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P R E F A C E .

I  p u b l is h e d , in 1866, the fourth volume of the 
late Professor W ilson’s translation of the Rig-Yeda, 
which professed to follow mainly the interpretation 
of the H indu Commentator Sayana. The printing 
of the fifth volume was soon afterwards commenced; 
hut it was stopped by the discovery that the ori­
ginal MS. of the translation ended abruptly in the 
middle of the 44th hymn of the eighth Mandala, 
and that although there was a more or less com­
plete translation of the tenth Mandala, only rough 
notes remained of that of the ninth. I  subsequently 
completed the translation of the eighth Mandala 
independently, and it was p rin ted ; but my engage­
ments at that time, in connection w ith my duties 
as Professor of Sanskrit in the University of Cam­
bridge, rendered it impossible for me to continue 
the w ork; more especially as the original MS. of the 
translation of the ninth Mandala was in a very 
imperfect state, and required a great deal of careful 
revision, before it could be sent to press. A long



interval elapsed during which the translation lay in 
abeyance; but Messrs. Triibner & Co. were always 
anxious to have it completed, and Mr. Nicholas 
Triibner retained to the last his earnest interest in 
the work. At last, my friend and old Cambridge 
pupil, Mr. W. F. Webster, undertook to carry on 
and complete the interrupted task. He has con­
tinued the editing of the fifth volume, which is now 
published after its long suspension. He has care­
fully corrected Professor Wilson’s translation of the 
ninth Mandala with which this volume ends; the 
sixth and last volume, comprising the translation of 
the tenth Mandala, is in the press. I  have ventured 
to add a translation of the Valakhilya hymns, forming 
Appendix I. of this volume ; they were not con­
tained in Prof. Wilson’s MS. translation, nor does 
Sayana give any commentary on them.

The aim of this translation, as I  have said, is to 
represent the traditional interpretation of the Rig- 
Yeda as given by Sayana, and consequently but 
little attention is paid to the views of modern 
scholars. This work does not pretend to give a 
complete translation of the Rig-Yeda, but only a 
faithful image of that particular phase of its inter­
pretation which the mediaeval Hindus, as represented 
by Sayana, have preserved. This view is in itself 
interesting and of an historical value; but far wider 
and deeper study is needed to pierce to the real



meaning of these old hymns. Sayana’s commentary 
will always retain a value of its own,—even its 
mistakes are often interesting,—hut his explanations 
must not for a moment bar the progress of scholar­
ship. W e can he thankful to him for any real 
he lp ; but let us not forget the debt which we owe 
to modern scholars, especially to those of Germany. 
The great St. Petersburg Dictionary (the sixth and 
seventh volumes of which appeared since the fourth 
volume of this translation was published) is indeed 
a monument of triumphant erudition, and it has 
inaugurated a new era in the interpretation of the 
Rig-Veda.

E. B. COWELL.
Cambridge, March, \7th, 1888.



RIG-YEDA SANHITA.

S I X T H  A S H T A K A .

SECOND ADHYXYA.

MANDALA VIII. Continued.

AND YAK A IV.

StkT A  I. (XXI.)

The deity is I ndra, except in the last two verses, in which the 
liberality of Chitha is praised; the Rishi is Sobhari, of the 
family of Kanwa : the metre of the odd verses is Kalcubh, of 
the even Satolrihati.

1. Unpreceded* I ndra, cherishing thee (with sacri- yarga i. 
ficial food), desirous of thy protection, we invoke 
thee who art manifold in battle, as (men call upon) 
some stout (person for help).1

1 Vaje chitram, sangrame vividharlapam; the printed Saman,
I. 408 [I. 5. 1. 2. 10; I I .  1. 1. 22. 1.] (Benfey), reads vajrin, 
“ thunderer,” for vaje.— Yatha vr'ihyddilJiir griliam purayanto 
iana annavishaye sthiilam gunadhikam Icanchit manavam ahwayanti,
“ as people filling a house with rice and the like call upon some 
stout, liberal man for food,” is the commentator’s amplification 
of the last clause.

* Apurvya is explained “ new,” i.e. ever new at the three 
oblations.

YOL. V . B



2. We have recourse, I n d r a , to thee for protection 
at sacred rites: may he who is ever young, fierce, 
resolute, come to us ! We, thy friends, I n d ra , rely 
upon thee as our protector and benefactor.1

3. Lord of horses, of cattle, of corn-land, these 
libations (are for thee); come, lord of the Soma, 
drink the effused Soma juice.

4. Intelligent, hut destitute of kin,* let us con­
nect ourselves, I n d ra , with thee, who aboundest 
with kinsmen: come, showerer (of benefits), with 
all thy glories, to drink the Soma.

5. Gathering like (a flock of) birds round thy 
exhilarating heaven-bestowing Soma beverage mixed 
with curds, we repeatedly glorify thee, I n d r a .2

Vargaii . 0, We salute thee with this adoration: why dost 
thou so oft meditate (upon our requests) ? master of 
hay steeds, let our desires he granted. Thou art 
their bestower, we are thy (suppliants), and our 
sacred rites are (addressed to thee).

7. We verily are the most recent (objects) of thy 
protection, Indra, wielder of the thunderbolt; we 
have not known of old one greater than thou.j*

8. W e acknowledge, hero, thy friendship, (the

1 Sama Yeda, I I .  59 [I I .  1. 1. 22. 2].
2 Ilid . I. 407 [I . 5 .1 .2 . 9], Vivalcshane is explained by Sayana 

swargaprapanasile, “ causing to obtain swarga

* Or rather, “ we thy worshippers (viprasah), destitute of kin.”
|  Sayana seems to render this latter clause “ we knew thee 

not formerly as the mighty one (but now we know thee).”



wealth) to be enjoyed through thee, and solicit both, 
thunderer, of thee: giver of dwellings, I ndra of the 
handsome jaws, sustain us in all abundance and in 
(store of) cattle.

9. I  glorify, friends, for your protection, that Indra 
who has brought to us of old this or that excellent 
(wealth).1

10. That man glorifies I ndra, the lord of bay 
steeds, the protector of the good, the overcomer of 
enemies, who rejoices (in the fulfilment of his wishes): 
may Maghavan bestow upon us, his worshippers, 
hundreds of cattle and horses.

11. With thee, showerer (of benefits), for our ally, Varga in. 
we bid defiance to one assailing us in a contest (on 
behalf) of a man possessing herds of cattle.*

12. Indra, invoked of many, may we conquer in 
battle those contending against u s ; may we resist the 
malignant; may we, aided by the leaders (of rites,j* 
the Maruts), slay V ritra; may we be prosperous, 
and do thou protect our pious works.

13. Thou, Indra, art by thy birth brotherless: 
from ever art thou without a kinsman: the kindred 
thou desirest is (that of him) who engages in war.2

1 Sama Yeda, I. 400 [I. 5. 1. 2. 2].
2 Ibid. I . 399 [I. 5. 1. 2. 1; II . 6. 2. 4. 1]. [Sayana renders 

this verse thus, “ Thou, Indra, by thy birth art from eternity

* Sama Yeda, I . 5. 1. 2. 5.
f Sayana explains nribhih as “ wielders of weapons,” ayu- 

dhanetribhih, and vritra as “ the enemy.”



14. Thou acknowledges*; no friendship for the 
wealthy man (who makes no offerings); those who 
are puffed up w ith w ine1 offend thee: when thou 
institutes* (the sacrifice), thou expellest niggardliness, 
and thou art invoked as a protector.2

15. L et us not, like fools, I ndra, be regardless 
of the friendship of such as thou a r t ; * let us 
assemble together when the libation is effused.

without a foe, w ithout a controller, w ithout a kinsm an; thou 
desirest to show thy  kinsmanship only by w ar,” i.e. it is only by 
fighting th a t thou art the friend of th y  worshippers.]

1 Suraswah, surayd vriddhah pramattah, in toxicated; or 
nastikah, Atheists. F o r the second line, beginning Yada Tari- 
noshi nadanum samuhasi, the printed edition gives no commen­
tary. One MS. reads (but no doubt from some interpolator’s 
hand), Yada manavasya danadirahityam samuhasi nirakardshi 
yashtritwam karoshi, “ when thou  expellest the neglect of gifts 
of a man, thou makest the sacrificing;” but the construction 
is questionable. [The verse occurs in  SamaVeda, I I .  6. 2. 4. 2 ; 
and Sayana there explains tlie clause, Yada krinoshi nadanum 
samuhasi, “ when thou u tterest the  inarticulate sound of approba­
tion (to the worshipper, implying, ‘ H e is m ine’), thou bringest 
him (w ealth).” See Benfey’s translation, note. Professor Muller 
thus translates the whole verse, Ancient Sanskrit L it. p. 542, 
“  Thou never findest a rich m an to be th y  friend ; wine-swillers 
despise thee; but when thou thunderest, when thou gatherest 
(the clouds), then thou art called like a father.” ]

2 Or, “ as a father,” p ita  iva.

*  Sayana interprets this, “ Let not us who are thine, Indr a, 
be desolate as those who are ignorant of the friendship of such 
as thou art,” md te amajuro yatha miirasa indra sakhye twavatah. 
He explains amajurah as grihaih pu tra ih  pautrair dhanddilhischa 
saha j'irridh.



16. Let us never, Indra, giver of cattle, cease (to Varga iv. 
benefit) from thy wealth; let us not accept it (from 
another than) thee : * do thou, who art the lord, 
confirm to us permanent (riches), bestow them upon
us; thy benefactions cannot be arrested.

17. Is it Indra who has given to the donor (of the 
oblation) so much affluence ? is it the auspicious 
Saraswatx (who has given) the treasure ? or, Chitra, 
is it thou ?

18. Yerily the jRaja Chitra, giving his thousands 
and tens of thousands, has overspread (with his 
bounty) those other petty princes, who rule along 
the Saras wati, as Parjanya (overspreads the earth) 
with rain.

SUKTA II. (X X II.)

The deities are the A s w in s ; the Rishi is as before: the metre 
of the first, third, fifth, and seventh verses is Brihati; of the 
second, fourth, and sixth, Satolrihat'i; of the eighth, Anush- 
tubh; of the ninth and tenth, Jyotish; then come four Ka- 
kubha Pragdthas.

1. I  invoke to-day for our protection that splendid Varga v. 
chariot, which, adorable A swins, advancing on the
path to battle, f  you ascended (to go to the wedding) 
of Sijrya.

2. Celebrate, Sobhari, with praises (that chariot), 
the benefactor of former (encomiasts), the worthily

* Sayana explains te, as in the previous verse, vayam tava 
swabhutah, “ we who are thine.” 

f Rudravartani, explained as “ having a path which causes 
weeping in battle,” or “ whose paths are praised.”



invoked, the desired of many, the preserver, the fore­
most in battles, the relied upon by all, the scatterer 
of enemies, the exempt from ill.

3. V e  incite by our adorations on this occasion 
the two divine Aswixs, the overcomers of foes, that 
they may come down for our protection and proceed 
to the dwelling of the donor (of the offering).

4. One of the wheels of your car moves in every 
direction; the other, impellers of actions,1 remains 
with you: may your favour, lords of rain, hasten 
towards us as a cow (to her calf) !

5. Your celebrated chariot, Aswixs, that is three- 
banked,* and caparisoned with gold, graces heaven 
and earth: come with it, Nasatyas.

Vargavi. 6. Bestowing upon Mantj the ancient (rain) from
the firmament, you enabled him to cultivate (the 
soil) with the plough (and reap) the barley : 2 now 
therefore, Aswixs, lords of rain, we glorify you both 
with praises.

1 Trma is explained antaryamitaya prerakau, “ urgers, or 
impellers, by the property of internal influence or conscience
or it may mean udakasya prerayitarau, “ senders of water or 
rain.” [For the two wheels, see vol. i. p. 78.]

2 The text has yavam vrikena karshatJiah, “ you till with the 
plough barley.”

* Sayana explains trivandhura as “ having three seats,” or 
“ having two poles, and a bar between them for fastening the 
harness,” vandhura being sdrathi-sthamm, or dwe ishe tanmadhye 
rajjusajjanarthako dandah.



7. Rich in food, A swins, come to us by the paths 
of sacrifice, those by which, showerers (of benefits), 
you went to gratify T eikshi, the son of Trasadasytt, 
with vast wealth.

8. Leaders (of rites), afiluent in rain, this Soma 
has been expressed by the (grinding) stones for you; 
come to drink the Soma, drink it in the dwelling of 
the donor.

9. A swins, who are rich in rain, ascend yonr 
golden chariot, a storehouse (of weapons) ; bring to 
us fattening* food.

10. W ith those protections with which you have 
defended Paetiia, A dhrigtx, and Babiieu, when pro­
pitiating you, come to us, A swins, quickly; admi­
nister medicine to the sick.

11. At the time when hurrying, devout, we invoke Varga vil. 
you both speedily going to battle, at the dawn of
day, with our hymns,1—

12. Then, showerers, come to my manifold all- 
propitiating invocation with those (protections), with 
which, leaders (of rites), you, who are gratified (by 
oblations), munificent (in gifts), and the overcomers

1 The terms are unusual— yad adhrigavo adhrigh havamahe.
The first is explained, karmasu twaramanah, “ hastening to acts 
of -worship;” the second, satrubadhdrtham sangrame twaraya 
gacckantau; adhrigu being explained etymologically adhrita- 
gamana, “ whose going is unwithheld.”

* Pivarih, according to Say ana, “ purifying,” or “ s to u t;” 
pdvayitrini sthulani va (annani).



of numerous (foes), gave augmentation to the well 
with such (protections) come hither.

13. I address the AsWiNS, glorifying them at 
break of day; we solicit them with oblations.

14. "We adore those lords of water, leaders on the 
road of battle,* in the evening, at dawn, and at mid­
day; therefore, B udras who are rich in food, give us 
not up hereafter to a mortal adversary.

15. Adorable Aswixs, bring in your chariot at 
early dawn happiness to me, soliciting happiness: 
I ,  S o bhari, invoke you as (did my) father.

Varga vm. 16. (Aswixs), who are swift as thought, the 
showerers (of benefits), prostrators of the arrogant, 
the givers of enjoyment to many, he ever nigh 
unto us, for our security, with many and prompt 
protections.

17. Aswixs, of goodly aspect, leaders (of rites), 
deep drinkers of the Soma juice, come to our dwelling, 
abounding with horses, with cattle, with gold.

18. May we obtain from you (wealth) sponta­
neously bestowed, comprising excellent strength, 
such as is desired by all, and unassailable by a 
powerful (foe): may we obtain from you who are 
rich in food, upon your coming hither, all good 
things.

See vol. i. p. 289, note a. [The Aswins miraculously filled 
the well with water, and so rescued Vandana.~\

* Ru&ravartani, see supra on v. 1.



StfxTA I I I .  (X X III.)

The deity is A gn i ; the Rishi is Viswamanas, the son of 
Vtaswa: the metre is Ushnih.

1. Adore him who resists1 (our foes), worship J a ta- Varga ix. 
yedas the diffuser of smoke, of unobstructed radiance.

2. Commend with praise, all-beholding Y isw a m a - 
nas, that A gni, who is the giver of chariots to the 
unenvious (worshipper).

B. The repeller (of foes), the glorified by hymns, 
arrests the food and drink, and the bearer of ob­
lations takes away the wealth (of those) of whom he 
foreknows2 (the neglect of sacrifices).

4. The imperishable lustre rises of that A gni, who 
is radiant, bright with blazing teeth, resplendent, 
and glorious amidst troops (of worshippers).*

1 Prat'ivyam, satrushu pratigamana-silam agnim; Agni, who 
has the property of going against enemies. Sama Veda, I. 102 
[I . 2. 1. 1. 7].

2 Upavida vindate vasu is all the text has. The scholiast 
explains the first by upavedanena, by proximate knowing, that 
is, ete hav'inshi devartham na prayaclicJihantityetajjndnena teslidm 
eva dhanam lahhate, “ These do not give oblations to the gods;” 
by this knowledge he takes their wealth. [Sayana seems to 
understand the latter part, “ those non-sacrificers, whose food 
and its juices he arrests (sc. as not digesting them?), their 
wealth, too, he takes away by his divine knowledge (of their 
guilt).” ]

* Ganasriyah is explained by Sayana “ who visits troops of 
worshippers to take their oblations.”



5. Rise up with celestial splendour, thou who art 
radiant with great and present lustre, who art 
worthily worshipped and glorified.

Varga x. 6. Proceed, Agni, with pious praises, offering in 
due order the oblations (to the gods), for thou art 
their messenger, the hearer of oblations.

7. I  invoke for you, (worshippers), Agni, the 
ancient ministrant priest of m en; I  praise him with 
this hymn, I  glorify him for you.

8. (Worship him who is) of wondrous works, 
who, gladdened (by offerings), is present like a 
friend, whom (the priests) by their sacrifices, ac­
cording to their power, render propitious to the 
worshipper.

9. Pious worshippers, at the place of offerings 
adore1 with praise him who is gratified by worship, 
the completer of the sacrifice.

10. Let our sacrificers,* prepared (with their im­
plements), present themselves before the chief of 
the Angirasas, who is the most renowned offerer of 
oblations amongst men.

Varga xi. 11. These thy vast blazing flames, undeeaying 
Agni, are most powerful, vigorous as horses.

1 The text has jujushuh, “ they have adored;” but the 
scholiast renders it upasevadhwam, expressly stating that the 
first (the third) person is here put for the second, madhyamapu- 
rushasya pr athamapurusha.de s ah.

* Or “ sacrifices,” yajnah.



12. Do thou, who art the lord of food, give us 
riches, with male offspring: defend us, with our 
sons and grandsons, in battles.*

13. When A gni, the lord of men, is sharpened 
(by sacrifice), and, well pleased, is present in the 
abode of a man, he verily defends it against all evil 
spirits.1

14. Hero, A gni, lord of men, hearing this my 
present praise, consume the guileful Eakshasas by 
thy flames.2

15. Ho hostile mortal shall have power by fraud 
over him who by the (sacred) offerers of the oblation 
presents (offerings) to A gni.3

16. The JZishi V yaswa, desirous (of propitiating) Varga x ii. 
the showerer (of rain), has gratified thee, the be- 
stower of wealth; so we too kindle thee for (the 
acquirement of) ample riches.

17. TJsanas, the son of K avi, has established thee,
J atavedas, as the ministrant priest, thee as the 
offerer of sacrifice, for M anu.

18. All the consentient gods have made thee their 
messenger; mayest thou, divine Agni, who art the

1 Sanaa Yeda, I. 114 [I. 2. 1. 2. 8].
2 Ibid. I. 106 [I. 2. 1. 1. 10].
3 Ibid. I. 104 [I . 2. 1. 1. 8],

* Or, as Sayana seems to say, “ defend our wealth, con­
sisting in sons and grandsons, and what has to he guarded in 
battles.”



first (of the deities), quickly become the object of 
their worship.*

19. The pious mortal has appointed this immortal, 
purifying, dark-moving, mighty (A gni), his mes­
senger.

20. Let us with uplifted ladles invoke him, the 
brilliant, bright-shining, undecaying, ancient A gni, 
who is to be adored by men.

Varga xiii. 21. The man who by the (holy) presenters of 
oblations makes offerings to him, receives (from 
A gni) ample nourishment, with male progeny, and 
fame.

22. The ladle charged with the oblation proceeds 
with reverence j" at sacrifices to the ancient A gni, the 
first (of the gods), the cognizant of all that exists.

23. Let us, like Yyaswa, glorify the brilliant 
Agni with these excellent and most pious praises.

24. Bis hi, son of Yyaswa, adore the far-spreading 
domestic Agni, with praises, like SthYjra yupa 4

25. Pious men glorify the ancient Agni, the guest 
of men, the son of the trees, for protection.

Varga xiv. 26. Sit down, Agni, on the sacred grass, in the 
presence of all those worshippers diligent (in pious 
works, induced) by their veneration (to accept) the 
oblations of men.

1 Said to be the name of a Rishi.

* Sayana seems to take it, “ mayest thou quickly become 
worthy of the sacrifice, (as bearing our oblations to them).”

t  Or> “ with the hymn,” stotrena namaslcarena va.



27. Grant us (A gni) many desirable (things), 
grant us riches envied hy many, (comprehending) 
vigour, offspring, fame.

28. A gni, (who art) the desired of all, the humbler 
(of foes), the youngest (of the gods), ever bestow 
riches upon the tranquil and constant man.1

29. Thou verily art a liberal benefactor: bestow 
upon us, A gni, food, with cattle, and the gift of 
abundant riches.

30. Thou, A gni, art renowned; bring hither the 
veracious, the purely vigorous, the resplendent deities 
Mitka and Vartjna.2

St5kta IY. (XXIY.)

The deity is I hdba, except in the last triplet, which celebrates
the munificence of Raja Vabtt, the son of Sttshaman ; the
Rishi is Yaiyyaswa, or the son of Yyaswa:* the metre is
Ushnih, except in the last verse, which is Anushtubh.

1. Let us earnestly, friends, address our prayer to Varga xv.

1 Sushamne sasivate janaya; solhanasamavate bahave pradur- 
bhutaya stotrinam, is all the explanation, except that to the first 
is added tava prasadat, “ who enjoys tranquillity from thy 
(.Agni’s) favour.” [Sayana may intend to explain the words as 
meaning “ upon the various reciters of excellent hymns.” The 
Gana-ratna-mahodadhi explains swshaman as sobhanam sama 

priyavachanam yasya (cf. Pan. 8. 3. 98). In  v. 28 of the next 
hymn, sushaman is the name of a king.]

2 This, according to Sayana, intimates the ordinary association 
of these two deities with Agni at sacrifices.

* i.e. Viswamanas, as in the preceding hym n: see v. 7.



Indea, the wielder of the thunderbolt; for you I 
praise the chief leader (in battles), the resolute 
(opposer of foes).1

2. Thou art renowned for strength; from the 
slaying of Y eitea, thou art (famed as) Yeiteahan : 
thou surpassest, hero, the opulent in the donation of 
thy riches.

3. Praised by us, bestow upon us riches of won­
derful variety; thou, the lord of steeds, who, at the 
issue (of thy weapons)2 puttest thine enemies to 
flight, art the donor (of treasures).

4. Burst open to thy worshippers, Indea, the 
highly-prized wealth: glorified by us, do thou who 
art endowed with resolution, bring (us wealth) with 
a resolute (mind).

