, led by Ikra- 
mah, now attempted to take the Moslems in 
flank, but were repulsed by the archers, and

1  Ju st at the beginning of the battle, Abdullah son of 
Ubbay withdrew himself and his followers (nearly 300 
in number); thus reducing the Moslem army to about 
700 men.
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retreated in confusion. Upon this, Hamzah rushed 
down with his forces upon the centre. The ene
mies were staggered by the shock. Seven stand
ard bearers of the children of Ahd-ud-Dar were, 
one after the other, struck #down, and the centre 
began to yield. The Moslem archers, thinking 
the victory secure, forgot the commands of 
Mohammed, and leaving their post, dispersed in 
search of spoil. Khalid, one of the Koreish, at 
once perceived their error, and rallying the horse, 
fell on the rear of the Moslems, The infantry of 
the Koreish also turned, and the Moslem troops^ 
taken both in rear and front, had to renew the 
battle at fearful odds. The efforts of the Koreish 
were now principally directed towards Mohammed 
who was surrounded by his faithful followers. In 
the midst of the melee a stone from a sling struck 
Mohammed on the mouth, cutting his lip and 
knocking out one of his front teeth; he was 
also wounded in the face by an arrow. Hamzah 
too was transfixed by the lance of Waksah, an 
Ethiopian slave, who had been promised his free
dom if he could revenge the death of his master 
slain at the battle of Badr. Masaab also, who 
bore the standard of Mohammed, was laid low, 
and Ali seized the banner, and bore it aloft amidst 
the storm of battle. The Moslems now began to 
fly in despair, bearing with them Aby-Bsakr and 
Omar, who were severely wounded. Ali also, 
who had answered the first call of defiance of the
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Koreish, was severely wounded. At the close of 
the fight, he fetched water in his shield from the 
hollow of a rock, with which he bathed the 
Prophet’s face and wounds.

But the Koreish w$re too exhausted to follow 
up their advantage, and contented themselves 
with plundering and barbarously mutilating the 
Moslem dead. Hind and her female companions 
were foremost in the savage work of vengeance; 
and the ferocious woman tore out and devoured 
the heart of Hamzah, and made bracelets and 
necklaces of the ears and noses of the dead. Abu- 
Sufyan, her husband, bore a part of the mangled 
body upon his lance as a trophy of the battle.

The barbarities practised by the Koreish on the 
slain created among the Moslems a feeling of bitter 
exasperation. They begged Mohammed to allow 
them in the future to inflict like outrage on seventy 
of the enemy when in their power; upon which the 
following verses of the Koran were published:—

“  If ye take vengeance, take a vengeance equal 
to the wrong that has been done you; but if ye 
suffer patiently, surely best it will be for the 
patient. Be thou patient then. . •

“  And be thou not grieved on their account, 
neither be thou troubled for their Craftiness; 
surely God is with those who beware of Him and 
do good.” 1
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And from that day the horrible practice of 
mutilation which still prevailed among the jew s, 
Christians, and other nations of the world was 

. totally forbidden to the Moslems. The Prophet 
also forbade his followers to mourn for the dead 
by cutting off their hair, rending their garments, 
and other modes of lamentation usual among the 
Arabs ; but he allowed them to weep for the dead ; 

for,”  he said, <( tears relieve the overladen heart.”
Soon after his return to Medinah, Mohammed 

was obliged to take to wife a woman named 
Hind, the daughter of Omieyah, a man of great 
influence. She was a widow and had been with 
her husband a fugitive in Abyssinia. She had 
also a son named Salmah, whence her popular 
name Umm-i-Salmah, or mother of Salmah. She 
offered her hand in marriage to Abu-Bakr and 
Omar respectively, but without success; because 

.as she herself acknowledged it before Mohammed, 
she was of an extremely jealous disposition. She 
now requested Mohammed to accept her hand 

1 laying^ before him her grievance. Mohammed 
complied with her request, and took her to his 
bosom and was ever to Salmah as a father.

Mohammed the Prophet was strictly just in the 
exercise of his power as magistrate, and kept the 
equilibrium between all contending parties irres
pective of religion. Tima, of the sons of Zafar, 
one of Mohammed’s disciples, stole a coat of mail 
from his neighbour, Kitadah, i n a bag of meal/,and
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hid it at a Jew’s' named Zeid; Tima being sus
pected, the coat of mail was demanded of himr 
but he denied he knew anything of it. They then 
followed the track of the meal, which had run out 
through a hole in the bag, to the Jew’s house, and.' 
there seized it, accusing him of the theft; but the- 
Jew produced witnesses of his own religion to* 
prove that he had it of Tima. The sons of Zafar 
then came to Mohammed and urging the innocence 
of Tima, desired him to defend “ his com
panion’s reputation ”  and condemn the Jew- 
But Mohammed saw through their own preju
dice and opinion the facts of the case, and 
at once condemned Tima ; whereupon the sons 
of Zafar departed and lapsed into idolatry. 
About this time the following inspired utterances 
were made:—

“  Verily, W e  have revealed the book to thee with 
truth, th at thou m ayest judge between men according to  
what light God has given thee. B ut be not an advocate 
for the deceitful; rather ask pardon of God, since God  
is forgiving, compassionate.

“ Dispute not with Us for those who deceive oneO
another, for God loves not him who is deceitful, criminal.

“  From  men they hide themselves, but they cannot 
hide themselves from God, for H e is surely with them 

when they imagine by night a saying which pleases Him 
not, and God comprehends what they do.

“  A ye, ye are of those who plead for them in 
this present life, but who will plead with God for 
them on the D a y  of Resurrection and who will be 
their patron? t
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N a y , whoso has done evil, or injured his own soul, 
and then asks pardon of God will find God forgiving, 
compassionate.

And whoso commits wickedness, commits it against 
his own soul. And God is knowing, wise.

‘ And whoso commits a sin or iniquity, and then lays
■ it on the innocent, shall surely bear the guilt of calumny
and manifest injustice.

* * * *
“  But whoso separates himself from the Prophet, after 

that the way has been 'made plain to him, and follows any 
other way than that of the believers, W e will turn Our 
back on him as he has turned his back on Us, and W e  
will throw him into H ell; and evil the journey thither! 1,1

The Jewish inhabitants of Azal and Kira sent a  

deputation to Mohammed professing an inclination 
to embrace the Faith, and requesting missionaries 
to teach them its doctrines. He accordingly 
sent six disciples to accompany the deputation ; 

1)ut on the journey, while reposing by the brook 
Raji, the deputies fell upon the unsuspecting 
Moslems, slew four of them, and carried the 
other two to Mecca, where they gave them up to 
the Koreish, who put them to death in a most 

■ cruel manner. A  similar act of treachery was 
practised by the people of the province of Nejd. 
Pretending to be Moslems, they sought help 
from Mohammed against their enemies. He sent 
seventy Moslems to their aid, who were attacked 
by the tribe of Soleim near the brook Maunah,

TREACHERY OF JEWS gfg

a Koran, 106-112, 115.



about four days' journey from Medinah, and slain 
to a man. One of the Moslems, Amru son of 
Omeiyah, escaped the carnage and made for 
Medinah. On his way he met two unarmed Jews 
of the tribe of Amir, who were travelling under a 
safe-conduct of the Prophet, and mistaking them 
for enemies he killed them. When Mohammed 
heard of this he was sorely grieved. He instant
ly ordered the collection of the wehrgeld from the 
Moslems and the people who had accepted the 
Charter. The Jews of the tribes of N aiir and 
Koreizah were also bound to contribute towards 
this payment. Mohammed liimself, accompanied 
by some of his disciples, proceeded to the tribe of 
Nazir and asked for their contributions. A  repast 
was spread in the open air before the mansion 
of the chief. Whilst sitting with his back to the 
wall of the house, he suspected Jewish treachery; 
it was arranged that he would be crushed by a 
mill-stone, flung from the terraced roof of the 
house. Without intimating his knowledge of the 
treason, which would have precipitated matters, he 
left the company abruptly, and hastened back 
to Medinah. . .

Such seditions and unruliness could not be 
tolerated and accordingly, Mohammed ordered them 
to leave the country within ten days. Relying on 
the support of Abdullah son of Ubbay, the tribe of 
Nazir returned a defiant answer. Siege was laid 
to their stronghold, and after fiftAn days they
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surrendered. They were allowed, however, like 
the tribe of Keinokaa, to take all their moveable 
property with them, excepting only their arms. 
They destroyed their houses before leaving them,1 
lest they afford a shelter or refuge to the followers 
of Mohammed.

Some time ago, Mohammed had married his 
friend and freedman Zeid to his own cousin 
Zeinab daughter of Jahsh. Like himself, she was 
descended from two of the noblest families of 
Arabia. Proud of her birth, she felt humiliated at 
her marriage with a freedman, and mutual aversion 
soon Culminated in disgust At last Zeid came 
to the decision not to live any longer with her, and 
with this determination he went to Mohammed, 
and expressed his intention of being divorced. 
“  W hy,”  demanded Mohammed, “ hast thou found 
any fault in her ?”  “  No,* replied Zeid, “  I can no 
longer live with her.”  Mohammed then peremp
torily said, “ Go, keep thy wife to thyself, and 
beware of God.” 8 But Zeid was not moved from 
his purpose; and a few days after this he di
vorced Zeinab in spite of all the conmands of 
Mohammed. When the Prophet heard of it he 
was sorely grieved, more especially as it was he 
who had arranged the marriage of Zeid with 
Zeinab, although the relatives of the latter were 
averse to it and had remonstrated with him against 
the marriage of a high-born lady with one who
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had only the other day beefi a slave.1 Zeinab now 
went back to her father, who treated with several 
of the chi^f men of the city for his daughter's 
marriage J but none would marry the divorced wife 
of a slave. Mohammed again advised Zeid and 
Zeinab to be reconciled, but all this to no purpose. 
At last Mohammed undertook to marry Zeinab, 
and thus escaped the taunts of her relatives, who 
looked upon him as the oiie who had brought about 
the present disgrace upon their family ; and they 
were married. 1 2

The greater portion of this year was passed in 
repressing the hostile attempts of the Various 
nomadic tribes against the Moslems, and in 
inflicting punishments for various murderous 
forays on the Medinite territories.

Meanwhile* Abu-Stifyan, the restless chief of 
the Koreish, formed a confederacy with the tribes

1 Ibid. 36.
2 The story told by Tabari and his followers with a 

certain degree of exaggeration of the marriage of Zeinab 
with the Prbpbet rs froth the beginning to the; end all 
false and malicious. Mohammed knew Zeinab from her 
infancy she was his cousin; and he had himself arranged 
her marriage with Z e id ; he might without the least 
difficulty have married her instead of marryingher to  Zeid. 
W hen Zeid divorced her she Was nearly thirty^fiVe years 
of age, and could possibly have little charms to fascinate 
even a  stranger. There is no historical authority for any 
of the stories afterwards made out to the effect that 
Mohammed had been to Zeid ’s house, a<.d having acciden
tally seen the beauty of Zeinab's figure through the 
half*-opened door, or that the wind blew aside the curtain 
of Zeinab’s Chamber, and disclosed her in a scanty dress, 
was smitten by the sigh t.
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BATTLE OF THE DITCH to :•_s

of Ghatafan and others, as well as with the Jews 
who had remained behind with their brethren near 
Kheibar. A formidable coalition was soon formed, 
and their combined forces amounted to ten thousand 
Well-equipped men. He now prepared to march Updn 
Medinah. Meeting no opposition on his way ; he soon 
encamped within a few miles of the city. Mohammed 
had received timely 'intelligence of the movement, 
and endeavoured to put the city in a state bf de 
fence. Salman, the Persian convert, advised that 
a deep moat should be digged at some distance 
beyond the wall, on the side on which the -enemy 
would approach. This mode of defence,’ hitherto 
unknown in Arabia, was eagerly adopted by 
Mohammed; who set a great number of mon to dig 
the moat and even assisted personally in the labour.

Scarcely was the moat completed when the 
enemy appeared! in great force on the neighbour
ing hills. Leaving Abdullah, a trusty officer, to 
command in the city, and keep a vigilant '-eye on 
the party of Abdullah son < of Ubbay, Mohammed 
sallied for h with 3^ °° men, whom he formed in 
battle array, having the deep moat in front. Abu- 
Sufyan advanced confidently with his combined 
force, but was unexpectedly checked by the moat 
and by a galling fire from the Moslems dr#W« up 
beyond it. The enemy now encamped; and for 
some days the armies remained on each side of 
the moat, keeping np a distant combat wilh slings 
and Stones, and flights of arrows.



In the meantime, spies brought word to Mo
hammed that the Jewish tribe of Koreizah, who 
had a strong castle near the city, and had entered 
into a compact with him, were in secret league 
with the enemy. Mohammed at once perceived 
the difficulty with his small forces to man the 
whole extent of the moat, to guard against a 
perfidious attack from the tribe of Koreizah, and 
to maintain quiet ih the city where the Jews must 
have secret confederates. He at once deputed 
Saad, son of Moaz, and Saad, sou of Obadah, 
to entreat the tribe of Koreizah to return to their 
duty. “  Who is Mohammed ? ”  they replied, “  and 
who is this apostle of God, that we should 
obey him? We know no compact between us 
and him.”

The siege had already lasted twenty days, and 
at last a party of the Koreish horsemen, among 
whom was Ikramah, son of Abu-Jahl, and Amru, 
discovered a place where the moat was narrow,, 
and putting spurs to their steeds succeeded in 
leaping over, followed by some of their comrades. 
They then challenged the bravest of the Moslems 
to equal combat. The challenge was - accepted 
by Saad, son of Moaz, by Ali, and several of his 
companions. Ali had a close combat with Amru; 
they fought on horseback and on foot, until grap
pling with each other they rolled in the dust. In 
the end Ali came out victorious. The general 
combat was maintained with great obstinacy
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several were slain on both sides, and Saad was 
severely wounded. At length the Koreish gave 
way, and spurred their horses to recross the 

. moat. The elements now conspired against the 
besieging arm y; their horses perished fast, pro
visions failed, disunion prevailed. In the darkness 
of night a cold storm came on, with drenching rain 

■  and sweeping blasts from the desert. Their tents 
were blown down, their camp-fires extinguished ; 
in the midst of the uproar the alarm was given 
that Mohammed had raised the storm by enchant
ment, and Was coming upon them with his forces. 
All now was panic and confusion. Abu-Sufyan, 
finding all efforts vain to produce order mounted 
his camel in despair, and gave the word to retreat 
The confederates hurried off from the scene of 
tumult and terror, the Koreish towards Mecca, the 
others to their homes in the desert.1

1 This was in a. h, 5 :  and is known 'in the annals of 
Islam as the “  Battle of the Ditch. ”  The whole scene is. 
thus painted in the Koran

“  O ye who believe, remember the favour of God 
towards you when armies came against you and W e sent 
against them a wind and hosts that ye did not see; and 
God knew what ye were at.

“  When they came against you, from above you and 
from below you, and your sights became troubled and your 
hearts came even to your throats and ye imagined of God
various imaginations. f . U1

“  Then were the faithful tried and made to  tremble
with a violent trembling.” (Koran, xxxiii. 9-"-) .

#< And it was God who drove back the ungodly in their 
wrath : they obtained no advantage and God was enough 
for the faithful in the b a ttle ; for God is strong and 
mighty. ”  (Ibid. 25.)
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The invaders having disappeared, Mohammed 
thought it high time to demand an explanation of 
the treachery of the tribe of Koreizah, who, 
though united to the Moslems by the most sacred 
compact, in the hour of Islam’s greatest agony 
proved traitors and very nearly brought about the 
massacre of the Moslems. This was doggedly 
refused. Siege was accordingly laid to their 
strongholds, and after twenty days they surren
dered. They made only one condition that their 
punishment should be left to the judgment of 
Saad son of Moaz, of the branch of Aus. This 
fierce soldier, who had been severely Wounded in 
the attack, infuriated by their treacherous conduct, 
gave sentence that the fighting men should be put 
death and that the women and children made 
slaves of the Moslems. Mohammed, smiling at 
the judgment of Saad, on whom the tribe of 
Koreizah relied for mercy, remarked, “  Truly thou 
hast decided like a king.” 1

In fact, the women and children were not guilty 
of treason, and deserved no punishment. .Saad’s 
judgment was allowed to be applied to fhose only 
who were guilty. “  One woman alone was put to 
death; it was she who threw the mill-stone from 
ihe battlements.” * All the women and children were 
afterwards released; some ransomed themselves,

1 Meaning a despotic monarch.
Muir, The Life of Mahomet, vol. iii. p. 277.
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others went off with their . freedom. But nobody 
was sold into slavery. / ‘ The execution of some 
of them was not on account of, their being'.' 
prisoners of w a r t h e y  were war-traitors and 
rebels, and deserved death according to the 
international law. Their crime was high treason 
against Medina while it was blockaded. There 
had no actual fighting taken place between the 
tribe of Koreizah and the Moslems, after the 
former had thrown off their allegiance to the latter 
and had aided and abetted the enemies of the 
realm. They were besieged by the Moslems to- 
punish them for their high treason, and conse
quently they were not prisoners of war. Even 
such prisoners suffer for high treason. V

“  ‘ Treating, in the field, the rebellious enemy 
according to the law and usages of war, has never 
prevented the legitimate Government from trying 
the leaders of the rebellion, or chief rebels for 
high treason, and from treating them accordingly, 
unless they are included in a general a m n e s t y . 3

That the whole of the tribe of Koreizah was 
not exectited is shewn by the following verses of 
the Koran:

“  And it was He who made those of the people 
of the scripture who had helped them to come

1 ' ‘ Miscellaneous W ritings of Francis Lieber, vol. ii. 
Contributions to Political Science, p. 273. Philadelphia, 
1 8 8 1 .”

* Maulvi Cheragh Ali, A Critical Exposition of thef 
Popular 88. Calcutta: 1885.
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down from their fortresses and cast terror into 
their hearts: some ye slew, others ye tQok
prisoners.*1 . .

u Passing now to the men executed, one can at 
once see how it has been exaggerated. Some say 
they were 4 ° ° J  others have carried the number 
even upto 900. But Christian historians generally 
give it as varying from 700 to 800. I look upon 
this as a gross exaggeration. Even 400 would 
seem an exaggerated number. The traditions 
agree in making the warlike materials of the 
Bani-Koreiza consist of 300 cuirasses, 500 buck
lers, 1500 sabres, etc. In order to magnify the 
value of the spoil the traditions probably exaggerat
ed these numbers.8 But taking them as they 
stand, and remembering that such arms are always 
kept greatly in excess of fighting men, I am led 
to the conclusion that the warriors could not have 
been more than 200 or 300. The mistake probably 
arose from confounding the whole body of prisoners 
who fell into the hands of the Moslems with those 
executed.** To this must be added the thoughtful 
remarks of another learned writer : “  Even 20 0

seems to be a large number, as all of the prisoners

1  Koran, xxxiii 26.

* “ Compare the remarks of Ibn-Khaldun (Prolegome- 
nes d ’ Ibn Khaldoun, traduits par M. de Slane, Part I, 
p. 14.)”

* Syed Ameer Ali, A Critical Examination of the Life 
and Teachings of Mohammed  ̂ p. 1x3 : William ajid|Norgate, 
London 1873.
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were put up for the night in the house of Bint-al-
H aris,1 which would have been insufficient for 
such a large number.” *

It was about this time that the Prophet granted 
to the monks of the monastery of St. Catherine, 
near Mount Sinai, and to all Christians, a Charter 
similar to that granted to the Jews soon after his 
arrival at Medinah. It ran as follows

In the name of God, the merciful, the compassionate. 
Granted by Mohammed, Apostle of God, to the monks of 
Mount Sinai, and to Christians in general.

“ Verily God is the high, the grand. From Him 
have come all the Prophets ; and there remains no record 
of injustice against God. Through the gifts that are 
given to men, Mohammed, son of Abdullah and Apostle of 
G od, grants the present instrument to all those that are 
his national people, and of his religion, as a secure and 
positive promise to be accomplished to the Christian 
people and their relations, whoever they are, the noble 

or the vulgar, the honourable or otherwise, saying th us:
“  I. W hoever of my people shall presume to break my 

promise and oath which is contained in this present agree
ment, destroys the promise of God, acts contrary to the 
oath and will be a resister of the faith (which God forbid ! ) 
for thus he becomes worthy of the curse, whether he is • 
a king himself or a man in the street, or whatever he is.

“  II. Th at whenever any of the monks in his travels 
shall happen to settle on any mountain, hill, village, or

1  “  Ibn-Hisham, p. 689. Others say the males were 
kept in the house of Osman-bin-Zaed, and the females and 
children in the house of Bint-al-Haris. Vidt Insan-al- 
Oyoon, by Halabi, vol. III. p. 93. ”

2 Maulvi Cheragh Ali, A Critical Exposition^of the 
Popular * Jih a d *, p. 91.
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in any other habitable place, on the sea or in the desert; 
in a convent, church or a house of prayer, I shall be 
in the midst of them, as the preserver and protector 
of them, their goods and effects, with my soul, aid 
and protection, jointly with all my people, because 
they are a part of my own people and an honour 
to me

“ III. I do hereby command all officers not to require 
any poll-tax from them nor any other tribute, because 
they shall not be forced to anything of the kind.

“ IV. None shall have the right to change their 
judges or governors, and they shall remain in their offices 
without being deposed.