5. Lord of steeds, in the recovery of the cattle the 
opponents resist not thy left hand nor thy right, thy 
enemies (resist thee) not.

Varga xvi. 6. I  approach thee, thunderer, with praises, as (a 
cowherd goes) with cattle to the pasture; gratify 
the desire, satisfy the mind of thine adorer.

7. Fierce destroyer of Y eitea, bringer (of wealth 
to thy worshippers), subduer of enemies, preside 
over all (the offerings) of us,* Y iswamanas, with a 
(favourable) mind.

1 Sama Veda, I. 390 [I . 4. 2. 5. 10],
2 Nireke chid vasuh is the te x t ; the scholiast explains it tava- 

yudhanirgamanad eva satravah palayante.

* Sayana explains nah for mama, as pujay&m bahuvachanam.



8. May we, hero, slayer of V ritra, invoked of 
many, become possessed of this thy new, desirable, 
and happiness-producing wealth.

9. As, Indra, inspirer1 (of men), thy strength is 
irresistible, (so) invoked of many, thy munificence 
to the donor (of oblations) cannot he marred.

10. Most adorable, chief leader (of men), invi­
gorate (thyself with the Soma) for (the conquest of) 
great wealth: consume, Maghavan, the strong (cities 
of the Asuras) for the rich spoil.

11* Wielder of the thunderbolt, our solicitations Varga x v ii. 
have been formerly addressed to other gods than 
thee: give us, Magiiavan, of thy (spoil, and guard 
it) for us with (thy) protections.

12. Verily, impeller (of men), who art to be wor­
shipped by praise, I  apply to no other than thee for 
sustenance, riches, reputation, and strength.

13. Effuse2 the Soma juice for Indra, let him 
quaff the Soma beverage; he by his might rewards 
(the donor) with wealth.*

1 The attributive is Nrito, voc. of Nritu, dancer, or who 
causes to dance, i.e. agitator, exciter, from Indra's faculty of 
internal impulse in all beings, sarvasya antarydmitaya narta- 
yitah: cf. supra, p. 6, note l.

2 Sama Yeda, I. 386 (I. 4. 2. 5. 6; II. 7 .1 .8 .1 J. The printed 
edition reads rddhdnsi chodayate, for the radhasa chodayate of 
the Rig- Veda text.

* Sayana explains the construction, swamahattwenaiva annena 
saha dhanadikam stotribhyah prakarshena chodayati, “ he by his 
might abundantly sends to his worshippers wealth with food.”



14. Let me address the lord of steeds, who asso­
ciates his strength (with the Martjts) : now hear the 
words of the son of Yyaswa praising thee.1

15. No one, Indra, has ever been born more 
mighty than thou; no one (surpassing thee) in 
riches; no one (more powerful) in protection; no 
one (more entitled) to praise.2

Varga xviii. 16. Pour out,* priest, the most exhilarating 
(draught) of the sweet (sacrificial) beverage, for he, 
the ever-mighty hero, alone is praised.3

17. Indra, ruler of horses, no one surpasses thine 
ancient praise, either for force or for fame.-]"

18. Desirous of food, we invoke your lord of 
viands, who is to he magnified by sacrifices (offered) 
by attentive % (worshippers).

19. Come, friends, let us glorify Indra, the leader, 
who is entitled to praise, who, single, overcomes all 
hostile hosts.§

20. Recite agreeable words, sweeter than cla­
rified butter, or than Soma, to the illustrious

1 Sama Veda, II . 860 [II . 7. 1 .8 . 2, reading radhah for dak- 
sham]. Aswya is explained as tlie son of Aswa, or Vyaswa.

2 Ilid . II. 861 [II . 7. 1. 8. 8].
3 Eva hi v'lrah stavate sadavridhah. The commentator renders 

it as in the translation, hut he does not notice sadavridha. * * * §

* Sama Veda, I. 4. 2. 5. 5 ; I I .  8. 2. 10. 1.
t  Ibid. II . 8. 2. 10. 2. i.e. “ None is mightier or more praise­

worthy (or richer) than thou.”
+ Ibid. II . 8. 2. 10. 3.
§ Ibid. I. 4. 2. 5. 7.



(Indra), who is gratified by eulogy, who rejects not 
praise;

21. Whose energies are unbounded; whose wealth Varga xix. 
cannot be carried away; whose bounty extends like
the firmament over all.

22. Glorify I ndra, the unassailable, the powerful, 
the regulator (of men), as was done by Yyaswa ; he, 
the lord, gives a spacious dwelling to the donor (of 
the oblation).*

2B. Praise verily at present, son of Yyaswa, praise 
(Indra), who is the tenth of the pervading (vital 
principles),1 the adorable, the all-wise, to be honoured 
repeatedly (by sacred rites).

24. Thou art cognizant, wielder of the thunder­
bolt, of the departure of evil beings, as the purifying 
sun day by day (is of that) of the (birds) flying in 
all directions (from their roost).2

25. Indra, of goodly aspect, bring to the offerer 
(of the oblation) that (protection) wherewith to

1 The text has simply dasamam, the ten th ; in explanation of 
which the scholiast cites a text which states that there are nine 
vital airs in the human body, and that Indra is the tenth; nava 
vai purushe prana manushyeshu vartamana Indras tesharn dasadhd, 
etc. [Cf. Taitt. Brahm. i. 3, 7, 4, and Taitt. Sanh. i. 7. 9.]

2 Sama Yeda, I. 396 [I . 5. 1. 1. 6].

* Sayana explains yamam as stotrilhih mniyatam, “ who is 
conciliated (?) by his praisers; ” and wianhamanam gayam, as 
“ honourable wealth,” or “ a house for the worship of the gods.”
He gives a passive meaning to yama, but cf. viii. 103. 10.
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defend him thou hast twice slain (the foe) for 
Kutsa; show the same (care of us).*

Varga xx. 26. (Indra) of goodly aspect, we implore thee 
who art entitled to praise, for (our) preservation; for 
thou art the overcomer of all our adversaries.

2T. (He it is) who rescues men from the wicked­
ness of evil beings, who enriches (the dwellers) on 
the seven rivers: now hurl, thou who aboundest
in wealth, thy weapon at the Ddsa.

28. As thou, Yaru, hast distributed vast wealth 
to those who have solicited (riches) on behalf of 
Sushaman, X (so do thou now distribute) to the de­
scendants of Yyaswa ; (and so too thou), auspicious 
food-bestowing (Ushas).1

29. May the gifts of a humane § (prince), when

1 The text has only Subhage vajin'ivati. The comment sup­
plies Ushas, on the authority of Saunakd. [Sayana gives an 
alternative rendering, -which is paralleled by v. 2 of the sixth 
StiMa of this anuvaka, mating Varu himself address the stanza 
to Ushas, and ash her to give him wealth for the sons of Vyaswa, 
as she had given to his father for his suppliants.] * * * §

* Sayana takes it, “ Bring to us that protection wherewith 
(thou protectest thy) offerer ; send to us (that protection where­
with) thou hast twice slain (the foe) for Kutsa."

t  Sapta sindhushu, i.e. the dwellers on the banks of the seven 
rivers, the Ganges, etc., or on the shores of the seven seas 
(Sayana).

1 Varu is said to have distributed these alms that his father, 
Sushaman, might go to heaven.

§ Sayana explains narya as narahitasyapatyam.



offering the Soma libation, extend to the Yyaswas, 
yea, and substantial wealth by hundreds and thou­
sands.

30. If  any ask of thee, (Ushas), when anywhere 
present,* where the sacrificer (V aku dwells), (reply) 
the powerful (prince), the refuge of all, abides on 
(the banks of) the Goniatl riyer.

StJKTA Y. (XXY.)

The deities are M itra  and Y aruxa, except in the tenth, eleventh, 
and twelfth stanzas, in which they are the Y iswadevas : the 
Rishi is the son of Y yaswa : the metre is Ushnih, except in 
the penultimate stanza, where it is Ushniggarlhd.

1. You two are the protectors of the universe, Varga xxi. 
divine, and to be adored among the gods; therefore, 
(Yiswamanas), thou sacrificest to the pair who are 
observant of truth and endowed with real power.

2. Mitra and Yaruna, doers of good deeds, (dif­
fusers of) riches, who are the charioteers (of men),-)" 
well born of old, the sons (of Aditi), observant of 
vows, (you are worshipped by me).1

1 The text has only the nouns, without any verb, which is 
supplied by the commentator. [He supplies “ thou sacrificest 
to them,” ta yajase, from the previous verse.]

* Sayana explains kuhayakrite as meaning, “ Oh thou who 
art honoured by those who ask where Varu dwells,” sa varuh 
kutra tishthatityetadichchhayd ’bhilakshanapravrittair jijnasubhih 
puraskrite ( Ushas). Valah he takes as varah, sc. swalalena 
avarakah satrhndm, “ overwhelmer of enemies.” 

f Or, perhaps, “ bringers of riches,” tana rathyd.



3. The great and veracious Aditi, the mother (of 
the gods), gave birth to those two who are possessed 
of all affluence, and shining with great splendour, 
for the (destruction of the) Asuras.

4. The great Mitra and Varuna, the two sove­
reign* and powerful f  deities, the observers of truth, 
illume1 our solemn rite.

5. Grandsons of mighty strength, sons of energy, 
doers of good deeds, liberal benefactors, they preside 
over the habitation of food.

Varga xxii. 6. Bestow (upon us) good gifts, viands, whether 
of heaven or earth: may the water-shedding rains 
attend upon yon.

7. (These are they) who look upon the great 
deities as (a bull contemplates) the herd, sovereigns 
observant of truth and propitious to adoration.

8. Observers of truth, doers of good deeds, they 
sit down for the office of sovereignty; £ observant 
of obligations, endowed with strength, they acquire 
vigour.2

1 The text has ghoshatah, which Sayana renders swad'iptya 
praMsayatah.

2 Kshatriya TcsTiatram asatuh is explained lalavantau ialani 
vyapnutah.

* Sayana, as usual, explains samr&ja as “ perfectly resplen­
dent,” samyag dipyamanau; and so, too, in v. 7.

t  dswra is also explained as “ impelling by being the in­
dwelling principle,” antaryamitaya preralcau.

% Cf. vol. i. p. 66, verse 10.



9. Thorough knowers of the path, even before 
the eye (can see), causing (all beings) to open 
their eyelids, existing from of old, and shining 
with a mild radiance, verily they have been wor­
shipped.1

10. May the divine Aditi, may the Kasatyas also 
protect u s; may the rapid Marttts defend us.

11. Munificent and irresistible (Maruts), guard Varga xxiii. 
our vessel* by day and night, so that we may be
secure through your protection.

12. We, uninjured (through his protection, offer 
praise) to the liberal V ish n u , who harms not (his 
adorers): do thou who goest by thyself alone (to 
combat), and causest wealth to flow (to the wor­
shipper), hear (our prayer) in behalf of him who 
has commenced the sacrifice.2

13. We solicit that ample, all-desired, all-guarding 
(wealth) which Mitra, Varuna, and Aryaman hold 
under their protection.

14. Yea, may he who causes the waters to flow

1 A rather unintelligible verse, even with the help of the 
scholiast. [Sayana seems to understand it as referring to Mitra 
and Varum as respectively presiding over day and night, ahord- 
trayor vyaptena tejasa.]

2 Sayana interprets Sindho as stotr'in prati dihandnam syanda- 
nas'ila Vishno, and piirvachittaye as prdraMhalcarmane yajamd- 
naya.

* JVo navam urushyata; navarn yajniydm occurs in x. 44. 6, 
and seems there to mean the sacrifice.



(Parjanya), the Maruts, the A swins, Indra, Vishnu, 
may all (these deities) together, the showerers (of 
benefits, protect) that wealth for ns.
- 15. Those desirable leaders (of men), rapid in 
movement, break down the haughtiness of any (foe) 
whatever, as an impetuous current (sweeps away all 
obstacles).

Varga xxiv. 16. This one, the lord of men (M itra), contem­
plates many vast things : we follow his rites for you.

17. We observe the ancient rites of the imperial 
Varota and the renowned Mitra, (rites) that are 
good for (our) dwelling.1

18. (Mitra is he) who has measured with his 
rays the limits of both heaven and earth; who has 
filled both heaven and earth with his greatness.

19. He, Surya,2 has uplifted his radiance in the 
region of the heaven; kindled and invoked with 
burnt-offerings, he is bright, like Agni.

20. Eaise your voice in the spacious hall of 
sacrifice* (to him) who is lord over food derived 
from cattle, who is able to grant nutritious sustenance.

Vargaxxv. 21. I glorify by night and day that sun3 (Mitra

1 The text has only OTcya. The comment renders it Oko 
griham tasmai hitdni Ica/rmani.

2 That is, according to the comment, Mitra and Varum. 
Cf. t . 21.

3 Tat siiryam means, according to the scholiast, the brightness 
of Mitra and Varuna. [Sayana’s words are siiryam suv'iryam, 
tat Varunam Maitram oha tejas.~\

* Sayana explains dirghaprasadmani as an epithet of yajne, 
vistritam sadanam yasmin yajne.



and Varuna), and both the heaven and earth; do 
thou (Varuna) ever bring us to the presence of the 
bountiful.

22. We have received from the son of Sushaman, 
the descendant of Ukshan, the overcomer (of foes), 
a well-going chariot of silver, yoked (with a pair of 
horses).

23. Among bay horses these two are pre-emi­
nently) the destroyers (of foes), and of those eager 
in combat; the two strong bearers of men.

24. Through this new praise (of Mitra and 
Varuna) I  have obtained at the same moment of 
the mighty prince, two fast-going sagacious* steeds, 
with whip and reins.

SiJktaVI. (XXVI.)

The deities are the As w in s, but of the last six stanzas V a t u ; 
the Rishi as before, V iswamanas, the son of V yaswa, (or 
V yaswa, the descendant of A ngiras) : the metre of the first 
fifteen stanzas and the twenty-second, twenty-third, and 
twenty-fourth is Ushnih-, that of the .sixteenth and three 
following is Gayatr'i, as also of the twenty-first and twenty- 
fifth ; that of the twentieth, Anmhtubh.

1. (Aswins) of irresistible strength, affluent Varga xxvi. 
showerers (of benefits), I  invoke your chariot 
amidst the pious, who are assembled to celebrate 
your presence.

* Sayana explains viprau as medhavinam uchitau, “ worthy of 
the praisers of a deity.”



2. (Say), Y aetj1 (thus), N asatyas, senders of rain, 
affluent showerers (of benefits), as you came to 
Sxjshaman with your protections to (grant him) 
great riches,2 (so come to me).

3. Affluent in nourishment, we invoke you, who 
are desirous of (sacrificial) food, on this occasion at 
dawn3 with oblations.

4. Leaders (of rites), let your renowned all-con­
veying chariot come to us, and (do you) recognize 
the praises of the zealous (worshipper) for his 
prosperity.

5. Aswixs, affluent showerers (of benefits), detect 
the guileful; verily, B udeas, vex your adversaries.

Varga xxvil. 6. D aseas, who are gratified by sacred rites, of 
fascinating complexion,4 lords of rain, pass with your 
fleet (horses) completely round our entire (sacrifice).

7. Come to us, A sw in s , with all-supporting riches, 
for you are opulent, heroic, overthrown of none.

8. I ndea  and Nasatyas, who are most accessible, 
come to this my sacrifice: come, gods, to-day, with 
(other) divinities.

1 The text has only Varw, in the vocative, which the com­
mentator amplifies—He varunamaka rajann evam hruhzty Rishir 
vadati.

2 Make tane, mahate dhanaya; mahyam aydtam is supplied by 
the scholiast.

3 A ti  kshapah, kshapayd atikrame, “ at the passing of night,” 
ushah-kale.

1 Madkuvarna, is explained ye yuvayo rkparn pasyanti te 
tatraiva hrishta ihavanti, “ they who look upon your beauty 
are delighted.”



9. Desirous of you who are bestowers of wealth, 
we inyoke you, as did (our father) Y yasw a  : come, 
sagacious A s w in s , hither with favourable intentions.

10. Praise the A sw in s  devoutly, JRishi, that they 
may repeatedly hear thine invocation, and destroy 
the nearest (approaching enemies) and the P a n is .

11. Hear, leaders (of rites), (the invocation) of me Varga 
the son of Y y a sw a , and understand its (purport);* XXVI11, 
and may Y a r u n a , M it r a , and A ryam an  concurrently 
(grant me wealth).

12. Adorable showerers (of benefits), bestow daily 
upon me (some) of that (wealth) which is given by 
you, which is brought by you for the worshippers.

13. The man who is enveloped in sacrifices (offered) 
to you, like a woman with additional raiment,1 re­
warding him, A s w in s , you place him in prosperity.

14. Pavourably disposed towards me, come, A s­
w in s , to the dwelling of him who knows (how to 
prepare for you) the most copiously effused (libation) 
to be drunk by the leaders (of rites).

15. Affluent showerers (of benefits), come to our 
dwelling for (the libation) to be drunk by the leaders 
(of rites), for you bring the sacrifice to completion 
by praise, as the fatal shaft (slays the deer).2

1 Adhivastra, “ having another garment over her ordinary- 
clothes.”

2 The text has only Vishudruheva, which Sayana explains, 
visvan hinasti satr'iin iti sarah. [He explains the allusion as

* Sayana seems to explain it, “ ye recognize this my (invoca­
tion as devoted to you).”



26 KIG-VEDA SANHITA.

Yarga x x ix . 16. Aswixs, leaders (of rites), among (all) invo­
cations may my most earnest praise invoke you as a 
messenger, may it be (acceptable) to you.

17. Whether, immortal (Asw i n s ) ,  yon rejoice in 
the water of the firmament, or in the dwelling of the 
worshipper,1 hear this my (invocation).

18. Verily this Swetayavari, the golden-pathed 
river, is of all rivers the especial bearer of your 
(praises).

19. Aswins, following a brilliant course, you ac­
quire celebrity by the white river worthily praising 
you, the enricher (of the people on its banks).2

20. Yoke your chariot-drawing horses, V ayu  ; 
bring them, V astt, encouraged (to the sacrifice); 
then drink our S o m a ; come to our daily libations.

Varga xxx. 21. We solicit thy protection, V ayu, lord of sa­
crifice, wonderful son-in-law of Twashtri.3
follows: tend (yishudruha) yatha vyadlio mrigam abhilashitam 
desam prapayati tadvat stutya yajnam avaikalyena samaptim 
prapayathah, “ as a hunter by an arrow brings the deer to the 
desired spot (to its destination?), so ye by praise cause the 
sacrifice to attain completion.” ]

1 Isho va grihe, yuvam ichchhaio yajamanasya is Sayana’s 
explanation.

2 The river is said to have praised the A s wins, as the Rishi 
lived on its banks. These banks are golden, and consequently 
enrich those who live near.

3 Sayana explains Tioashiri here by Brahma, and refers for 
the connection to the Itihdsas and other authorities. MaMdhara 
(Yajur-Yeda, 27. 34) says, Vayu, or the wind, having taken 
water from Aditya, fertilizes it, as rain, and is therefore as it 
were his son-in-law, identifying Twashtri with Aditya.



22. We, the offerers of Som a, solicit riches from 
the sovereign, the son-in-law of Twashtri; (may 
we become) wealthy.

23. Establish, Yaytj, happiness in heaven;* bear 
quickly thy well-horsed (chariot); do thou, who art 
mighty, yoke the broad-flanked (horses) to the car.

24. We invoke thee who art of graceful form, 
extending through thy magnitude thy limbs in all 
directions,1 to our religious rites, like the stone (for 
bruising the Som a).

25. Divine Yayu, foremost (of the gods), exulting 
in thine own mind, cause our rites to be productive 
of food and water, f

StfKTA YII. (XXVII.)

The V iswadevas are the deities; M antt, the son of V ivaswat, 
is the R ish i: the metre of the odd verses is Brihati; of the 
even, Satobrihati,

1. A g-ni is the P u roh ita  at the sacrifice: the Varga xxxi. 
stones, the sacred grass (are prepared) for the cere­
mony. I  invoke with the holy verse the Marius,

1 Aswapristham is, literally, “ borne on a horse’s back;” but 
Sayana here interprets aswa by vyapta, and prishtha by 
sarvanga.

* Vayu being considered the supporter of all the celestial 
luminaries, sarva-jyotishdm twadadharatwat.

f  Sayana seems to explain the latter clause, “ Give us food 
and water, and so cause our rites to be duly performed.”



B rahm anaspati, and a ll th e  god s, for their  desirable 

protection .1
2. Thou comest (A gni), to the victim, to the 

dw elling1 2 (of the worshipper), to the touchwood, to 
the Soma, a t dawn and a t n ig h t: universal deities, 
givers of wealth, knowing all things, be the de­
fenders of our pious acts.

3. L et the ancient sacrifice proceed first to A gni, 
then to the gods,— to the  A d it y a s , to T ak uy a , ob­
servant of obligations, to the all-resplendent M aruts.

4. M ay the universal deities, possessors of all 
opulence, destroyers of foes, be (nigh) to Manu for 
his p rosperity : do you, who know all things, secure 
to us an abode safe from robbers3 through your un ­
assailable protections.

5. Universal deities, un ited  together and of one 
mind, come this day to us, (attracted) by the sacred 
praise addressed to y o u ; and do you, M aruts, and 
the  m ighty goddess A d it i, (come) to the  dwelling, 
(our) abode.

1 Sama Veda, I. 48 [I. 1. 1. 5. 4. Sayana explains p u ro h ita  

in its literal meaning, as “ placed in front, (or on the east), on 
the u t t a r a  v e d i . ” ~\

2 P r i t h i v w i ,  which is explained id a rn  d ev a sa d a n a m , “ this 
chamber of the gods.” O shadh 'ih  may here also imply annual 
plants, according to Sayana. [Sayana renders u sh a sa  nahtam  

o slia d h ih , (“thou comest) to dawn and night (these being the times 
for the offering), and the soma-grinding stones.” He explains 
v a s a v a h , as usual, by v a s a y i t a r a h ,  “ causers of habitations.”]

A v r i k a m  s t e n a r a h i t a m ; or it may imply, “ free from any 
annoyances, I d d h & r a h ita m .”



6. Direct, Marttts, your beloved horses (to our Varga 
rite): Mitra, (come to our) oblations; and may 
Indra, and Varuna, and the swift leaders, the 
Adityas, sit down on our sacred grass.

7. Bearing the dipt sacred grass, offering in due 
order the (sacrificial) food, presenting the effused 
Soma, and having the fires kindled, we invoke you, 
Varuna,1 (and the rest), as did Manus.

8. Martjts, V ishnu, A swins, P tjshan, come hither 
(induced) by my praise: may I ndr a, the first (of 
the gods), also come, the showerer (of benefits), he 
who is praised by (his) worshippers as the slayer of 
Vritra.

9. Unoppressive deities, bestow upon us a mansion 
without defect, so that, subduers (of foes), no one 
may injure our defences, whether from afar or nigh.

10. There is identity of race among you, deities, 
destroyers of foes; there is kindred1 2 (with me your 
worshipper); therefore utter at once the command 
for our former prosperity and for new happiness.

31. Deities, possessed of all wealth, I, desirous of Varga 
offering worship, address to you verily unprecedented 
praise, for the sake of obtaining desired affluence.

1 When Mitra and Varuna are named singly, both are intended, 
and sometimes even more of the Viswadevas, according to the 
scholiast. [For Manu's sacrifice, cf. vol. i. p. 68, and Satapatha 
Brahmana, i. 8. 1.]

2 The text has only asty apyam, the scholiast says, with the 
R u h i of the hymn.

/



12. Devoutly praised (Maeuts), when the ador­
able Savitbi has risen above you, then bipeds and 
quadrupeds, and the flying birds, seeking (their 
objects), enter (upon their functions).

13. We would invoke each deity among you 
(gods) for protection, each deity for the attainment 
of our desires, each deity for the acquisition of food, 
glorifying you with divine praise.1

14. May the universal gods with one consent be 
together the givers (of riches) to Manu ; may they, 
both to-day and hereafter, be the bestowers of wealth 
upon us and upon our posterity.2

15. I  glorify you, innoxious deities, in the place 
of praises: no harm befalls the man who, M itea 
and Yaeuna, offers (oblations) to your glories.

16. He enlarges his dwelling, he has abundant 
food who offers you (oblations) to obtain a blessing: 
through his pious acts he is born on every side in 
his children; all prosper (through your favour) un­
harmed (by enemies).

Varga 17. He gains (wealth) without war, he travels 
along the roads with quick (horses), whom A eyaman, 
Mitea, and Y aeuna, alike munificent, and acting 
in concert, protect.

18. You enable him (M anu) to proceed by an 
unobstructed road; you grant him easy access to 
difficult passes: may the weapon (of the foe) be far 
from him, and, inflicting no injury, perish.

1 Yajur-Yeda, 33. 91.
2 Ibid. 33. 94.



19. Divinities of benevolent vigour, since you 
preside over the rite*  to-day, at the rising of the 
sun, since, possessors of all wealth, (you are present) 
at his setting, or at his waking, or at the meridian 
of the d a y ;

20. Or since, all-wise deities, you accept the 
sacrifice, bestowing on the zealous donor (of the 
oblation) a dwelling (such as we may worship in),1 
then, possessors of all wealth, distributors of riches, 
may we worship you in  the midst (of that dwelling).

21. (Gods), who are possessed of all wealth, 
bestow t  the desired (opulence) upon the intelligent 
Manu, offering oblations to you at sunrise, mid-day, 
and sunset.

22. W e so lic it o f  you, resp lendent deities, as a son  
(o f a father), th at w hich  is to  be enjoyed b y  m a n y ; 
offering oblations, m ay w e obtain that (w ealth), 
A dityas, b y  w h ich  w e m ay possess abundance.

1 The construction is so loose, that it is impossible to do more 
than conjecture the meaning. Y a d v a b h ip i tw e  a su ra  r i ta m  y a te  

c h h a rd ir  y e m a  v i  d a su sh e  is explained y a d v a  a sm a d y a jn a m  p r a t i  

y u sh m d k a m  a b h ip r d p ta u  y a jn a m  g a ch ch h a te  h a v 'in sh i d a tta v a te  

y a ja m a n d y a  g r ih a m  p ra y a c h c h h a th a , “ since you give a dwelling to 
the donor of the oblation proceeding to the rite, which is to bring 
you to our sacrifice,” or, “ on your approach to our sacrifice.”

* Sayana says, “  since ye uphold the house (rendered pros­
perous),” g r ih a m  k a ly a n a lh i i ta m  d h a r a y a th a .

f Sayana connects this verse with the next, “  since ye give 
the desired (opulence) to M a n u ,” etc., “ therefore we solicit of 
you,” etc.



StJkta VIII. (XXVIII.)

Deities and R is h i as before: the metre is G aya tr'i, except in the 
fourth verse, where it is P u ra -u sh n ih .

Varga 1. May the three-and-thirty divinities sit down 
upon the sacred grass; may they accept (our offer­
ings), and bestow upon us both (sorts of wealth).1

2. May Yartjna, Mitra, A ryaman, and the 
A gnis, with their wives, honouring the donors (of 
the oblation), and addressed with the sacrificial 
exclamation,—

3. Be onr protectors, whether coming with all 
their attendants from the west, from the north, from 
the south, from the east.*

4. Whatever the gods desire, that assuredly comes 
to pass: no one can resist their (will), no mortal 
withholds (their) offerings.f

5. Seven are the lances of the seven (troops of 
the Martjts), seven are their ornaments, they wear 
seven surpassing glories.

1 i.e . cattle and money; or, may they give repeatedly. [Sayana 
explains v id a n , “ may they acknowledge us as offerers.” ]

* Sayana artificially makes out six directions by taking n ya l  

as the nadir, and understanding by i t t k d  the south and the 
zenith.

f  Or, perhaps, as Sayana takes it, “ even the non-offering 
mortal (must give offerings if they will it).”



Sukia IX . (X X IX .)
Deities as before: the Rishi is Kasyapa, the son of Makjcht, or

Manu, the son of Yivaswat ; the metre is Dwipada Viraj.

1. One (/SWa) brown of hue,1 all-pervading, leader Varga 
of the nights,2 ever young, decorates (himself) with 
golden ornaments.

2. One (A gni) intelligent, resplendent among the 
gods, is seated in his place (the altar).

3. One ( Twashtri) immoveably stationed among 
the gods, holds his iron axe in his hand.

4. One (Indba) holds his thunderbolt wielded in 
his hand, by which he slays the Vbitbas.

5. One (E udba) brilliant and fierce, (yet) the dis­
tributor of healing medicines, holds his sharp weapon 
in his hand.

6. One (P tJshan) watches the roads* like a robber, 
and is cognizant of hidden treasures.

7. One (V ishnu) wide-stepping, has traversed the 
three worlds where the gods rejoice.

8. Two (the A swins) travel with swift (horses) 
along with one (bride SiJbya), like travellers to 
foreign countries.

9. Two of like beauty and of royal rank (Mitba 
and Vabuna), worshipped with oblations of clarified 
butter, have taken their seat in heaven.

1 JBahhru applies properly to the Soma plant, but the other 
epithets indicate Soma, the moon.

2 Shnara, which is explained sushthu ratr'indm neta.

* Cf. Vol. I . p. 115.—Sayana understands the roads to heaven 
or hell.

VOL. V . D



10. Some (the A ir is ) , when worshipping, call to 
mind the great sam an , wherewith they light up the 
sun.*

SiJkta X. (XXX.)

Deities as before: the R is h i is Manu, the son of Yivaswat ;
each of the four stanzas is in a diiferent metre, Gayatri,
P ura-ushnih , JBrihatl, A n uslitu bh .

xxxvii There is no one among you, gods, who is an
infant or a youth; you verily are all of mature 
existence.]*

2. Destroyers of foes, gods, adored by Manu, who 
are three-and-thirty, and are thus hymned;

3. Do you preserve us, do you protect us, do you 
direct us (to our good); lead us not afar from the 
paternal paths of Manu,1 nor from those still more 
distant.

4. Gods, who are here present, all to whom this 
full sacrifice is offered, bestow upon us, upon our 
cattle and horses, happiness far renowned.

1 M an u  is said to be the universal father, and the paths he 
enjoins are those of austerity and ceremonial. BrahmacTiary- 

agn ihotrad i-lcarm ani yen a  m drgena- bh avan ti tarn eva asmdn 

naya ta . fSayana explains the latter line, “ Lead us not away 
from the far-reaching paternal path of M anu , but away from 
any which is distant therefrom.”]

51 Of. su prd , Yol. I I I .  p. 297. Sayana explains the saman as 
the t r iv r i t ,  pan ch adasa , etc.

f  Sato-mahantah, explained by Sayana as sarvasmdd vidya- 
manat prithivyam api ye maliantas te satomaTianta ity ucliyante, 
literally, “ greater than all that is.”



ANUVAKA Y.

ADHYAYA .II. Continued .

StlXTA I. (XXXI.)

The deities of the first four stanzas are the sacrifice and praise 
of the Yajamdna; of the next five, the praise of the same and 
his w ife; the benediction pronounced upon the pair is the 
divinity of the re st: the Rishi is Manu, the son of Yivaswat ; 
the metre of the ninth and fourteenth verses is Anushtubh; 
of the last four, Pankti; of the tenth, Padanichrit; of the 
rest, Odyatri.

1. He who offers oblations (to the gods, again) Varga 
offers them : he pours forth libations and presents xxx^1IL 
(the sacred cake),* he delights in reiterating the
praise verily of I ndea.

2. Indea protects from sin that man who offers 
him cakes and presents Som a  mixed with milk.

3. A brilliant chariot comes to him, sent by the 
gods, with which, baffling all hostilities, he prospers.

4. In his house perpetual abundance, accompanied 
by progeny, (is present), and milch kine are milked 
day by day.|

5. Gods, may the husband and wife, who with one

* The pasu-purodasa is explained in the Nydya-mala-vistara 
as the cake, which is an essential part of the animal sacrifice in 
the jyotishtoma, pasu-devata-sanskarah.

f  Sayana explains it, “ in his house perpetual abundance, 
accompanied by progeny and cattle, is milked day by day ;” or 
Ila  may be taken as the goddess of cows, in which case dulie is 
explained, “ milks forth, bestows.”



mind offer libations and purify them, and (propitiate 
you) with the Soma ever mixed with milk,—

6. Constantly associated, .may they acquire appro­
priate (sacrificial) viands; may they he able to offer 
sacrifice; may they never he wanting in food (given 
by the gods).1

7. They retract not (their promises) to the gods, 
they withhold not your praise, but offer abundant 
(sacrificial) food.

8. Blessed with youthful and adolescent offspring, 
and both having their persons richly ornamented, 
they pass (happily) their whole life.

9. Offering acceptable sacrifices, obtaining the 
wealth they solicit,* presenting gratifying (oblations 
to the gods), for the sake of immortality2 enjoying 
personal union, they (wife and hnsband) worship the 
gods.

10. We solicit the happiness (afforded) by the 
mountains, the rivers, and V is h n u , associated (with 
the gods).

Varga xl. 11. May the adorable P ushan, the possessor of 
opulence, the most benevolent patron to all, come

1 The phraseology is not very perspicuous: na td vajesliu 
vayatah is explained devairdatteshvanneshu na gachchhatah, sarvada 
annasahitau tishthatam.

2 Am ritdya ; the comment explains it, for the increase of 
descendants, santdndlhivriddhaye.

* Sayana explains v'ltihotrd as “ they whose sacrifices pro­
cure them happiness,” and kritadvash as patresliupayuhtadhanau, 
“ bestowing your wealth on the suppliant.”



auspiciously; may a wide path (be open) for our 
prosperity.

12. All men with (devout) minds are the un­
wearied * (praisers) of the irresistible deity (P tjshan), 
verily the (most) sinless of the A dityas.*]'

13. Since M itra, A ryaman, and Y aren  a are our 
protectors, may the paths of the sacrifice be easily 
traversed (by them).

14. I  worship the divine A gni, the preceder of 
you, (gods), with praise, (for the sake) of riches; the 
worshippers (cherish him), the bountiful perfecter of 
the sacrifice, like a friend.

15. The chariot of the devout worshipper quickly 
(prevails), as the hero (prevails) in all combats what­
ever : the celebrator of the sacrifice, who desires to 
propitiate the mind of the gods, overcomes those who 
are no sacrificers.

16. Devoted to the gods, pouring out to them 
libations, thou, worshipper, shalt not perish: the 
celebrator of the sacrifice, who desires to propitiate 
the mind of the gods, overcomes those who are no 
sacrificers.

17. No one obstructs him by his acts, he is never 
driven (from his station), he is never separated (from 
his fam ily): the celebrator of the sacrifice, who de-

* Sayana takes aramatih as for alam-matih, which he explains 
as paryapta-stutih.

f  Sayana explains this la tter clause, “ verily (the gifts) of the 
A d i ty a s  are void of evil, (therefore we praise P u s h a n  for the 
attainment of food, etc.” ).



sires to propitiate the mind of the gods, overcomes 
those who are no sacrificers.

18. To him in this life is a valiant progeny, to 
him are swift herds of horses; the celebrator of the 
sacrifice, who desires to propitiate the mind of the 
gods, overcomes those who are no sacrificers.

THIRD ADHYAYA.

MANDALA T i l l .  Con tin u ed .

ANDYAKA Y. Co n tinued .

Si&ta II. (XXXII.)
I ndka is the deity; the R is k i is M ed hI t it h i, of the race of 

K anwa ; the metre is G ayatr'i.

Varga I. 1. Celebrate with songs the great deeds of Indra, 
the drinker of the stale Som a, when in his exhilara­
tion.*

2. The fierce (deity) who, liberating the waters, 
has slain Sribinda, Anarsani, P ipru, and the slave f  
Am suva.

3. Pierce the rain-holding domain of the vast 
Arbuda : achieve, Indra, this manly exploit.

4. I  invoke the victorious handsome-jawed Indra 
for your protection, and to hear (your praises), as (a 
traveller invokes) the water from the cloud.1

1 T u rn a sa m  na g ir e r  adhi. Sayana quotes Y ash a 5. 16. for

* Sayana seems to explain th is : “ Proclaim the deeds of the 
stale Soma, in the words of In d ra  when filled with exhilaration.”

f  Sayana makes R a sa  another proper name. D dsam  cha 

A la su v a m  cha.



5. Exhilarated by the Som a draughts,* thou, hero, 
throwest open the pastures of the cattle and horses 
like a (hostile) city.

6. I f  thou art propitiated by my libation and Varga 11. 
praise, and bestowest food (upon me), come with 
viands from afar.

7. Indba, who art pleased by praise, we are thine 
adorers; do thou therefore, who art the drinker of 
the Som a , be generous unto us.1

8. Gratified by us, bring us undiminished food, 
Maghavax, for vast is thy wealth.

9. Make us (Indea) possessed of cattle, of gold, 
and of horses: may we prosper with abundant 
viands.

10. W e invoke Ihdba, who is greatly to be praised, 
whose arm is stretched out for the protection (of the 
world), acting nobly for our defence.2

11. The slayer of Y bitea, the accomplisher of a Varga hi. 
hundred exploits in war, achieves them that he may
be the giver of much wealth to his worshippers.

12. May Sakea give us strength, may the liberal

t-hrnasa meaning udaka. He explains the sense, as a man in hot 
weather calls for water from the cloucT, yatha gharme ’Ihitaptah 
pieman udakam rnegham prati hwayati.

1 Sama Veda, I. 230 [I . 3. 1. 4. 8].
3 Ilid . I . 217 [I. 3. 1. 3. 4].

* Sayana explains somyebhyah by somarhelhyah, i.e. exhi­
larated thon throwest them open to those worthy of the Soma 
or to the worthy offerers of the Soma.



I ndea with all protections be the supplier of our 
deficiencies.1

13. Glorify that I ndea who is the preserver of 
riches, the mighty, the conveyer beyond (calamity),* 
the friend of the offerer of the libation;

14. Him who comes nigh, the mighty, the firm in 
battles, the acquirer of fame, j- the lord of vast riches 
through his prowess.

15. Ho one puts a limit to his glorious deeds, no 
one asserts that he is not generous.

Varga iv. 16. Yerily no debt is due (to the gods) by those 
/SWm-partaking Brahmans offering libations;2 the 
Soma is not drunk without the expenditure of bound­
less (wealth). J

17. Sing praises to the adorable (Indea), repeat 
prayers to the adorable (I ndea), address hymns to 
the adorable (Indea).

18. The powerful Indea, the discomforter of 
hundreds and thousands, unchecked (by foes), is 
adorable; he who is the benefactor of the sacrificer.

1 Antarabharah is explained chhidrandm aphrakah, or cKhidra- 
pidhay'i, tlie filler up or coverer of flaws.

2 A text is quoted to the effect that “ he who has a son, or is 
chaste, is free from debt,” that is, to the gods and manes, anrino 
yah putr'i yadva hrahmachari.

* Supara is more often explained “ ready to be brought by 
praise.”

f  Sravojitam might also mean “ the winner of wealth or food.”
\  Aprata is explained avist'irnadhanena, which would rather 

mean “ by one who has not abundant wealth.”



19. I ndra, who art to be invoked of men, come 
to their offered viands, drink of (their) libations.

20. Drink of the (Soma) purchased by the milch 
cow,1 that (Soma) which is mixed with water, that 
which, I n d r a , is especially thine.

21. I ndra, pass by the man who offers the iiba- Varga v. 
tion in anger, him who pours it out upon a spot 
disapproved o f ; drink this presented Soma?

22. I ndra, who hast beheld onr praises, proceed 
in three directions from a distance,* pass beyond 
the five orders of beings.

23. As the sun disperses his rays, do thou dis­
perse (wealth upon me): may my praises rapidly 
draw thee, as waters (reach) the low ground.

24. Adhwaryu, quickly pour forth the Soma to the 
hero I n d r a  with the goodly jaw s; bring the Soma 
for his drinking;

25. Who clove the cloud for (the issue of) the 
rain, who sent down the waters, who placed the 
mature (milk) in the cattle.

26. The brilliant j" Indra slew V ritra, A drna-Varga vi. 
vabha, A hisuva ; he smote A rbdda with frost.

27. Sing aloud (priests) to the fierce, victorious

1 Swadhainavanam, dhenva kr'itan soman : as by the text, 
dhenva hrinati.

2 Sama Veda, I. 223 [I . 3. 1 .4 . 1, but with some variations],

* i.e. Come to us from in front, from behind, and from the 
side.

|  For ricMshama, see Vol. I I I .  p. 467, note.



(Indra) the overpowerer, the subduer (of foes), the 
praise inspired by the g o d s;

28. I ndra, who, in the exhilaration of the quaffed 
Soma, makes known among the gods all pious rites.

29. May those two golden-maned steeds, together 
exulting, bring him hither to the salutary (sacri­
ficial) food.

30. I ndra, the glorified of many, let thy horses, 
praised by P riyamedha, bring thee down to drink 
the Soma.

Street a III. (XXXIII.)
Deity as before; the Rishi is Medhyatithi; the metre of the 

sixteenth and two following verses is Gayatr'i, of the last, 
Anushtubh, of the rest, Brihat’i.

Varga vii. 1. We are pouring forth to thee the Soma juice
like water: the praisers, strewing the d ip t sacred 
grass, worship thee, slayer of V ritra, in the streams 
(falling) from the filter.1

2. The leaders (of rites), repeating praises, shout 
to thee, Y asu, when the libation issues forth; when, 
I ndra, bellowing like a bull, dost thou come to the 
dwelling, thirsting for the Soma ?2

3. Eesolute ( I ndra), bestow abundantly upon the 
descendants of TCanwa thousands of viands; wise 
Maghavan, we earnestly solicit thee for (wealth) of 
gold3 and cattle.

1 Sama Yeda, 2. 215 [I. 3. 2. 2. 0 ; I I .  2. 2. 12. 1].
2 Ibid. 2. 216 [I I .  2. 2. 12. 2, hut with gamut for gamali].
3 Pisanga-rupam, “ tawny-coloured,” is left unexplained by 

the Commentary. Sama Veda, 2. 217 [I I .  2. 2. 12. 3].



4. Drink, Medhyatithi, and in the exhilaration of 
the draught sing to Indra, to him who has harnessed 
his horses, who, when the Soma is poured out, is 
present, the wielder of the thunderbolt, whose chariot 
is of gold.1

5. He who is well-handed, both left and right, 
who is the lord, who is wise, the performer of nume­
rous great acts, the giver of vast wealth, I ndra, who 
is the demolisher of cities, who is gratified by praise, 
is glorified (by us).

6 . He who is the subduer (of foes), the unresisted, Varga vm. 
practised in combats,2 possessed of vast wealth, the 
demander of the libation,3 the praised of many, who
by his acts (of bounty) is like a milch cow to the 
competent (worshipper).

7. Who knows him drinking with (the priests) 
when the Soma is effused ? what food has he partaken 
of? he, the handsome-jawed, who, exhilarated by the 
(sacrificial) beverage, destroys cities by his might.4

8. As a wild elephant emitting the dews of pas­
sion, he manifests his exhilaration in many places: 
no one cheeks thee, (I ndra), come to the libation;

1 Sama Yeda, 1. 289 [I. 3. 2. 5. 7], but t i e  reading differs in 
some respects, as in the beginning, pahi ga andhaso, instead of 
pahi gayandhaso, and instead of sute sacha vajr'i ratho, it has 
hiranyaya indro vajr'i.

2 Smasrushu sritah. Smasru is explained as yuddha, a very 
unusual sense.

2 Chyavana is literally he who causes to fall or flow, that is, 
the Soma.

4 Sama Yeda, I. 297 [I. 4. 1 .1 .5 ;  II. 8. 2. 15. 1].



thou art mighty, and goest (everywhere) through 
thy strength.1

9. He who is fierce, unmoved (by foes) and firm, 
ready equipped for battle,—if M aghavan  hear the 
invocation of his adorer, he will not go apart (from 
us) but come hither.2

10. Yerily ( I n d e a ), in this manner thou art the 
showerer (of benefits), brought by vigorous (steeds) 
to us, unarrested (by foes); fierce ( I n d e a ), thou art 
celebrated as a showerer (of benefits) when afar; thou 
art celebrated as a showerer (of benefits) when nigh.3

Varga ix. 11. Showerers (of benefits) are thy reins, such 
also is thy golden w hip; thy chariot, M a g havan , is 
a showerer (of benefits), so are thy two horses; and 
thou, too, Sa ta k ea tu , art the showerer (of benefits).