“  V . None shall molest them when they are travelling 

on the road.
“  V I. No one shall have the right to deprive them of 

their churches.
“  V IL  Whoso of my people annuls' any of these my 

decrees, let him know that he annuls the ordinance of God.
“  V III. Neither shall their judges, governors, monks, 

servants, disciples, or any one depending on them, be 
liable to pay any poll-tax, or subjected to  other vexations, 
because both they and all that belong to them are in
cluded in this my promissory oath and patent.

“  IX . And of those that live quietly and solitary 

upon the mountains, the Moslems shall exact neither 
poll-tax nor tithes from their incomes, neither shall any
Moslem .partake of what they have, for they labour only 
to maintain themselves.

“ X. Whenever there is a plenty of harvest, the in
habitants shall be obliged, out of every bushel, to give 
them a certain measure.

“  X I. Neither in time of war shall they take them 
out of their seclusion nor compel them to go to the wars, 

neither shall they be required to pay any poll-tax.
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“ X II. Those Christians who are inhabitants and with
their riches and traffic are able to pay the poll-tax, shall 
pay no more than what shall be reasonable.

“ XIII. Excepting this they shall not be required to 
pay anything, according to the express word of God.

“ X IV . If a Christian woman happens to marry a 
Moslem, the Moslem shall not cross the inclination of his 
wife to keep her from her chapel and prayers and the 
practice of her religion.1

“  X V . That no one shall hinder them from repairing 
their churches. If the Christians should stand in need of 
assistance for the repair of churches or monasteries, or in 
any other matter pertaining to their religion, the Mos
lems should assist them.

“  X V I. W hoever acts contrary to this my grant, or 
gives credit to anything contrary to it, becomes truly an 
apostate from God and His apostle, because this I grant 
them according to this promise.

,> “ X V II. No one shall bear arms against them, but on
the contrary the Moslems shall wage w ar for them. 
Should the Moslems be engaged in hostilities with outside 
Christians, no Christian resident among them shall be 
treated with contempt on accouut of his.creed.

X V III. And by this I ordain that none of my people 
shall presume to do or act contrary to this promise until 
the end of time. Any Moslem acting contrary to it shall 
be deemed recalcitrant to God and His apostle. ”

Where in the history of the world can we find 
recorded a more enlightened tolerance than this ? 
Surely in a comparatively rude age when man did 
not recognise the rights and obligations of his

1 The Moslem son of a Jewish or Christian mother is 
bound to convey her to the church door upon a beast
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brother-man, when nation hated nation, this Charter 
and the one to the Jews reveal the man in his real
glory—a master-mind of all ages.

Six years had now elapsed since the exiles of
Mecca had left their homes and their country for 
the sake of their beloved Prophet and prince and 
the light which he had brought to them. Their 
hearts still yearned for the place of their birth, 
from which they had been estranged by the 
persecution of their bigoted townsmen. Mohammed 
himself longed to see the place of his nativity with 
as great a yearning. The Temple of Mecca was 
sacred to all -the Arabians, and open the all who 
would come there with the avowed object of ful
filling the pious duty. The month of pilgrimage 
arrived, and Mohammed announced his intention 
of visiting the holy places. At once a thousand 
voices responded to the call ; and in the holy 
month he set out for Medinah on his pilgrimage 
at the head of 1400 men, partly the helpers of 
Medinah and partly the exiles of Mecca, all per
fectly unarmed. But the • Koreish; had jealously 
barred the way by posting their troops under 
Khalid son of Walid. They would not allow the 
Moslems to perform the pilgrimage, and maltreated 
the envoy who was sent to ask permission to visit 
.the holy places. They even went so far as to

(horse or mule, etc.) and should he be poor and cannot 
provide beast, or the mother be old or infirm, he is bound 
to carry her on his shoulders. Can anything more 
humane than this ?
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attack the Prophet with darts and arrows.1 Find- • " 
ing the Meccans inexorable, Mohammed expressed 
himself willing to agree to any terms they might 
choose to dictate. . At last a treaty was drawn up 
by Ali. Mohammed dictated the words, “  In the 
name of God, the Merciful, the Compassionate, ”  
to which the Koreish objecting it was changed into 
“ 'In Thy name, O God ; " after which he proceed
ed to dictate, <( These are the conditions of peace 
made by Mohammed the apostle of God; ” to which 
they again objecting, it was put thus : “  These are 
the conditions of peace made by Mohammed the 
•son of Abdullah with the Koreish. n But the 
Moslems were so disgusted that they were on the 
point of breaking off the treaty, had not Mohammed 
with a persuasive eloquence deterred them from 
their purpose. The conditions of the treaty were :

“  I. Any one coming from the Koreish to 
Mohammed, without the permission of the guard
ian or chief, should be redelivered to the idolaters.

“  II. Any individual from among the Moslems, 
going over to the Meccans should not be sur
rendered.

“  III. Any tribe desirous, of entering into an 
alliance either with the Koreish or with the 
Moslems should be at liberty to do so without 
hindrance.

- , 1 — ■ 1 1

1 A  party of eighty Koreish were arrested and 
brought before Mohammed, but they were instantly 
pardoned and released on making promises of future good 
•conduct.
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,e IV. The Moslems should return to Medinah- 
without advancing farther.

“  V. That all hostilities between the Koreish 
and the Moslems should cease for ten years.

‘‘ VI. That the Moslems should be permitted, 
in the following year to visit Mecca, and remain 
there for three days with their travelling arms, 
namely, their swords in sheaths.w

This is known as the Truce of Hodeibiyah. 
Though his followers were greatly disappointed: 
in their anticipations of a grand entry into Mecca, 
Mohammed seems to have regarded it as a veri
table Victory granted him as affording opportunity 
and time for his religion to expand and to force 
its claims upon the conviction of the Koreish.

“ Certainly W e have given thee a plain Vic
tory—that God may forgive thee thy preceding and 
thy subsequent sin, and fulfil His favour upon thee, 
and guide thee on the straight path. And that 
God may assist thee with a glorious assistance.*1

But the Moslems d6 not appear to have taken 
this view of the case. Immediately after the 
ratification of the Treaty Omar said, “  If these 
terms were settled by any other man than Mo
hammed himself, or even a man of his appoint
ment, I would have scorned to listen to them. n 
This bespeaks something of the stuff of which 
Mohammed was made.

1  Koran xlviii. 1-3.
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As a first political effect of the treaty, the tribe 
•of Khozaah, who had long shown favour to the 
Moslems, entered immediately into open alliance 
"with Mohammed.

The first article of the treaty was soon illus
trated by one or two peculiar incidents. On one 
-occasion, the son of Soheil, chief of the Koreish, 
came to Mohammed in his camp at Hodeibiyah and 
desired to follow Mohammed. His father claimed 
him back, and in spite of all the remonstrances 
of the lad, Mohammed admitted the claim.

“  Patiently, Abu-Jandal, ” said Mohammed to 
him as he was dragged away, lt rely upon God; 
He will yet work out for thee and for others in 
thy plight, a way of deliverance.”

Soon after the return of Mohammed, another 
young convert from Mecca, by name Abul-Basir, 
appeared at Medinah. His guardians sent two 
servants with a letter to Mohammed demanding 
his surrender. The obligation was at once ad
mitted by Mohammed, and Abul-Basir was led 
away. But on his way back, not far from Medinah, 
he seized the sword of one of his conductors, 
and slew him. The other fled back to Medinah. 
Abul-Basir also followed. And soon both of 
them reached the presence of Mohammed,—the 
servant to complain of the murder, and Abul-Basir 
to plead for his freedom. The youth contended 
that as the Prophet had once for all fulfilled the 
•letter of the Treaty in delivering him up, he
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was now free to remain behind. “ Alas for his 
mother l ” 1 replied Mohammed, “ What a kindler 
of war ! ” When he heard this he knew that the. 
Prophet was annoyed and was going to send him 
back to his guardians, the Koreish, he escaped 
to the seashore, where he was joined by others 
who had likewise fled from captivity at Mecca, 
and revenged himself by waylaying the caravans 
of Mecca.

It was about this time that the Koreish envoy 
who was sent to the Moslems was struck with the 
profound reverence and love shown to the Prophet 
by his followers. In making his report to the 
Koreish on his return, he said, “  I have seen 
sovrans like the Chosroes, the Caesar, and the 
Negus, surrounded with all the pomp and circums
tance of royalty; but have never seen a sovran in 
the midst of his subjects receiving such veneration 
and obedience as was paid to Mohammed by 
his people.”

Soon after this the Moslems returned to 
Medinah, where Mohammed was called fco take 
precautions against another danger, that threatened 
the Moslem commonwealth.

About five days’ journey to the north-east of 
Medinah was situated the city of Kheibar.8 This 1 2 *

1 Signifying pity over the fate that awaited him at 
Mecca in retaliation of his bloody deed.

2 The word means a fortified place, and was so called
from the territory being studded with castles.
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region had become a place of refuge for the 
hostile Jews of the tribes of Nazir and Koreizah, 
who had been driven by Mohammed from Medinah 
and its environs, in consequence of their treason 
against the Moslem commonwealth. They had 
joined their brethren of Kheibar and frequent
ly incited the surrounding tribes against the 

. Moslems and made alliance with the tribe of 
Ghatafan, who had taken a prominent part among 
the confederates at the Battle of the Ditch, to 
make a combined attack upon Medinah. These, 
and more especially Abul-Hokeik, chief of the 
tribe of Nazir, had excited the tribes of Fizarah 
and other Bedouins to commit incursions upon 
Medinah. Thev had made a coalition with the 
tribe of Saad, son of Bakr, to make inroads on the 
Moslems. Lately Oseir, son of Zarim, chief of 
the tribe of Nazir at Kheibar, maintained the 
same relations with the tribe of Ghatafan as their 
former chief had, to make a combined attack on 
Medinah. The tribe of Ghatafan, with its branch
es of Bani-Fizarah and Bani-Murrah in league 
with 'those of Kheibar, were always plotting 
mischief in the vicinity of Fidak. They had 
continued for a long time to alarm Medinah with 
threatened attacks. In the seventh year of the 
Hegirah Mohammed received timely information 
of the combined preparation of Kheibar and 
Ghatafan. He rapidly set forth in his defence 
and marched direct to Kheibar with 1400 men.

9



He took up a position at Raji to cut off -the 
mutual assistance of the JeWs of Kheibar and the 
tribe of Ghatafan. Terms were offered to them 
by Mohammed, but were refused. In spite of the 
most determined resistance on the part of the 
Jews, fortress after fortress fell into the hands of 
the Moslems. At last came the turn of the castle 
Al-Kamus, built on a steep rock, which was 
deemed impregnable. The siege lasted for some
time, ana tasked the skill and patience of the 
Moslems, as yet but little practised in the attack 
of fortified places. They suffered too from want 
of provisions, for the Arabs in their hasty 
expeditions seldom burdened themselves with 
supplies, and the Jews on their approach had laid 
waste the level country, and destroyed the palm- 
trees round their capital. . *

The fort was stormed, but the besiegers pro
tected themselves by trenches, and brought 
battering-rams to play upon the walls. A breach 
was at length effected, but for several days every 
attempt to enter was vigbrously repelled. Abu- 
Bakr at one time led the assault bearing'1 the 
standard of Islam, but after fighting with great 
bravery, was compelled to retreat. The next attack 
was headed by Omar son of Khattab, who fought 
until the close of the day with no better success. 
The third and last attack was led by Ali, who 
scrambling with his followers up the great heap of 
stones and rubbish in front of the breach, planted
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his standard on the top and determined never to 
recede until the citadel was taken. The Jews 
sallied forth to drive down the assailants. In the 
conflict which ensued, Ali fought hand to hand 
with the Jewish commander Haris, and came out 
victorious. The brother of Haris next advanced.
“ He was of a gigantic stature ; with a double 
cuirass, a double turban, wound round a helmet of 

, proof, in front of which sparkled an immense 
diamond. He had a sword girt to each side, and 
brandished a three-pronged spear, like a trident.”

He made a thrust at Ali with his three-pronged 
lance, but it was dexterously parried ; and before 
he could recover himself, a blow from the scimetar 
of Ali divided his buckler, passed through the 
helm of proof, through double turban and stubborn 
skull, cleaving his head even to his teeth. His 
-gigantic form fell lifeless to the earth.

The Jews now retreated into the citadel, and a 
general assault took place, after which the 
“  redoubtable castle” also fell into the hands of the 
Moslems. The Jews now sued for forgiveness, 
which* was accorded. Their lands and other pro
perty were guaranteed to them on condition of 
good conduct together with the free practice of 
their religion.

While yet in the citadel of Kheibar frequent 
attempts were made to assassinate the Prophet. 
On his entry therein, a Jewess of the name of 
Zeinab, a niece to Marhab, the gigantic warrior

Mi
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who had fought with Ali, spread a poisoned repast 
for him and some of his followers. One of them 
died immediately after he had eaten a few mouth
fuls.1 The life of Mohammed was saved, but the; 
poison permeated his system, and in after-life he 
suffered severely from its effects. But Mohammed 
forgave the woman and restored her unharmed to 
her family.

About this time another Jewish woman named 
Safyah, daughter of Akhtab, the prince of the 
tribe of Koreizah, offered herself to Mohammed.3 
She belonged to the tribe of Nazir, a branch of 
Aaron. She had been successively married to 
to Salam and Kinanah, which latter was killed at 
the conquest of Kheibar. On Mohammed saying 
to her, “ Thy relatives have always been hostile to 
me and to my cause > ”  she excused herself by 
replying, “  God does not hate men for the sins of 
others, and surely, O Prophet of God, of all men 

.thou wilt not hate me for the sins of my people.” 
Mohammed left her free to choose between going 
back to her people in hopour or turning a Moslem.

It is said that Safyah bore the mark of aeqlbruise 
upon her eye ; when Mohammed asked her tenderlv 
the cause, she told him that, being yet Kinanah's 
bride she had been impressed by what she heard

1 His name was Bishr.
2,The Moslems for a long time laboured under the 

suspicion that Safyah had offered herself to the Prophet 
cnly to encompass his death in revenge for the death of 
her relatives slain at Kheibar.

fm
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of the Prophet’s kind, gentle and forgiving be
haviour towards his enemies, and having once seen 
in a dream as if the moon had fallen from the 

jfe heavens into her lap, she told of it to Kinanah, 
who struck her violently, saying, “ What is this 
but that thou covetest the new King of the Hijaz, 
the pretender, for thy husband ?” Whereupon 

• Mohammed blessed her, and in a few months they 
were married. Safyah, however, continued to be 
a Jew, and when she once complained to Moham
med of the scornful attitude of some of the Moslem 
women, Mohammed said, t( Safyah, do ye ask them 
if they are better than yourself. If they repeat it 
say thou, Aaron is my father, Moses my uncle, 
and Mohammed my husband. ”  And to his fol
lowers he gave the following rule of conduct:

“  O ye who believ-e, let not men laugh other 
men to scorn, who may possibly be better than 
themselves ; neither let women laugh other women 
to scorn, who may possibly be better than them- * 
selves. Neither defame one another ; nor call one 
another names. Anill name is wickedness after 
ye have believed ; and whoever repents not is 
the unjust."1

Mohammed was strictly just and equitable % 
towards all his wives, and maintained discipline 
at home as abroad. On one occasion when 
Mohammed had taken his wives with him on a

l f " n  . _ _____  -  ---------- i _________

1 Koran, xlix. u .



journey, and Safyah’s camel was taken ill, Moliam- 
med asked Zeinab, his other wife, if she could lend 
her spare camel to Safyah till the next station, to 
which she replied in feminine spite that she would 
not give anything to “  that Jewess ”  ; which so 
offended Mohammed that for two or three months 
•he would not see Zeinab, till at last she repented 
Of her cruel behaviour to her companion, and was 
reconciled.1

Shortly after his return to Medinah, Moham
med had the pleasure of seeing his beloved 
disciples who had fled to Abyssinia from the 
persecutions of the Koreish at Mecca. Among 
them was a woman whose husband had died in 
exile. She was known by the name of Umm-i- 
Habibah, or Mother of Habibah, from a daughter 
to whom she had given birth. This widow was 

[the daughter of Mohammed's arch-enemy Abu- 
. Sufyan ; and the Prophet conceived that a marriage 
with the daughter might soften the hostility of 
the father ; and they were married.

It was about this time, that little Ibrahim, the 
only child of Mohammed, fell sick and died in his 
father’s arm s.. Mohammed’s hopes and affections 
•centered for a while in his little son. “ There is 
indeed, » says Muir, “ no ground for supposing 
that Mahomet ever contemplated the building up 
'Of a kingdom to be perpetuated in his own family.

1 Koran, xxxiii. 51.
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The prophetical office was personal, and his poli
tical authority was exercised solely in virtue of 
that office. But he regarded his children with a 
loving and partial eye ; and no doubt rejoiced in 
the prospect, dear to every Arab, of having his 
name and memory perpetuated by male issue ; 
and he might also naturally expect that his son 

. would be cherished and honoured by all the 
followers of Islam.” Mohammed could not control 
a father’s feelings as he bent in agony over this 
blighted blossom of his hopes. Yet in this 
trying hour he showed that acquiescence, the 
acceptance with thankfulness of God’s will, which 
formed the foundation of his faith. “  My heart 
grieves,” murmured he, “  and mine eyes run down 
with tears at parting with thee, O my child, and 
still greater would be my grief, did I not know 
that I will yet meet thee ; we are of God, and to 
Him we shall return.”

An eclipse of- the sun occurred on the same day, 
and the people spoke of it as a tribute to the 
death of the Prophet’s son. “  A vulgar impostor,” 
observes Muir, “  would have accepted and con
firmed the delusion; but Mahomet rejected the 
idea.” “  The sun and the moon, ” he told them, %

are among the wonders of God. Their eclipse 
has nothing to do either with the birth or death 
of any mortal.”
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CH A PTER V.

M ISSIO N S TO  V A R IO U S PR IN C ES.

D u r in g  the remaining portion of the year Moham* 
med remained at Medinah, sending forth his 
trusty disciples to preach Islam abroad, with the 
following strict injunctions:

“  Deal gently with the people, and be not 
harsh; cheer them and contemn them not. They 
will ask thee, “  What is the way to heaven ? ”  
Tell them, “  It is to believe in the truth and 
goodness of God, and to do good.”

He also sent expeditions against marauding 
and hostile tribes, enjoining the leaders in peremp
tory terms never to injure the w eak:

el In no case shalt thou use deceit or perfidy, 
nor shalt thou kill any child.”

“  In avenging the injuries inflicted upon us 
molest not the harmless inmates of domestic 
seclusion; spare the weakness of the female s e x ; 
injure not the infant at the breast, or those who 
are ill on bed. Abstain from demolishing the 
dwellings of the unresisting inhabitants ; destroy 
not their means of subsistence, nor their fruit- 
trees ; and touch not the palm, so useful to people 
for its shade and delightful for its verdure.”



Mohan? ned also taught:
“  Faith is a restraint against murder : no Mos

lem shall commit a murder."

Mohammed also despatched several envoys to 
the neighbouring sovrans and their subjects invit
ing them to accept Islam. Two of the most 

.noted embassies weie to Heraclius, Emperor 
of the Greeks, and to Khusru Parwiz, Chosroes of 
Persia. The Moslem envoy arrived into the 
presence of the Chosroes and handed him the 
letter. The Chosroes sent for his secretary and 
ordered him to read it. He began :

In the name of God, the merciful, the com
passionate. From Mohammed, son of Abdullah
and apostle of God, to Khusru Parwiz, Chosroes 
of Persia."

“  W hat!» cried Parwiz, starting up in haughty 
indignation, “  does he dare address me on terms 
o i  equality ?" So saying he seized the letter and 

1 tore pieces, without seeking to know its
contents, and drove the envoy from his presence 
with contumely.

When Mohammed was told of this treatment 
•of the Chosroes, he quietly observed, “ Even 
so shall be torn to pieces the empire of the 
Chosroes! ”  And history records how this pro
phecy was fulfilled.

The other letter, however, addressed to Hera- 
clius was forwarded by the governor of Bostra, 
into whose hands it was delivered by the Moslem
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envoy, to the Greek Emperor. “ In strange and 
simple accents, ” says Muir, “  like those of the 
prophets of old, it summoned Heraclius to ac
knowledge the mission of Mahomet, to cast aside 
the idolatrous worship of Jesus and his Mother, 
and to return to the Catholic faith of the one 
only God. ”

Upon receiving this the Emperor is said to have 
summoned to his presence Abu-Sufyan, still one 
of the bitterest enemies of Mohammed ; who was 
then at Gaza with a caravan of merchants from 
Arabia and put the following questions:

“  Does Mohammed come of a noble family ? ”  
inquired Heraclius.

“ He comes of the most respectable and il
lustrious family of the Arabs,”  answered 
Abu-Sufyan.