12. Showerer (of benefits), may the offerer of the 
libation to thee effuse the Soma as a showerer; 
straight-going ( I n d e a ), bring (us wealth): arrester 
of thy borses, tbe showerer (of the oblation) has 
prepared the bountiful Soma to be mixed with the 
waters for thee.

13. Come, most powerful I n d e a , to drink of the 
Soma ambrosia, (for without coming) this M aghavan, 

the achiever of many exploits, hears not our praises, 
our chaunts, our hymns.

1 Sama Veda, 2. 1047 [I I .  8. 2. 15.. 2],
s I b id .  2. 1048 [ I I .  8. 2. 15. 3].
3 I b id . 1. 263 [I . 3. 2. 3. 1, but ■with, a v ita  for a vr ita h ]. Tbe 

usual abuse of V rish an  occurs in this and tbe two following 
verses.



14. Satakratit, slayer of Yritra, let thy horses, 
yoked to thy car, bring thee, the lord, riding in thy 
chariot, (to our sacrifices), avoiding those sacrifices 
(offered) by others.

15. Greatest of the great, brilliant drinker of the 
Soma, accept to-day this our present praise; may 
our sacrifices he most successful in exciting thine 
exhilaration.

16. The hero (Indra) who has (ever) guided us Varga x. 
delights not in thy punishment, nor in mine, nor in
that of any other.1

17. Yerily Indra said that the mind of a woman 
is not to he controlled, he declared also that her 
intellect was small.1 2

18. The two horses of I ndra, hastening to the 
exhilaration (of the Soma), draw his chariot; the 
pole of the showerer rests upon them.

19. Cast thine eyes (son of P layoga) downwards, 
not upwards: keep thy feet close together; let not 
(men) behold thine ankles, for from having been a 
Brahman thou hast become a female.3

1 S a s tr a  is explained sasan a, governing or punishing. The 
scholiast evidently takes it in the latter sense, as he adds, kintu 
rakshana eva ra m a te , he, In d ra , delights only in protecting or 
preserving.

2 According to the comment, this refers to a legend that 
A sanga, the son of P la y o g a , the patron of the R is h i , had heen 
changed to a woman; see the story in Vol. IY. p. 210.

3 In d ra  is supposed to say this to A sa n g a  as a female.



StJKTA IY. (XX XIY.)

Deity a s  before; the R is h i is H i p a t i t b t ,  the descendant of K a n w a ,  

except in the three last stanzas, where the R ish is are the 
thousand V asttrochishas, of the race of A x g ir a s ; the metre is 
A n u sh tu bh  in the first fifteen verses, G a y a tr i in the three last.

Vargaxi. ]. Come, Indra, with thy horses to receive the 
praise of K a n w a  ; do you, ruling yonder heaven, 0  
radiant with oblations, return thither.1

2. May the grinding stone, yielding the Som a- 

juice as it utters a sound, bring thee hither with the 
noise; do you, ruling yonder heaven, 0  radiant with 
oblations, return thither.2

1 This line, which constitutes the burden of the hymn, is 
singularly indistinct, divo am ushya sd sa to  divani y a y a  d ivavaso, 

literally, of heaven of that one governing go you to heaven, 
heaven-affluent. The scholiast is evidently perplexed; in one 
interpretation he alters the cases to divani am ushm in (Indre) 
sa sa ti, and adds, ta tr a  va ya m  siikham  asm ahe, (when Indra rules 
heaven we abide there happily). D iva va so  he interprets dipta- 

havishlca. The plural y a y a  is put for the singular pujartliam . 

He gives another explanation (which is followed in the text), 
dyu n a m a k a m  amwm lokarn sasa n a m  kurvan to  y iiya m  swargam  

gachchhata. In  his comment on the passage in the Sama Veda, 
1. 348 [I. 4. 2. 1. 7; II . 9. 1. 16. 1], he considers am usliya as 
put for am u shm at p r i th iv i - lo k a t—from this world. Hone are 
very satisfactory; possibly it is intended to say merely that as 
In d ra 's  presence is necessary in heaven, he is to be allowed to go 
back as soon as he has partaken of the S om a  at the sacrifice on 
earth. [Benfey takes d ivam  for the Soma-vessel, dyulokalchya- 

dron aka lasa , and considers the line as addressed to Indra and 
his horses; “ von Himmel jenes Herschenden geht ihr zum 
Himmel, Strahlender.” ]

2 Sama Yeda, 2. 1159 [I I . 9. 1. 16. 3],



3. The circumference of these (stones) shakes (the 
Soma) at this (rite), as a wolf (terrifies) a sheep; do 
you, ruling yonder heaven, 0  radiant with oblations, 
return thither.1

4. The Kan was invoke thee hither for protection 
and for food; do you, ruling yonder heaven, 0  radiant 
with oblations, return thither.

5. I  make offering to thee of the libations as the 
first drink is presented to the showerer;2 do you, 
ruling yonder heaven, 0  radiant with oblations, 
return thither.

6. (Indra) master of the family of heaven,3 come Varga xii. 
to u s: do thou, who art the sustainer of the universe,
(come) for our protection: do you, ruling yonder 
heaven, 0  radiant with oblations, return thither.

7. Sagacious (Indra) bestower of numerous pro­
tections, granter of infinite wealth, come unto us : do 
you, ruling yonder heaven, 0  radiant with oblations, 
return thither.

8. May (A gni) the invoker, adorable among the 
gods, the benefactor of man,# bring thee hither: do 
you, ruling yonder heaven, 0  radiant with oblations, 
return thither.

1 Sama Veda, 2. 1158 [II. 9. 1. 16. 2].
2 Vrishne, which the scholiast explains as V ayu . [Cf. Aita- 

reya Brahmana, ii. 25.]
3 S m a tp u ra n d h i is interpreted sw argakutum bin . *

* Sayana here explains m anur-M tah  as “ placed by men in 
their houses,” but he allows the meaning in the text in his 
Commentary on I. 106. 5.



9. Let thy two steeds, humiliators of the pride (of 
foes), bring thee as (his) two wings (bear along) the 
falcon: do you, ruling yonder heaven, 0  radiant 
with oblations, return thither.

10. Come, lord, from whatever direction, to drink 
the Soma offered with Swaha: do you, ruling yonder 
heaven, 0  radiant with oblations, return thither.

Varga xiii. 11. Come to listen to our praises, when they are 
being recited,—bestow upon us delight: do you, 
ruling yonder heaven, O radiant with oblations, 
return thither.

12. Indea, who art possessed of cherished steeds, 
come to us with (thy) well-fed and like-shaped 
horses: do you, ruling yonder heaven, O radiant 
with oblations, return thither.

13. Come from the mountains, from above the 
region of the firmament: do you, ruling yonder 
heaven, 0  radiant with oblations, return thither.

14. Bestow upon us, hero, thousands of herds of 
cattle and horses: do you, ruling yonder heaven, 0 
radiant with oblations, return thither.

15. Bring to us, by thousands, tens of thousands 
and hundreds (of good things): do you, ruling yonder 
heaven, 0  radiant with oblations, return thither.

16. We, the thousand Y astjeochishas, and I ndra 
(our leader), when we obtain vigorous herds of 
horses,—

17. Such as are straight-going, fleet as the wind, 
bright-coloured, light-footed, and shine like the 
sun,—



. _

'tv r .
18. Then (having received) the horses, attached 

to the rolling-wheeled chariot, given from afar,* we 
depart to the middle of the forest.

Sukta Y. (XXXY.)

The deities are the A swins ; the R ish i  is SyXvAswa, of the 
family of Atri : the metre of the first twenty-one verses is 
U parishtajjyotis, of the twenty-second and twenty-fourth 
P a n k ti, and of the twenty-third M ahabrihati.

1. Associated with A oni, with Indea, with Yaetjna, Varga xiv. 
with Y ishnu, with the A d ily a s , the R u dras , and the
Vasus, and united with the dawn and with Sueya, 

drink, Aswins, the Soma.
2. Powerful (Aswins), associated with all intelli­

gences, with all beings, with heaven, with earth, 
with the mountains, united with the dawn and 
with Sueya, drink, A swins, the Soma.

3. Associated with all the thrice-eleven deities 
at this ceremony, with the waters, with the M aru ts, 
with the B h rig u s , united with the dawn and with 
Sueya, drink, A swins, the Som a.

4. Be gratified by the sacrifice ; hear my invoca­
tion; recognize, deities, all the offerings in this 
ceremony; united with the dawn and with Sueya, 
bring us, A swins, food.

5. Be gratified by our praise as youths are de­
lighted (by the voices) of maidens : recognize, deities,

* P drava ta sya  ra tish u . P ard va ta  is probably tbe name of a 
king; “ the gifts of P d ra va ta .”
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all the offerings in this ceremony; united with the 
dawn and with Surya, bring us, A swins, food.

6. Be gratified, deities, by our praises, be gra­
tified by the sacrifice, recognize, deities, all the 
offerings in this ceremony; united with the dawn 
and with Surya, bring us, A swins, food.

Varga xv. 7. Ye alight upon the effused Soma as the Hari- 
drava1 plunges into the w ater: ye fall upon it like 
two buffaloes (plunging into a pool); united with 
the dawn and with Surya, come, A swins, by the 
triple path.3

8. As two geese, as two travellers, as two buffaloes 
(hasten to water), ye alight, A swins, upon the effused 
Soma; united with the dawn and with SffRYA, come, 
Aswins, by the triple path.

9. Ye hasten like two falcons to the offerer of the 
libation, ye alight upon the effused Soma as two 
buffaloes (hasten to water); united with the dawn 
and with Surya, come, A swins, by the triple path.

10. Drink, A swins, the Soma, and satiate your­
selves; come hither; give us progeny; give us 
wealth; united with the dawn and with Surya, 
give us, A swins, strength.

11. Conquer (A swins) your foes; protect and 
praise (your worshipper), grant progeny, give

1 The scholiast in a former passage (see Vol. I. p. 134) makes 
hdridrava a tree; here it is a bird of a yellow colour probably.

Trir vartir yatam, “ the three daily ceremonies.” £0r, 
“ come thrice to our dwelling.” ]



wealth, and, united with the dawn and with S urya , 
give us, Aswixs, strength.

12. Destroy your foes, repair to your friends, 
grant progeny, give wealth, and, united with the 
dawn and with SIjrya , give us, Aswixs, strength.

13. Associated with M itr a  and Y aruxa , with Varga x v i. 
D harm a , with the M artjts, repair to the invocation
of the adorer; repair (to him), Aswixs, united with 
the dawn, with StJRYA, and with the Adityas.

14. Associated with the Angirasas, with Y ish x u , 
with the M aruts, repair to the invocation of the 
adorer; repair (to him), Aswixs, united with the 
dawn, with S tjrya, and with the Adityas.

]5. Associated with the Ribhus, and with the 
Maruts, repair, showerers (of benefits), dispensers 
of food, to the invocation of the adorer; repair (to 
him), Aswixs, united with the dawn, with StiRYA, 
and with the Adityas.

16. Be propitious to prayer,1 be propitious to 
sacred rites, slay the Rakshasas, remedy diseases; 
united with the dawn and with S urya , (drink),
Aswixs, the Roma of the offerer.

17. Be propitious to the strong,2 be propitious to 
men, slay the Rakshasas, remedy diseases; united 
with the dawn and with S urya , (drink), Aswixs, 
the Soma of the offerer.

1 Brahma jinvatam. The scholiast renders the substantive by 
Brahmana.

2 Kshatram jinvatam uta jinvatam nr'in. The first is explained 
hhatriyam, the second yoddhr'm, “ warriors.”



18. Be propitious to the kine, be propitious to 
the people,1 slay the RdJcshasas, remedy diseases; 
united with the dawn and with Surya, (drink), 
Aswins, the Soma of the offerer.

Vargaxvii. 19. Humblers of the pride (of your enemies), hear 
the earnest praise of Syavaswa offering libations as 
(you did) that of Atri, and, united with the dawn 
and with Surya, (drink), A swins, (the Soma) pre­
pared the previous day.2

20. Humblers of the pride (of your enemies), 
accept the earnest praises of Syavaswa offering you 
libations as if you were accepting oblations; and, 
united with the dawn and with Surya, (drink), 
As wins, (the Soma) prepared the previous day.

21. Humblers of the pride (of your enemies), 
seize the sacrifices of Syavaswa offering libations as 
you seize your reins; and united with the dawn and 
with Surya, (drink), Aswins, (the Soma) prepared 
the previous day.

22. Direct your chariot downwards, drink the 
Soma nectar; come, A swins, come (hither); desirous 
of your protection, I  invoke you; give precious 
riches to the donor of the offering.

23. Come, leaders of rites, when the sacrifice, at 
which your adoration is recited, is commenced, to

Visah, by which Sayana understands the Vaisyas.
Tiro alinyam, according to the scholiast, is the Soma prepared 

the day before, and drunk at early dawn, at the worship of the 
Aswins; cf. transl. Vol. I. p. 123.



SIXTH ASHTAKA—THIRD ADHYAYA. 53
I

drink of the Soma offered by me; * come, Aswixs, 
come (hither); desirous of protection, I invoke you; 
give precious riches to the donor of the offering.

24. Divine (A sw in s), partake to satiety of the 
sacrificial beverage, consecrated with the exclama­
tion Swdhd; come, A sw in s , come (hither); desirous 
of protection, I  invoke you; give precious riches to 
the donor of the offering.

StJKTA VI. (XXXVI.)

The deity is I ndea ; the R ish i as before : the first six verses 
are in the Sakvar'i metre, the seventh in the M ahapankti.

1. Thou art the protector of the effuser of the Varga xvm. 
libation, of the strewer of the dipt sacred grass;
drink joyfully, Sataerattj, the Soma for thine 
exhilaration,—that portion which (the gods) assigned 
thee, I ndra, lord of the virtuous, who art the victor 
over all (hostile) hosts, the conqueror of many,f the 
subduer of the waters, the leader of the Maruts.

2. Protect the worshipper, Maghavan, protect 
thyself; drink joyfully, Sataxrattj, the Soma for 
thine exhilaration,—that portion which (the gods)

* Sayana here takes vivalcshanasya as an epithet of the speaker, 
i.e. “ at the commenced adoration of me the offerer of libations; ” 
elsewhere, as in viii. 21. 5, he takes the word as an epithet of 
the Soma, “ heaven-bestowing,” sivargaprdpanasila.

f TJrw jra ya s . Sayana explains jrayas  here as vega, but in 
viii. 6. 27 he alternatively explained urujrayas as vistirnavyapin,
“ the wide pervader.” "We might thus render the passage, “ the 
victor over all hostile hosts and over wide space.”



assigned thee, I ndra, lord of the yirtuons, who art 
the victor over all (hostile) hosts, the conqueror of 
many, the subduer of the waters, the leader of the 
Maruts.

3. Thou, Maghavan, protectest the gods with 
(sacrificial) food, and thyself by thy might j drink 
joyfully, Satakratu, the Soma for thine exhilara­
tion,— that portion which (the gods) assigned thee, 
I ndra, lord of the virtuous, who art the victor 
over all (hostile) hosts, the conqueror of many, the 
subduer of the waters, the leader of the Maruts.

4. Thou art the generator of heaven, the generator 
of earth ; drink joyfully, Satakratu, the Soma for 
thine exhilaration,—that portion which (the gods) 
assigned thee, I ndra, lord of the virtuous, who art 
the victor over all (hostile) hosts, the conqueror of 
many, the subduer of the waters, the leader of the 
Maruts.

5. Thou art the generator of horses, the generator 
of cattle ; drink joyfully, Satakratu, the Soma for 
thine exhilaration,—that portion which (the gods) 
assigned thee, Indra, lord of the virtuous, who art 
the victor over all (hostile) hosts, the conqueror of 
many, the subduer of the waters, the leader of the 
Maruts.

6. Wielder of the thunderbolt, reverence the praise 
of the A tris , drink joyfully, Satakratu, the Soma 
for thine exhilaration,— that portion which (the gods) 
assigned thee, I ndra, lord of the virtuous, who art 
the victoi over all (hostile) hosts, the conqueror of



many, the subduer of the waters, the leader of the 
Maruts.

7. Hear (the praises) of SyAvaswa offering the 
libations, as thou hast heard (those) of Atri engaged 
in holy rites: thou alone, Indra, hast defended 
Trasadasyu in battle, animating his prayers.

StJkta YII. (XXXYII.)
Deity and Rishi as before : tbe metre of tbe first verse is Atija- 

gat'i; of the rest MahapanJcti.

1. Thou protectest, Indra, lord of rites, with all Varga xix. 
protections in combats with enemies, this sacrifice
of him who offers thee the libations:* slayer of 
Vritra, irreproachable wielder of the thunderbolt, 
drink of the Soma at the mid-day solemnity.

2. Fierce Indra, defeater of hostile armies, lord 
of rites, (thon protectest) with all thy protections; 
slayer of Y ritra, irreproachable wielder of the 
thunderbolt, drink of the Soma at the mid-day 
solemnity.

3. Thou shinest the sole sovereign of this world,
Indra, lord of rites, with all thy protections; slayer 
of Yritra, irreproachable wielder of the thunderbolt, 
drink of the Soma at the mid-day solemnity.

4. Thou alone, Indra, lord of rites, separatest the

* Sayana explains Brahma by Brahmanan, and takes tbe 
whole clause as, “ 0  Indra, protect these Brahmans with all thy 
protections in combats with enemies, (protect) those who offer 
thee the libation.”



56 eig-veda sanhita.

combined worlds (heaven and earth) with all thy 
protections; slayer of Yeitea, irreproachable wielder 
of the thunderbolt, drink of the Soma at the mid­
day solemnity.

5. Thou, lord of rites, art sovereign over our pros­
perity and gains, with all thy protections; slayer of 
Yeitea, irreproachable wielder of the thunderbolt, 
drink of the Soma at the mid- day solemnity.

6. Thou art for the strength (of the world); thou 
protectest with all thy protections, but thou needest 
no defender,* Indea, lord of rites; slayer of Yeitea, 
irreproachable wielder of the thunderbolt, drink of 
the Soma at the mid-day solemnity.

7. Hear the praises of Syavaswa eulogizing thee, 
as thou hast heard those of A tei engaged in pious 
rites; thou alone hast protected Tbasadasyu in 
battle, augmenting his vigour.

S ukta V III. (X X X V III.)

The deities are Agxi and I ndea ; the Rishi as before: the metre
is Gdyatri.

Varga xx. 1. Indba and A gni, you are the pure ministrants, 
(encouragers) in offerings and sacred rites,—hear 
(the praise) of this (thy worshipper).1

2. Destroyers (of foes), riding in one chariot,

1 Sama Veda, II . 4. 2. 3 [ I I .  4. 1. 10. 1],

* So Sayana takes na twam dvitha. Does it mean, “ didst 
thou not protect?”



slayers of Vritra, invincible; hear, Indra and A gni,
(the praise) of this (thy worshipper).1

3. The leaders of rites have effused by the stones 
this sweet exhilarating (beverage) for you; hear,
Indra and A gni, (the praise) of this (thy worshipper).2

4. Associated in praise, accept the sacrifice; 
leaders of rites, Indra and A gni, come hither to the 
Soma effused for this solemnity.

5. Accept these sacrifices whereby you have borne 
away the oblations; leaders of rites, I ndra and A gni, 
come hither.

6. Accept this my earnest praise, following the 
path of the Gdyatrl; leaders of rites, Indra and 
A gni, come hither.

7. Eich with the spoils of victory, come, Indra Varga xxi. 
and A gni, to drink of the Soma, with the deities
astir in the morning.

8. Hear the invocation, Indra and A gni, of Sya- 
vaswa pouring out the effused juice, (and) the 
A tris, to drink of the Soma.

9. I  invoke you both, I ndra and A gni, as the 
sages have invoked you, for your protection, (and) 
to drink of the Soma.

10. I  solicit the protection of I ndra and Agni, 
associated with Saras watt,* to whom this Gayatri 
hymn is addressed.

1 Sama Veda, I I .  4. 2. 4 [II. 4. 1. 10. 2].
2 Ibid. I I .  4. 2. 5 [II. 4. 1. 10. 3].

* Sayaiia explains saraswat'ivatoh as stutimatoh, “ possessors of 
praise.”



StJKTA IX . (X X X IX .)
A gni is th e  d e i ty ; th e  Rishi is  X abhaka , o f th e  race of K anwa : 

th e  m etre  is  Mahapanldi.

Varga xxii. 1. I glorify the adorable A gni, (I invite) Agni 
with praise to the sacrifice, may A gni brighten the 
gods with the oblations at onr sacrifice: the sage 
Agni traverses both (worlds, discharging his func­
tion) as messenger of the gods; may all our adver­
saries perish.

2. (Propitiated), A gni, by our new praise, baffle, 
the hostile attempts of these against our persons, 
consume the enemies of those who are liberal (at 
sacred rites); may all our foolish * assailants depart 
from hence, may all our adversaries perish.

3. I pour into thy mouth, Agni, praises as others 
(fill it) with delicious butter; do thou amidst the 
gods acknowledge (them), for thou art ancient, the 
giver of happiness, the messenger of V ivaswat; 
may all our enemies perish.

4. A gni grants whatever food is solicited; in­
voked with offerings, he bestows on the worshippers 
happiness springing from tranquillity and the enjoy­
ment (of objects of sense);1 he is requisite for all 
invocation of the gods: may all our adversaries 
perish. ,

This is Sayana’s interpretation of sam cha yoscha mayah, 
which he explains, santininnttam vishayayogajanitam cha suJcham.

* Sayana here explains amurah by amudhah, but in iv. 31. 9 
he explained it by l&dhaMh.



5. Agni is known by bis most powerful and mani­
fold deeds : he is the invoker of the eternals; * sur­
rounded by victims, he proceeds against the foe: t  
may all our adversaries perish.

6. A g n i  knows the births of the gods; A g n i  Varga x x i i i . 

knows the secrets of mankind: A g n i  is the giver
of riches; A gni, duly worshipped with a new (obla­
tion), sets open the doors (of opulence): may all our 
adversaries perish.

7. Agni has his abode among the gods, he (dwells) 
among pious people: he cherishes with pleasure 
many pious acts, as the earth all (beings); a god 
adorable among the gods: may all our adversaries 
perish.

8 . Let us approach that A g n i  who is ministered 
to by seven priests;1 who takes refuge in all rivers, 
who has a triple dwelling pl^ce, the slayer of the 
D asyu  for M a n d h a t r i , $ who is foremost in sacrifices: 
may all our adversaries perish.

9. Agni, the sage, inhabits the three elementary

1 Yo ’gnih saptamanushah is left unexplained by the com­
mentator. The translation is conjectural. [Professor Muller,
Hist. Sarisk. Lit. p. 493, takes it as “ acting as seven priests.” ]

* Sayana explains saswat'mdm as lahw'inam devatdnam. 
f This is Sayana’s explanation of pratwyam, but in viii. 26. 8 

he explained it as yajnam. Sayana explains dakshinalhih by 
pasulhih. B. and R. by “ Opferlohn.”

t  Sayana understands Mandhatri as being the same as Man­
dhatri the son of Yuvanaswa.



regions; * may he, intelligent, and richly decorated, 
the messenger (of the gods), here perform worship 
to the thrice eleven deities, and satisfy all our 
desires: may all our enemies perish.

10. Thou, ancient A gni, among men and gods, 
art alone to us the lord of wealth; the flowing waters 
confined within their own banks flow around thee: 
may all our enemies perish.

Sukta X. (XL.)

The deities are I ndiia and A g m  ; the Itishi is Nabhaka: the 
metre of the second verse is Sakwa/r'i; of the twelfth 
Trishtulh; of the rest Mahapankti.

Varga XXIV. 1. Victorious I n d r a  and A g n i , bestow upon us 
riches whereby we may destroy our powerful enemies 
in combats as fire fanned by the wind consumes the 
forests: may all our enemies perish.

2. Do we not invoke you both ?-j- we worship espe­
cially I ndra , who is the strongest leader of men: he 
comes occasionally with his horses to bestow upon 
us food; J he comes to partake of the sacrifice: may 
all our enemies perish.

3. They two, I ndra and A gni, are present in the 
midst of battles: do you two, leaders of rites, who 
are really sages, when solicited (by the wise), accept

* Tridhatuni may mean only “ threefold,” as in v. 47. 4; but 
cf. i. 154. 4.

t  0 r rather, “ we do not invoke you both.” 
t  Sayana takes it, “ for the receiving of food.”



the offering (from liim) who seeks your friendship: 
may all our enemies perish.

4. Worship, like N abhaka,1 I ndra and A gni with 
sacrifice and praise, of whom is this universe, upon 
whose lap this heaven and the spacious earth deposit 
their treasure: may all our enemies perish.

5. Address like N abhaka your praises to I ndra 
and A gni, who overspread (with their lustre) the 
seven-rooted ocean whose gates are hidden,1 2 and of 
whom I ndra hy his might is the lord : may all our 
enemies perish.

6. Cut off (the foe), I ndra, as an old (pruner) the 
protruding (branch) of a creeper; humble the 
strength of the Dasa; may we divide his accumu­
lated treasure (despoiled) by I nd ra : may all our 
enemies perish.

7. Inasmuch as these people honour I ndra and Varga xxv. 
A gni with gifts and with praises, so may we, defy­
ing hosts, overcome (our foes) with our warriors; let
us praise those seeking praise:3 may all our enemies 
perish.

8. Offering oblations, (the worshippers) approach

1 The Rishi of the hymn is Nabhdka, perhaps a patronymic: 
the text has here Nabhalca.

2 There is no explanation of this. Yd saptabudhnam arnavam 
phmalaram apornutah is explained saptamiilam pihita-dwaram 
arnavam tejobhir achchhadayatah.

3 Vanuyama vanushyatah, the comment oddly enough explains 
stutim ichchhantah satrun vanuyama. [The original rather means,
“ let us prevail over those who desire to conquer.” ]



to the worship o f I ndea  and A g n i, w ho are of a 
w hite com plexion, and rise  from  below  w ith  bright 
rays to h e a v e n : th ey  ver ily  h ave liberated  the waters 
from b o n d a g e: m ay a ll our en em ies perish.

9. I ndea , w ielder o f  th e  thunderbolt, instigator  
(o f acts), m ay the num erous m erits, th e  m any ex ce l­
lences o f thee, w ho art th e  bestow er o f  affluence 
and o f m ale offspring, perfect our u n d ersta n d in g s; 1 
m ay a ll our enem ies perish.

10 . A nim ate w ith  praises th at b rillian t adorable 
I nd ea , th e  distributor (o f r iches), w ho b y  h is m ight 
breaks th e  eggs o f  S ushna  : 2 m ay he conquer the 
celestia l w aters : m ay all our enem ies perish.

11 . A nim ate that I ndea  to w hom  sacrifice is  due, 
— sincere, bountiful, ad orab le; him  w ho frequents  
sacrifices, w ho breaks the eg g s o f Sushna  ; thou  hast 
conquered the celestial w aters : m ay a ll our enem ies  
perish.

12. T hus has a new  h ym n  been  addressed to 
I ndea  and A gni, as w as done b y  m y father, by 
M andhatei, b y  A ngieas ; cherish  us w ith  a triply

The meaning of th is verse, even w ith  the help of the scholiast, 
is far from intelligible. [Sayana  would seem to take it thus: 
“  Indra, wielder of the thunderbolt, instigator (of acts), of thee, 
the gladdener, the brilliant, the hero, the wealth-hestower, nume­
rous (or ‘ancient,’ cf. iv. 23. 3) are the  comparisons, numerous 
(or ‘ancient’) are the praises, which exercise our understandings.” 
In  his Comm, on iv. 23. 3 he takes upamatayah as dandni.~\ 

Sushnasya andam, “ egg-horn offspring :” andajdtani apa- 
tyani, according to the scholiast.



defended dwelling:1 may we be the lords of 
riches.

Sukta XI. (XLI.)
The deity is Vabtjka : the Rishi Habhaka ; the metre Hahapankti.

1. Offer praise to that opulent Y aruna, and to Varga xxvi. 
the most sage M artjts ; (Y aruxa) who protects men
by his acts,* as (the herdsman guards) the cattle: 
may all our enemies perish.

2. (I praise) with a like praise, with the praises 
of (my) progenitors, with the eulogies of Nabhaka, 
that Yaruxa who rises up in the vicinity of the 
rivers, and in the midst (of them) has seven sisters:2 
may all our enemies perish.

3. He embraces the nights: of goodly aspect, and 
quick of movement,-]* he encompasses the universe 
by his acts: all who are desirous (of his favour)

1 Tridhatuna sarmana, triparvana grihena, “ with a house of 
three joints,”—stories ? [In i. 34. 6, tridhatu sarma is explained 
as vdtapiitasleshna-dhd.tutrayasamanavishayam sulcham-, ini.85.12, 
sarma tridhdtiiui is explained as prithivyccdishu trishu sthaneshv 
avasthitani sukhani grihdni va.J

2 Very unintelligible, although Ydska ( x .  5) is cited in ex­
planation : sindhunam upodaye saptaswasa sa madhyamah. [Prof.
Both translates it, “  der am Ausgang der Pliisse ist, der sieben 
Schwestern (cf. viii. 69. 12) Herr ist der mittlere.”]

* The karmand in the Comm, seems to be a misreading for 
karmani, “ who protects men’s religious acts.”

t  Sayana explains usrah as utsaranasdah. Bohtlingk and 
Roth’s Diet, takes it as acc. plur. of usra, “ morning.



diligently offer him worship at the three diurnal 
rites: may all our enemies perish.

4. He, who visible above the earth sustains the 
points of the horizon, is the measurer* (of the 
universe); that is the ancient abode of Va r e n a , to 
which we have access; he is our lord, like the 
keeper of cattle: may all our enemies perish.

5. He who is the sustainer of the worlds, who 
knows the hidden and secret names of the (solar) 
rays, he is the sage who cherishes the acts of sages, 
as the heaven cherishes numerous forms: may all 
our enemies perish.

Varga 6. In  whom all pious acts are concentrated, like 
the nave in the (centre of the) wheel, worship him 
quickly who abides in the three worlds; as men 
assemble the cattle in their pasture, so do (our foes) 
collect their horses (to assail u s): may all our enemies 
perish.

7. He who, passing amidst those (regions of the 
firmament), gives refuge to all their races, and all 
the deities precede the chariot of Y arena, when 
manifesting his glories to perform his worship : may 
all our enemies perish.1

1 The commentary here is defective, and the passage very 
obscure; the translation is not entitled to any reliance. [Query, 
“ who going through these regions (of space) rests on all their 
tribes, surrounding all homes,—all the gods are engaged in 
worship before Varuna’s dwelling; may all our enemies perish.”]

* Sayana explains maid by nirmdtd, “ the maker.”
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8. He is the hidden ocean; swift he mounts (the 
heaven) as (the sun) the sky ; when he has placed 
the sacrifice in those (regions of the firmament), he 
demolishes with his brilliant radiance the devices 
(of the Asuras)’, he ascends to heaven: may all our 
enemies perish.

9. Of whom, present in the three worlds, the 
brilliant rays pervade the three realms beyond, the 
eternal dwelling of Yartjna,* he is lord of the 
seven (rivers): may all our enemies perish.

10. He who in his successive functions emits his 
bright rays or turns them dark,1 first made his resi­
dence (in the firmament), and, as the unborn sun 
the sky, supports with the pillar (of the firmament) 
both heaven and earth : may all our enemies perish.

StlKTA X II. (XLII.)
The deity of the first triplet is Yaettna ; the metre Trishtulh :

the deities of the second triplet are the Aswms, and the metre
Anushtubh; the Rishi is A echanI xas o r X I b h I ka .

1. The possessor of all wealth, the powerful xxvni. 
Varuna, has fixed the heaven; he has meted the 
measure of the earth; he presides as supreme 
monarch over all worlds; these all are the functions 
of Yartjna.

1 As presiding oyer day and night.

* Sayana compares ii. 27. 8, and seems to explain it, “ of 
whom, the ruler, the brilliant rays pervade the three earths and 
the three heavens above,—his dwelling-place is immoveable.”
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2. Glorify then the mighty Y aren  a ; reverence 
the wise guardian of ambrosia; may he bestow upon 
us a thrice sheltering * habitation; may heaven and 
earth preserve us abiding in their proximity.

3. Divine Va r en a , animate the sacred actsf of 
me engaging in this thy worship: may we ascend 
the safe-bearing vessel by which we may cross over 
all difficulties.

4. The sacred stones, A sw in s , the pious wor­
shippers, E asatyas, have fallen upon their sacred 
functions, (to induce you) to drink the Soma: may 
all our enemies perish.

5. In like manner as the pious A t r i, A sw in s , 
invoked you with hymns, so (I invoke you), ~Na- 
sattas, to drink the Soma: may all our enemies 
perish.

6. In like manner as the wise invoke you for 
protection, so do I  invoke you, ISTasatyas, to drink 
the Soma: may all our enemies perish.

* T r iv a r u th a  is explained by Sayana in vi. 46. 9 as “  shelter­
ing from cold, heat, and rain;” here as t r i s th a n a m .

t  K r a tu m  d a h sh a m . Sayana, “ sharpen the knowledge and 
power.”



A N U V A K A  YI.
StfxTA I. (XLIII.)

The deity is A gnt ■ YmrpA, of the race of Angibas, is the R ishi: 
the metre is Gayatr'i.

1. These repeaters of laudations recite the praises Varga xxix. 
of the wise creative Agni, the uninterrupted sacri-
fieer. *

2. A gni, Jata vedas, to thee, the liberal offerer f  
(of the oblation), the all-beholding, I repeat earnest 
praise.

3. Thy fierce flames, A gni, consume the forest, as 
wild animals J destroy (the plants) with their teeth.

4. The consuming smoke-bannered fires, borne by 
the wind, spread diversely in the firmament.

5. These fires separately, kindled are beheld like 
the tokens of the dawn.

6. Black dust is raised by the feet of Jdtavedas  Varga xxx. 
when he moves, when A gni spreads § on the earth. * * * §

* Astnta-yajvan is more literally “ the invincible sacrificer.”
f Say ana more frequently explains pratiliary as “ to accept, 

desire.”
X Arokdh is an obscure word. Sayana explains it as arocha- 

mdnahpasavah, but the Comm, to Satap. Br. iii. 1.2. 18 explains 
it as madhye chhidrani. May it mean here “ (tby fierce flames) 
glancing, as it were, through the trees” ? Cf. Bohtlingk and 
Both, sub voce.

§ Sayana translates Agnir yad rodhati Tcshami, “ when Agni 
heaps (the dry trees) on the ground.” Bohtlingk and Both take 
rodhati as from ruh, sc. “ whatever grows on the earth ;” thus 
connecting these last words of v. 6 with v. 7.



7. Making the plants his food, Agni devouring 
them is never satiated, hut falls again upon the 
young (shrubs).

8. Bowing down (the trees) with his tongues (of 
flame), and blazing with splendour, Agni shines in 
the forests.

9. Thy station, A gni, is in the waters: thou 
clingest to the plants, and becoming their embryo, 
art born again.

10. Thy lustre, A gni, lambent in the mouth of 
the ladle, shines when offered from (the oblation of) 
butter.

Varga x x x l  11. Let us adore with hymns A gni, the granter 
(of desires), the eater of the ox, the eater of the 
marrow, on whose back the libation is poured.

12. We solicit thee, Agni, invoker of the gods, 
performer of sacred rites,* with oblations and with 
fuel.

13. Holy A gni, to whom oblations are offered, 
we worship thee in like manner (as thou hast been 
worshipped) by B hrigu , by M anijs, by A ngiras.

14. Thou, Agni, art kindled by Agni; a sage by 
a sage, a saint by a saint, f  a friend by a friend.

* Say ana takes varenyahrato, “ 0  thou who possessest desirable 
knowledge.”

f San and sata are explained by Sayana as respectively vidyct- 
manah and vidyamanena; and he refers to a passage in the 
Aitareya Brahmana, i. 16, which describes how the fire produced 
by friction from the two aranis is thrown into the Aihavaniya



15. Do thou, A gni, bestow upon the pious donor 
(of the oblation) infinite riches and food with male 
progeny.

16. A g n i ,  (our) brother, who art elicited by Varga
v '  J J XXXII

strength, who hast red horses, and art (the per­
former) of pure rites, be propitiated by this my 
praise.

17. My praises hasten to thee, A gni, as cows 
enter their stalls (to give milk) to the thirsting 
calves.

18. To thee,1 A gni, who art the chief of the 
Angirasas, all people have severally recourse* for 
the attainment of their desires.

19. The wise, the intelligent, the sagacious, pro­
pitiate A gni with sacrifices for the attainment of 
food.

20. Preparing the sacrifice in their mansions, (the 
worshippers) adore thee, A gni, the powerful, the 
bearer (of the oblation), the invoker of the gods.

21. Thou art the lord, thou beholdest all people Varga
____________________________ ’_______________________ r  r  XXXIII.

1 Yajur Yeda, 12, 116.

fire, in the Atithyeshti ceremony. “ In  the verse twarn hyagne, 
etc., the one vipra (a sage) means one Agni, the other vipra the 
other A gni; the one san (being, existing) means the one, the 
other san (in sata) the other Agni.” (Hang’s transl.)

* Yemire seems to be used here as in i. 135. 1; iii. 59. 8.
In the latter place Sayana explains it, “  offer oblations.” 
Bohtlingk and Eoth render it in all three places, “ sich fiigen, 
gehorchen, treu bleiben.”



alike in many places; * we therefore invoke thee in 
battles.

22. Adore that A gni who shines brightly when 
fed with offerings of butter, who hears this our 
invocation.

23. We invoke thee, A g n i, who art J at a vedas, 
listening (to our praises), exterminating our foes.

24. I  praise this A gni, the sovereign of men, the 
wonderful, the superintendent of holy acts ; may he 
hear me.

25. W e invigorate like a horse that (A gni) whose 
might is everywhere present; who is noble, strong,f 
and benevolent.

xxxiv. 26. Slaying the malignant, (driving away) our 
enemies, everywhere consuming the Edkshasas, do 
thou, A gni, blaze forth with bright (radiance).

27. Chief of the Angirasas, whom men kindle as 
did Mantts \ A gni, hear my words.

28. W e worship with praises thee, A gni, who 
art born in heaven or in the waters, elicited by 
strength.1

29. All these people, the inhabitants (of the earth),

1 Sc. as the sun in heaven, as lightning in the waters (i.e. in 
the firmament), and as generated on earth by friction.

* This v. also occurs in viii. 11.8. Sayana here reads prabhu 
tor prabhuh, but against our MSS.

t  Sayana takes maryam na vdjinam as “ like a strong man.” 
Bohthngk and Roth translate marya “ Hengst.”



offer severally to thee (sacrificial) food for thy eating 
and enjoyment.1

30. Agni, through thee, may we, skilled in sacri­
fices and beholding men all our days,1 2 pass through 
(all) difficulties.

31. We invoke with cheerful and delightful Varga
o  XXXV

(hymns) the gladdening A gni, dear to many, who 
abides in the sacrifice with purifying brilliance.

32. Shining forth, Agni, like the rising sun, dis­
playing thy strength by thy beams, thou destroyest 
the darkness.

33. We solicit from thee, strong A g n i , that 
desirable wealth which is in thy gift and which 
decayeth not.

Sukta II . (XLIV.)

The deity is Agni : VintneA of the race of A ngiras is the R ishi; 
the metre is G&yatri.

1. Honour A g n i  with fuel, awaken him, the Varga
XXXVIguest, with (libations of) butter; offer the oblations 

in him.3
2. A gni, accept my praise, be invigorated by this 

prayer; be favourable to our hymns.
3. I  set A gni in the front as the messenger, I

1 Prof. Wilson’s translation of the eighth Ifandala ends here; 
for the remainder the Editor alone is responsible.

2 Bohtlingk and Roth explain nrichalcshasah and the scholiast’s 
nr'mam drashtarah by “ unter Menschen lebend.”

3 Verses 1, 4, 5, 6, 12, 13, 14, 16, 17, 18, of this hymn are 
found in the Sama Veda; verses 1, 16, in the Vaj. Sanh.



adore him as the bearer of the oblations; may he 
cause the gods to sit down here.

4. Brilliant Agni, as thou art kindled, thy great 
flames start blazing up.

5. Let my ladles, filled with butter, come near 
thee, 0  propitious one;1 A gni, receive our oblations.

xxxvii. 6* I worship A gni, the exhilarating invoker (of 
the gods), the priest,2 him who shines forth with 
various lustre, and is rich in brilliance) may he 
give ear.

7. (I worship) the beloved A gni, the ancient 
adorable invoker (of the gods), the wise,3 the fre­
quenter of sacrifices.

8. Agni, best of the Angirasas, do thou, continually 
accepting these our oblations, conduct the sacrifice 
at the due seasons.

9. Brilliant-flamed giver of good, do thou, the 
knower, when kindled, bring the host of the gods 
hither.

10. W e solicit the wise invoker (of the gods), 
the beneficent, the smoke-bannered, the resplendent, 
the banner of the sacrifices.

Say aria takes havyata here as kamayamana; he more usually 
explains it as “ amiable,” “ beloved,” sprihan'iyct.

2 Sayana here explains ritwijam as ritau yashtavyam, “ he who 
is to he worshipped in due season;” in v. 22. 2 he explained it 
as ritu-yashtdram, “ he who offers in due season.”

3 Kavikratum is here explained as krdntalarmdnam (him by 
whom rites are performed ?); in iii. 2. 4, and iii. 14. 7, it was 
explained as Tcrdntaprajna and sarvajna (cf. also i. 1. 5). I t  pro­
bably means “ possessing wise might.”



11. Divine Agni, produced by strength, do thou Xxxviii. 
protect us from the injurer, tear asunder our enemies.

12. The wise A gni, beautifying his body with 
the ancient hymn, has grown in might through the 
intelligent hymner.

13. I  invoke A gni of purifying lustre, the son of 
(sacrificial) food,1 in this inviolable sacrifice.

14. 0  A gni, adorable to thy friends,1 2 sit down 
with the gods on our sacred grass with thy re­
splendent radiance.

15. Whatsoever mortal worships the divine A gni 
in his house (for the attainment) of wealth,3 to him 
he gives riches.

16. A gni, the head (of the gods), the summit of 
heaven,— he the lord of the earth,— gladdens the 
seed4 of the waters.

17. Agni, thy pure, bright, shining flames send 
forth thy splendours.

18. A gni, lord of heaven, thou presidest over 
(all) that is to be desired or given; may I be thy 
eulogist for happiness.

19. Thee, A gni, the wise (praise), thee they re-

1 For urjo napatam, see Yol. I I I .  p. 32, note.
2 In viii. 19. 25 Sayana explained mitramahas as anukula- 

diptiman, “ beneficently s h i n i n g h e r e  as mitrdndm phjaniya.
3 Tanvah, dhanasyapraptyartlam (ef. Naigh.ii. 10), so Sayana; 

but this seems very doubtful; rather, “ in his own house.
4 Retdnsi, the movable and immovable productions of the

creative waters.



joice with (pious) rites; may’our praises invigorate 
tliee.

20. W e ever choose the friendship of Agni, the 
unharmed, the strong, the messenger, the praiser 
(of the gods).

Varga XL. 21. The pure Agni shines forth when worshipped, 
—the purest offerer, the pure priest, the pure sage.1

22. May my rites also and my praises ever in­
vigorate thee; A gni, take thought of our friendship.

23. Agni, if I were thou or thou wert I,1 2 thy 
wishes here should come true.

24. A gni, thou art rich in splendour, the lord of 
wealth, and the giver of dwellings; may we too 
abide in thy favour.

25. A gni, my loud praises proceed to thee, obser­
vant of pious rites, as rivers to the sea.

Varga x l i . 26. I  glorify with hymns the ever-young A gni, 
the lord of men, the wise, the all-devouring,3 the 
performer of many acts.

27. Let us seek with our hymns A gni, the con­
ductor of the sacrifices, the mighty, the sharp-jawed.

28. May this (my family) also be thy worshippers, 
adorable4 Agni; 0  purifier, give them happiness.

1 I  follow Prof. Wilson in rendering kav i as “ sage” (cf. Say. 
adH.V. i. 31. 2), but Sayana here, as more usually, interprets 
it as krantakarm an.

1 That is, if I  were rich like thee and thou wert poor like me.
3 Viswddam, the devourer of the entire oblation (Sayana).
4 Sayana here takes santya  as bhajan'iya: elsewhere he generally 

explains it as phalaprada.



29. Thou verily art wise, seated at the oblation, 
wakeful as the seer (for the welfare of living beings);
Agni, thou ever shinest in the sky.