“  Has there been any of your people who 
claimed to be prophet before him ? ”

“  None of our people has before him claimed 
to be a prophet. ”  * • >%

“  Has there been any one in his line who lost 
his kingdom ? ”

*  No such king ever existed in his line. ”
“ Those who generally believe in him—are 

they rich or poor ? ”
“  Mostly the poor and the indigent. n
“  Do they make any progress ? ”
“  They are rapidly increasing. ”
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' “ Are there those who after they have believed
have forsaken him ? ”

l  S Gre HaS-n0t been ° ne Who has forsaken him.
K .V  . What was his character before he proclaimed 

his, mission ?”

f : f  “  We have all had a very high opinion of him ; 
he was universally known amongst us as Al-Amin 
— the trusty, the union of all virtues. ”

"  Did you ever have to do with him in war ? *  *
" Y e s "

Does he break his word in the battle ? * 
c< He has not hitherto done so, 99 
“  Which of you were victorious ? ”
\  Sometimes he had t he victory and even once 

he was defeated. ”
"W hat are the doctrines he advances ? "  then, 

eagerly inquired Heraclius.
Wl: ‘ ^ids us abandon the worship of our idols

,and adore an unseen God ; to give alms; to observe 
truth and purity; to abstain from fornication and 
other vices and to shun abominations. ”

* »

1*
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CH A PTER VI.

T H E  V ISIT  O F ACC O M PLISH M EN T.

T he time at length arrived when, by the truce of 
Hodeibiyah with the people of Mecca, Mohammed 
and his followers were permitted to make a pilgri
mage to their sacred city, and pass three days 
unmolested at the sacfed shrines. He departed 
accordingly with 2000 Moslems avowedly for the 
pious purpose.

Great was their joy on beholding once more 
the walls and towers of the sacred city. They 
entered the'gates in pilgrim garb, with devout 
and thankful hearts, and performed all the ancient 
and customary rites with a zeal and devotion 
which gratified beholders. Strictest discipline 
was observed in a j l , things. When a Moslem, 
Abdullah son of Rawahah, as lie made the circuit 
of the Kaabah, shouted out some martial defiant 
verses addressed to the people of Mecca, Moham
med checked him saying, “  With gentleness, son of 

. Rawahah ; do not utter this, but say, There is no 
God but G od: it is He who has uphet3 His servant 
and His cause." “  It was surely a strange sight," 
says Muir, “  which at this time presented itself in 
the vale of Mecca,—a sight unique in the history
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satire at the commencement of his prophetic 
career, and who had been an ambassador from the 
Koreish to the King of Abyssinia, to obtain the 
surrender of Moslem fugitives.

When the three days were over, Mohammed 
and his party peaceably returned to Medinah, and 
the people of Mecca re-entered their homes. But 
this pilgrimage and the scrupulous regard for his 
pledged word displayed by Mohammed, advanced 
the cause of Islam among its enemies. Converts in
creased daily and many leading men'.of the Koreisb 
came over to Mohammed. The clans around were 
sending in their deputations of homage.

©
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CH APTER VII.

EXPED ITIO N A G A IN ST M UTAH.

A b o u t  a month after his return from Mecca, 
Mohammed sent a party of 5 ° men to the tribe 
-of Soleim under a Moslem of that tribe to preach 
Islam, but they were attacked and killed, the 
chief alone having escaped to Medinah. Simi
larly the parties sent to several tribes on the 
Syrian frontier were treacherously attacked and 
exterminated. Of these unfortunate missions one 
one was to the Governor of Bassorah. The 
Moslem envoy of this deputation was killed at 
Mutah, a few days’ journey to the east of Jerusalem, 
by Sharhbil who governed Mutah.

Very great was the fury of the Moslems upon 
the murder of their compatriot, and 3000 men 
were in a moment determined upon exacting 
reparation from the Ghassanide prince. They 
begged Mohammed to allow them to march against 
the offending city. The Prophet finding all his 
followers so strongly bent upon this did not 
dissuade theH®from their purpose but did the next 
best thing by entrusting the command of the 

'  army to Zeid, his freedman, whom he knew to be 
an upright man, and associating several Chosen



officers with him. Among them was one Jaafar, son 
of Abu-Talib and elder brother of Ali, the same 
who by his eloquence had vindicated the doctrines 
of Islam before the King of Abyssinia. He was 
now in the prime of life, and noted for great 
courage and manly beauty. Another was Abdullah 
son of Rawahah, the poet, who had signalised 
himself in arms as well as in poetry. A  third was 
the new proselyte Khalid, son of Walld, who joined 
the expedition as a volunteer.

The orders to Zeid were, as usual, to treat 
people with lenity. Women, children, monks, and 
the weak, were to be spared at all events ; nor 
were any houses to be pulled down, nor trees 
Cut down.

The Moslems met the enemy near Mutah, the 
scene of the murder, and encountered them with 
great valour. In the heat of the conflict Zeid 
received a mortal wound. The banner of the Mos
lems was falling from his grasp, when it was ; 
seized and borne aloft * by Jaafar. The battle 
thickened round him, for the banner was the 
object of fieice contention. iHe defended’ it with 
desperate valour. The hatfd by which he held it 
was struck o ff; he grasped it with the other. 
This too was severed: he embraced it with bleed
ing arms. A  blow from a scimetar c^ft his sku ll; 
he sank down upon the field, still clinging to the 
standard. Abdullah next reared the banner ; but 
he too fell beneath the sword. Khalid, the new
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Convert, seeing the three Moslem 'leaders slain, 
now grasped the fatal standard, and in his hand 
it remained aloft. His voice rallied the wavering 
Moslems: his powerful arm cut its way through 
the thickest of the enemy.

Night separated the combatants. In the morn
ing Khalid, whom the army had now acknowledged 
as their leader, proved himself as wary as he 
was valiant. By dint of marches and counter
marches, he presented his forces in so many 
points of view that the enemies were deceived 
as* to his real strength and supposed that he had 
received a strong reinforcement. At his first 
charge, therefore, they retreated: their retreat 
soon became a signal for flight, in which they
were pursued for some miles.

The return of the army was received with
mingled shouts and lamentations at Medinah. All 
bewailed the fate of Jaafar whom they had so 
recently seen sally forth in the pride of valiant 
manhood, the admiration of every beholder. He 
had left behind him a beautiful wife and infant 
son. The heart of Mohammed was touohed by her 
affliction. He took the infant child in his arms 
and bathed it with his tears. But most he was 
affected when he beheld the young daughter of 
Zeid approaching him. He fell on her neck and 
wept in speechless emotion. A  bystander, seeing 
him in tears, demanded, u Apostle of God, hast 
thou not forbidden us to ‘weep for the dead ? ”
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u No,”  replied’Mohammed, "  I have forbidden you 
to utter shrieks and Outcries, to beat your faces, 
and rend yOur g a rm e n tsth e se  are suggestions 
of the e v il; but tears shed for a calamity are as 
a balm to the heart and are sent in mercy.”

Here we may mention the martyrdom of 
Farwah, an Arab of the tribe of Jazam, and 
governor of Amman. He sent a despatch announ
cing his conversion with some valuable presents to 
Mohammed. The Prophet in acknowledging these 
in a letter sent him some directions on the every
day iife-duty of a Moslem. The Roman governor 
hearing of his conversion sought to bribe him by 
offers of promotion to return to Christianity. This 
Farwah sternly refused and was put to death. •

• Q >
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CH APTER VIII.

T H E  CO N O U EST OF M ECCA.

I t  was about this time that the Koreish and 
their allies, the tribe of Bakr, in violation of the 
treaty of Hodeibiyah, attacked the tribe of 
Khozaah, who were under the protection of, and 
in alliance with, the Moslems. The tribe of 
Khozaah appealed to Mohammed for help. He 
accordingly marched io,ooo men against the 
Koreish at Mecca. Omar had charge of regulating 
the march, and appointing the encampments. 
While on the march, Mohammed was joined by 
his uncle Abbas, who had come forth with his 
family from Mecca, to rally under the standard of 
Mohammed. Mohammed received him graciously.
The army reached the valley of Marr-uz-Zuhran, 
near the sacred city.

It was nightfall when they pitched their tents 
and lighted their watch-fires. In the dead of night, %
a scouting party brought two prisoners captured 
near the city. They were conducted to Omar, who 
recognised ijpu-Sufyan by the light. His ready 
scimetar might have dealt a blow to Abu-Sufyan 
had not Abbas stepped forward and taken him 
under his protection, “  until the will of the prophet



should be known. ”  Omar rushed forth to ascertain 
that will, followed by Abbas, accompanied by 
Abu-Sufyan.

When Mohammed thus beheld in his power his 
inveterate enemy, who had driven him from his 
home and country, and persecuted his family and 
friends, his eyes ran with tears, and he freely 
forgave Abu-Sufyan. The rancour of Abu-Sufyan 
was subdued by the mildness of Mohammed, and 
he immediately professed Islam at the feet of the 
Prophet of God.

As Abu-Sufyan was the soul of the opposition 
to Mohammed and his followers, the greater part 
of the inhabitants of Mecca prepared to witness, 
without resistance, the entry of Mohammed.

Mohammed, in the meantime, made a careful 
distribution of his forces as he approached the 
city. Express orders were given to all the newly- 
converted generals whose zeal for their new 
cause might lead them to transgress, to practise 
forbearance, and in no instance to make the first 
attack. Overhearing pne of his newly-converted 
captains exclaim in the heat of his zeal that “  no 
place was sacred on the day of battle,” 1  he 
instantly appointed a cooler-headed commander 
in his place.®

---------------------------------------------------------------------------- -------------------------

1 Saad son of Obada.
2 Keis, son of Saad, a person of towering stature, 

but of gentler disposition than his father.
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The main body of the army now advanced 
without molestation, but on his march the Prophet 
beheld with grief and indignation, the gleam of 
Swords and lances, and Khalid, who commanded 
the left wing, in a full career of carnage. His 
troops, composed of Arab tribes recently converted 
to Islam, had been galled by a flight of arrows 
from a body of the tribe of Koreish ; whereupon 
the fiery warrior charged into the thickest of 
them with sword and lance; his troops pressed 
after him; they put the enemy to flight, entered 
the gates of Mecca pell-mell with them, and 
nothing but the swift commands of Mohammed 
preserved the city from a general massacre.

The carnage being stopped, and no further 
opposition manifested, Mohammed approached the 
the gates, accompanied by some of his disciples. 
The sun was just rising as he entered the gates 
of his native city, with the glory of a conqueror 
but the humility of a pilgrim. "N ow  was the timet 
for the Prophet to show his blood-thirsty nature. 
His old persecutors are at his feet. Will he not 
trample on them, torture them, revenge himself 
after his own cruel manner? Now the man wilt 
come forward in his true colours: we may prepare 
our horror, and cry shame beforehand.

“  But ^hat is this ? Is there no blood in the 
streets ? Where are the bodies of the thousands 
that have been butchered ? Facts are hard things; 
and it is a fact that the day of Mohammad’s
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greatest triumph over his enemies was also the 
day of his grandest victory over himself. He 
freely forgave the Kureysh all the years of sorrow 
and cruel scorn they had inflicted on him : he 
gave an amnesty to the whole population of Mekka. 
Four criminals, whom justice condemned, made 
up Mohammad’s proscription list when he entered 
as a conqueror the city of his bitterest enemies. 
The army followed the example, and entered 
quietly and peaceably; no house was robbed, no 
woman insulted.” 1

Mohammed repaired directly to the Kaabah, 
and would have entered it, but Osman son of 
Talhah, the ancient custodian, locked the door. A  
follower of Mohammed snatched the keys, but 
Mohammed caused them instantly to be returned 
to the venerable officer, and so won him by his 
kindness, that he not merely threw open the doors 
but subsequently embraced Islam.

• Mohammed now proceeded to fulfil the great 
object of his religious aspirations, the purifying 
of the Kaabah from all symbols of idolatry, with 
which it had so long been crowded, and the dedica
ting it to the worship of the one God who brooks 
no rivals. Going to the Kaabah, Mohammed 
stood before each one of the idols ( which were 
360 in number ) and pointed to th e^ w ith  his 
staff, saying u Now is the truth come, let

, 1 Introduction to E. W . Lane’s Selections from the 
Koran, by Stanley Lane-Poole, p. Ixvii. London 1879.
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falsehood vanish 5 verily falsehood is evanescent 
and at these words his attendants hewed them 
down, and all the idols of Mecca and round about 
were destroyed.

It was thus that Mohammed entered again his 
native city. Can history point to any triumphant 
entry like this one ? Can history point in its pages- 
to as generous and humane a treatment of the 
conquered enemies as this ?

A t noon, a Moslem at the command of Moham
med, summoned the people to prayer from the 
top of the Kaabah, a custom which has continued 
ever since throughout the Moslem world fronv 
minarets and towers provided in every mosque. 
He then fixed the kiblah, or point towards which’ 
to turn in prayer with a view to outward unifor • 
mity in worship.

He then addressed the people in a sermon, 
setting forth his principal doctrines, the unity, 
immateriality, power, mercy and supreme love of 
the Creator ; charity, natural equality and- 
brotherhood among mankind.

The religious ceremonial being thus ended,
Mohammed took his station on the hill of Safa,
and the people of Mecca, men and women, passed
before him, taking the oath of fealty to him as the
Prophet qf God, and renouncing idolatry. In the
midst of ms triumph, however, he rejected all. 
homage paid exclusively to himself, and all regal

3 Koran xvii. 82.
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authority. “  Why dost thou tremble ? ”  said he 
to a man who approached with timid and faltering 
steps, “  Of what dost thou stand in awe ? I am no 
king, but the son of a Koreish woman who ate 
flesh dried in the sun. ”

About this time Abdullah (better known as 
Abu-Bakr) approached Mohammed leading his 
father Abu-Kohafah, who was bowed down with 
great age, and his locks were as silver. Mohammed 
received him with consideration: “  Why didst 
thou not leave thine aged father in his house, 
Abu-Bakr? and I would have gone and seen him 
there ? ”  “  It was more proper that he should 
visit thee, O Prophet, than that thou shouldst visit 
him. ”  Mohammed seated Abu-Kohafah beside 
him, and affectionately pressing his hand upon 
the old man’s breast, invited him to accept Islam, 
which he readily did.

His lenity was equally conspicuous. The once 
haughty chiefs of the Koreish appeared with 
abject countenances before the man they had 
persecuted so virulently only the other day, for 
now their lives were in his power.

“ Descendants of the Koreish, .how do you 
think I should act towards you ? ”  asked Moham
med of the Koreish. “  With kindness and pity, 
gracious brother and nephew,”  rep lie^hey, with 
one voice. At these words, says the chro
nicler, Mohammed burst into tears, and said, 
tc Y e s ; I will not reproach you to-day; God
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forgive you; verily He is the gracious, 
the merciful.”

Some of his followers who had shared his 
persecutions were disappointed in their anticipa
tions of a bloody revenge, and murmured at his 
clemency; but Mohammed persisted in it, and 
read out to them the following from the Koran:

“  Turn aside evil with what is better.1
“ Who speaks better than he who invites to 

God and does good and then says, I am a Moslem?
“  Good and ievil are not equal: turn away evil 

with what is better; and behold he, between whom 
and thyself was enmity, shall be as though he were 
thy warmest friend.2 . . .

“  Say to those who believe, that they forgive 
those who hope not for the days of God.3

“  And run with emulation to obtain pardon 
from your Lord and paradise, whose breadth is as 
the heavens and the earth, prepared for the godly, 
who are charitable in prosperity and adversity, 
who bridle their anger and forgive men; verily 
God loves those who are beneficent.” 4 . . .

Among the Koreish women who advanced to 
take the oath he descried Hind, the wife of Abu- 
Sufyan, the savage woman who had animated the 
Koreish at the disastrous battle of Ohad, and had 
gnawed the heart of Hamzah, the uncle of 
Mohammed  ̂ after the battle of Ohad. On the

x Koran xxiii. 96. 2 xli. 33, 34- 3 *lv. 13. * Hi. 126,127.
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present occasion she had disguised herself to 
escape detection, but seeing the eyes of Mohaift- 
med fixed on her, she threw herself at his feet, 
exclaiming, “  I am Hind; pardon ! pardon ! ”  
Mohammed at once pardoned her, and was 
requited for his clemency by her making hh 
doctrines the subject of contemptuous sarcasms.

Among those destined to punishment was 
Waksah, the Ethiopian who had slain Hamzah ; 
but he had fled from Mecca on the entrance of the 
army. At a subsequent period he presented 
himself before the Prophet and asked for forgive
ness. He too was forgiven.

Another of the proscribed was Abdullah, son 
of Saad, son of Sarrah, a young Koreish, 
distinguished for wit and humotfr, as well as for 
warlike accomplishments. He was at one time a 
secretary to the Prophet, and when Mohammed 
dictated he used to change the words and 
denaturalise their meaning. His sacrilege being 
discovered he had fled and had relapsed into 
idolatry. On the capture of the city, he 
supplicated Mohammed for pardon, whicfe was 
granted, and he again turned a Moslem.

Another of the proscribed was Ikramah, son 
of Abu-Jahl, who on many occasions had 
manifested a deadly hostility to the Prophet 
inherited from his father. On the ^Ritrance of 
Mohammed into Mecca, Ikramah threw himself 
upon a fleet horse, and escaped by an opposite
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gate, leaving behind him a beautiful wife to whom 
he was recently married. She embraced Islam 
but soon after learnt that her husband, in 
attempting by sea to Yeman, had been driven 
back to port. Hastening to the presence of the 
Prophet, she threw herself on her knees before 
him, loose, dishevelled, and unveiled, and implored 
grace for her husband. The Prophet, moved at 
h^r grief, raised her gently from the earth, and 
told her that her prayer was granted. Hurrying 
to the sea-port, she arrived just as the vessel in 
which her husband had embarked was about to 
sail. She returned mounted behind him to Mecca. 
Touched by the kindness and gentle behaviour of 
the Prophet, Ikramah soon presented himself 
to the Prophet and accepted Islam at his feet. 
Mohammed appointed Ikramah as the commander 
of a battalion of the Hawazins, as the dower 
of his beautiful and devoted wife, and bestowed 
liberal donations on the youthful couple.

The'Ansars, or helpers of Medinah, who had 
aided him in his campaign, began to fear its 
success might prove fatal to their own interests. 
They watched him anxiously, as one day, after 
praying on the hill of Safa, he sat gazing down 
wistfully upon Mecca, the scene of his early 
struggles and recent glory, and said one to another,
“  Behold! Mohammed is conqueror and master of 
the city of his birth; he will without doubt, 
establish himself here, and forsake Medinah i ”
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CH A PTER IX.

T H E  B A T T L E  OF H O NEIN.

W h il e  the apostles of Mohammed were spreading: 
his doctrines by preaching and persuation in the 
plains, a hostile storm was gathering in the moun
tains. A league was formed among the Sakifs, or 
the people of Tayif, the Hawazins, the Jashmites,. 
the Saadites, and several other of the hardy 
mountain tribes of Bedouins, with the intention of 
overwhelming Mohammed before he could make 
preparations to repulse their attack.

Malik, son of Auf, the chief of the Sakifites, 
had the general Command of the confederacy. 
He appointed the valley of Autas, between Honein 
and Tayif, as the place of assemblage and en
campment, and as he knew the fickle nature of his 
people, and their proneness to return home on the 
least caprice, he ordered-them to |>ring wrth them 
their families and effects. They assembled 
accordingly from various parts, to the number of 
4,000 fighting men; but the camp was Crowded 
with women and children, and encumbered with 
flocks and herds.

In the meantime, Mohammed, hearing of the 
gathering storm, had sallied forth to anticipate it



•3.t the head of about 12,000 troops, partly fugitives 
-from Mecca, and helpers from Medinah, partly 
Arabs of the desert, some of whom had not yet 
■ embraced the faith.

The troops marched without order through the 
rugged defile, each one choosing his own way. 
-Suddenly they were assailed by a shower of darts, 
-stones, and arrows, which lay two or three of 
Mohammed's soldiers dead at his feet, and 
wounded several others. At one time all seemed 
lost, but Mohammed’s appeal to his people decided 
•the fate of the field, and the idolaters were 
•defeated with great loss.1 Malik and the Sakifites 
"took refuge in the distant city of T a y if; the rest 
retreated to the camp in the valley of Autas. This 
was besieged, and after a spirited defence the 
family of the Hawazins, with all their goods and 
chattels, fell into the hands of the Moslems. 
Tayif Was then besieged, but after a few days 
Mohammed raised the siege knowing well that the 
pressure of circumstances would soon force the 
-Sakifites to submit without bloodshed.

In a little while appeared a deputation from 
-the Hawazins begging the restitution of their 
families and effects. Aware of the sensitiveness 
of the Arab nature regarding their rights, 
Mohammed replied to the Bedouin deputies that 

-he could not force his peeple to abandon all the
>»■ ■ I     ■■ -     —- — - — ■■■■ - ■ -■ ■ -■■■■■■—■ I — 1 1 ««

1 Koran, ix. 25, 26.
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fruits of their victory, and that they must at" least 
forfeit their effects if they would regain their 
families. “  However,1” said Mohammed, “ my own 
share in the captives, and that of the children of 
Abdul-Muttalib, I will give you back at once, and 
there are some among the Moslems who may be 
moved. So come to me after noonday prayer, 
and say, * We supplicate the Apostle of God to 
intercede with the Moslems, and the Moslems to 
intercede with the Apostle of God to restore us our 
women and children.’ ”

The envoys did as they were advised. Moham
med and Abbas immediately renounced their share 
of the captives; their example was followed by 
all excepting the tribes of Tamim and Fizarah, but 
Mohammed brought them to consent by -promising 
them a higher reward in the life to come; and 
6,000 people were in a moment free. This gene
rosity on the part of Mohammed and his followers 
won the hearts of tmany Sakifites and they 
professed Islam.