30. Wise Agni, giver of dwellings, extend our 
lives, before sins or assailants (destroy us).

StJKTA I I I .  (XLV.)

The deities of the first verse are I ndira and A gni ; the deity of 
the rest of the hymn is I ndka ; Tars oka of the race of H a w a  
is the Rishi : the metre is Gayatr'i.

1. Those (sages) who kindle A gn i, those of whom Varga x m .  
the ever-young Indra is the friend, continually
spread the sacred grass.1

2. Ample is their fuel, many their hymns, broad 
their sacred shaving,1 2—whose friend is the ever- 
young Indra.

3. Though before powerless to combat,3 the hero 
by his might now subdues one surrounded by allies,
(if helped by those) of whom the ever-young Indra 
is the friend.

4. The slayer of Vritra, as soon as he was born,

1 Sama Veda, I. 2. 1. 4. 9; stanzas 1-3 occur in Sama Veda,
II . 5. 2. 21. 1-3. Cf. also Vaj. Sanb. 7. 32; 33. 24.

2 Swaru, which Sayana leaves unexplained, is the first shaving 
or splinter from the sacrificial post; see Indische Stud. ix. p. 222.
For its use in the sacrifice, see Katy. 6, 4, 12; 6, 9, 12.

3 AyuddJiah might mean “ unopposed,” but Sayana explains 
it as pray ayoddha eva, which seems to mean as in the text, 
though Sayana explains it differently in i. 32. 6.



seized his arrow, and asked his mother, “ who are 
the terrible, who are renowned ? m

5. Thy strong mother answered thee, “ he who 
wishes thy enmity fights as the elephant2 in the 
mountain.”

Varga xliii. 6. 0  Maghavan, do thou hear (onr praise); who­
soever desires of thee, thou bearest to him his 
request; what thou fixest is sure.

7. When Indra, the warrior, goes to battle, 
desirous of gallant steeds, he is the foremost of 
the lords of chariots.

8. Thunderer, smite all thy enemies that they 
may be scattered,—be to us a most abundant 
benefactor.

9. May Indra, whom no foes can harm, send 
before us a beautiful chariot for the acquisition (of 
our desires).

10. Strong Indra, may we escape thy enemies; 
may we come to thee abundantly for thy gifts, rich 
in cattle.

argaXLrv. 11. (May we come), thunderer, slowly approach­
ing thee,—may we be rich in horses, possessed of

1 Sama Veda, I. 3. 1. 3. 3.
2 Apsah is elsewhere explained by Sayana as “ personal charms,” 

“ teeth,” etc. (i. 124. 7), or “ beauty” (v. 80. 6); here he explains 
it as “ a beautiful (elephant).” Does he take it as =  dantin? 
Grassmann explains it as meaning the bosom, or rather that 
part of the dress which covers i t ; and hence he takes it here as 
meaning the cloud which covers the earth and the mountains 
(i.e. Vritra).



abundant treasure, ready to offer, and unharmed 
(by calamity).

12. (The sacrificer) gives to thy praisers day by 
day hundreds and thousands of excellent and aus­
picious gifts.

13. W e know thee, I ndra, as the conqueror of 
wealth, the breaker of firm obstacles, the opener,1 
and (guarding from harm) as a house.

14. "Wise (Indra), overcomer of enemies, when 
we solicit thee the barterer,1 2 may the drops of the 
Soma exhilarate thee the exalted one.

15. Grant to us the possessions of that rich man 
who, through his niggardliness, reviles thee as to 
thy bestowal of wealth.

16. These friends, effusing the Soma, look on Varga xlv. 
thee, Indra, as men with their fodder ready (look)
on their cattle.3

17. W e invoke thee here from afar for our pro­
tection, who art never deaf, and whose ears are 
always open to hear.

1 Sayana explains adarinam as adartaram (cf. viii. 24. 4), and 
seems to connect it with drilha arujam. I t  is explained in the 
St. Petersb. Diet, as “ anziehend, reizend,” and by Grassmann 
as “ erschliessend, zuganglich machend.”

2 Pani seems used here as in i. 33. 3, where it is said, “ Mighty 
Indra, bestowing upon us abundant wealth, take not advantage 
of us, like a dealer,” ma panir bh-dr asmad adhi, i.e. do not de­
mand from us the strict price of thy gifts. Here Indra is repre­
sented as selling them for the offered soma-libations.

3 Sama Yeda, I. 2. 1. 5. 2.



18. If thou hearest this our prayer, then display 
thy invincible power and be our nearest kinsman.

19. Whenever, repairing to thee in our distress, 
we offer our praises, attend to us, Indea, as a giver 
of cattle.

20. Lord of might, we lean on thee as the aged 
on a staff; we long for thee in the sacrifice.

Varga xlvi. 21. Sing the praise to Indea, who is rich in wealth 
and bountiful, whom none can stay in battle.

22. When the Soma is effused, I pour out the 
libation to thee, showerer (of blessings), for thy 
drinking; satiate thyself, enjoy the exhilarating 
draught.1

23. Let not fools, seeking protection, nor mockers 
trouble thee; favour not the enemies of the Brahmans.1 2

24. Let (the worshippers) gladden thee here with 
the Soma mixed with milk, for the attainment of 
great wealth; drink it as the buffalo a lake.

25. Proclaim in our assemblies those perpetual 
and ever new riches which the slayer of Yeitea 
sends from afar.

Varga XLVii. 26. Indea drank the Soma offering of Haded, 
(he smote the enemies) of the thousand-armed; 
there did his might shine forth.3

1 Sama Veda, I. 2. 2. 2. 7; II . 1. 2. 7. 1.
2 Brahmadwishah, which Sayana explains brahmanandm dwesh- 

tr’in. Benfey (Sama Y. Lex.) translates it, “ Feind der From- 
men.” This and the next verse occur in Sama Y. II . 1. 2.7.2, 3.

3 SamaYeda, I. 2. 1. 4. 7.—Sayana takes IBadruvah as “ be­
longing to a rishi named Kadru; ” but it must he the gen. or



27. W ell knowing those (sacrificial) deeds of 
Turyasa and Y adt;,1 he overcame A hnavayya in 
battle.

28. I praise our common (Indra), the deliverer 
of your families, the slayer (of your enemies, the 
bestower) of riches in cattle.2

'29. (I  praise) in hymns the mighty Indra, the 
augmenter of waters, for the attainment of wealth, 
when the Soma is effused with (song);

30. Who clove for Trisoka the broad womb-like 
cloud, (and made) a path for the cows3 to issue 
forth.

31. Whatever thou undertakest in thy exhilara- Varga
" XLVIII

tion, whatever thou purposest in thy mind or art 
thinking to bestow,— 0  Indra, do it not, but bless 
us.4

abl. of Kadru, the well-known mother of the nagas. Benfey 
takes the isolated sahasrabaJiive as a Vedic dative without guna 
in the sense of “ battle.” He translates the verse, “ Der Kadru 
Trank hat eingeschliirft, Indra zur tausendarmgen Schlaeht! ”
The Sama Veda reads adadisht.a for adedishta.

1 These names are associated in i. 36. 18; 54. 6; 174. 9; and 
elsewhere. Nothing is known of Ahnavayya. The St. Petersburg 
Diet, takes it as an adj. (a-\-hnu), “ nicht zu leugnen, nicht zu 
beseitigen.” Perhaps the sentence may mean, “ he prevailed 
indisputably in battle.”

2 Sama Veda, I .  3. 1. 2. 1.
3 Go here means “ water, rain.”
4 Sayana understands this, “ do it not, for thou hast done it for 

us,—only make us happy.” Could it be that the worshipper had 
a feeling of nemesis ? or would he monopolize all ?



32. Indka, the least deeds of one like thee are 
renowned in the earth;1 may thy care visit me.

33. Thine be those ascriptions of praise, thine 
those hymns, through which, I ndra, thou blessest 
us.

34. Slay us not for one sin, not for two, not for 
three; 0  hero, slay us not for many.

35. I  am afraid of one like thee, terrible, the 
smiter of enemies, the destroyer, who endures 
hostile attacks.

Varga xlix. 36. Wealthy (Indra), may I  never have to tell 
thee of the destitution of my friend or my son;1 2 may 
thy mind be favourable towards me.

37. “ Who, 0  mortals,” said (Indra), u unpro­
voked, hath ever, as a friend, slain his friend ? 
Who fleeth from me ? ” 3

38. Showerer (of benefits), when the ready Soma 
was effused, thou didst devour much, without stint, 
rushing down like a gamester.4

1 This seems to be Sayana’s interpretation; but Dr. Muir gives 
a more natural version (Sansk. Texts, vol. v. p. I l l ) ,  “ little has 
been heard of as done upon earth by one such as thou art.”

2 Sayana’s interpretation of this verse is very obscure, as he 
explains sunarn by vriddliam ; but the verse is cleared up by his 
comment on ii. 27. 17, where he explains sunam as siinyam, 
daridryam, “ may I  never have to tell a kinsman’s destitution to 
an opulent, kind, and munificent patron.”

3 This is said by Indra in answer to vv. 34, 35.
4 Sayana’s Comm, is lost to much of this verse. He explains 

asinvan as na ladhnan; in vii. 39. 6 he explained it as aprati-



39.  ̂ I  draw hither thy two steeds, harnessed to a 
beautiful chariot and yoked by hymns, since thou 
givest wealth to the Brahmans.

40. Cleave asunder all the hostile hosts, frustrate 
their destructive attacks, and bestow on us their 
desirable wealth.1

41. Bestow on us, Indra, that desirable wealth, 
which is deposited in strongholds, in fastnesses, and 
in places which can stand an attack.2

42. Bestow on us, Indra, that desirable wealth 
which all men recognize as given abundantly by 
thee.3

badhnan, “ not hindering the desires of mortals.” The St. Peters­
burg Diet, renders it  “ unersattlich.”

1 Sama Veda, I .  2. 1. 4. 10; I I .  4. 1. 9 . l .
Ibid. I . 3. 1. 2. 4 ; I I .  4. 1 . 9 .  3. Sayana explains parsane 

as vimarsanakshame, cf. Muller, var. led. p. 32. Benfey takes it 
as “ a w e ll” (so schol. S.V. kupddi), and quotes a note from 
Stevenson, “  when the English took Poonah, ten lakhs of rupees 
belonging to the Peshwa were found built into the side of a well.”
B. and B. take it  as “ Abgrund, K luft.”

3 Sama Veda, I I .  4. 1 . 9 .  2, with var. led.



FOURTH ADIIYAYA.

M A N D A L A  Y I I I .  C o n t i n u e d .

ANUYAKA YI. C o n t in u e d .

St!kta IY . (X LY I.)

I ndba is the deity of the first twenty verses, the twenty-ninth, 
thirtieth, thirty-first, and th irty -th ird ; that of the twenty- 
first and three following verses is the liberality of Peithtj- 
sbavas the son of Eanita; that of the remaining verses is 
Yayu : 1 the metre varies; the R ishi is Vasa the son of Aswa.

Varga i. l .  o  wealthy I ndra, the leader (of rites), we be­
long to one like thee,1 2 ruler of horses.3

2. Thee, thunderer, we verily know to he the 
giver of food, thee we know to he the giver of 
riches.

3. 0  Satakuatu, wielding a hundred protections, 
whose greatness the worshippers praise with their 
hymns.

4. Fortunate in sacrifice is that mortal whom 
the guileless Maruts, whom A ryaman and Mitra, 
protect.4

1 The schol. on v. 33 remarks tha t Vayu may he considered 
the deity of vv. 21-24, since even where the gift is the direct 
subject, it must be regarded as the result of Yayu’s favour.

2 Sayana adds, “ since none other is like thee, we are thine.”
3 Sama Yeda, I. 2. 2. 5. 9.
1 Ibid. I . 3. 1. 2. 3.



5. He who is directed by Aditya ever increases, 
possessing abundance of kine and horses and vigorous 
children ; he increases in wealth longed for by many.

6. W e solicit a gift from this I ndra, the displayer Varga 11. 
of might, the fearless; we solicit wealth from the lord.

7. In  him abide united all secure protections)1 
lord of vast wealth, may his gliding steeds bear him 
to the expressed Soma juice for his exhilaration.

8. That exhilaration of thine, I ndr a, which is 
pre-eminent, which utterly destroys thy enemies, 
which wins wealth from men,1 2 and is invincible 
in battles;

9. Which is invincible in contests,— 0  thou desired 
by all,—well worthy of praise and the deliverer 
(from enemies);3 come to our oblations, most mighty 
one, giver of dwellings; may we obtain a stall full 
of kine.

10. Lord of wealth, visit us as of old, to give us 
cows, horses, and chariots.4

11. Yerily, hero, I  find no limit to thy wealth; Varga nr. 
0  Maghavan, the thunderer, bestow (thy gifts) 
quickly upon us, and bless our offerings with 
(abundant) food.

12. The graceful Indra, whose friends extol

1 Sayana says that this may also refer to the troops of the 
Marats who accompany Indra.

2 Sayana explains nribhih by satrubhyah, “ from thy foes.”
3 Sayana explains tarutri in viii. 1. 28 by jetri.
4 Sama Yeda, I. 2. 2. 5. 2.



/

him, knows, praised of many, all b irths; him, 
the mighty, all men1 invoke at all times, seizing the 
ladles (for the oblation).

13. May Maghavan, the wealthy, the slayer of 
Vritra, stand before ns as our defender in battles.

14. A t1 2 the time of the exhilaration of the Soma, 
sing, according to your hymns, with a loud voice, 
your3 wise hero Indra, the humbler of enemies, the 
strong, the ever worthy to be praised.

15. (Indra), invoked by many, speedily4 give me 
wealth; give riches, give abundance of food in 
battle.

Varga iv. 16. (W e praise thee), the lord of all riches, the 
subduer of this obstructor waging (attacks),—  
speedily give us abundant3 (wealth).

17. I  desire the coming of thee, the mighty one;

1 Sayaiia takes viswe manushah as “ all the priests, adhwaryus, 
etc., associated with men,” sarve 'py adhwarywadayo manushya- 
sambandhinah.

2 Sama Yeda, I. 3. 2. 3. 3.
3 Sayana takes vah as =  yuyam, or as yushmaJcam hitaya. 

Vaclio yatha he explains as “ in the gayatri or trishtulh metre.” 
Benfey translates it, “ im wahren Sinne des Worts.” Nama 
Sayana explains, but apparently without any necessity, satriinam 
namakam, cf. Benfey’s Gloss, vrishanaman. The St. Petersburg 
Diet, takes it as simply “ freilich, gerade.”

4 I t  is curious that Sayana seems to have misread the alha of 
the text for adya.

Here again Sayana seems to read adyapi or apyadycs for 
atyatha. A t i  should however be connected with the obscure 
word Jcripyatah.



we give praise with oblations and hymns to the 
showerer who hastens readily (to the sacrifice) ; 
associated with the Maruts, thou art worshipped 
of all m en;1 I  glorify thee with adoration and 
praise.

18. (We present) the oblation to those loud- 
sounding ( Maruts) who rush along with the stream­
ing trains1 2 of the clouds; may we obtain in the 
sacrifice the happiness which those deep-roarers 
bestow.

19. (We worship) the crusher of the malevolent; 
most powerful I ndra, bring to us suitable wealth, 
0  inspirer,3—(bring) most excellent (wealth), 0  
inspirer.

20. 0  bountiful, most bountiful, mighty, wonder­
ful, best giver of knowledge and supremely truthful, 
by thy prowess, universal ruler, (bring to us) in con-

1 Sayana explains v is w a m a n u s h a m  m a r u ta m  iyaJcsh asi as e ta ir

i jy a s e  m a r u ta m  sa m b a n d h i tw a m . But it would be better to 
render it, “ thou showest favour to all men and the Maruts” 
(cf. vi. 49. 4), or “ to  the Maruts who are known to all men.”

3 Sayana generally explains a jm a n  by g a m a n a m  (as in i. 166. 5) 
or sa n g ra m a  (as in i. 112. 17); here he explains it l a l a i r  b a la k a r a ir  

u d a k a ih . Here it seems impossible to resist comparing Yirgil’s 
“ immensum coelo venit agmen aquarum.”

3 C h o d a ya n m a te  is explained by Sayana as d h a n a m  p r e r a y  a n t i  

m a tir  y a s y a ,  “  thou whose mind sends wealth to his worshipper.” 
In v. 8. 6 it is applied to the eye, and he there explains it, 
“ having the mind as its instigator.” Bohtlingk and Roth com­
pare v. 43. 9, and translate it, “ die Andachtleitend, fordernd.”



flicts ample wealth, overpowering those who attack 
us, and causing enjoyment.1

Vargav. 21. “ Let him draw near, who, though not a god, 
would receive this complete living gift,1 2— since 
Y asa the son of A swa receives it at the dawn of 
this (morning) at the hands of P rithusravas, the 
son of K arita.” 3

22. “ I have received sixty thousand horses, and 
tens of thousands;— a score of hundreds of camels,
a thousand brown mares,— and ten times ten thou­
sand cows with three red patches.4

23. “ Ten brown horses hear along the wheel 
(of my chariot), of mature vigour, of complete power,5 
and trampling down obstacles.

24. “ These are the gifts of the wealthy P rithu-

1 Two of the epithets in this verse, bhujyum and p u n y  am, are 
applied in viii. 22. 2 to the chariot of the As wins; and purvya 
is there explained hy Sayana as ‘1 going before (in battle),” and 
Ihujyu as “ the preserver of all.”

2 This verse is supposed to be spoken by Aswa or his friends. 
Sayana explains ivat as usual hy gamanavad, gavadilakshanam, 
and piirtam  as piirnam ; but Bohtlingk and Roth take ivat 
as — iyat, “ such, so great,” and purtarn in its sense of “ pious 
works.”

3 Kamta is also explained hy Sayana as “ the son of a maiden,” 
kanyayah putrah.

4 Sayana says, “ having the head, back, and sides white (or 
bright);” he also omits one dasa in  his explanation.—This and 
the two following stanzas are spoken by Vasa.

5 Sayana explains vitavarasah as krantabalah praptabald va ; 
but it rather means “ having sleek tails.”



sravas, the son of Kanita ; he, bestowing a golden 
chariot, has proved himself most liberal and wise, 
he has won most abundant fame.”

25. Come to us, Vayu, to bestow great wealth 
and glorious strength; we have offered (libations) 
to thee the giver of abundant (wealth), we have 
offered immediately to thee the giver of great 
(gifts).

26. H e1 who is borne on horses and surrounds Varga vi. 
himself with thrice seven times seventy cows,—he 
comes to thee with these >SW«-libations and Soma- 
priests, to offer to thee, drinker of the Soma, drinker
of the bright pure Soma.

27. He who of his own will has been pleased to 
give me this honoured gift,— he, performer of good 
works, (has determined) on a pre-eminently good 
action, amidst A radwa, A ksiia, N ahusha, and 
SUKRITWAN.1 2

28. He who is self-resplendent in his glorious 
body,3 who is bright, 0  Vayu, like ghee, has given 
me this food, brought by horses, brought by camels,4 
brought by dogs.

29. I have now received (a gift) dear to the bene­
ficent king, sixty thousand bulls vigorous like horses.

1 Sc. Prithusravas.
2 These are either the officers of Prithusravas or other kings.
3 Sayana gives an alternative, “ he who is lord over (the kings)

TJchathya and Yapus.”
4 The Schol. says that rajas means a camel or an ass.



30. As the cows to the herd, so repair the oxen; 
so the oxen repair to me.

31. Since, when the herd were wandering (to the 
wood), he called a hundred camels (to give them to 
me), and two thousand from among the white herds 
(of cows),

32. I, the sage, accept the hundred from the slave 
B albutha, the cowherd;1 we here are thine, 0  
Yayu,— those who have I ndra and the gods for 
protectors rejoice (through thy favour).

83. This tall maiden, adorned with gold, is led 
towards me, Yasa, the son of A swa.

Sukta V. (X LV II.)
The Adityas are the deities, in the last five verses they are 

associated w ith U shas: the metre is M ahdjoankti •, the R is h i  is 
Tkita A'ptya (cf. note on v. 13).

Varga vii. 1. Mitra and Y aruna, ye are great, and great is 
your protection to the offerer; no evil, Adityas, 
harms him whom ye guard from the injurer; your 
aids are void of harm, your aids are true aids.

2. Divine Adityas, ye know the averting of evils; 
as birds (spread) their wings over (their) young, 
grant us happiness; your aids are void of harm, 
your aids are true aids.

3. Grant us that happiness of yours, as birds

Sayana seems to take taruksha as ga/caswdd'inam tarakah, hut 
it  is given as a proper name in the gana to Pan. iv. 1. 105. He 
says that u a hundred” means here an indefinite number.



(spread) their wings; 0  ye possessed of all wealth, 
we solicit all riches suitable for our dwelling; your 
aids are yoid of harm, your aids are true aids.

4. To whomsoever these wise Adilyas grant a 
dwelling and the means of life, (for him) they 
master the wealth of every m an;1 your aids are 
void of harm, your aids are true aids.

5. May our sins avoid us as charioteers.inacces­
sible places; may we abide in I ndra’s happiness 
and in the protection of the Adilyas; your aids are 
void of harm, your aids are true aids.

6. Only by painful means1 2 does a living man3 Varga viii. 
obtain the wealth which you bestow; but he whom
you, divine Adilyas, visit, wins great (riches); your 
aids are void of harm, your aids are true aids.

7. Him fierce wrath4 touches not, nor heavy 
(calamity), to whom, Adilyas, you have given great5

1 The Schol. adds, “ who does not otter sacrifice.”
2 Sc. by penance, religious observances, etc.
3 Sayana explains and asprana-yuhtah , “ endowed with life,” 

just as in iv. 30. 3 he explained it prana-rhpena  lalena-, but it 
seems better to take it in both places as the particle “ certainly.”
Might we translate the line, “ verily men succumb through the 
loss of the wealth given by you ” ? In the second line Sayana 
unites asa vah into one word, asavah, “ swiftly moving.”

4 I  have taken tigmarn as agreeing with the neuter tyajas.
Sayana makes it agree with tam, and translates the sentence,
“ him though fierce (or harsh) wrath touches not.”

5 Sayana here takes saprathas as a masculine nom. plural; hut 
elsewhere (as i. 22. 15 ; 94. 13) he had explained it properly as 
a neuter nom. sing, agreeing, as here, with sarma.



happiness; your aids are void of harm, your aids 
are true aids.

8. Deities, may we abide in you as warriors in 
their armour; do you defend us from great evil, do 
you defend us from little ; your aids are void of 
harm, your aids are true aids.

9. May A d i t i  defend us, may A d i t i  grant us 
happiness, the mother of the wealthy M i t r a , A r y a - 

m a n , and Varena ; your aids are void of harm, your 
aids are true aids.

10. Grant to us, deities, that happiness which is 
a refuge, auspicious, and free from sickness, which 
is threefold1 and fit for a (secure) shelter; your aids 
are void of harm, your aids are true aids.

Varga ix. 11. Adityas, look down upon us as those who 
look from the shore ;1 2 as (men lead) their horses to 
a secure Ghat, so conduct us along a good path; 
your aids are void of barm, your aids are true 
aids.

12. Let there not be prosperity here to our 
powerful (foe), nor to him who threatens or assails

1 This phrase tridhatu is explained by Sayana’s note on varii- 
thya in vi. 67. 2, and trivarutha in viii. 18. 21, as protecting 
against cold, heat, and wind or wet.

2 Sayana takes spasak as for spastah, “ visible.” I t  is derived 
from the lost root spas, “ to see,” preserved in common Sanskrit 
in the words spasa, “ a spy,” and spashta, and the mutilated 
pasya, cf. -spicio and crKermopai. Sayana explains the image 
“ as a man standing on the shore looks down on the water below 
or on some one in it.”



u s ;1 but let there be prosperity to our cattle, our 
milch kine, and our male offspring desirous of food; 
your aids are void of harm, your aids are true aids.

13. Deities, whatever evil is manifest, whatever 
is concealed, (let it be not found) in Trita A ptya, 
keep it far from u s ;1 2 your aids are void of harm, 
your aids are true aids.

14. Daughter of heaven, (U shas), whatever ill- 
omened dream threatens our cattle or ourselves, 
keep it, 0  brilliant one, far from Trita A ptya;3 
your aids are void of harm, your aids are true aids.

15. Daughter of heaven, whatever ill-omened 
dream threatens Trita A ptya,4 we transfer it to 
the worker of gold ornaments or to the maker of

1 Rather, “ neither to threaten nor to assail us.”
2 Sayana necessarily interprets the line in  this way, as he 

holds tha t T r i ta  A p t y a  is the R i s h i  of the hymn. Prof. Roth no 
doubt gives the true meaning when he says that T r i ta  A p t y a  

was a deity dwelling in remote distance, and consequently evil 
was sought to be transferred to him, cf. Atharva V. xix. 56. 4. 
He would render it, “ keep it far from us in T r i ta  A p t y a . ”  See 
Dr. M uir’s Sanskrit T e x t s ,  vol. v. p. 336.

3 Here the dative T r i t d y a  A p t y a y a  might suggest the more 
appropriate rendering, “ keep i t  far away for T r i ta  A p t y a . ”  

vv. 14-15 are prescribed in Aswalayana’s Grihya Sutras to be 
recited after an unpleasant dream.

4 It is singular that here Sayana gives an alternative inter­
pretation, agreeing with Prof. Roth’s explanation of stt. 13, 14, 
“ whatever evil dream threatens the worker of gold ornaments 
or the maker of garlands, that evil, abiding in T r i ta  A p t y a  (or 
the son of the waters), we T r i ta s  throw off from ourselves.” 
This seems to mean, “ we throw it off on T r i ta  A p t y a ' '



garlands: your aids are void of harm, your aids are 
true aids.

Yarga x. 16 . U s h a s , bear (elsewhere) the ill-omened dream1 
for Trita and Dwita,1 2 who eat and do (in dreams) 
that (which is eaten and done amiss when awake) 
and who obtain that (inauspicious) portion; your 
aids are void of harm, your aids are true aids.

IT. 3 As (in the sacrifice) we put severally together 
the proper parts and the hoofs, and as we discharge 
a debt, so we transfer all the ill-omened dream that 
rests on A p t y a  ;4 your aids are void of harm, your 
aids are true aids.

18. May we be to-day victorious, and obtain 
(happiness); may we be free from evil; Ushas, may 
that ill dream depart, of which we were afraid; your 
aids are void of harm, your aids are true aids.

1 i.e. let the eating of honey, etc., perceived in a dream, pro­
duce happiness as in a waking state.

2 Here Sayana has only the proper interpretation. For Dwita 
cf. S'at. Brahmana, i. 2. 3. 1.

3 Sayana’s explanation is, “ as in the sacrifice they place 
together the kala, sc. the heart, etc., as fit to be cut to pieces, 
and the sapha, sc. the hoof, bones, etc., as unfit.” He also pro­
poses another explanation, in which the kala is the sapha or 
“ hoof.” But the words sapha and kala occur together in the 
Taitt. Sanhita, vi. 1. 10, where the process of buying the Soma 
is described; and Sayana there takes sapha as the eighth part of 
a cow, and kala as a very small portion.

4 Or we may take it, “ we transfer all the ill-omened dream 
to Aptya.”



SIXTH ASHTAKA—FOURTH ADHYAYA. 93 

StfxTA YI. (XLY III.)

The deity is Soma ; the Rishi is P eagaiha, the son of Kanwa ;
the metre is Trishtubh, with the exception of v. 5, which is
Jagati.

1. May I, the wise and devout, enjoy the delicious, 
abundantly honoured Soma food, which all gods and S 
mortals, pronouncing sweet, seek to obtain.

2. Thou enterest within,1 and, unimpaired, thou 
avertest the anger of the gods; Soma, enjoying the 
friendship of Ihdra, mayest thou bring us to wealth 
as a swift (horse) its burden.

3. We drink the Soma, may we become immortal; 
we haye attained the light (of heaven), we have 
known the gods ;1 2 what now should the enemy do 
to us, or what, O immortal, should the aggriever do 
to the mortal ?

4. 0  Soma, drunk by us, be bliss to our hearts, 
as a father is indulgent to a son or a friend to a 
friend; 0  Soma, worthy of wide praise, do thou, 
wise one, extend our years that we may live.

5. May these glory-conferring protecting Soma- 
streams knit together my joints as cows3 draw to­
gether a chariot falling in pieces; may they keep

1 Sayana adds, “ the heart or the sacrificial chamber.”
2 Sayana in his comment on this verse (Taitt. Sanhita, iii. 2. 5) 

says that “ the past tense is used in the sense of wish,” asamsa- 
dyotandya bhiitarthanirdesah.

3 Gdvah may equally apply to the £om«-streams, as the Soma 
is mixed with milk, and may he thus considered the product of 
the cows.



us from a loosely-knit worship;1 may they de­
liver me from sickness.

Varga x ii. 6. Soma, kindle me like the fire ignited by attri­
tion, brighten (our eyes) and make us rich; I  praise 
thee now for exhilaration ; come now, full of wealth, 
to nourish us.

7. May we partake of thee, effused, with a long­
ing2 mind as (men enjoy) paternal wealth; King 
Soma, prolong our lives, as the sun the world- 
establishing3 days.

8. King Soma, bless us for our welfare; we wor­
shippers are thine, do thou recognize i t ; the enemy 
goes strong and fierce, O Soma; give us not over to 
him as he desires.

9. 0  Soma, thou art the guardian of our bodies, 
thou dwellest in each limb as the beholder of m en;4 
though we impair thy rites, yet, divine one, bless 
ns, thou who art possessed of most excellent food 
and good friends.5

1 When the Soma is drunk, the ceremony becomes consolidated.
2 Sayana explains ishirena (manasa) by ichchhavata, sc. from 

ish, “ to wish.” Modern scholars derive it  from ish, “ strength,” 
and connect it with [epos, cf. Homer’s lepov /xevos- Yaska 
(Mir. iv. 7) gives three derivations from ish, “ to wish,” ish, 
“ to go,” and risk, “ to go.”

3 Sayana derives vasara from vas, “ to dwell” or “ to clothe” 
(cf. viii. 6, 30), but it no doubt comes from vas, “ to shine,” 
i.e. the shining days.

4 Sayana qualifies nrichahshas as Tcarma-netr'inam drashta, “ the 
b eholder of the performers of rites.”

5 Sayana, in vii. 32, 19, explains vasyah as prasasyah.



10. May I obtain a wholesome friend who, when 
quaffed, will not harm me, 0  lord of bay horses;
I ask of Indka a long permanence1 for this Soma 
which has been placed within ns.

11. May those irremovable sicknesses depart; let Varga xm. 
those strong (pains) which have made us tremble,
be afraid; the mighty Soma has climbed into us,— 
we have attained that (draught) by which men 
prolong life.

12. That Soma which, drunk into our hearts, has 
entered, immortal, into us mortals,—do him, fathers, 
let us do worship with oblations; may we abide in 
his bliss and favour.

13. Soma, thou in conjunction with the fathers 
didst stretch out successively heaven and earth,— 
to thee let us do worship with oblations, may we be 
lords of wealth.

14. Guardian gods, speak favourably to us; let 
not dreams nor the censurer overpower u s ; may 
we be ever dear to Soma; possessed of brave off­
spring, may we utter our hymn.

15. Thou, Soma, givest us food from every side; 
thou art the bestower of heaven; enter us, beholder

1 This st. occurs in Taitt. Sanh. ii. 2. 12, but with achchha for 
dyuh. Sayana there explains pratiram as an epithet of Indra, 
as prakwrshena vamanapadam tarayitaram. The Scholiast adds, 
there is nothing contradictory in the praise of Indra occurring in 
a hymn especially addressed to the Soma, since Indra is the lord 
of the Soma.



of men; 0  Soma, rejoicing with thy protecting 
powers,1 guard us from behind and before.

A N U Y A K A  VII.

A S H T A K A  VI. C o n t i n u e d .

A D H Y A Y A  I Y .  C o n t in u e d .

SuKTA I . (LX.)*

The deity is Agni ; the Rishi is Bhaega the son of P ragatha ; 
the metre is Pragatha.

Varga 1. Agni, come hither with the fires, we choose
XXXII thee as our invoking priest; let the presented offer­

ing anoint thee, the chief sacrificer,3 to sit down on 
the sacred grass.

1 Sayana, as often elsewhere (cf. i. 84. 20), understands by 
May ah the Maruts as gantarah [ova gatau).

2 The MSS. of the Rig-Yeda insert between the last hymn and 
the present one the eleven apparently spurious hymns called the 
Yalakhilya, containing vargas xiv .-xxxi. They are not reckoned 
in the division by Mandalas and Anuvakas (thus Sayana says, 
p. 614, “ there are six sixktas in the sixth Anuvaka” ), but they 
are included in that by Ashtakas and Adhyayas, and in the 
Sarvanukrama. Professor Aufrecht has omitted them in his edition 
of the Rig-Yeda, and given them in the Appendix; and Sayana 
takes no notice of them in his commentary. I  have omitted 
them in my translation, just as Professor Wilson omitted the 
various Khilas in the previous M andalas; but it is important to 
bear in mind that they are never included in the collections of 
Parisishtas and Khilas (see Professor Muller’s translation, vol. i. 
p. xxxiv). I  propose to attempt a translation of these hymns 
in the Appendix.

3 Sama Yeda, I I .  7. 2. 7. 1.



2. Angiras, son of strength, the ladles go to find \< 
thee in the sacrifice; we praise the ancient Agni in 
our offerings, the grandson of food, butter-haired.1

3. Agni, thou, wise, art the creator (of conse­
quences); 0  purifier, thou art the invoking priest, 
worthy of worship ; bright one, thou art to be praised 
in our sacrifices by the priests with hymns, thyself 
the chief ministrant worthy to be rejoiced in.

4. Most youthful, eternal one, bring the longing 
gods to me guileless, to eat (the oblation); giver of 
dwellings, approach the well-placed food; rejoice, 
being set in thy place with praises.

5. Deliverer Agni, thou, the truthful and the 
seer, art widely spread; 0  kindled blazing one, the 
wise praisers wait on thee.1 2

6. Most resplendent (Agni), shine forth and illu- Varga 
minate (us); give happiness to thy people, to thy 
worshipper, for thou art great; may my priests3 
abide in the bliss of the gods, subduing their 
enemies, possessing bright fires.

7. As, A gni, thou consumest old timber on the 
earth, so, cherisher of friends, do thou burn our 
injurer, whosoever evil-minded wishes (our ill).

8. Subject us not to a strong mortal enemy, nor

1 Similarly Agni is called ghritaprishtha, “ butter-backed,” in 
v. 4, 3. The prad'ipta-kalasa-sthdniya-jwdlah of Sayana seems 
to be a mislection for pradipta-kesa-, cf. v. 37, 1.

2 Sama Yeda, I. 1. 1. 4. 8.
3 Sayana explains surayah by stotaro medhdvinah, asmakam 

- putrddayo vd, bymners or sons, etc.
VOL. V. H



to the malevolent; 0  most youthful, guard us with 
thy unharming, delivering, auspicious protections.

9. A gni, protect us by one (■rich), or protect us 
by a second; lord of strength, protect us by three 
songs; protect us, giver of dwellings, by four.1

10. Protect us from every impious2 Ealcshasa, 
shield us in battles; we approach thee, our nearest 
neighbour, our kinsman, for sacrifice and for increase.3

Varga 11. Purifying Agni, bestow upon us food-augment­
ing excellent wealth; and (bring) us, O meter-out of 
good, bjr auspicious guidance, (a treasure) desired by 
many and bringing its own fame,4

f 2. By which we may escape and destroy in battles 
our impetuous weapon-aiming enemies; 0  thou who 
by wisdom establishest our rites, bless us with food, 
prosper our wealth-obtaining offerings.

13. Agni tosses his horns, sharpening them as a 
bull ;5 his sharp jaws are not to be resisted ■6 he is 
mighty-toothed, this son of strength.

14. Since thou spreadest out on all sides, thy 
teeth, bull A gni, are not to be resisted; 0  offerer,

■ 1 This v. occurs in S a m a  V eda, I .  1. 1. 4. 2; I I .  7. 2. 4. 1; 
and in Y a ju r  Veda, xxvii. 43. In  the latter, Mahidhara explains 
the four as the Rich, Yajus, Saman, and Nigada.

2 Literally, “ not giving (sacrificial) gifts.”
3 Sama Veda, I I .  7. 2. 4. 2.
4 I b id . I. 1. 1. 4. 9.
5 Cf. Virgil, G eorg, iii. 232.
6 Sayana in his Comm, curiously takes na twice, once as =  iva 

( hanava iv a ), and then again with p r a t id h r i s k e .



do thou make our oblation rightly presented ; give 
us many precious (gifts).

15. Thou sleepest within thy mothers1 in the 
woods, mortals kindle thee ; unwearied thou bearest 
the offerings of the sacrifice^ then thou shinest 
among the gods.2

16. The seven priests praise thee, Agni, giver of Varga 
good things and unfailing; thou cleavest the cloud XXXY‘ 
with thy fierce splendour ; go forth, having overcome
our enemies.3

17. Now that we have cut the sacred grass, let us 
invoke for you4 A gni, A gni the irresistible; having 
placed the oblations, let us invoke A gni, abiding in 
many (places), the offerer of sacrifices for men.5

18. (The sacrificer) worships thee by praises,
A gni, with the experienced (priests) in the rite 
celebrated with beautiful Sdman hym ns; bring us 
of thine own accord for our protection food of various 
kinds which, may be always in our reach.

19. Divine Agni, worthy of praise,6 thou art

1 This refers to the two aranis or pieces of wood from which 
the sacrificial fire is produced by attrition. Cf. iii. 29. 2.

1 Sama Veda, I. 1. 1. 5. 2.
8 Sayana gives another interpretation, taking janan not as 

amad-virodhi-janan but asman, “ proceed to the gods with the 
oblation, having left us behind.”

i Addressed to the sacrifices or to the gods.
5 When Agni is satisfied, living beings obtain their desires by 

the rain which he causes. Cf. Manu, iii. 76.
6 Jaritri usually means “ the singer of praises,’’—here, as 

applied to Agni, it is explained by Sayana as stutya.



the guardian of men, the consumer of the Rdkshasas; 
thou art great, thou the never-absent guardian of 
the (worshipper’s) house, the protector of heaven, 
ever present in the dwelling.1

20. 0  thou of brilliant wealth, let not the Rdkshasa 
enter us, nor the torment of the evil spirits; Agni, 
drive away further than a gavyuti2 from us poverty, 
hunger,1 2 3 and the strong demons.

SdKTA I I .  (L X I.)

The RisM  and metre are the same; the deity is I wdea.

Varga 1. M av I ndra listen  to bo th  these  ou r h y m n s ;4 * 6
X X X Y I  J **

' may the mightiest Maghavan come to us, (pleased) 
with our devoted offering, to drink the Soma.5

2. Him, self-resplendent, have heaven and earth 
formed as the showerer, him (they have formed) for 
strength; therefore thou sittest down first of thy 
peers; thy mind loves the Soma.5

3. I ndra, possessor of much wealth, pour the effused 
Soma within th ee ; possessor of (bright) coursers, we

1 Sama Veda, I. I. 1. 4. 5.
2 This is a measure =  two Icrosas. Sayana adds that it implies 

an unlimited distance.
3 Sayana explains ksJiudham, unnecessarily as kshapayitaram, 

“ the destroyer.”
4 i.e. whether recited (sastra) or sung praises (stotra).
6 Sama Veda, I . 3. 2. 5. 8; I I .  5. 1. 14. 1. (Satrachya dhtya

should rather mean, “ come to us with thy whole mind,” cf. 
viii. 2. 37.)

6 Sama Veda, I I .  5. 1. 14. 2.



know thee, the over-powerer in battles, the uncon­
querable, the conqueror.

4. Indka, Maghavan of unbroken truth, it ever 
comes to pass as thou in thy knowledge may’st 
desire; by tby protection, O handsome-jawed, may 
we obtain food, speedily, 0  thunderer, subduing our 
enemies.

5. Indra, lord of rites, give us (our desire) with 
all thy helping powers ;4 hero, we worship thee as 
happiness, the glorious, the obtainer of wealth.2

6. Thou art the increaser of horses, the multiplier Varga 
of cows; thou, deity, with thy golden body art a
very fountain; none can harm the gifts laid up for 
me in thee; bring me whatever I  ask.3

7. Thou art (bounteous), come; may’st thou obtain 
wealth to distribute to the worshipper;4 shower thy 
bounty, Magiiavan, on me desiring cows, shower it,
Indka, on me desiring horses.

8. Thou grantest many hundreds and thousands 
of herds as a gift (to the offerer). Uttering long 
praises,5 we, hymning Indka, the destroyer of cities, 
bring him before us for our protection.6

1 Sc. the Maruts.
2 S a m a  Veda, I. 3. 2. 2. 1; I I .  7. 3. 3. 1.
3 S am a Veda, II . 7. 3. 2. 2.
4 Sayana’s text leaves cherave in the first line unexplained.

In the Sama Veda Comm, it is explained ch etayitre , which (like 
m edhavin) probably only means “ the worshipper.” The St. 
Petersburg Dictionary gives it as “ begehend (ein heiliges 
Werk).”— S a m a  Veda, I. 3. 1. 5. 8; II . 7. 3. 4. 1.

5 Benfey takes vipravachas as “ Lieder der Lobsanger habend.”
6 S a m a  Veda, II . 7. 3. 4. 2.



9. I ndea, whether it be the unskilled or the 
skilled who celebrates thy praise, each rejoices in. 
his desire for thee, 0  Satakeatu, whose wrath presses 
ever forwards, who meetest the foe, proclaiming “ it 
is I .”

10. I f  the strong-armed slayer of enemies, the 
destroyer of cities, will but hear my invocation, we, 
desiring wealth, will with onr praises call on Indra 
Satakeatu, the lord of wealth.

xxxviii. 11* W e are not evil who worship him,1 nor too 
poor to offer gifts, nor destitute of sacred fires,— 
since assembled together, when the Som a  is effused, 
We make I ndea, the showerer, our friend.

12. W e join (to our rite) the mighty I ndea, the 
subduer of enemies in battles, the inviolate, him 
to whom praise is due as a debt; he, the best of 
charioteers, knows (among steeds) the strong racer, 
and (among men) he, the bounteous, (knows) the 
offerer whom he is to reach.2

13. Indea, give us security from him of whom we 
are afraid; Maghavan, be strong for us with thy 
protections; destroy our enemies, destroy those who 
harm us.3

1 Sayana takes m anam ahe as a transitive verb, cf. v. 6. 1; more 
probably it means “ to appear,”— “ we do not appear evil,” etc.

2 Sayana s explanation of this verse is obscure; he seems to 
take va jin a m  twice over, with a difference in meaning in each 
clause. I  have supposed that veda is to be repeated in the second 
clause; but this is doubtful.

3 S d m a  Veda, I. 3. 2. 4. 2; I I .  5. 2. 15. 1 (with utaye for 
utibhih).



14. Lord of wealth, thou art (the bestower) of 
great wealth and a dwelling-place upon thy wor­
shipper ; as such, we invoke thee, bearing the Soma, 
0  Maghavan, I ndra, who art to be honoured with 
hymns.1

15. Indr a, the all-knower, the slayer of Yritra, 
the protector, is to be chosen by u s ; may he guard 
our (son), our last (son), our middle (son), may he 
protect us from behind and before.

16. Indra, protect us from the west,2 from the 
south, from the north, from the east, protect us from 
every side; keep far from us supernatural alarm, 
keep far the weapons of the demons.

17. Save us, Indra, every to-day, every to-morrow, 
and every succeeding day; lord of the good, protect 
us, thy praisers, in all days, by day and by night.

18. Maghavan is the shatterer, the hero, great 
in wealth, and the conductor to victory3 (over our 
enemies). Satakratu, both thy arms, which grasp 
the thunderbolt, are the showerers (of blessings).4

1 Sama Veda, I I .  5. 2. 15. 2 (with vidharta for vidhatah).
2 Sayana in vi. 19. 9 explained the four terms in the text as 

referring to the four quarters; here his Comm, makes them refer 
to the six directions in space, “ protect us from the west, from 
the east, from below (this includes the upper direction), from the 
north (this includes the south).”

3 Sayana’s interpretation of sammislo viryaya (samyahmisrayita. 
satrunam viryakcvranaya) may, perhaps, mean, “ bringing us into 
successful collision with our enemies,” cf. his Comm, on Sama V. 
i. 3. 2. 5. 7. The text more probably means, “ mingling, or 
associated, with us to display his might.”