Mohammed now sent an envoy to Malik, who 
remained shut up in Tayif, offering the restitution 
of all spoils taken from him at Honein, and a 
present of 100 camels, if he would only come to 
Mohammed and renounce all further hostility to 
him and his followers. Malik was cbnquered 
and converted by this liberal offer, and brought 
several of his confederate’.tribes with him to the 
standard of the Prophet.
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The Moslems now began to fear that Mo
hammed in these magnanimous impulses might 
squander away all the gains of their recent battles ; 
thronging round him therefore they clamoured 
for a division of the spoils. The Prophet then 
shared the booty as usual; four-fifths among the 
troops; but his own fifth he distributed among 
those whose fidelity he wished to insure. To Abu- 
Sufyan therefore he gave 100 camels and 40 
okks of silver, in Compensation for the eye lost 
in the attack on the gate of Tayif. To Ikramah, 
son of Abu-Jahl, and others of like note, he gave 
in due proportion, and all from his own share.

Among the lukewarm converts thus propitiated 
was Abbas son of Mardas, a poet. He was 
dissatisfied with his share, and vented his discon
tent in satirical verses. Mohammed overheard 
him, i( Take that man from here,” said he with a 
smile, <e and cut out his tongue/’ Omar, the most 
fiery of his disciples, would have executed the 
sentence literally and on the spot; but All better 
instructed in the Prophet’s meaning, led Abbas all 
trembling to the public square where the captured 
cattle were collected, and bade him choose what 
he liked from among them. * What ! ” cried the 
poet joyously, relieved from the horrors of mutila
tion, u is this the way the Prophet would cut out 
my tongue ? By Allah ! I will take nothing. * 
Mohammed however persisted in his politic gene
rosity, and sent him 60 camels. From that time

ABBAS THE POET I49



forward the poet was never weary of chanting the 
praises of the Prophet.

While thus stimulating the goodwill of luke
warm proselytes of Mecca, Mohammed excited the 
murmurs of his helpers of Medinah. “  Behold ! **• 
said they, “  how he lavishes gifts upon the trea
cherous Koreish, while we who have been faithful 
to him through all dangers, receive nothing but our 
naked share. What have we done that we should 
be thus thrown into the background ? ”

Being told of their murmurs, he ordered them 
to be assembled. He then addressed them in the 
following words : “  Ye helpers of Medinah, I have 
learnt the discourse ye hold among yourselves. 
When I came amongst you, ye were wandering in 
darkness, and the Lord brought you into the light; 
ye were suffering, and He made you happy; ye 
%were at enmity among yourselves, and He filled 
your hearts with brotherly love and concord. Was 
it not so, tell me ? ”

They all acknowledged the truth of what he 
said. “ Look ye ,”  continued he, “ 1 came to you 
stigmatised as a liar, and ye believed in m e; per
secuted, and ye protected me; a fugitive, and ye 
sheltered me; helpless, and ye assisted me. Think 
you I do not feel all this ? Think you I can ever 
be ungrateful ? Ye say that I give presents to 
these people, and give none to you. It is true : I 
give them worldly gear, but it is only to win their 
worldly hearts. To you, who have been true to
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me, I give—myself ! They return home with sheep 
and camels, ye return with the Prophet of God 
among you. For by Him in whose hand stands 
my life, if the world should go one way and the 
helpers another, verily I would remain with you ! 
Which of you then have I rewarded most ?”

The Helpers were moved even to tears by this 
touching appeal of the Prophet, and all cried out 
with one voice, “ Yea, yea, Prophet of God, we are 
well satisfied with our shares. ”  Thereupon they 
returned happy and contented.

Shortly after this the Moslems returned to 
Medinah.

Soon after the arrival of the Prophet and his 
followers, arrived a deputation from the refractory 
• and hard-hearted idolaters of Tayif,—the very 
people who only nine years ago had driven the 
poor preacher from their midst with insults and 
violence. They now prayed for forgiveness and 
permission to enter the circle of Islam. They beg
ged, however, for a short respite for their favourite 
idols, but the Prophet refused it saying that Islam 
and id61s could not, exist together. They then 
begged that they might be dispensed with as to 
their saying of the appointed prayers, to which 
Mohammed answered that there could be no good 
in that religion wherein was no prayer. Sorrow
fully at last they submitted to all that was required 
ef them. They were excused, however, from 
-destroying the idols with their own hands. And
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Abu-Sufyan and Mogheirah were sent to Tayif to, 
destroy the idols, which they did amidst uproarious 
cries of despair and grief from the population 
of Tayif.

About this time the tribe of Tay proved hostile, 
and a small force was despatched under Ali to 
quell their disaffection. Adi, son of Hatim, whose 
munificence and generosity have passed into a 
proverb, was the chief of the tribe. On the 
approach of the Moslems he had fled with his wife 
and children on camels to Syria, leaving his sister, 
Safanah ; who, with some of the principal men of 
her tribe, fell into the hands of the Moslems. 
They were conducted with every mark of respect 
and Consideration to Medinah. Seeing Mohammed 
pass by her, she cried to him : 5 Apostle of God, 
my father is dead; my brother, my only relation, 
fled into the mountains on the approach of the 
Moslems : I cannot ransom m yself; it is thy 
generosity which I implore for my deliverance. 
My father was an illustrious man, the prince of 
his tribe, a man who ransomed prisoners, protected 
the honour of women, helped the poor, cbnsoled 
the afflicted, never rejected any demand. I am 
Safanah, daughter of Hatim. ”

Thy father indeed had the virtues of a 
Moslem, ”  answered Mohammed.

Then addressing the Moslems around him, he 
said, “  The daughter of Hatim is free, her father 
was a generous and humane man; verily God loves-
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the beneficent. ” So saying he not only set her 
free, but gave her raiment and a camel, and sent 
her by the first caravan bound to Syria. And with 
her all the people were set at liberty. Touched by 
gratitude, Adi hastened to Medinah where he 
accepted Islam, and returning to his people 
persuaded them to accept Islam ; and the tribe of 
T ayonceso  inimical to Moslems, became hence
forward devoted followers of Mohammed.

It was about this time, in the ninth year of the 
Hegirah,. that Mohammed received news of the 
gathering of a large army on the confines of Syria 
against the Moslems. A  year’s pay, so ran the 
report, had been advanced by the Greek or Roman 
Emperor who was at Hims, in order that the 
soldiers might be well-furnished for a long 
campaign; the tribes of the Syrian desert were 
flocking around the Roman Eagle and the vanguard 
was already at Balka, not far from Mutah. Moham
med at once proposed to disperse them before they 
could gather sufficient strength. A small force how
ever was collected; and accompanied by the Pro
phet* the volunteers marched towards the frontier. 
When he arrived in the vicinity of the Syrian 
border at Tabuk, he found no troops to oppose 
him ; there were no signs of any impending danger, 
and learning that the Emperor had his hands full 
at home, he returned with his army to Medinah.

Hitherto the idolaters had freely performed 
their old idolatrous rites and ceremonies with the-
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Moslems in the Kaabah. Mohammed perceived 
that the idolaters if allowed to mix year after year 
with the Moslem pilgrims and perform the degrad
ing ceremonies of their cultus, would, soon nullify 
all his works which have been the sole cause of 
his being. In order therefore to remove once for 
all any possibility of a relapse into idolatry, he 
promulgated an ordinance which should strike 
straight at the heart of all idolatry and the immo
ralities attendant upon it. This was as follows :

‘ I. No idolater shall after this year come on 
a pilgrimage to the Kaabah.

“  II. No one shall make the circuit of the 
Kaabah naked as formerly.

“  III. Whoever has a treaty with the Prophet, 
it shall continue binding till its termination; for 
the rest, four months are allowed to every man to 
return to his territories; after that the Prophet 
will not Consider himself bound to extend his 
protection to any except towards those with whom 
treaties have already been concluded.”

And Ali was commissioned to read the Procla
mation to the assembled multitudes on the d&y of 
the pilgrimage at Mecca. The vast.concourse soon 
after returned to*their homes and before the fol-

iMR

lowing year was over most of them were Mosl'em. 
“  Idolatry, with its nameless abominations, was 
utterly destroyed. Islam furnishes the only 
solitary example of a great religion which, though 
preached among a nation and reigning for the

4 5 4  THE LIFE OF MOHAMMED



MECCA PROCLAIMED * 1 5 5

most part among people not yet emerged from the 
twilight of an early civilisation, has succeeded in 
effectually restraining its votaries from idolatry.” 1  
And this has largely been due to the above 
seemingly harsh Proclamation of Mohammed.

1  Syed Ameer Ali, The Spirit of Islam, p. 210. 

London 1896.
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CHAPTER X.

T H E  L A S T  D A Y S  O F M O H AM M ED .

WHEN Mohammed saw men 'accepting Islam in 
troops he felt that his career was nearing its end.1 
He now resolved to perform a Farewell Pilgrimage 
to the city of his birth, and with this purpose he 
left Medinah with nearly 1,40,000 people.2

On his arrival at Mecca after completing the 
rites of pilgrimage Mohammed addressed the 
multitude from the top of Mount Arafat in solemn 
last words:

“  O ye people, hearken to my words, for I 
know not whether after this year I shall ever be 
amongst you here again.

“  Your lives and your property are sacred and 
inviolable amongst one another until the end of 
time, when ye will appear before G od;—and 
mind ye have to appear before your Lord* who 
will demand from you an account of all your 
actions.

1 Koran, cx.

* This is known as Hajjat-ul-Widaa, or the ‘ ‘ Farewell 
Pilgrimage, ”  and is taken as the model of a Moslem, 
pilgrimage. It is, however, called in the Koran, ix. 3 , 

the Hqj)~il-Akbar, or the “  Great Pilgrimage.”  It is 
supposed to have commenced February 23, 632, a. c.
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a *Lhe Lord has ordained to every man the 
share of his inheritance ; a testament is not lawful 
to the prejudice of heirs.

“  No more shall vengeance be allowed for blood 
as in the c days of Ignorance.’ ” 1

“ Ye men, ye have rights ; and ye women, ye 
have rights. Husbands, love your wives and treat 
them kindly. Verily ye have taken them on the 
security of . God and have made their persons 
lawful to .you by the Word of God. Mind 
you that the thing most disliked by God 
is divorce.

“ And of your slaves. Take care that ye feed 
them with such food as ye eat yourselves, and 
clothe them with the stuff ye wear, and order them 
not to do a thing beyond their power, and if ye do 
order such a thing ye must yourselves assist them 
in doing it. Whoso-‘among you beats his slave 
without fault or slaps him in the face, his atone
ment for this is freeing him ; and mind you that a 
man who behaves ill to his slave will be shut out 
from Paradise. Forgive thy slaves seventy times 
a day^ for they are the servants of the Lord 
thy God and are not to be unjustly treated. 
Nothing pleases God more than the freeing 
of slaves.

“  Ye people, hearken to my words and under
stand them. Know that all Moslems are brothers

1 Pre-Islamic period in Arabia is generally so called.

SERMON ON THE MOUNT 157



to one another: ye are all equal: ye are one 
brotherhood.

“  Nothing which belongs to another is lawful 
to his brother, unless freely given out of goodwill. 
Guard yourselves from doing injustice.

“ Let him that is present tell it to him that is 
absent. Maybe he that is told will remember 
better than he that has heard it.”

Then looking up to the heaven he cried, “  G 
Lord, I have delivered my message and fulfilled 
my mission.”  And the multitude answered, “ Yea, 
verily hast thou! ”  “  O Lord, I beseech Thee, bear 
Thou witness to it ! ” And he lifted up his hands 
and blessed the people.

The Prophet soon after prepared to return with
his followers to Medinah.

It was doubtless in view of his approaching 
end and in solicitude for the welfare of his rela
tives and friends after his death and especially of 
his favourite Ali, that he took occasion during a 
halt at a place called Khumm, to convoke an 
assembly of the people accompanying him and 
addressed to them a solemn adjuratioit: o

“ Ye believe,”  said he, “  that 'there is no God 
but God, that Mohammed is the Prophet of 
God, that ye have to render an account of all 
your actions to God 1 the King on the Day 
of Judgment.’ ”

They all answered, “ Yea, verily we believe 
these things.” He then adjured them solemnly by
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these articles of their faith ever to hold his family 
and especially Ali in love and reverence. “  Ali,” 
said he, “  is to me what Aaron was to Moses; 
whoever loves me, let him receive Ali as his friend. 
Almighty God ! be a friend to his friends and a 
foe to his foes; help those who help him, and 
frustrate the hopes of those who betray him !”  

Then putting himself at the head of his pil
grim-army Mohammed set out on his return 
to Medinah.

He now settled himself to organize the provin
ces and tribal communities which had accepted 
Islam. Missionary-officers were sent to the 
provinces and to the tribes for the purpose of 
instructing them more fully in the duties of Islam 
and administering justice. Moaz son of Jabal 
was sent to Ypman, and Mohammed’s, parting 
injunction to him is worthy of more than ordinary 
attention. He was asked by Mohammed by what 
rule he would be guided in his administration of 
that province. " B y  the law of the Koran,” 
said Moaz.

“  But if you find no direction therein ? ”
“  Then I will act according to the example of 

the Prophet.”
“  But if that fails ? ”
te Then I will exercise my own judgment.”  
Whereupon Mohammed approved highly of'the 

answer of his disciple and commended it to the 
other delegates.
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To Ali, whom he deputed to Yemamah, he 
said: "  When two parties come before you for 
justice, do not decide before you have heard
them both.”

Soon after this the health of the Prophet 
continued to decline. At the news of his ap
proaching end, two pretenders stood up claiming 
divine commission for their reign of licentious
ness and plunder. One was Aihalah son of Kaab, 
better known as Al-Aswad, the other Abu-Soma- 
mah Harun son of Halib, commonly called
Moseilamah.

Aihalah, a quick-witted man and gifted with 
persuasive eloquence, was originally an idolater, 
then a convert to Islam, from which he seceded to 
set up for a prophet.1 Being versed in juggling 
arts and natural magic, he Astonished and 
confounded the multitude with spectral illusions, 
which he passed off as miracles. His schemes 
for a time were crowned with success. But soon 
his whole efforts came to nought, and he fell a 
victim to the vengeance of some people whose 
relatives he had killed.

Abu-Somamah Harun belonged to the .tribe of 
' Honeifah who inhabited the province of Yemamab,

1 He belonged to the tribe of Aus, of which he was 
an influential chief. H e was sumamed ZuL-Hi mar, or 
the “  Master of the A ss,”  because he used frequently to  
say, “  The M aster of the Ass is coming to me,”  and he 
pretended to receive his revelations from two angels 
named Soheik and Shoreik.
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^and a principal man among them. He headed an 
. embassy sent by his tribe to Mohammed in the 

'ninth year of the Hegirah, and professed Islam; 
but on his return home, considering he might 
share with Mohammed in his power, the next year 
he set up for a prophet. Being a man of influence 
and address, he soon made hosts of converts 
among his credulous countrymen, and about this 
time he sent a letter to Mohammed offering to go 
halves with him. It ran thus

“ From Moseilamah the Prophet of God to 
Mohammed the Prophet of God. I am your 
partner; the power must be divided between us: 
half the earth for me, and the other half for your 
.Koreish, although I am sure the Koreish are a 
greedy people who will hardly rest satisfied with 
â just division.”

To which Mohammed sent his reply in the 
following memorable words: “ From Mohammed 
-the Prophet of God to M oseilam ahthe Liar. 
Peace be upon those who follow the straight path ! 
The earth belongs to God alone: He bestows it 
-upon Whom He pleases. Only those prosper who 

fear their Lord ! ”
The Prophet though weak and feeble always *  

presided at the public prayers until within three 
days of his death. One noon at night, he passed 
through the dark and silent city where all were 
sunk in sleep, to the great burying-ground outside 

-of the walls. Arrived in the midst of the tombs,
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he lifted up his voice and made a solemn apos^ 
trophe to their tenants : "  Peace be upon you, ye 
people of the graves, God forgive you 1 Peaceful 
be the morning to which ye shall awaken, and 
happy your condition ! Ye have passed on before
us, and we are to follow you.”

The next day he was aided in repairing to the 
mosque by his two cousins Ali and Fazl, the son 
of Abbas. After his usual prayers, he thus 
addressed the multitude: “  Moslems, if I have 
wronged any one of you, here am I to answer for 
i t ; if I owe anything to any one of you, all I may 
happen to possess belongs to you.”

Upon this, a man in the crowd reminded: 
Mohammed of three dirhams of silver which he 
had given to a poor man at the Prophet’s request, 
and was instantly repaid with interest. “  Better,”  
said Mohammed, " i t  is to blush in this wotld than 
suffer in the next.”

He then prayed fervently for the Moslems 
who had suffered for their faith, after which he 
addressed the Exiles of Mecca exhorting them 
to hold in honour the Helpers of Islam. "T h e  
number of believers,”  said he, "  will increase, but 

*  that of the Helpers never can: they were my 
family with whom I found a home, they believed 
in me when I was persecuted by the world.”

Mohammed’s malady increased from day to day. 
On Friday, the day of religious assemblage, he re
quested Abu-Bakr to perform the public prayers.
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The appearance of Abu-Bakr in the pulpit caused 
great agitation among the Moslems, and a rumour 

, was circulated that the Prophet was no more. On 
hearing the news, Mohammed exerted his remain
ing strength, and leaning on the shoulders of Ali 
-and Fazl, he made his way into the mosque, 
“ where his appearance,” says the chronicler, 
“  spread joy throughout the congregation.”  Abu- 
Bakr ceased to pray, but Mohammed bade him 
proceed, and after the prayers were over thus ad
dressed the congregation. “ I have heard,”  said he, 
' that a rumour of the death of your Prophet filled 
you with alarm; but has any prophet before me 
lived for ever that ye think I should not leave you? 
Everything has its appointed time which is not to 
be hastened nor avoided. I return to Him who sent 
me, and my last request to you is that ye remain 
united, that ye love, honour, and uphold each other 
in what shall be reasonable, that ye exhort each 
•other to faith and constancy in belief, and to the 
performance of righteous deeds : by these alone 
men prosper,—all else lead to destruction.”

In concluding his exhortation, he read out the 
following verse of the Koran :

u The future mansion—God has made for those 
who seek not to exalt themselves in the earth 
or to do w rong ; for the happy issue shall attend 
the pious.” 1

1 Koran, xxviii. 83.
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These were the last words Mohammed spoke 
in public; he was again conducted back by Alh 
and Fazl to the dwelling of Ayeshah which was 
close to the mosque.

After this, at noon of Monday the 12th of 
Rabi I. of the nth  year of the Hegirah— cor
responding to the 8th. of June 632 A. C.—while- 
praying earnestly within himself, the noble spirit 
of the great Prophet escaped into the M blessed 
companionship on high."

And here the life of Mohammed ends; here 
ends the life of the only man mentioned by* 
history who was at once a preacher and a sovran, 
mightier than the mightiest of the earth. I

I
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CH APTER XI.

P E R S O N  A N D  C H A R A C T E R  O F  M O H AM M ED .

M o h a m m e d  is described as of middle stature, 
rather thin, but broad of shoulders, wide of chest, 
strong of bone and muscle. His head was 
capacious, well-shaped, and well-set on a neck 
which rose like a pillar from his ample chest* 
Dark hair, slightly curled, flowed in a dense 
mass almost to his shoulders. He had an oval 
face, slightly tawny of colour, marked and 
expressive features, a slightly aquiline nose, black 
eyes which shone out from under heavy eyelashes* 
a mouth large and flexible, indicative of eloquence; 
teeth, well-set and dazzling white. A  full beard 
framed his manly face. His skin was clear and 
soft, his complexion * red and white,’ his hands 
were as ‘ silk and satin/ even as those of a woman* 
His fetep was quick and elastic, yet firm. In 
turning his face he would also turn his whole 
body. His whole gait and presence were dignified 
and imposing. His countenance was mild and 
pensive. His laugh was rarely more than a smile 
which was of the most captivating sweetness.

In his habits he was extremely simple. H is 
eating and drinking, his dress and his furniture



retained even when he reached the plenitude of 
his power, their primitive simplicity.

(i His constitution was extremely delicate. 
« . . Eminently unpractical in all common
things of life, he was gifted with mighty powers of 
imagination, elevation of mind, delicacy and refine
ment of feeling. 1 He is more modest than a virgin 
behind her curtain/ it was said of him. He was 
most indulgent to his inferiors, and would never 
allow his awkward little page to be scolded 
whatever he did. cTen years/ said Anas, his 
servant,1 was I about the Prophet, and he never 
said as much as “  Uff” to me/ He was very 
affectionate towards his family. One of his boys 
died on his breast in the smoky house of the nurse, 
a blacksmith’s wife. He was very fond of 
children; he would stop them in the streets and 
pat their little heads: He never struck any one
in his life. The worst expression he ever made 
use of in conversation was, 'W hat has come to 
him ? May his forehead be darkened with mud !* 
When asked to curse some one, he replied, 11 
have not been sent to curse but to- be a mercy to 
mankind.’ * He visited the sick, followed any 
bier he met, accepted the invitation of a slave 
to dinner, mended his own clothes, milked the 
goats, and waited upon himself,”  relates summarily 
another tradition. He never first withdrew his 
hand out of another man's palm, and turned not 
before the other had turned.
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“  He was the most faithful protector of those 
-he protected, the sweetest and most, agreeable in 
conversation. Those who saw him were suddenly 
.filled with reverence; those who came near him 
loved |,him ; they who described him would say,
* I have never seen his like either before or after.* 
He was of great taciturnity, but when he spoke 
it was with emphasis and deliberation, and no 
one could forget what he said. He was, however, 
very nervous and restless withal; often low- 
spirited, downcast, as to heart and eyes. Yet he 
would at times suddenly break through these 
broodings, become gay, talkative, jokular, chiefly 
among his own. . . He would romp with the

children and play with their toys.
“  He lived with his wives in a row of humble 

'•cottages, separated from one another by palm- 
branches, cemented together with mud. He would 
"kindle the fire, sweep the floor, and milk the 
goats himself. The little food he had was always , 
shared with those who dropped in to partake of 
it. . . . His ordinary food was dates and
water,’ or barley bread; milk and honey were 
'luxuries of which he was fond, but which he 
rarely allowed himself. The fare of the desert 
seemed most congenial to him, even when he 
was sovereign of Arabia.” 1

1 Stanley Lane-Poole, quoted from E. Deutsch, 
Literary Remains, p. 70, f f ; and R. Bosworth-Smith, 

■ .Mohammed and Mohammedanism, 2nd. edn., p. >3 **
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“  There is something,”  says Lane-Poole, £ so* . 
tender and womanly, and withal so heroic, about 
the man, that one is in peril of finding the 
judgment unconsciously blinded by the feeling of 
reverence and well-nigh love that such a nature 
inspires. He who, standing alone, braved for 
years the hatred of his people, is the same who- 
was never the first to withdraw his hand from 
another's clasp ; the beloved of children, who 
never passed a group of little ones without a  
smile from his wonderful eyes and a kind word' 
for them, sounding all the kinder in that sweet- 
toned voice. The frank friendship, the noble 
generosity, the dauntless courage and hope of the 
man, all tend to melt criticism in admiration.

“  He was an enthusiast in that noblest sense 
when enthusiasm becomes the sait of the eartb, 
the one thing that keeps men from rotting whilst 
they live. Enthusiasm is often used despitefully, 
because it is joined to an unworthy cause, or falls 
upon barren ground and bears no fruit. So was 
it not with Mohammed. He was an enthusiast 
when enthusiasm was the one thing needed to set 
the world aflame, and his enthusiasm was noble 
for a noble cause. He was one of those happy 
few who have attained the supreme joy of making 
one great truth their very life-spring. He was 
the messenger of the one God; and never to his 
life's end did he forget who he was, or the 
message which was the marrow of his being. He
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brought his tidings, to his people with a grand- 
dignity sprung from the consciousness of his. 
high office, together with a most sweet humility, 
whose roots lay in the knowledge of his own-' 
weakness."

On the graces and intellectual gifts of nature 
to the son of Abdullah, the Arabian writers dwelf 
with the proudest and fondest satisfaction. His 
politeness to the great, his affability to the hum
ble, and his dignified bearing to the presumptuous, 
procured him respect, admiration and applause. 
His talents were equally fitted for persuation or 
command. Deeply read in the volume of nature, 
though entirely ignorant of letters,1 his mind 
could expand into controversy with the acutest of 
his enemies, or contract itself to the apprehension 
of the meanest of his disciples. His simple elo
quence, rendered impressive by the expression of 
a countenance wherein awfulness of majesty was 
tempered by an amiable sweetness, excited- 
emotion s of veneration and love; and he was 
gifted with that authoritative air of genius which? 
alike* influences the learned and commands the 
illiterate. As a friend and a parent, he exhibited 
the softest feelings of our nature; but while in 
possession of the kind and generous emotions of 
the heart, and engaged in the discharge of most 
of the social and domestic duties, he disgraced not

1 Koran, vii. 156, 158.
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his title of an apostle of God. With all that; 
simplicity which is so natural to a great mind, 
he performed the humbler offices whose homeli
ness it would be idle to conceal with pompous 
diction. “  God/' say the Moslem writers, “ offered 
him the keys of the treasures of the earth, but 
'he would not accept them.”

* o; % y I

I V' • ;' . . * . S '
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CH A PTER XII.

S O M E  R E F L E C T I O N S  O N  H IS C A R E E R .

T h e  question now occurs, was he the unprincipled 
impostor that he has been so commonly repre
sented ? Were all his visions and revelations 
deliberate falsehoods, and was his whole system 
a tissue of deceit? "  Our current hypothesis 
about Mahomet/ said Carlyle, "that he was a 
scheming Impostor, a Falsehood incarnate, that 
his religion is a mere mass of quackery and 
fatuity, begins really to be now untenable to any 
one. The lies, which well-meaning zeal has 
heaped round this man, are disgraceful to 
ourselves only. When Pococke inquired of 
Grotius, where the proof was of that story of 
the pigeon, trained to pick peas from Mahomet's 
ear, and pass for an angel dictating to him ? 
Grotius answered that there was no proof 1 It is 
really time to dismiss all that. The word this 
man spoke has been the life-guidance 'now 
of a hundred-and-eighty millions of men these 
twelve-hundred years. These hundred-and-eighty 
millions were made by God as well as we. A  
greater number of God's creatures believe in 
Mahomet's word at this hour than in any other 
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-word whatever. Are we to suppose that it was a 
miserable piece of spiritual legerdemain, this, 
which so many creatures of ' the Almighty have 

'lived by and died by ? I for my part, cannot 
form any such supposition I will believe most 
things sooner than that. One would be entirely 
at a loss what to think of this world at all, if 
-quackery so grew and were sanctioned here.

“ Alas, such theories are very lamentable. If 
we would attain to knowledge of anything in 
God’s true Creation, let us disbelieve them 

•wholly 1 They are the product of an Age of 
-Scepticism; they indicate the saddest spiritual 
paralysis, and mere death-life of the souls of 
.men ; more godless theory, I think, was never 
promulgated in this Earth. A false man found a 
religion ? Why, a false man cannot build a brick 

-house ? If he do not know and follow tru ly  the 
properties of mortar, burnt clay and what else he 
works in, it is no house that he makes, but a 
rubbish-heap. It will not stand for twrelve centu
ries, to lodge a hundred-and-eighty millions; it 
will fall straightway. A man must cohform 
himself to Nature’s laws, be verily in communion 
with Nature and the truth of things, or Nature 
will answer him, No, not at all ! Speciosities 
are specious—ah me !—a Cagliostro, many
•Cagliostros, prominent world-leaders, do prosper 
by . their quackery, for a day. It is like a 
.forged bank-note; they get it passed out of their
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worthless hands : others, not they, have to smart 
>for i t  Nature bursts up in fire-flames, French 
Revolutions and such-like, proclaiming with 
terrible veracity that forged notes are forged.

“  But of a Great Man especially, of him I will 
venture to assert that it is incredible he should 
have been other than true. . . .

“ This Mahomet, then, we will in no wise 
■ consider as '■ an Inanity and Theatricality, a poor 
conscious ambitious schemer ; we cannot conceive 
him so. . . . The man’s words were not 
false, nor his workings here below; no Inanity and 
Simulacrum; a fiery mass of Life cast up from the 
great bosom of Nature herself. To kindle the 
world ; the world’s Maker had ordered it so.’’ 1

Let us endeavour to perceive what adequate 
object he could have to gain by the impious and 
stupendous imposture with which he stands charg
ed. Was it riches ? His marriage with Khadijah 
had already made him wealthy, and for years 
preceding his 'pretended vision’ he had manifested 
no desire to increase his store. Was it distinc
tion ?• He already stood high in his native place as 
a man of intelligence and probity. He was of the 
illustrious tribe of the Koreish, and of the most 
honoured branch of that tribe. Was it power ? The 
guardianship of the Kaabah, and with it the com
mand of the sacred city, had been for generations

1 Thomas Carlyle, On Heroes, Hero-worship, and the 
JJeroic in History, lecture ii.
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in his immediate family, and his situation and?' 
circumstances entitled him to look forward with- 
confidence to that exalted trust. In attempt
ing to subvert the faith in which he had been 
brought up, he struck at the very root of all these 
advantages. On that faith were founded the for
tunes and dignities of his family. To assail it 
must draw on himself the hostility of his kindred, 
the indignation of his fellow-citizens, and the 
horror and odium of all his country-men who were 
worshippers at the Kaabah. Was there anything 
brilliant in the outset of his prophetic career to 
repay him for these sacrifices, and to lure him on ?" 
On the contrary, it was begun in doubt and secre
cy. For years together i t . was not attended, 
by any material success. In proportion as he- 
made known his doctrines and proclaimed his 
revelations, they subjected him to ridicule, scorn,, 
obloquy, and finally to an inveterate persecution ; 
which ruined the fortunes of himself and his 
friends, compelled some of his family and follow
ers to take refuge in foreign land, obliged him 
to hide from sight in his native city, and 
drove him forth a fugitive to seek an -uncertain 
home elsewhere. Why should he persist for years 
in a course of imposture which was thus prostra
ting all his worldly fortunes at a time of life when 
it was too late to build them up anew ?l

1 These are some of the remarks of W ashington  
Irving, Life of Mahomet, Bohn’s edn.
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Ah no : s^ys Carlyle, "this deep-hearted Son 
of the Wilderness, with his beaming black eyes 
and open  ̂social deep soul, had other thoughts 
than ambition. A silent great man ; he was one 
of those vyho cannot b'ut be in earnest; whom 
Nature herself has appointed to be sincere. While 
others walk in formulas and hearsays, contented 
enough to dwell there, this man could not screen 
himself in formulas ; he was alone with his own 
soul and the reality of things. The great Mystery 
of Existence, as I said, glared-in upon him, with 
its terrors, with its splendours; no hearsays could 
hide that unspeakable fact, ‘ Here a m i ! ’ Such 
sincerity , as we named it, has in very truth 
something of divine. The word of such a man is 
a Voice direct from Nature’s own Heart. Men do 
and must listen to that ’ as to nothing else;—all 
else is wind in comparison. From of old, a 
thousand thoughts, in his pilgrimings and 
wanderings, had been in this man: What am I ? 
What is this unfathomable Thing I live in, which 
men name Universe ? What is L ife ; what is 
Death ?* What am I to believe ? What am I to do ? 
The grim rocks of Mount Hara, of Mount Sinai, 
the stern sandy solitudes answered not. The 
great Heaven rolling silent overhead, with its 
blue-glancing stars, answered not. There was no
answer. The man’s own soul, and what of God’s 
inspiration dwelt there, had to answer ! ” l

1 Carlyle, On Heroes, etc., lec. ii.
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And what have been the effects of the system 
which established by such 'instrumentality, 
Mohammed has left behind him ?

« We may freely concede,”  says Sir William 
Muir, “  that it banished for ever many of the 
darker elements of superstition which had for 
ages shrouded the Peninsula. Idolatry vanished 
before the battle-cry of Islam ; 'the doctrine of the 
unity and infinite perfections of God, arid of a 
special all-pervading Providence, became a living 
principle in the hearts and lives of the followers 
of Mahomet, even as it had in his own. An
absolute surrender and submission to the divine
will (the very name of Islam ) was demanded 
as the first requirement of the religion. Nor are 
social virtues : wanting. Brotherly love is incul
cated within the circle of the faith ; orphans are 
to be protected, and slaves treated with 
consideration ; intoxicating drinks are prohibited, 
and Mahometanism may boast of a degree of 
temperance unknown to any other creed.” 1

“ His beneficial or pernicious influence on the 
public happiness,”  say^ Gibbon, “  is ‘ the last 
consideration in the character of Mahomet. The 
most bitter or most bigoted of his Christian or 
Jewish foes will surely allow that he assumed a 
false commission to inculcate a salutary doctrine, 
less perfect only than their own. He piously i

i  Muir, The Life of Mohowtet, v o l.iv .-p p - 3 20> 3 2 1 *
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■ supposed, as the basis pf his religion, the trqth 
■ and sanctity of their prior revelations, the virtues 
and miracles of their founders. The idols of 
Arabia were broken before the throne of God; 
the blood of human victims was expiated by 
prayer,, and fasting, and alms, the laudable or 
innocent arts of devotion ,* and his rewards apd
punishments of a future life were painted by the
images most congenial to an ignorant .and carnal 
generation. Mahomet was, perhaps, incapable 
of dictating a moral and political system for the 
use of his countrymen : but he breathed among 
"the faithful a spirit of charity and friendship; 
recommended the practice of social virtues ; and 
■ checked by his laws and precepts the thirst of 
revenge, and the oppression of widows and or
phans. The hostile tribes were united in faith and 
obedience.” 1 . . .

“  The aim of Mahomet/ says the Rev. Steph
ens, “ was to revive among his countrymen the 
Arabs, as Moses revived among his countrymen 
the Jews, the pure faith of their common forefather 

-Abralfein. In this he succeeded to a very great 
•extent. For '.a confused heap of .idolatrous 
superstitions he substituted a pure monotheistic 
faith; he abolished some of the most vicious 
practices of his countrymen, mpdified others; 
he generally raised the moral standard, improved

1  Gibbon, Decline and Fall of the Roman, Empire*
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the social condition of the people, and introduced 
a sober and rational ceremonial in worship. 
Finally he welded by this means a number of 
wild and independent tribes, mere floating atoms, 
into a compact body politic, as well prepared 
and as eager to subdue the kingdoms of the 
world to their rule and to their faith, as ever the 
Israelites had been to conquer the land of Canaan.1 

*  *  *  *

“ The Koran also enjoins repeatedly and in 
very emphatic language the duty of showing 
kindness to the stranger and the orphan, and of 
treating slaves, if converted to the faith, with the 
consideration and respect due to believers. The 
duty of mercy to the lower animals is not 
forgotten, and it is to be thankfully acknowledg
ed that Mohammedanism as well as Buddhism 
shares with Christianity the honour of having 
given birth to hospitals and asylums for the
insane and sick.8

*  *  *  *

“ The vices most * prevalent % in Arabia in 
the time of Mahomet which are most sternly 
denounced and absolutely forbidden in the Koran 
were drunkenness, unlimited concubinage and 
polygamy, the destruction of female infants, 1 2

1 w .  R . W . Stephens, Christianity and Islam-, the 
: Bible and the Koran i  p. 9 4 - London 1877.

2 Ibid., p. 104.



reckless gambling, extortionate usury, supersti
tious arts of divination and magic. The aboli
tion of some of these evil customs, and the 
mitigation of others, was a great advance in 
the morality of the Arabs, and is a wonderful 
and honourable testimony to the zeal and in
fluence of the reformer. The total suppression 
•of female infanticide and of drunkenness is the 
most signal triumph of his work."1

“ First of all/* continues the writer we are 
•quoting, “  it must be freely granted that to 
his own people Mahomet was a great bene
factor. He was born in a country where poli-, 
tical organization and rational faith, and pure 
morals were unknown. He introduced all three. 
By a single stroke of masterly genius he 
simultaneously reformed the political condition, 
the religious creed, and the moral practice of 
his countrymen. In the place of many in
dependent tribes he left a nation ; for a super
stitious belief in gods many and lords many he 
established a reasonable belief in one Almighty 
yet beneficent Being; taught men to live under 
an abiding sense of this Being’s superintending 
care, to look to Him as the rewarder, and to 
fear Him as the punisher of evil-doers. He 
vigorously attacked, and modified and suppress
ed many gross and revolting customs which ,

1 Ibid., p. ti2.
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had prevailed in Arabia down to His time. For anr 
abandoned profligacy was substituted a carefully 
regulated polygamy, and the practice of destroy* 
irig female infants was effectually abolished.

“ As Islam gradually extended its conquest 
beyond the boundaries of Arabia, many barbar
ous races whom it absorbed became in like 
manner participators in its benefits. The Turk, 
the Indian, the Negro, and the Moor were 
compelled to cast away their idols, to aban
don their licentious rites and customs, to turn 
to the worship of one God, to a decent ceremo
nial and ah orderly way of life. The faith even 
of the more enlightened Persian was purified : he 
learned that good and evil are not co-ordinate 
powers, but that just and unjust are alike under 
the sway of one All-wise and Holy Ruler, who 
ordereth all things in heaven and earth.

“ For barbarous nations, then, especially na* 
tions which were more or less in the condition 
of Arabia itself at the time of Mahomet—nations 
in the condition of Africa at the present day, 
with little or no civilisation, and without a 
reasonable religion— Islam certainly comes as a 
blessing, as, a turning from darkness to light 
and'from the power of satan unto God.” 1

Another Christian writer® thus expresses 
himself :—

1  Ibid., pp. 129, 13  0.
2 In The Astatic Quarterly Review, October 1888.
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HIS RATIONALISM l8 l

u On the other hand, to those who are; 
prepared to shake off superstitions, Mohammedan
ism offers a very rational religion. The reign 
of uniform law in the natural world is ex
pressed in the unity of G,od-*-one over-ruling 
Providence. The high character attributes of the 
great God are recognised by the total abolition 
of all the forms of worship which presume deity 
of human tastes and passions—not only images 
and paintings, but music and ecclesiasticism of 
all kinds go by the board. There nothing but 
a simple rational worship, in or out of simple 
edifices. Decency and sobriety of life are
inculcated, drink is prohibited, the equality of man 
is preached in an attractive form, and good con
duct in this world is rewarded by an intelligible 
Paradise in the next. Such a religion commends 
itself very readily to people in want of a faith.

*  **  *

‘ ‘ Mohammedanism came upon the world as 
a kind of reformed Christianity—*a protest against
the cgrruption of Christianity-—a purer faith found
ed on the old models, a return to the old stand
ards. . . * But it had all the reasonableness
in contrast to the gross superstitions of the age 
which has already been UilTabuted to it, and 
brought out, as it were, by a very enterprising 
and enthusiastic people, it is to be hardly won1- 
dered that it had a great success. . . . When

I



the Mohammedans annexed the civilised coun
tries of Graeco-Roman Empire they also inherited 
the civilisation and learning of that Empire. 
Hence it was that they gave }o the world not only 
a Ibetter religion, but laws, science, and -literature, 
when our ancestors were still quite barbarous. 
Thus everything facilitated their constant progress 
for upwards of a thousand years after the institu
tion of the Mohammedan religion, and they still 
progress in the less civilised regions of the earth."

te It is very difficult to say," continues the 
writer, '* exactly what the Mohammedan religion 
is. . . . Certainly, it seems to be very
effective in rendering men’s lives and manners 
outwardly decent and respectable. It has this 
very great advantage, that having no difficult 
creed, exacting no beliefs prim a facie repulsive 
to reason and commonsense, there is among
Mohammedans very little tendency towards 
infidelity. . .

u Probably it is to the prohibition of the use 
of alcohol that the outward decency of Moham
medans, as compared to Christians, is due. It 
is drink that debases and degrades so large a 
part of our lower Christian populations.. We 
not only have no prohibition of drink, but we in 
some sort sanctify it by its use in our so-called 
sacraments. That use of wine as representing 
the blood of Christ ( to which we attribute such 
extraordinary virtue) is not only a very low
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form of ■ superstition, but greatly increases the 
•difficulty of dealing with the liquor question.”

u It cannot be said,” adds the writer pertinently, 
u  that Mohammedans never drink, but they really 
rarely do *os It cannot be said that there afe 
not many bad Mohammedans given to many vices, 

especially among semi-converted races of a rude 
character; but, take them all in all, the population 

. of civilised Mohammedan countries have a 
Comparatively decorous mien and manner. Their 
faults are those principally of the ages in which 
Mohammedanism was matured, while our virtues 
are rather those of our age than of our religion.” 

The following remarks of Canon Isaac Taylor 
at the Church Congress, Wolverhampton, may 
also be read with interest by all candid readers:— 

■  “ The Rev. Canon Isaac Taylor said that
over a large portion of the world Islamism as a 
missionary religion is more successful than 
Christianity. ( Sensation. ) Not only are the 
Moslem converts from paganism more numerous 
than the Christian converts, but Christianity in 
some ^regions is actually receding before Islam, 
while attempts to proselytise Mohammedan nations 
are notoriously unsuccessful. We not only do 
not gain ground, but even fail to hold our own. 
The faith of Islam extends from Morocco to Java, 
from Zanzibar to China, and is spreading across 
Africa with giant strides. It has acquired a 
footing on the Congo and the Zambesi, while
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tJganda, the most powerful of the negro states*, 
has just become Mohammedan. In India, western 
civilization, which is sapping Hindooism, only 
prepares the way for Islam; Of the 255 millions 
in India, 5°  millions are already Moslems,1 and of 
the whole population of Africa more than half. 
It is not the first propagation of Islam that has 
to be explained, but it is the permanency with 
which it retains its hold upon its converts* 
Christianity is less tenacious in its grasp. While 
in India and Africa it is receding before Islam, 
and in Jamaica the negroes, nominally Christian, 
are lapsing into Oboeism, it may be affirmed that 
an African tribe, once converted to Islam, never 
reverts to paganism, and never embraces 
Christianity. . . .

“  Islam has done more for civilization than 
Christianity. I confess I am somewhat suspi
cious of the accounts of missionaries ; but take

1 The number has gone up to 70 millions. A learned 
Hindu writer thus speaks of the two communities as 
they stand to-day. “ The Mahomedans.have a future, 
and they believe in it—we Hindus have po conception 
of it. Time is with5 them—time is against us. At the 
end of the year they count their gains, we calculate our 
losses, They are growing in strength, growing in wealth, 
growing in solidarity, we are crumbling to pieces. They 
look forward to a united Mahomedan world—we are 
waiting for our extinction.”—Lieut.-Col. Dr. U. N. 
Mukerji, A Dying Race, p. 97. Calcutta 1909. Elsewhere 
he admits : “  The superiority of the bulk of the Mahom- 
medans is entirely dtie to their religious revival and the 
systematic moral training that they impart to every 
member 'of their community.”—p. 94.
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the statements of English officials, or of lay 
travellers, such as Burton, Pope Hennessy, 
Galton, Palgrave, Thompson, or Reade, as to the 
practical results of Islam. When Mohammedanism 
is embraced by a negro tribe, paganism, devil- 
worship, fetishism, cannibalism, human-sacrifice, 
infanticide, witchcraft, at once disappear. The 
natives’ begin to dress, filth is replaced by 
cleanliness, and they acquire personal dignity 
and self-respect. Hospitality becomes a religious 
duty, drunkenness becomes rare, gambling is 
forbidden, immodest dances and the promiscuous 
intercourse of the sexes cease, female chastity 
is regarded as a virtue, industry replaces idle
ness, licence gives place to law, order and 
sobriety prevail, blood-feuds, cruelty to animals

i f f

and to slaves, are forbidden. A  feeling of 
humanity, ' benevolence and brotherhood is 
inculcated. Polygamy and slavery are regulat
ed and their evils are restrained. IslamBi ■ #
above all, is the most powerful total abstinence 
association in the world, whereas the extension 
of European trade means the extension of drun
kenness and vice, and the degradation of the 
people ; while Islam introduces a civilization 
of no low order, including a knowledge of read
ing and writing, decent clothing, personal 
cleanliness, veracity and self-respect. Its restrain
ing and civilizing effects are marvellous. How 
little have we to show for the vast sums of money

TAYLOR CONTINUED 185



and all the precious lives lavished upon Africa!- 
Christian converts are reckoned by thousands, 
Moslem converts by millions. These are the 
stern facts we have to face. They are extremely 
unpleasant facts; it is folly to ignore them. . . 
Islam was a replica of the faith of Abraham and 
Moses, with Christian elements. Judaism was 
exclusive. Islam is cosmopolitan—not like Judaism, 
■ confined to one race, but extended to the whole 
world. . . There is nothing in the teaching
of Mohammed antagonistic to Christianity. It is 
midway between Judaism and Christianity. This 
reformed Judaism swept so swiftly over Africa and 
Asia because the African and Syrian dqctors had 
substituted metaphysical dogmas for the religion 
of Christ. They tried to combat licentiousness 
by celibacy and virginity. Seclusion from the 
world was the road to holiness, and dirt was the 
characteristic of monkish sanctity. The people 
were practically polytheists, worshipping a crowd 
of martyrs, saints and angefb. Islam swept 
away this mass of corruption and superstition. 
It was a revolt against empty theological polemics ; 
it was a masculine protest against the exaltation 
of celibacy as a.crown of piety. It brought out 
the fundamental dogma of religion—the unity and

t
greatness of God. It replaced monkliness by 
manliness. It gave hope to the slave, brotherhood 
to mankind, and recognition to the fundamental 
facts of human nature. . . . The virtues
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which Islam inculcates are what the lower races- 
Can be brought to understand—temperance, clean
liness, chastity, justice, fortitude, courage, 
benevolence, hospitality, veracity, and resignation. 
They can be taught to cultivate the four cardinal 
virtues, and to abjure the seven deadly sins. 
The Christian ideal of the brotherhood of man 
is the highest; but Islam preaches a practical 
brotherhood—the social equality of all Moslems. 
This is the great bribe which Islam offers. 
The convert is admitted at once to an exclusive 
social caste; he becomes a member of a vast con
fraternity of 150,000,000. A  Christian convert . 
is not regarded as a social equal, but the Moslem 
brotherhood is a reality. We have overmuch 
e dearly beloved brethren’ in the reading desk, 
but very little in daily life. . . .

“  Let us remember that in some respects 
Moslem morality is better than our own. In 
resignation to Gpd’s will, in temperance, charity, 
veracity, and in the brotherhood of believers, th£y 
set us a pattern we should do well to follow. 
Islam has abolished drunkenness, gambling, and 
prostitution—the three Curses of Christian lands.” 1

Is it possible to conceive, we may ask, that 
the man who effected such .great and lasting 
reforms in his own country by substituting the 
worship of the one God for the gross and debasing

1 This was reported in, among other papers, The 
Times, and St. James' Gazette, London, October 8,1887.
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idolatry in which his countrymen had been 
plunged for ages ; who raised the moral standard 
of his countrymen, ameliorated .the condition of 
women, curtailed and mitigated polygamy and 
slavery, and virtually abolished them as well as 
infanticide; who most sternly denounced and 
absolutely forbade all the heinous evils .of the 
Arab society; who infused vitality into a,dor
mant people, consolidated a congeries of warring 
tribes into a nation inspired into action with the 
hope of everlasting life ; who 'concentrated into 
a focus all the .fragmentary and broken lights 
which had ever fallen on the heart of man;’ who 
performed his work with an enthusiasm and fer
vour which admitted no compromise, conceived 
no halting, with indomitable courage which brooked 
no resistance, allowed no fear of consequences, 
with a singleness of purpose which thought of 
no self—can we, we repeat, conceive so great and 
zealous a reformer to have been a mere impostor, 
o r that his whole career was one of sheer hypocrisy ? 
Can we imagine that his divine mission was a 
mere invention of his own of whose falsehood he 
was conscious throughout ? Is not the theory .of 
imposture refuted alike by his unwavering belief 
in the truth of his own mission, by the loyalty 
and unshaken confidence of his Companions, who 
had ample.opportunity of forming a right estimate 
of his sincerity, and finally, by the magnitude of 
the task which he brought to so successful,an ;

188 THE LIFE OF MOHAMMED



issue ? May we not say that no impostor could 
have accomplished so mighty a work, that no one 
unsupported by a living faith in the reality of his 
commission, in the goodness of his cause, could 
have maintained the same consistent attitude 
through long years of adverse fortune, alike 
in the day of victory and in the hour of defeat, in 
the plenitude of his power and at the moment 
of .death ?

' ‘But so far,”  remarked Dr. Leitner, “as I know 
■ anything either of Judaism or of Christianity, 
the system preached Muhammad was not 
merely imitative or eclectic ; it was also ' in
spired/ if there be such a,process as inspira
tion from the Source of all goodness. Indeed, 
I venture to state -in all humility, that if self- 
sacrifice, honesty of purpose, unwavering belief 
in one's mission, a marvellous insight into exist
ing wrong or error, and the perception and use of 
the best means ■ for their removal, are among 
the outward and visible signs of inspiration, 
the mission of Muhammad wasr 'inspired.'}>1

The Rev. Dr. Marcus Dods’ remarks are 
equally strong :—

“ But is Mohammed in no sense a prophet? 
Certainly he had two of the most important 

• characteristics of the prophetic order. He saw 
truth about -God which his ^fellow-men did not

1 G. W . Leitner, LL. d., ph. d., d. o. l ., On Muham
madanism, p. 4. - Woking, 1889.
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see, and he had an irresistible inward impulse 
to publish this truth. In respect of this latter 
qualification, Mohammed may stand in com
parison with the most courageous of the heroic 
prophets of Israel. For the truth’s sake*he 
risked his life, he suffered daily persecution 
for years, and eventually banishment, the loss 
of property, of the goodwill of his fellow-citi
zens, and of the confidence of his friends.; he 
suffered, in short, as much as any man can 
suffer short of death, which he only escaped 
by flight, and yet he unflinchingly proclaimed 
his message. No bribe, threat, or inducement, 
could silence him. ‘Though they array against 
me the sun on the right hand and the moon on 
the left, I cannot renounce my purpose.’ And it 
was this persistency, this belief in his call, to 
proclaim the unity of God, which was the making 
of Islam.

“ Other men have been monotheists in the 
midst of idolaters, but no other man has found
ed a strong and enduring monotheistic religion. 
The distinction in his case was his resolu
tion that other men should believe. If we 
ask what it was that made Mohammed aggres
sive and proselytizing, where other men had 
been content to cherish a solitary faith, We 
must answer that it was nothing else than the 

. depth and force of his own conviction of the 
truth. To himself the difference between one
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God and many, between the unseen Creator and 
these ugly lumps of stone or wood, was simply 
infinite. The one creed was death and dark
ness to him, the other# life and light.
Who can doubt the earnestness of that search 
after truth and the living God, that drove the 
affluent merchant from his comfortable home 
and his fond wife, to make his abode for months 
at a time in the dismal cave on Mount Hira ? 
If we respect the shrinking of Isaiah or Jere
miah from the heavy task of proclaiming 
unwelcome truth, we must also respect the keen 
sensitiveness of Mohammed, who was so bur« 
dened by this same responsibility, and so 
persuaded of his incompetency for the task, that 
at times he thought his new feelings and
thoughts were a snare of the Devil, and at times
he would fain have rid himself of all further 
struggle by casting himself from a friendly 
precipice. . . .

‘'H is  giving himself out as a prophet of 
God was, in the first instance, not only sin
cere, *but probably correct in the sense in which 
he himself understood it.” 1 , . . .

“  Head of the State as well as of the Church,”  
says the Rev. Bosworth-Smith, "  he -was Caesar 
and Pope in one; but he was Pope without
Pope’s pretentions, Caesar without the legions

1 Dods, Mohammed, Buddha and Christ, .-pp. 17 ,18 .
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of Caesar. Without a standing army, without 
a body-guard, without a palace, without a fixed 
revenue, if ever any man had the right to say that 
he ruled by a right divide, it was Mohammed, 
for he had all the power without its instruments, 
and without its supports.

“  By a fortune absolutely unique in history, 
Mohammed is a three-fold founder—-of a nation, 
of an empire, and of a religion. Illiterate him
self, scarcely able to read or write, he was yet 
the author of a book which is a poem, a code 
of laws, a Book of Common Prayer, and a Bible 
in one, and is reverenced to this day by a 
sixth of the whole human race, as a miracle 
of purity of style, of wisdom, and of truth. 
It was the one miracle claimed by Mohammed— 
his standing miracle he called it; and a miracle 
indeed it is. But looking at the circumstances 
of the time, at the unbounded reverence of 
his followers, and comparing, him. with the 
Fathers of the Church or with mediaeval saints, 
to my mind the most miraculous thing about 
Mohammed is, that he never claimed the {tower 
of working miracles. Whatever he had said he 
could do, his disciples would straightway have 
seen him do. They could not help attributing to 
him miraculous acts which he never did, and 
which he always denied he could do. What more 
Crowning proof of his sincerity is needed? 
Mohammed to the end of his life claimed for
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himself that title only with which he had begun, 
and which the highest philosophy and the truest 
Christianity will one day, I venture to believe, 
agree in yielding to him, that of a Prophet, a 
very Prophet of God.” 1

1 Bosworth-Smith, Mohammed and Mohammedanism, 
P- 340-

>
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CH A PTER \ K is  

ISLA M :

(*.) WHAT IT IS.

“  The believers, men and women, are friends of ons 
another; they bid what is just, and forbid what is evil,, 
and they are steadfast in prayer, and give alms, and they 
obey God and H is apostle."—Koran ix. 72. i 1l: .

T h e  life of Mohammed can hardly be complete 
without a sketch of the doctrines he preached,., 
and to which he devoted himself with a zeal and’ 
devotion for which we search in vain for a 
parallel in the history of the world.

It s  S i g n i f i c a n c e .

The root Salama, from which Islam  is formed,, 
in the first and fourth conjugations, signifies,, 
in the first instance, to be tranquil, at rest,- to 
have done one's duty, to have paid np, tos be at 
perfect peace, and, finally, to surrender oneself 
to Him with whom peace is made. The noun 
derived from it means, peace, greeting, safety, 
salvation. “  The word,"  says Deutsch, “  thus 
implies absolute submission to God’s will—as 
generally assumed—-neither in the first instance,
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nor exclusively, but means, on the contrary, striv- 
ing’ after righteousness with one’s own strength*” *

It s  Id e a  o f  R e l ig io n .

Mohammed regarded religion as a straight, 
natural law, for men to follow, wherein was no 
perplexity or ambiguity; and he even taught 
that all the children of men would follow the 
same straight way were it not for the corrupting 
influences of their guardians, who consciously or 
unconsciously set an unnatural example by their 
way of life for their little folks to follow. Thus 
early in Islam, Mohammed did away with the 
baptismal, and in fact all ceremonies in the 
hands of a designing priesthood. According to 
Mohammed, religion was the natural bent of a 1

1  "  Closely connected,” continues he, “  with the 
misapprehension of this part of Mohammed’s original 
doctrine is also the popular notion on that supposed 
bane of Islam, Fatalism: but we must content ourselves 
here with the observation that, as far as Mohammed 
and the Koran are concerned, Fatalism is an utter 
and absolute invention. Not once, but repeatedly, and 
as if to guard against such an assumption, Mohammed 
denies it as distinctly as he can, and gives injunctions 
whic?l show as indisputably as can be that nothing was 
further from his mind than that pious state of idle and 
hopeless inanity and stagnation.” And in another place 
the same learned writer says, “ It (the Koran) teaches 
the very contrary doctrine. Mohammed’s whole system, 
is one of faith built on hope and fear. Nor did the word 
Islam originally betoken that absolute and blind sub
mission which it afterwards came to mean, but rather 
the being at peace and living in accordance with God's 
words and commands, leading the life of a righteous 
m an; in the sense in which the derivatives of the 
Semitic Salam occur, in early Aramaic.”
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free, unbiassed mind, and man the vice-gerent 
of God on earth in a very real sense, inspired 
of his Master to know the good and refuse the 
ev il;1 and only when he refused to follow out 
the highest and the best and deliberately chose 
the lower and the worse road did he approximate 
to the lowest brute.8

“ And thou/' says the Koran, “ set thy face 
steadfast in religion as one upright—the constitu
tion whereon God has constituted men—there 
is no change in the creation of God;—that is the 
standard religion, though most men do not know/’ 8

“ The baptism of G od we /men] have, and who 
is better than God at baptizing ? Him we [Mos
lems] worship.” 4 “ We are of God, and to hii» 
we shall return.” 5

His religion thus stands forth free of all mys
teries and articles of faith on dubious subjects.

"  And if thou follow most of those who are 
in the':earth, they will surely lead thee aside from 
the way of God,—they follow an opinion only, 
and rest on mere conjecture.” 8

The religion of the former prophets was not 
a creed-bound dogma but a life of earnest faithful 
work : ‘ ‘W ill ye say that Abraham and Ishmaet 
and Isaac and Jacob and the tribes were Jews or 
Christians?” 7 “ Surely Abraham was not a Jew 1

1 Koran ii. 35-7. 3 xcv. 4-6. 3 xxx. 29.
ii.. 132. 5 lb. 152. 6 vi. 116. 7 ii. 134*
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nor yet a Christian, but he was an upright man 
and one who strove, and was not of those who' 
joined others with God.” 1

According to Mohammed, men were of one 
religion (which he named Is la m ), and when 
differences arose amongst them, God raised up 
prophets in their midst to guide them with truth, 
and people only differed among themselves out of 
mere jealousy.2

This was the Mother-religion.8 In course of 
time as the wave of propagation flowed in distant 
age and clime, and humanity split up into innu
merable sections and scattered throughout the 
world, to every people,4 in their own tongues,5 
was conveyed, in every age,8 this Divine message 
of wisdom and of truth,7 through an endless suc
cession of prophets and seers.8

It will thus be seen that the Islam of Moham
med is- not a new religion: its only work lies 
in restoring the primitive faiths of the prophets 
and preachers of bygone ages to their original 
purity and simplicity. And it is not for the 
Moslem to slander any of the great teachers who 
have long since done their work and retired 
from this world; he cannot utter a word of 
disrespect towards them or hint at the slightest
maligning. On the contrary, he is bound to 
render the greatest deference to each one of

1  iii. 60. 2 ii. 209. 8 xlii. u .  4 x. 47.
6 xiv. 4. 8 xiii. 38, 7 ii. 146. 8 xl. 78.
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them.1 Speaking of the prophets of the house of 
Israel, the Koran says

“  Say thou, We believe in God, and what has 
been given to us, and what was given to Abraham 
and Ishmael and Isaac and Jacob and the tribes, 
and what was given to Moses and Jesus and 
the prophets from their Lord—we make no dis
tinction between any of them; and after Him 
We strive.” 2

And it is not only to Moses and Jesus and 
Mohammed that the Moslem owes allegiance, 
but to a ll  the prophets of a ll  the nations who have 
appeared in different ages of the history of 
mankind. Thus along with the others, in India 
Rama, Krishna, and Buddha have alike a place in 
the hearts of all the followers of Islam.®

I t s  Id e a  o f  B r o t h e r h o o d .

In Islam, humanity is one vast brotherhood, 
with God as their Creator and Master who looks 
upon them all as equal. All the barriers raised 
against it by the self-interest of man are des- 
Iroyed, and divisions on the ground of religion 
merely are not recognised; its teachings Leing 
directly opposed to all sectarianism and .based 
on the broadest principle.

1  iv. 149-51. 2 ii. 130 ; iii. 78.

8 The good old learned doctors of Islam have specially 
trade mention of these Prophets of India. In our own 
c'ays Maulana .Abdul-Kaiyum of Hyderabad (D eccan)
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^  u such was the Divine message which 
Mohammed brought to his people, “  Surely W e  

have made you of a male and a female, and have 
distributed you into nations and tribes that ye 
might know one another, but the most honourable 
of you in the sight of God is he who most fears 
to do evil.” 1

It s  E x h o r t a t io n jt o  U n i t y .

And an appeal for reconciliation and co
operation in the matter of truth is thus made :

“ Say thou, Will ye dispute with us concern
ing G od  ?— and He is our Lord and your Lord. 
Ye have your work and we have our work, and 
after Him we strive.” 2

“ Say thou, Ye people of the book, come to a 
just determination between us and you—that we’ll 
not worship anything beside God, and give no 
companion to Him, and that the one of us take 
not the other for lords rather than God.”  8

“Ye people of the book, exceed not the just 
bounds in your religion, neither say of God any 
other, than the truth.” 4

S e c t a r ia n i s m  C o n d e m n e d .

u And those who^ make a division in their 
religion and become sectaries, have thou nothing 
to do with them,—their affair is with God: He

and Maulana Hasan Nizami of Delhi have laid great 
stress on this point.

* xlix. 13. 2 ii. 133. 5 iii • 62. 4 iv. 170.
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will yet tell them of what they have done.” 1  
“ They say, Nay ! we’ll do as we found our fathers 
doing. W hat! and though their fathers had no 
sense at all or guidance ?” 2

“  They say, None shall entet paradise except 
such as are Jews or Christians. That is their faith. 
Say thou, Bring your proofs if ye speak the truth. 
Nay, whoso strives with his face to God and does 
good, he shall have his reward with his Lord, there 
is no fear for them, neither shall they grieve.” ® 

Speaking of the over-bearing conduct of some 
Jews towards the gentiles, Mohammed thus taught: 
“  They say, We are not obliged to,do justice to the 
gentiles: but they utter a lie against God knowing
ly, and they shall have no portion in the hereafter, 
neither shall God speak to them nor regard them 
on the Judgment Day, nor shall He cleanse them,_ 
but they shall suffer a severe torment.” 4

And when the Jews justified themselves b 
their Law, Mohammed only said : “  And there
are some of them who read the scriptures per
versely, that ye may take it to be so in the scrip
tures, and they say, This is from God, while 
it is not from God, and they speak concerning 
God against their own consciences.” 5

It s  P r a c t i c a l  B r o t h e r h o o d .

Thus, to a Moslem this wide world presents 
a vast field for co-operation in the struggle of life
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towards its ultimate goal. His religion leads .him 
to seek the welfare of humanity in the co-operative * 
spirit as it were, rather than in the competitive. 
He might have no objection in treating with a 
mon-Moslem, for religion is no barrier to him, 
unless he is checked by the peculiar caste-rules 
of the people he is desirous to approach. He 
may with a quiet conscience eat and even inter
marry with them. Mohammed himself, strictly 
opposed as he was to the religion of the idolaters, 
had married three of his own daughters1 to them,, 
though in the early stormy days of Islam it 
proved disastrous. His daughters were ill-treated 
and finally turned out by their unbelieving hus
bands, who also joined the people in persecuting 
Mohammed and his followers. When one of them, 
Abul-Aas, came over to Mohammed 6 years later, 
he allowed his daughter to be united to him under 
the previous marriage—no fresh ceremony or 
dowry being required. Some other Idolaters had 
also Moslem wives,2 and their marriages were 
as plainly recognised by Mohammed as those of 
Moslems having idolatress-wives.8 I need hardly 
mention that the marriages of Moslems with Jews 
and Christians and all who believe in God and His 
moral government form a part of the Mohammedan 
Common Law.

■ r " '*' " " 1"1 '
1 Zeinab, Rokeiyah, and Umm Kulsum.
2 e. g., Safwan and Ikramah.
8 e. g., Ibn Sufyan and Hakim.
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This was the practical Brotherhood of Man 
that knew no colour, no creed, and which made 
men meet on the common platform of humanity, 
and humanity alone.

All wrangling upon religion was absolutely 
shut out:—

f‘The Jews say, the Christians are grounded 
on nothing ; and the Christians say, the Jews are 
grounded on nothing,—-and yet they read the 
book. So too say those who are gentiles like to 
what these say. But G od  will judge between 
them on the day of Judgment concerning that 
whereon they now dispute.” 1 “ They say, Be ye 
Jews or Christians, so shall ye be guided. Say 
thou, Not so ! But the religion of Abraham, 
the upright man—and he was not of those who 
joined others with God.” 2

T h e  C o d e  o f  Is l a m .

And the code of Islam is thus given :—
“ Come,” says the Koran, “  I’ll tell you what 

your L o rd  has forbidden you—that ye join not 
anything with Him, and that ye be good to your 
parents, and draw not nigh to inchastity, neither 
openly nor in secret, and kill not a being which 
G o d  has forbidden unless for justice. . . And
give weight and measure with justice. . .
And when ye speak be just, although in the 
£ase of a relative. That is what He ordains you
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that ye may mind. Verily this is my right way ; 
then follow it.” 1

This was the life according to the Original 
Religion, and whoso broke from it was regarded 
as “ going astray.”  In the Koran such people are 
called an “unjust people” and “ transgressors." 
“ Those who are unjust follow their own lusts 
in their ignorance.” 8

R e s p o n s ib i l i t y  o f  M a n .

* Will G od do with those who believe and do 
good as with those who do evil in the earth ?” 3 
“ God’s is what is in the heavens and the earth 
that He may reward those who do evil with 
what they do, and may reward those who do good 
with good.” 4

“ Let them alone who take their religion for a 
play and a sport, and whom this world’s life has 
deceived, and remind them that a soul becomes 
liable for what it has done, neither has it beside 
G od  a partron or intercessor, and though it 
should atone with the fullest atonement, it will not 
be accepted of it.” 8

A L i f e  o f  W o r k .

Islam, above all, is a religion of works. The 
service of man and the good of humanity consti
tute pre-eminently the service and worship of 
G od  : *

-   T t ----------------------- '  — ■" ■ r  " ir r " " ' — ;--------------------------------------------------------- — ................. .......

1 vi. 152-4. 8 xxx. 28. 3 xxxviii. 28.
4 Hii. 31. 6 vj. 69.
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“ H ave W e  not made him tw o eyes and a  

tongue and two lips, and pointed him , out the-two

highways of good and evil ?
“ Yet he attempts not the steep one ! And 

what shall teach thee what that steep one is ?—- 
To free the captive, or to feed on the day of 
famine the orphan of thy kin, or the poor that 
lies on the dust, and finally, to be of those who 
believe in G od  and bid each other be persevering 
and bid each other be merciful.—These are the
blessed.” 1

On the other hand, the following is conveyed 
to a heartless worshipper : “ Woe to those who
pray, . • • and refuse help to the needy !” a

Work, and work alone, is the true test of a 
believer in the sight of GOD :

“ Su rely  all who sa y , Our L o rd  is GOD, and  

then keep straight— there is no fear for them, 

neither shall they grieve  ;— these are the fellow s  

of paradise to dwell therein for ever, a rew ard for

what they have done.” 8
“ Verily whether it be of those who believe, or 

those who are Jews, or Christians, or Sabaeans, 
whoso believe in G o d  and the hereafter and do 
good—they have their reward with their Lord, 
—there is no fear for them, neither shall they 
grieve.” 4

J, xc. 8.17. 2 cvii. 4-7. 8 xlvi. 12; xli. 30-2.
4 U. 595 72*
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F a i t h f u l  W o r k .

Addressing a larger humanity, Mohammed thus 
appealed to them to sink their petty differences : 
“ To every one of you has G od given a rule and 
an open way—and had He pleased, He would have 
made you one people, but He will certainly try 
you in what He has given you. Strive then to 
excel each other in good works ; to G od  is your 
return altogether, and then He will tell you that 
concerning which ye now disagree."1

E a r n e s t  W o r k .

The life of the believer, according to Islam, 
is a severe tr ia l: “ Do men imagine that they
will be left alone to say, We believe, and not be 
tried?"2 “ Verily G od  has bought of those who 
believe their persons and their wealth.” 8

The ideal believer is thus described : He
“ calls men to God and does good himself, and 
then says, Verily I am a Moslem.” 4

T h e  D u t y  o f  M a n .

And what is the duty of man in Islam ?—
“ V erily ," says the Koran, “ G od commands 

you justice and the doing of good, and the giving 
to kindred their due. He forbids you wickedness 
and iniquity and oppression."5

A __  ___________________ _

1  v. 53. 2 xxix. 1. 8 »x. :J2.
* xU. 38. 6 xvi. 92.
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“ A ssist one another in justice and piety, but 

assist not one another in injustice and malice*, 

and fear to do w r o n g ; verily  G od is severe  

in punishing.” 1

H is F r e E ’A g e n c y .

The free agency of man is throughout main
tained : “ When they commit a filthy action, they
say, We found our fathers at it, and GOD makes 
us do it. Say thou, G od  bids you not to commit 
filthy actions. Will ye say of G od  what ye do 
not know.” 2

*Say thou, My Lord forbids abomination, both 
open and secret, and also iniquity and unjust 
violence, and to join with G od  what He has sent 
you down no power for, and to speak of G od  

unknowingly.” 3
“  Verily G od will not change the grace which, 

is in men until they change it for themselves.” 4

ISLA M :

(» .) ITS SOCIAL QUESTIONS.

Having spoken something of the general 
tenour of the reforms effected by Islam in the 
domain of creeds, sects, and nations, of beliefs 
many and practices varied, I next come to take a 
very cursory view of some of the social reforms 
effected by Islam beginning with the subject of
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Woman, hei position, etc., from the Islamic * 
standpoint.

R e s p e c t  o f  W o m a n .

“ Respect women,”  is one of the first lessons 
of Islam. The Koran says : “ O men, fear your
Lord who made you from one soul, and made 
from it its mate, and multiplied from them two 
many men and, woman. And fear G od in whose 
name ye beg of one another, and respect women. 
Verily G od  watches over you.” 1

H e r  P o s it i o n .

Mohammed called woman, “ the most inestim
able thing in the world,”  “ the handiwork of God,” 
“ the mother of men.”

She is by no means any inferior in her social 
life. “ Men are but agents of women,” says the 
Koran.2

Her married life is one of the pleasantest in 
Islam. “ Your wives are a garment to you, and ye 
are a garment to them.” 8 “ They would do to 
men as they would be done by, according to what 
is reasonable.” 4 “ Women also have a portion 
of what their parents and kindred leave : . .
a determined portion is theirs.” 5 “ Men have a 
portion of what they earn, and the women also a 
portion of what they earn.” 6

1 iv. 1. 2 lb. 38. 8 ii. 183. * lb. 228. '
5 iv. 8. 6 lb. 36.
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M a r r i a g e .

Marriage, according to the Mohammedan 
law, is not simply a civil contract, not a social 
partnership merely, neither an alliance for con
venience to be dissolved at pleasure. It is an 
institution of God, whose foundations are laid and 
principles fixed and enduring as the human race 
itself. It is a sacred, “ strict bond of union,*'1 
with the object “  that ye may have comfort among 
yourselves and love and compassion between 
you."*

Some of Mohammed’s sayings with regard to 
Marriage might be quoted with advantage: 
“ Matrimonial alliances between families and 
people increase love more than anything else.’* 
“ When people marry they perfect half their 
religion.”  “ Marry those whom you will love and 
who will love you.” “ When any of you marry 
let them meet each other first.”  “ No marriage 
Can take place without the express will of the 
woman.”  “ If she consent not, she cannot be 
married.”  * *

o
W o m a n ’s  S h a r e  in  It .

Perfect liberty is allowed to a woman w’ho 
has reached the age of puberty, to marry or refuse 
to marry a particular man, independent of her 

_ guardian, who has no power to dispose of her in
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marriage without her consent or against her will ; 
while the objection is reserved for the girl 
married by her guardian during her infancy to 
ratify or dissolve the contract immediately on 
reaching her majority.

Among the conditions which are requisite for 
the validity of a contract of marriage are under
standing, puberty, and freedom, in the contract
ing parties. A  person who is an infant in the 
eye of the law is disqualified from entering into 
any legal transaction, and is consequently in
competent to contract a marriage. A  marriage 
contracted by a minor who has not arrived at 
the age of discretion, or who does not possess 
understanding, or who cannot Comprehend the 
consequences of the act, is a mere nullity.

In Islam, the capacity of a woman, adult and 
sane, to contract herself in marriage is absolute ; 
she requires no guardian, though to supplement 
a  presumed incapacity of the woman, to under
stand the nature of the contract, to settle the 
terms and other matters of a similar import, and 
to guetrd the girl from being victimised by an 
unscrupulous adventurer, or from marrying a 
person morally or socially unfitted for her, a guar
dian is generally recommended, such as a mother, 
an elder sister, or a male member of the family 
competent enough to act as such. In law, the 
woman is mistress of her own actions. She is not 
only entitled to consult her own interests in
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matrimony, but can appoint whomsoever she 
chooses to represent her and protect h6r legitimate 
interests. Under the law, the guardian acts as an 
attorney on behalf of the woman deriving all his 
powers from her and acting solely for her benefit.1

S o m e  m o r e  Q u e s t io n s .

While on this subject, I may be allowed to 
notice the teaching of Islam on Polygamy, Con
cubinage, Divorce, and the system of Female 
Seclusion.

I may briefly mention that none of these is  
included in Islam.

Islam, wherever it found difficulty in the 
matter of existing society which it could ill afford 
■ to ignore, quietly laid down rules, so that when 
the time was ripe for it, they might from within 
work out its abolition.

P o l y g a m y .

On Polygamy, the Koran says :—
“ Ye may marry of such women as seem proper 

for you by twos and threes and ‘fours : but if>ye 
fear ye cannot act equitably and justly, (and surely 
ir is not in your power to act equitably and justly 
towards women although ye fain would do it,2 and 
GOD has not given a man two hearts within him,* )

1 Abridged from Justice Syed Ameer Ali’s Personal 
Law  of the Mahommedans' in loco.

2 Koran iv. 128. 3 xxxiii 2.
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then one only, or what ye have already got under 
your hands,—that is the chief thing—that ye act 
not unjustly/’ 1

Concubinage.

Concubinage is distinctly prohibited through
out the Koran.2

D i v o r c e .

Divorce has been strongly denounced by Mo
hammed, as ‘ ‘the most displeasing of men’s 
actions in the sight of G o d *  The Koran frequent
ly  refers such matters to arbitration for recon-. 
ciliation,8 and thus exhorts them to re-unite: 
“  And if ye hate them, it may be ye hate a thing 
wherein G od  has placed much good for you.” 4

In the Mohammedan law, the wife also is enti
tled to demand a separation on the ground of ill- 
usage, want of proper maintenance, and various 
other causes, but unless she showed very good 
reasons for demanding the separation, she lost her 
dowry, as when the divorce originated with the 
husband ( except in cage of inchastity) he had to 
give ftp to her everything he settled upon her in 
marriage.

T h e  Z e n a n a  S y s t e m .

Throughout the Koran we have no trace of the 
Zenana system, by which a woman is entirely

1 iv. 2. 2 xx iv .  32 ; iv. 29, 30; V. 7.
8 iv. 39, 127-9. 4 lb. 23.
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withdrawn from the society of men and the freer 
atmosphere outside her own world of four walls.

Decorum.

Of course, modesty is a virtue upon which Mo
hammed laid the greatest emphasis without res
pect of sex : “ Speak to the men who believe, that
they cast down their looks, and guard themselves 
from immodesty ; that is better for them; surely 
God knows what they do. And speak to the 
women who believe, that they cast down their 
looks and guard themselves from immodesty and 
make not a display of their ornaments, unless 
what necessarily appears thereof, and let them>- 
not beat with their feet.” 1 . .

“ O apostle, speak to thy wives and to thy 
daughters and to the wives of those who believe,, 
that they let their wrappers fall low ; that is better 
for them, and so shall they be known and not 
affronted.” 8

S l a v e r y .

Regarding Slavery, I can here only state that 
Mohammed looked upon the system as altogether 
inhuman. He said : “ nothing pleased God more 
than the freeing of slaves,” 3

He enacted a law that slaves should be allowed 
to purchase their liberty by the wages of their 
service, and that in case the unfortunate being

®  xxiv. 30, 31. a xxxHi. 59. 9 Cf. xc. 13 ; ii. 172 ; etc
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had no present means of gain and wanted to earn 
in some other employment enough for tfiat pur
pose, they should be allowed to leave their masters 
on simply making an agreement to that effect.1 
He also provided that sums should be advanced 
to the slaves from public treasury to purchase, 
their liberty.2

The whole tenour of Mohammed's teachings, 
made this trade of human lives impossible. I could 
dwell upon it a little longer, but should pass on tq 
the Respect for Life taught in Islam.

R e g a r d  f o r  L i f e .

Wanton destruction of life is considered reprer 
hensible : “ There is not a beast upon the earth
nor a bird that flies with its wings, but is a being 
like to you, . . .  to their Lord they shall 
return.” 8

Mohammed taught that men would be especially 
judged at the Day of Judgment with regard to their 
character to their dumb and humble servitors.

Regarding the human life the Koran teaches : 
“ Whoso kills a being unless it be for another be
ing or for violence iri the land, it is as though he 
killed men altogether, but whoso saves one it is as 
though he saved men altogether.” 4

J u s t  W a r f a r e .

The principle of War is also inculcated in Is
lam, but it is not, as is generally supposed, directed
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against a ll non-Moslems because they .are non- 
Moslems, but it is a struggle for principle and 
in self-defence. Speaking on the subject the 
Koran says :—

.“ What ! will ye not fight against a people . 
. . who begin the fight themselves ?l
And what ails you that ye do not fight in the 
cause of G o d , and for the weak among men, 
women, and children, who say, O Lord, bring us 
forth from this city of oppressive people, and 
grant us from before Thee a defender ?,,a

“ Permission is given to those who fight for 
that they have been unjustly persecuted.” 8

A R u l e .

The following is the rule of an Islamic war
fare : “ Fight in the cause of G o d  against those
who fight against you, but transgress not, verily,
G od  loves not the tra n sg re sso rs...................... But

if they desist, then let there be no hostility except 
against the transgressors.” 4

T h e  In t e r p r e t a t i o n .

Lest the above might be misconstrued, I quote 
the following}:—

“ As to those who have not fought against you 
on account of your religion, nor turned you out 
of your houses, G o d  does not forbid you to act 
kindly and justly towards them ; surely G o d  loves
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the just. He only forbids you to make patrons 
of those who have fought against you on account 
of your religion and have turned you out of your 
houses or have assisted in your expulsion,—and
whoso makes patrons of them, surely these are 
the unjust."1

R e l i g i o u s  T o l e r a t io n .

Above all, the greatest religious toleration has 
been inculcated by the Prophet of Islam :—

f‘Say thou, O ye who disbelieve, I do not wor
ship what ye worship, nor do ye -worship what I 
worship, neither will I worship what ye worship, 
neither will ye worship what I worship—ye have 
your religion and I have my religion.” 2

l<Abuse not those whom they call on beside 
G o d , for then they may abuse G od  openly in their 
ignorance.” 8

“There is no compulsion in religion ; the right 
way is in itself distinguished from the wrong.” *

A p o s t a c y .

And a strong hope in the final success of truth 
is thufe expressed with regard to any apostacy in 
the ranks of the faithful :

‘ ‘Believers, should any of you apostatize from 
his religion, G od  will surely raise up another 
people to take his place, whom He will love, and 
who will love Him ; lowly towards the faithful,

1 lx. 8, 9. 2 cix. 8 vi. 108. 4 ii. 258.
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severe to the ungodly, striving for the cause of 
G o d , and not fearing the obloquy of the detractor. 
This is the grace of G od : He bestows it on
whom He pleases."1

F u r t h e r  R e m a r k s .

I find I have to add a few words more to say 
that there is no eternal law as regards human 
actions, that the Divine ordinances which regulate 
the conduct of men are the results of growth and 
development, and that the whole world is in a 
process of evolution. Mohammed’s commands 
and aphorisms therefore which have been called 
forth by the passing exigencies of the day or 
related to the circumstances and requirements of 
a primitive and archaic society, will have to be 
differentiated from what is permanent and general 
(such as I have only noticed here) and what was 
temporary. “ Ye are in an age,”  said Mohammed, 
f'in which if ye abandon one-tenth of what is now 
ordered ye will be ruined. After this, a time will 
come when he who will observe one-tenth of what, 
is now ordered will be saved.”

ISLAM  :

(H i.) It s  P r a c t i c a l  D u t i e s .

To keep up a true religious spirit Mo
hammed attached to his precepts certain

1 v. 59-
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practical duties of which the following are the: 
p rin cip al:—

$. P rayer,

2. A lm sgivin g,

3 . Fasting, and
4. Pilgrimage.

Of the four fundamental points of religious 
practice, the first is prayer. It was by Moham
med regarded so necessary a duty, that he used 
to call it “  the pillar of religion”  and <l the key 
of paradise. ”

The Koran thus sets forth the value of prayer;
u Be steadfast in prayer ; surely, prayer 

preserves a man from sin and w rong; and the 
remembering of G od  is a most sacred duty.” 1

A n d  again, “  Blessed is he who purifies 

him self and remembers the name of his L ord  

and p ra ys.” 2

“ Surely they who fear their L o rd  in secret, 
shall receive pardon from Him and a great 
reward.” 8

“ T h y  L o rd  will be inclined to forgive those 

only who have done evil through ignorance ; and 

then repented and done good.” 4,

“ Ask help with patience and prayer ; sure 
prayers drive away evils.® . . . And your L o rd

says, Call upon Me and I will hear you.® . . .  If

1 Koran, xxix. 44. 2 Ixxxvii. 14, 15 3 lxvii. 12.
* xvi. 120. Cf. vi. 54. * xi. 116, 117. 6 xl. 62.
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ye are ungrateful—surely, G od  has no need of 
you ; yet He likes not ingratitude in His people : 
and if ye be thankful, He will be Well-pleased 
with you.1 . . . But woe to those whose
hearts are hardened against the remembrance 
of G od  ; surely, these are in a wide error.* 

‘‘Blessed are they who believe, and upon their 
L o r d  rely, who avoid heinous and filthy crimes, 
and who, when they are angry, forgive ; and 
who hearken to their L o r d , and in their prayers 
are steadfast.”  8

“ O men, ye have need of G o d , but G o d ,— He 
is All-sufficient and worthy of all praise.” 4

“ Call upon your LORD humbly and in secret ; 
eerily, He loves not those who transgress. And 
act not corruptly in the earth after its reforma
tion ; and call upon Him with fear and desire.6

“And meditate on thy L o r d  within thine own  

mind, with humility and fear, and wnthout loud
speaking, evening and morning ; and be not of 
those who are negligent.” 6

“ When My people ask thee concerning Me, 
Surely I am near ; I hear the prayer’s prayer 
whenever he prays to Me, but let them hearken to 
Me and believe in Me that they may be guided.7 . . 
Observe prayers, . . . and stand ye attent
before G o d .8 . . . And fear G o d  with all
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your might, and hearken to Him, and obey, . . .. 
it is better for yourselves.1 . . Be steadfast in 
prayer, . . and hold fast by G od ; He is your 
sovran, and an excellent help/’ 2

That so important a duty, therefore, might 
not be neglected, Mohammed obliged his followers 
to pray five times every twentyrfour hours, at 
certain stated times; viz., 1. Between dawn and . 
the sun-rise; 2. After the sun has begun to decline 
from the meridian; 3> In the afternoon, before 
sun-set; 4. After sun-set, and before the day 
is shut in ; 5. Before the first watch of the night. 
These prayers are always binding upon all Mos
lems. There are other prayers which are super
erogatory in accordance with the practices of 
the Prophet.

Under prayers are also comprehended those 
washings and purifications which are necessary 

preparations thereto.8 Of these there are two 
degrees, one called Ghusl, being a total immersion 
or bathing of the body in water ; and the other 
Wazu, which is the washing of the faces, hands, 

and feet, after a certain well-regulated manner, 
just before going to pray.

That his followers might be more punctual 
in this duty, Mohammed is said to have declared

1 lxiv. 16. 2 xxii. 79.
8 Koran, v. 8, 9. But where water cannot be had or 

when it may be of prejudice to a person's health, it allows 
any cleansing- substitute for lavation, such as .fine sand 
or dust.
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’that “ the practice of religion is founded on 
cleanliness,”  which is the one-half of the faith, 
and the key of prayer, without which it will not 
be heard of God. At the same time, he especially 
inculcated that mere external, or rather physical, 
purity does not imply true devotion.,

The Moslems are obliged to several other 
necessary points of cleanliness, which are also 
regarded as parts of this duty and which are 
minutely set down, such as brushing the teeth, 
combing the hair, cutting the beard, paring the 
nails, and all points of personal cleanliness.

It will thus be seen that the ablutions have not 
been imposed as burdens, or as having any mys
terious merit, but merely as a measure of cleanli
ness. “ God,”  says the Koran, ”  desires not to lay 
a burden upon you, but He desires to purify you 
and to fulfil His favour upon you.” 1

For the regular performance of the duty of 
prayer among the Moslems, besides the parti
culars above mentioned, it is als,o .requisite that 
they turn their faces in prayer towards the Sa'c red 
Mosque of Mecca, as the glorious centre of their 
religious world. Regarding it the Koran says :—

“  God’s is the east and the w est; therefore 
whithersoever ye turn yourselves there is the 
face t>f G od; verily, God is omnipresent and • 
omniscient.” 2

'  Koran, v. 9. 2 H. *09.

*
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“  We see thee often turn about thy face to
wards heaven with uncertainty, and We surel 
turn thee to a K iblah* thou dost like. Turn then 
thy face towards the Sacred Mosque of Mecca ; 
wherever ye are, turn your faces towards it.” 1 2 

“  Every sect has some one side to which they 
turn in prayer ; but do ye hasten emulously after 
good works, wherever ye are God will bring you 
all together.” ®

At the same time it was plainly laid down that
true piety was not limited to these Ceremonies :__

“ It is not piety that ye turn your faces in 
prayer towards the east or the west, but piety is of 
him who believes in God and the Judgment day, and 
the angels, and the scriptures, and the prophets ; 
who gives wealth for His love to kindred, and to 
orphans, and the needy, and the stranger, and 
those who ask, and for the redemption of cap
tives ; who is steadfast in prayer, and gives aims ; 
and of those who perform their covenant, when 
they have covenanted, and who behave themselves 
patiently in adversity, and in time of violence 
these'are the true, and these are the pious.” 4

It is thus clear that the principal thing to be 
regarded in the discharge of this most sacred duty 
of prayer is the inward disposition of the heart, 
which is the life and spirit of prayer ; its most

1 Point towards which to turn in prayer.
2 Koran, ii. 136. 3 Ibid. 143. * u. JJ2 .
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punctual observance of tbe external rites and 
ceremonies before-mentioned being of little or no 
avail, if performed without due attention, rever
ence, devotion, and hope.1

The second point of Islam is the giving of 
alms, which are of two sorts, Zakat and Sadakah. 
The former are of indispensable obligation, being 
commanded by the law, which directs and deter
mines the portion which is to be given ; but the 
latter are left to every one's liberty, to give more 
or less, as he shall think fit.

Every Moslem is bound to contribute a Certain 
portion of his wealth to be given in alms, being 
usually one part in forty, or two-and-a-half per 
cent, of the value of all goods, chattels, emble
ments, on profits of trade, mercantile business, etc. 
But no alms are due for them, unless they amount

1 It must also be remembered that Mohammed never- 
confined himself to any prescribed forms of worship and 
other ritualistic prayers. No attitude was fixed, and no 
outward observance of posture was required. There was 
no scrupulosity ard punctiliousness, ne ther a change of 
posture in prayer called any censure on the devotee in 
the Koran. Simply reading the Koran (Ixxiii. So ; xxix. 
44). and remembering God stand ng and sitting or'reclin* 
ing (iii. i^8 ; iv. 104) or bowing down or prostrating (ii. 
40 ; xxii. 76) is the only form and ritual, if it may be 
called so, of prayer and worship taught in the Koran. 
Neither are there indispensable hours or places to be 
observed for prayers. In xi. 116, and iv. 104, the time of 
prayer is set down in general terms without specifying 
any fixed hour. There are some more times named in 
xvii. 81, 82 ; xx. 130-; 1. 38, 39 ; and Iii. 48 49, but they 
are special cases for Mohammed himself, and ‘‘as an excess 
in the service.”  Vide xvii. 81.
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to a certain quantity or number ; nor until a man 
has been in legal possession of the gift, and has 
sufficient for his subsistence. These alms go into 
the Public Treasury,1 and are applied to the 
support of the classes of persons mentioned in 
the following verse of the Koran :—

“ Alms are only for the poor and the needy, 
and those who work for them, . . arid for the
freeing of those in captivity, and for those who 
are in debt (and insolvent), and for the cause of 
God, and for the homeless.” 1 * 3

This duty is also frequently commanded in the 
Koran, and always recommended therein jointly 
with prayer ; the faith being of little or no avail 
if it disregarded the necessities and sufferings of 
our fellow-creatures, as the Koran has it :

“ What thinkest thou of him who denies the 
Religion ? He it is who pushes away the orphan, 
and stirs not up others to feed the poor. Woe then 
to those who pray, . . . and refuse help to
the‘needy.”  8

And again, ‘‘Blessed is he who gives his subs
tance in alms, and who offers not favours to any 
one for the sake of recompense, but only as seek
ing the face of his Lord, the Most High,” 4

1 Called by the Moslems Beit-ul-Mal, which the ruler 
is not allowed to use for his personal expenses, but only for 
the public good.

- Koran, ix. 6o, Cf. ii. 2 0 .
3 cvii. i-y. 4 xcii. 18-21.
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“ Be steadfast in prayer, and give alms ; and 
lend unto God a good loan,—whatever • good ye 
send before for your souls, ye shall find it with 
God.1 . . Blessed are they . . .  of whose
substance a due portion is set aside for him who 
asks and for him who is kept from asking.” 1 2

“ Blessed are they who believe, and in their 
prayers are humble, who eschew all vain dis
course, and are doers of alms-deeds.3 . . And
render to thy kinsman his due, and to the poor 
and to the way-farer ; but lavish not wastefully ; 
verily the wasteful are brothers of the devil, . .
but if thou turn away from them to seek the mercy 
which thou hopest from thy Lord, yet speak to 
them gentle words. And let not thy hand be 
chained to thy neck, nor yet stretch it out 
right open, or thou wilt sit down in reproach 
and destitution.4 . . . Whatever ye give
in alms let it be to parents, and kindred, and 
orphans, and the poor, and the wayfarer.8 . .
They will ask thee what they shall give in 
alms : Answer, What ye have' to sp^re.®
. . A  kind speech and to forgive, is better than
alms-giving followed by annoyance.7 . . Y e
believers, give alms of the good things that ye

1 lxxii, 2 1 . Cf. ii. 10 4 ; lxiv. 1 7 ;  lvii. 1 1 ,  17.
2 ii. 19. Cf. lxx. 24, 25 ; xlii. 37 ; xiii. 22.
5 xxiii. 1-4. 4 xvii. 28 -31. Cf. xxx. 37.
1 ii,. 211. ® Ibid. 217. r Ibid. 265.
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liciv6 acquired, and of that which have pro* 
- ' duced for you out of the earth, and choose not the 

bad thereof to give in alms,—such as ye would 
not accept yourselves, otherwise than by conniv
ance. . . The devil threatens you with poverty,
and commands you sin; but God promises you 
pardon from Himself and grace ; surely, God is 
the bounteous, the wise. . . If ye display your
alms-giving, then well it is ; but if ye conceal it 
and give it to the poor, then surely still better will 
it be for you. s

The next point of religious practice is fasting; 
a duty of so great moment, that Mohammed was 
wont to call it “  the gate of religion, M as a means 
of i( restraining the passions, by diurnal abstinence 
for a limited and definite period, from all the 
gratifications of the senses, and directing the over
flow of the animal spirits into a healthy channel.” * 

The Moslem doctors reckon three degrees of 
fasting : 1. The restraining of the belly and other
members of the body from satisfying their lusts ;
2. The restraining of the ears, eyes, tongue, 
hancis, feet, and other members from sin ; 3. The 
fasting of the heart from all base thoughts and 1 2

1 ii. 369-73.
2 “ Fasting is, of course, a mere discipline, but it is 

also of great hygienic value, and as stated by the Sheikh- 
ul-Islam (of Constantinople), ‘ fulfilment of the duties of 
purity and cleanliness, which are rational, also fulfil the* 
higienic requirements of the physician.’ ” — Dr. Leitner 
O n  M u h a m m a d a n i s m .
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inclinations which may divert its attendance 
on GOD.i

As regards the fast, the Koran thus sets forth 
its rule :—

“ Yfe believers, a fast is ordained you, as it was 
ordained to those before you, that ye may fear to 
do evil: only a certain number of days: but he 
among you who is sick, or on a journey, a number 
of other days. And those who can may redeem 
it by maintaining a poor man; but whoso does 
good, it is better for himself. And if ye fast it is 
better for you, if ye but knew. . . . G od de
sires for you what is easy, and desires not for you 
what is difficult.” 1 2

This abstinence i s , restricted to the day ; but 
after s.unset they are allowed, nay, are bound, 
to refresh themselves, and. to eat and drink, 
and enjoy the company of their wives till 
day-break.3

1 Mohammed said : “  A keeper of fasts, who does not
abandon lying and slandering, God cares not about his 
leaving off eating and drinking.” And a hundred other 
passages prove that during the fasts, abstinenpe of mind 
from all base thoughts is as incumbent as the abstinence , 
of the body.

2 Koran, ii 179-81.
3 I b i d .  183.
Mohammed .himself said : “ Keep fast and eat also, 

stay awake at night and sleep also, because verily there is 
a duty on you to your body, not to labour overmuch, so 
that ye may not get ill and destroy yourselves ; and verily 
there is a duty oh you to your eyes, ye must sometimes 
sleep and give them rest ; and verily there is a duty on 
\ ou to your wife, and t̂o your;, visitors and guests that



Fasting is only imposed on the able-bodied and 
the strong ; the travellers and sick persons (under 
which last denomination the doctors comprehend 
the weak and all whose health would manifestly 
be injured by their keeping the fast, as women 
with child and giving suck, old people, and young 
children), being allowed exemption.

The fourth point of religious practice is the 
pilgrimage to Medea, which is of great impor
tance ; “  as Muhammadans meet there from all 
parts of the world, it is a bond of union, and 
Creates a real visible Muhammadan Church.”

Certain qualifications are also considered ne
cessary in the case of true pilgrims, or the pilgri
mage is considered as of no effect. These are :—

1. He must be free from the world, as the 
Moslems say ; that is, all his debts must be paid 
up, and his family and dependents provided for 
during the period of his absence from home.

2. He must possess the means of transport 
and subsistence during his journey.

3. He must also consider the possibility and 
practicability of the journey.

4. He must freely forgive his enemies ; and
if he has given any one cause of offence, he must
confess his fault and seek reconciliation before he 
sets out on his journey.

call on you ; you must speak with them ; and nobody has 
kept fast who fasted always ; the fast of three days in 
every month is equal to constant fasting : then keep 
three days’ fast in every month.”
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5. Finally, he must repent of every evil 
thought, word, and .deed ^against his fellowmen or 

against G o d .
Thus prepared, the pilgrim may start on his 

journey with a clear conscience and a contented 

spirit, believing '-that a Divine Providence will 

w atch over him and bring him back to his country 

and fam ily again in peace.

O
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ADDENDA.

Page 3.
Their manner of burying the female children 

alive varied with different tribes: Sometimes
when a woman was ready to fall in labour they 
dug a pit on the brink whereof she was to be 
delivered, and if the child happened to be a 
daughter, they threw it into the pit, but if a son, 
they saved it alive. Others however let her live 
till she was six or nine years of age, when her 
mother having perfumed her and adorned her, the 
father led her to a well or pit dug for that purpose, 
and having bid her look down into it pushed her 
in headlong, as he stood behind her, and then 
filling up the pit, levelled it with the rest of 
the ground.

The Koran has the following reference to i t :— 
ie When the birth of a daughter is announced 

to one of them, darkness covers his face, and he 
is distressed: he hides himself from the people, 
because of the ill tidings: should he keep it in 
disgrace or bury it in the dust ? Aye, evil are 
their judgments l” 1

1 Koran, xvi. 60, 61.
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<e And when souls shall be joined to their bodies, 
and the child that was buried alive shall he asked 
for what crime she was put to death ? and when 
the books shall be laid open, . . and when Hell
shall be set ablaze, . . / the soul shall know
what it has done l” 1

Page 54-
It is also noteworthy that all the wives of 

Mohammed were, with only one exception, 
widows, and never distinguished for their beauty. 
Some of them no doubt belonged to the chief 
families of certain tribes, and Mohammed’s 
marriage with them strongly tended to unite the 
several hostile and warring elements about him. 
Neither was there any special provision for him 
in law, for it came after he had already been 
allied to the several wives he had, and as provided 
in his own law, “  one wife only, or what ye have 
already got under your hands,” 2 he did but keep 
his own law in retaining them, especially when, 
with all the other Moslems, he bad given his wives 
the alternative of either separating themselves 
from him or remaining linked together in #eal 
and woe, his wives preferred to live with him.8 
And Mohammed henceforth denied himself the 
privilege of marrying again even on the demise of 
all his wives,4 which his followers were free to.

1 Koran lxxxi. 7-14. 2 iv."2.
3 xxxiii. 28, 29, 51. 4 ft., 49> so>

Bp 'W  % 4'
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Page 68.

Professor Wilson’s method of ascertaining ' 
the Mohammedan and Christian years is as 
follow s:—

“  Multiply the Higira year by 2-977, the 
difference between 100 solar and as many lunar 
Mohammedan years ; divide the product by 100, 
and deduct the quotient from the Hegira year ; 
add to the result 621 ’569 (the decimal being the 
equivalent of the 15th of July, plus 12 days for the 
change of the Calendar) ; and the quotient will be 
the Christian year from the date at which the 
Mohammedan year begins ; thus, Hegira 1269 x 
2 '977=3777 ’8, which divided by 100 =  37778, 
and 12 6 9 -3 7 7 7 8  =  1231-222; this +  621*569 =  
I852‘79I?the decimals corresponding to 9 months 
and 15 days, i. e., the 15th of October, which is the 
commencement of the Hegira year 1269. The re- 
verse formula for findir.g the corresponding Hegira 
year to a given Christian year, is thus laid down : 
Subtract 622 from the current year; multiply the 
result by 1-0307 ; cut off two decimals and add -46 ; 
the swn will be the year, which, when it has a 
surplus decimal requires, the addition of 1 : 
thus, 1852 — 622 =  12 30 ; 12 30 x 1*0 30 7 = 12 6 7 7 6 1;
1267-76 + ‘46=1268-22 ; add therefore 1, and we 
have the equivalent Hegira year 1269.” 1

1 Professor H. H. Wilson, Glossary of Terms. Quoted 
from T. P. Hughes, Dictionary of Islam, Art. Hijrah. 
London 1895,
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Page 73.
It is the second mosque of Islam. The length 

of this mosque was 54 cubits from north to south, 
and 63 in breadth. But in A. H. 7 Osman, after
wards Caliph of Islam, purchased for the mosque 
some adjacent lands at 10,000 dirhams and gave 
it to Mohammed who made the mosque a square of 
100 cubits. Here the Prophet spent the greater 
part of the day with his companions conversing, 
instructing, and comforting the distressed ; and 
within a few yards of the hallowed spot he 
breathed his last and found a resting place.

And here it may be well to give a short his
tory of the mosque after the death of its great 
Prophet. It retained its pristine lowliness until 
Omar the second Caliph of Islam surrounded the 
place where the Prophet was laid with a mud wall, 
and in A. H. 17 he enlarged the mosque to 140 
cubits by 12 0 ; after which Osman in A. H. 29 
overthrew the old one, and extended the building 
greatly towards the north, and a little towards the 
west. He made the roof of Indian teak, and 
erected walls of hewn and carved stone. Hi A. B. 

88, Walid I., the sixth sovran of the Omaiyades 
determined to enlarge the mosque and display 
his liberality there. Omar son of Abdul-Aziz 
governor of the place was directed to buy for 
7,000 dinars all the hovels of raw brick that 
hedged in the eastern side of the old mosque- 
The Greek Emperor sent immense presents,
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silver lamp chains, valuable curiosities, forty 
loads of small cut stones for pietradura, and a 
sum of 80,000 dinars, or as others say, 40,000 
miskals of gold. He is also said to have des
patched 40 Coptic and 4° Greek artists to carve 
the marble pillars and the casings of the walls, 
and to superintend the gilding and the mosaic 
work. A  minaret was' erected at each corner of 
the mosque. The building was enlarged to 200 
cubits by 167, and was finished in A. H. 91. 
After this in A. H. 161 Mahdi, the third sovran 
of the Abbasides enlarged the building by adding 
ten handsome pillars of carved marble, with gilt 
capitals, on the northern side. In A. H. 202, 
Abdullah, surnamed Al-Mamun, the seventh 
Caliph of the dynasty, made further additions to 
this mosque j after which it was built and rebuilt 
until Keid Bey, nineteenth Sultan of the Circas- 

^ sian  Mameluke kings of Egypt, erected it in A. H. 

888 almost as it now stands. In the tenth cen
tury, Sultan Suleiman, the Magnificent, paved 
with fine white marble the tomb of the Prophet 
and erected the fine minaret called after him.- 
During the dominion of the later Sultans and of 
Mohammed Ali, a few trifling presents of lamps, 
carpets, wax candles, and chandeliers, and a few 
immaterial alterations *have been made.
Page 93.

And here we have to notice the infamous 
calumny levelled against Mohammed by his-
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•enemies. It once happened, says Muir, that 
Hafsah paid a visit to her father on the day which, 
in due Course, Mahomet was passing in her 
house. Returning unexpectedly, she surprised 
•the Prophet in her own private room with Mary. 
She was indignant at the wrong. The affront was 
more intolerable from the servile position of her 
rival. She reproached her lord bitterly, and 
threatened to make the occurrence known to all 
his wives. Afraid of the exposure, and anxious 
to appease his offended wife, Mahomet begged of 
her to keep the matter quiet, and promised to 
forego the society of Mary altogether.

We do not at all know what to make of this 
Mary. • We have no evidence that in reply to a 
pespatch from Mohammed inviting the Governor 
of Egypt to embrace the Faith, Mokaukas (the 
Governor) had sent to Mohammed “  two sisters, 
highly valued among the Copts ”  together w ith, 
other presents. No mention of this “  strange 
present, ”  as Muir is constrained to admit that it 
was, “ for a Christian Governor to make,” is 
made in the traditions collected by th% best . 
Critics of Traditions like Bokhari and Muslim. 
Even Ibn-Ishak (who died 150 A. H.), Abul- 
Motamar Suleiman (who died 143 A. H.) and 
Hisham Ibn Abdul-Malik (who died 2 13  A. H.), 

otherwise great authorities with Muir, make no 
mention of the tradition that Mary was sent by 
the Egyptian Governor to Mohammed. It is
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only found among the traditions indiscriminately 
gathered by story-tellers like Ibn Saad founded 
upon the authority of those of impeached integrity 
and no authority at all.

But even for a moment supposing, as Wakidi 
says, that Mary was sent to Mohammed together 
with other presents and that after having em
braced the Faith she was married to Mohammed, 
what becomes of the whole story thus concocted 
to create an aversion against the Prophet of 
Islam. And supposing also that Mary was sent to 
Mohammed what could have made her a slave ? 
Or, even admitting that Mary was a slave-girl 
how does it follow that she was a concubine- 
slave ? In none of the six standard collections of 
traditions has it been mentioned that Mary was a 
concubine-slave of Mohammed. Even Ibn Ishak and 
Ibn Hisham, great authorities with all the vilifiers 

Islam have not made any mention to this effect. 
It is only narrated by Mohammed Ibn Saad on 
authorities of impeached integrity. But admitting 
that Mary was a concubine-slave of Mohammed 
and considering the established institution of the 
Arab society, that no blame attached to such 
alliances, why should Mohammed, even if the 
story be true, be *  afraid of exposure/’ and beg 
Mary to keep the matter quiet,”  and promise to 
forego the society of Mary altogether”  ? And 
again, why should Mohammed have produced, as,is 
alleged, a message from Heaven disallowing hi
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promise of seps.r3.tion from Mary ? But as \ye 
have said, the story is altogether a fabrication and 
a V pious lie ”  which the Christianity of Muir and 
those of his school alone has endeavoured to con
firm. But truth will speak 'for itself ; the 
verses of the Koran quoted by -Muir as noticing 
this affair of Mary were directed against a 
circumstance of a totally different character.
Vide Maulvi Cheragh Ali, A C ritica l Exposition  

of the P opular e J ih a d f  App. B., pp. 204- I5"
Page 102.

The unflinching fidelity and devotion of Zeid 
to Mohammed ever afterwards alike belies the 
calumny and ignominy of what has been so 
disingenuously thrown around the memory of the 
Cc Great Arabian."
Page 123.

We have no clear knowledge as to who 
the mother of this child was. That Mohammed,, 
had a son named Ibrahim is certain, but that he 
was born of Mary the Coptic is a perfect myth.
In none of the canonical collections of Traditions 
like those of Bokhari, Muslim, and *> others - 
Ibrahim is said to have been born of Mary. The 
historians relate only one eclipse which occurred 
in the sixth year of Hijrah. This shows that 
Ibrahim was not, as is generally supposed a son 
of Mary! She could only have come to Arabia a 
vear later, as the despatches to several princes 
were not sent before 7 A. H. The author of the
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M irat-uz-Zam an  says that the solai eclipse took 
place in 6 a . H. on the day of Ibrahim’s death, 
and that it was noted once only during the time of 
the Prophet. If then Ibrahim died in 10  A. H., as 
is supposed by the learned story-teller, it follows 
that an eclipse occurred in 10  a . H., which is as 
much as to say that more than one solar eclipse 
occurred during the time of Mohammed, which 
neither traditionists nor historians affirm. But 
if, as in fact, it occurred once only, one of these 
events must be wrong, either the eclipse took 
place in 10  a . H. or Ibrahim died in 6 A. H. 

History and tradition both belie the former, as 
the latter that Mary was the mother of Ibrahim. 
(Read Maulvi Cheragh Ali, A C ritica l Exposition 
of the Popular { J ih a d f  Appendix B, pp. 204-15.)

Page 199.
There seems to have been no fixed Standaid 

of the Prophet. It varied from a simple white one 
to a large square one, and black spotted with divers 
colours, sometimes with the figure of an Eagle 
upon it. The Crescent as used in the Turkish 
standard, is too well-known to be a Byzantine 
emblem of sovranty, which only passed into the 
hands of the Mohammedans with the conquest of 
Constantinople by Mohammed II.
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