1 This and the previous verse occur in Sama Veda, I I .  6.3.7.1,2.



SiJkta I I I .  (L X II.)

The deity is I ndea ; the R is h i is P eagI tha  o f the K anwa fam ily ; 
the metre P anlcti, except in the seventh, eighth, and ninth 
verses, where it is B r ih a t i .

Varga x l . 1. Present the offering of praise to Indra, since 
he enjoys it;  (the priests) augment the ample food 
of the /SWa-loving I ndba with their recited hym ns; 
Indra’s gifts are worthy of praise.

2. Without a fellow and unlike the other gods,1 he 
alone, unconquerable, surpasses the men of former 
times, he surpasses in might all beings; Indra’s 
gifts are worthy of praise.

3. He, the swift giver, wishes to bestow blessings 
(upon us) with his unurged courser; thy greatness, 
Indra, as thou art about to display thy powers, 
should be proclaimed; I ndra’s gifts are worthy of 
praise.

4. I ndra, come hither; let us perform for thee 
our sacred rites augmenting thy vigour; by which 
(rites), most mighty one, thou desirest to bless him 
who wishes for food; Indra’s gifts are worthy of 
praise.

5. Thou hast made thy mind, Indra, more reso­
lute than the resolute, since thou (wishest to give 
the desires) of him who worships thee with the

Sayana explains n rib h ih  by deva ih . Another interpretation 
takes ‘ he as the r is h i of the hymn, in which case nribhih  will 
mean its ordinary sense, “ men,” not “ gods.”



intoxicating S om a-juices and adorns thee with adora­
tions ; Index’s gifts are worthy of praise.

6. I ndra, who is well-deserving of the hymn, 
looks down (with favour) upon us as a (thirsty) 
man (looks down) on w ells; and being well-pleased 
he makes the energetic /SVma-offercr his friend;1 
I ndex’s gifts are worthy of praise.

7. I ndra, by the example of thy power and know- Varga xli. 
ledge the gods attain the same ; 0  hymned by many,
thou art the herdsman1 2 of the universe; Indra’s 
gifts are worthy of praise.

8. Index,3 I  laud that might of thine which is 
near at hand to the worshipper,4— (I laud thee) that 
thou slewest V ritra, O lord of rites, by thy strength;
Indra’s gifts are worthy of praise.

9. As a woman who shows no partiality5 wins her

1 Sayana takes yujam as atmanam; but tbe line rather means 
“ he makes the skilled Stma-offerer’s friend his friend.”—
Another interpretation is that he makes the Som a the friend 
of the worshipper.

2 Sayana takes g o p a ti as “ lord of waters” or “ of hymns” ; 
but in viii. 69. 4 he seems to adopt the common meaning. He 
would explain the construction of v isw a sy a  as if it characterized 
the go of g o pa tih .

3 S a m a  Veda, I. 5. 1. 1. 1 (with u pam am ).

4 Or, “ for the sake of the offering.”
5 Sayana takes sam ana as samanamanaslcd yoshit, and explains 

yugd as “ years, half-years, seasons, months,” etc.; but the ex­
planation utterly breaks down. Prof. Eoth explains the first line,
“ er macht die Menschen zu einem bewundernden Zuschauerkreis, 
d .h . zieht aller Augen auf sich.”



lovers to her, so I ndra confers periods of time on 
m ankind; it is I ndra who has performed that know­
ledge-giving achievement, therefore he is renowned; 
I ndra’s gifts are worthy of praise.

10. Maghavan, rich in cattle, (those who abide) 
in thy happiness have greatly augm ented1 thy might 
when it was born, (they have greatly augmented) 
thee, I ndra, and thy know ledge; I ndra’s gifts are 
worthy of praise.

11. May I  and thou, slayer of V ritra, be closely 
united until wealth is obtained; hero, wielding the 
thunderbolt, even the niggard concedes (that our 
union gives w ealth); I ndra’s gifts are worthy of 
praise.

12. L et us praise that I ndra with tru th , not with 
untruth, great is the destruction of him  who offers 
n o t; but to him who offers abundant >SW«-oblations, 
I ndra’s gifts are worthy of praise.1 2

1 By their /Sowa-offerings and hymns.
2 Sayana merely says, “ to him  who offers abundant Soma- 

oblations (hhun jyotm shi) great is the favour conferred by Indra.” 
I  have ventured to connect i t  w ith  the  last clause, as Sayana 
does not explain th is recurring burden. A  more natural ex­
planation would be, “ to him who offers the  Soma great are the 
blessings {bhhri jyo tim h i)? '



SIXTH ASHTAKA—POURTH ADHYAYA. 107 

StJKTA IY. (LXIII.)
I ndea is the deity, except in the last verse, which is addressed to 

the Devas; the Rishi as before; the metre of the first, fourth, 
fifth, and seventh verses is Anushtubh; of the second, third, 
sixth, eighth, ninth, tenth, and eleventh is Gdyatr'i, and of the 
twelfth Trishtubh.

1. He, (Indra), the chief of those to he honoured, YargaXLii. 
desirous of our offerings, approaches; he, the doors
of whose favour, the sacred rites, Mantj, the (uni­
versal) father, attained among the gods.1

2. May the stones which press out the Som a never 
forsake Indra, the maker of heaven, nor the praises 
and hymns which are to be uttered.

3. He, the wise I ndra, discovered the cows2 to 
the Anghrasas ; I  glorify that his might.

4. As in former times, so now too is Indra the 
blesser of the worshipper and the bearer of him who 
praises him ; may he come among us auspicious for 
our protection at the oblation of the Soma.

5. Forthwith, Indra, as they offer to A gxi the 
lord of Swaha,3 the singers successively praise thy 
deeds, for the attainment of wealth.

6. In that Indba, whom the singers know as the 
unharming, all past and future powers abide.

1 Sama Veda, I . 4. 2. 2. 4. The Comm, there gives a different 
interpretation, as it explains the first anaje by atmanam vyakt'ika- 
roti and the second by agamayati; and Manuk, which is here left 
unexplained, is there —jnatd sarvasya Indrah.

2 When carried off by the Fanis, see i. 6. 5; i. 11. 5.
? i.e. as they make the oblation to thee in the fire.



Yarga xliii. 7. When praises are addressed to Indra by the 
men of the five classes, he destroys their enemies 
by his might; he, the lord, is the abode of the 
worshipper’s homage.

8. This praise is thine, for thon hast achieved 
those exploits", thou hast guarded the road of our 
chariot-wheel (to the sacrificial rite).

9. When the various sustenance, given by Indra, 
the showerer, is obtained, all men step out with 
wide strides for (dear) life; they receive it as cattle 
barley.

10. Presenting our praise, and desiring protec­
tion, may we with you (0 priests) be lords of food, 
to offer sacrifice to (Indra) attended by the Maruts.

11. Hero, by our hymns we offer praise to thee, 
who appearest at the time of sacrifice, and wearest 
auspicious splendour; with thee as our ally may we 
conquer (our enemies).

12. The Rttdras, the showering clouds, and 
(Indra) who rejoices with us in the battle- 
challenge which brings Vritra’s destruction, and 
who comes in his might to the reciter and singer 
of his praises,—may these gods, with Indra at their 
head, protect us.1

1 Sayana gives an alternative explanation of the first part of 
this verse, “ May the showering mountain-like (or ‘filling,’ 
1 gratifying ’) Maruts, the sons of Rudra, allies in the hattle- 
challenge which brings Vritra's destruction.” This verse also 
occurs in Yajur Veda, xxxiii. 50, but Mahfdhara’s Commentary 
differs widely from Sayana’s. “ May the gods who shower
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Stjxta Y. (LXIY.)

The Rishi is the same ; the deity is I ndba ; the metre is Gayatri.

1. May our praises exhilarate thee; thunderer, Varga xuv. 
make food for us, destroy the haters of the 
Brahmans.1

2. Crush with thy foot the P aris who offer no 
oblations; thou art mighty; there is none soever 
like unto thee.

3. Thou, I rdra, art the lord of the Soma effused 
or not effused, thou art the king of all men.2

4. Come hither, come forth from heaven to our 
dwelling, shouting for the sake of men;3 thou fillest 
both heaven and earth.4

wealth upon us, the Rudras, and those who have stated festivals 
(parvatah), who are unanimous in the battle-challenge for the 
destruction of Vritra,—may these gods with Ind/ra at their head 
protect us and him who recites or mutters the praises, or, having 
accumulated wealth, offers oblations.” The St. Petersburg Diet, 
translates the clause yah samsate stuvate dhayi pajra Tndrajyeshtha 
asman avantu devah, in pretty close agreement with Sayana’s 
interpretation as followed in the text. “ Die Gotter mit Indra 
an der Spitze, der zu Gunsten des Anrufenden und Lobenden 
sich feist macht (oder ‘ feist’ d. h. ‘kriiftig ist,’) mogen uns 
gnadig sein.”

1 Rama Veda, I. 3. 1. 1. 1; II . 6. 1. 3. 1.
2 Yerses 2, 3 occur in Rama Veda, II . 6. 1. 3. 2, 3.
3 Another interpretation is, “ Come hither, and (having accepted 

the oblation) proceed gladly, praising the sacrificer (sc. dim for
divam).

* Sayana adds, “ with splendour or with rain.”



5. Do thou burst, for thy worshippers, the gnarled1 
cloud with its hundreds and thousands of showers.

6. We invoke thee when the Soma is effused by 
day, we invoke thee by n igh t; fulfil our desire.

Varga xlv. 7. Where is that ever-youthful showerer,2 strong­
necked and bowing to none ? what hymner worships 
thee ?3

8. To whose offering does the showerer come down 
pleased ? who can praise I ndra ?

9. In  what character, O slayer of Yritra, do the 
sacrificial offerings honour thee, or the brave praises 
in the hymn ? Who is nearest (in time of battle) ?4

10. For thee is this Soma effused among men by 
me of mortal race;5 draw near, hasten, drink it.

11. This is thy beloved most exhilarating Soma 
which grows in the Saryanavat Lake6 by the Sushomd 
river in the Arjikiya country.7

1 Parvata and giri both.mean “ cloud” as well as “ mountain” ; 
but as the former is a yogarudha pada (i.e. a compound term 
whose parts, when it is analyzed, have the same meaning as the 
whole), it is here taken in its analyzed sense as parvavat, “ having 
knots,” “ gnarled.”

’ So Sayana, but usually vrishalha means “ a bull.” For 
tuvigriva, cf. i. 187. 5. s Sdma Veda, I. 2. 1. 5. 8.

i Sayana takes it thus, adding yuddhe to ha u swid antamah. 
But it would have seemed more natural to connect these words 
with the preceding sastre.

6 Sayana explains manushe jane by mayi (but ef. i. 48. 11), and 
piirushu by manushyeshu madhye or Purundmasu rdjasu.

6 Cf. viii. 7. 29.—Sayana seems to have read adhi sritah for 
adhipriyah ; he places this lake in the back part of Kurukshctra.

' Sayana adds that the Soma thus grows in a very distant



12. Come to-day, Indra, hasten, drink this grate­
ful 1 Soma for our great wealth, and for thine own 
foe-crushing exultation.2

StkTA YI. (LXV.)
The deity, the Rishi, and the metre the same.

1. Whether thou art invoked hy us, the leaders Varga xlvi. 
of rites, from the east, the west, the north, or the
south, come hither quickly with thy rapid steeds.3

2. Whether thou rejoicest in the ambrosia-fountain 
of heayen, or in some other heavenward-leading 
sacrifice (on earth), or in the ocean-like firmament 
of the waters;4

3. Indra, by my praises I invoke thee, great and 
strong one, to drink the Soma, as a bull to eat (his 
fodder).

4. Let thy steeds, Indra, hearing thee in thy 
chariot, bring hither thy might, (may they bring 
hither) thy splendour, 0  divine one.

country (soil. to one in the South of India). According to Yaska,
Nirukta, ix. 26, A'rjfkfya is a name of the Vipas ; see Professor 
Roth’s Lit. and Hist, of the Veda, pp. 137-140.

1 Sayana explains charu as charanas'ila, “ quickly moving;” 
but in ix. 61. 9 he explains it as kalyana-sivariipa.

2 Sayana takes ghrishvi as Satriinam gharshanasila; it more 
probably means “ lively,” “ vehement.”

3 The first part of this verse occurs in Sama Veda, I. 3. 2. 4. 7;
II. 5. 1. 13. 1.

4 Andhas properly means “ food;” according to Sayana it here 
implies water as the cause of food. Yadvd samudre andhasas 
might mean, “ or in the Soma-Yat.”



5. Indra, thou art invoked, thou art praised, the 
great, the strong, the wielder of sovereignty; come 
hither and drink our libation.

6. Bearing the effused Soma and the sacrificial 
food, we invoke thee, I ndra, to sit on our sacred 
grass.

xlvii 7. Because thou art common to many worshippers, 
therefore, Indra, we invoke thee.1

8. The priests have milked for thee with their 
stones this nectar of the Soma; drink it, I ndra, 
well pleased.

9. Do thou, the lord, pass by all other worshippers 
and come quickly to us, and bestow on us abundant 
food.1 2

10. May (Indra) the king give me cows adorned 
with gold; 0  gods, let not Magiiavan be harmed.

11. Upon a thousand cows I  obtain gold,3 abun­
dant, delightful, wide-spread, and pure.

12. Plunged as I  am in sorrow, my children,4 by 
the favour of the gods, obtain food, and are blessed 
with abundance in a thousand cattle.

1 Sc. we invoke thee before the others.
2 Sravas may also mean “ glory.”
3 The Scholiast seems to explain this as if the cows came as it 

were laden with gold from Indra.
4 Sayana takes napatah as a genitive singular — arakshitasya, 

and would understand the verse, “ destitute of a protector as I 
am and plunged in sorrow, (my dependents) by the favour of the 
gods,” etc. But it is better to take napdtah as a nominative 
plural.



s&'u

Sukta Y II. (LXYI.)

The RisM  is K a l i tlie son of P bagI tha ; the deity is  I ndr a ; tlie
metre is Pragatha, except in the last verse, where it is Anush-
tuih.

1. Thronging together, (worship) for your pro- Yarga 
tection I ndra full of might and the revealer 0f XLVI11' 
wealth; (worship him), chanting the Brihat Saman
at his sacrifice where the Soma is effused; I  invoke 
him as (men invoke) a beneficent master of a house­
hold.1

2. He, the handsome-jawed, whom, in the intoxica­
tion of the Soma, the fierce (demons) withstand not, 
nor the firm gods, nor mortal (men),—who confers 
glorious wealth on him who reverently praises him, 
offers the Soma, and sings hym ns;2

3. He, Sakra, who is the purifier (of his worship­
pers), and well-skilled in horses, who is wonderful 
and golden-bodied,1 2 3—He, I ndra, the slayer of

1 Sama Veda, I . 3. 1. 5. 5; I I .  1. 1. 14. 1.
2 Sama Veda, I I .  1. 1. 14. 2, but reading madeshu sipram for 

made susipram.— Sayana does not explain adritya-, but the St. 
Petersburg Diet, derives it from dri, “to tear,” in the sense of 
“ aufthuend d. h. mit offener H a n d ;” but Eenfey prefers the 
usual meaning, and renders it “ ebrfurchtsvoll.” The yah in 
the printed commentary should probably be placed before data, 
cf. var. Lect. Adritya  can hardly be taken with madaya, as it 
is always construed with the accusative; but it may apply to 
Indra, i.e. “ who with favouring regard confers,” etc. (cf. i. 103.6).
Made also can hardly be other than a locative, though Sayana 
takes it as a dative, and seems to connect it with adritya.

3 This is a very obscure stanza. Sayana explains mrikshah by
YOL. V. I



V ritra, shakes th e h id in g -p la ce  o f the numerous 
herd o f k in e .1

4. H e  who verily pours forth to the offerer the 
buried w ealth accum ulated by m any,2 he, I ndra, 
the thunderer, handsome-jawed, borne on bay steeds, 
does as he pleases, (w hen propitiated) w ith  sacrifice.3

5. H ero, praised o f m any, w h at o f old tim e 4 thou 
didst desire from th y  votaries, that, I ndra , w e hasten 
to bring  to th ee ,— oblation  and recited  praise.

stotrinam sodhahah or paricharamyah, and aswyah as aswalcu- 
sa lah) but he adds another explanation, •which takes the two 
words together, as aswah prahshalitah, “ a well-washed horse.” 
Again, he explains hyah as adbhutah, “ wonderful,” but this 
seems only based on an etymological guess, him asya katham jata 
i t i  vachanat. The St. Petersburg Diet, takes mrihsha as a curry­
comb or some such instrum ent, “  Striegel, Kamm oder ahnlich,” 
( “ Indra  w ird m it einem kratzenden W erkzeuge verglichen, das 
den Verschluss der Heerde aufreisst” ), and ley a as some similar 
instrum ent.

1 Here, again, we have an obscure word in apavriti. Sayana 
. explains it  as apa/caraniyam, “ to be opened,” referring apparently

to the cave of the Panis (i. 6. 5).
2 The Sanhita tex t reads puru-samhhritam  as a compound; 

Sayana in his Comm, divides the two words, “ the buried wealth, 
plenteous and accumulated.” H e  takes the wealth as the accu­
mulated stores from former sacrifices.

Sayana says th a t sacrifice is here the upadhi or necessary 
prelim inary condition.

Sayana makes the construction ra ther complicated by taking 
chid as (upamarthe, N irukta, i. 4), “ as of old time (thou 
received st) from th y  votaries, so now we hasten to bring thee 
w hat thou didst desire.”



6. Bearer of the thunderbolt, invoked of many, Varga xlix. 
radiant, drinker of the Soma, be present at onr 
libations for thy exhilaration; for thou art an 
abundant giver of desirable wealth to him who
utters thy praises and effuses the Soma.

7. To-day and yesterday we have here refreshed 
him, the thunderer; bring to him to -day our libation 
effused for (success in) battle let him now hasten 
hither on hearing our praise.

8. The1 2 obstructing robber, the destroyer of tra­
velling enemies,3 is obedient to him in his ways;4 
hasten, Indra, (drawn) by our gorgeous rite, wel­
coming this our hymn.

9. What act of might is there, unperformed by 
Index ? Who has not heard of his famous (heroism) ?
He, the slayer of V ritra, (is renowned) from his 
birth .

10. When were his mighty forces ever languid ?
When was aught undestroyed before the slayer of

1 Santa Veda, I. 3. 2. 3 .10; II. 8. 2. 13. 1 ; but reading savane 
for samana. Sayana takes the latter word as meaning “ for 
battle,” but it is properly an adverb. The S't. Petersb. Diet, 
translates it here, “ in gleicher Weise.”

2 Santa Veda, II . 8. 2. 13. 2.
3 This is Sayana’s interpretation of vrikas chid varana urama- 

thih (thus connecting the last word with the etymological root 
ur, “ to go” ) ;  but Yaska (Mrukta, v. 21) takes the words 
literally, “ the obstructing wolf, destroying the sheep,” which 
is far preferable.

i Vayuneshu may also meanprajnaneshu, “ in his counsels.”



V ritra? I ndra by his energy overpowers all tlie 
huckstering usurers who see only this world’s days.1

Varga L. 11. I ndra, slayer of Y ritra, invoked of many, 
we, thy many worshippers, offer new hymns to thee, 
thunderer, as thy wages.2

12. Indra, doer of many great deeds, (other 
worshippers) invoke the manifold hopes and pro­
tections which abide in th e e ; but rejecting the 
enemy’s oblations, come to us, bestower of dwellings; 
0  mightiest, hear my appeal.

13. I ndra, we are thine, therefore we, thy wor­
shippers, depend on th ee ; other than thee, M ao- 

ha van, invoked of many, there is no giver of 
happiness.

14. Deliver us from this poverty, hunger, and 
calumny; give us (our desire) by thy protection and 
wondrous working; O mightiest,3 thou knowest the 
right way.

15. Let your effused /S'oma-juice be only (for 
I ndra); 0  sons of K ali, fear not; that malignant 
(spirit) departs, of his own accord he departs.

1 Cf. Nirukta, vi. 26. The tex t may also be interpreted 
“ usurers and hucksters.” Ahardrisah, lit. “ seeing the day,”

_ is explained as seeing only the light of this world and dwelling 
in deep darkness after death. The Schol. refers to Manu, viii. 102, 
for a censure on usurers and traders.

2 Sayana remarks that the use of wages as an illustration is 
not inappropriate, as both the hymns and the wages are given 
by a definite rule (niyamena).

3 Sayana explains sachishtha in iv. 20. 9. as atisayena prajna, 
and in iv. 43. 3. sahtimattara.



StJKTA Y III. (LXYII.)

The Rishi is M atsya the son of Sammada,1 or M I nya the son of
M itra  and  Yaruka, or some fishes (matsyah) cau g h t in  a  ne t.
The deities are  th e  A dityas ; th e  m etre  is  G ayatri.

W e solicit for protection those Idshatriyas, the Varga Li. 
Adityas, who bless (their votaries) abundantly to 
the attainment of their desires.

2. May the Adityas, Mitra, Varuna, and A rya- 
han, bear us across our distress, as they know it 
well.

3. To those Adityas belongs wonderful wealth, 
worthy of all praise, (laid up) for the offerer of 
oblations and the sacrificer.

4. Ye are great, Varuna, Mitra, and Aryaman, 
and great is your protection; your protections we 
implore.

5. Adityas, hasten to us ere our death, while we 
are yet a live; where1 2 are ye, hearers of prayer ?

6. Whatever wealth, whatever dwelling is yours Varga Ln 
(to give) to the wearied offerer of libations,— with
these speak to us a kindly answer.

7. Great, 0  deities, is (the guilt) of the sinner, 
but to the sinless is happiness; Adityas, ye are 
void of sin.

8. Let not the snare bind us; may I ndra, the

1 See Prof. A.ufrecht in his edition of the E ig  Veda, p. 477,
(but ef. Prof. Muller’s transl. Pref. p. lxiv).

2 Sayana takes hat as he, “ w ho?” but the Nirukta (vi. 27) 
explains it as hwa.



renowned, the subduer of all, deliver us for a glorious 
act.

9. 0  deities, ready to protect, molest us not with 
the destructive net of our wicked enemies.1

10. I address thee, who givest abundant delight, 
the great goddess Aditi, for the attainment of my 
desire.

Varga Lin. H . Thou protectest on every side; let not (the net) 
of the destroyer hurt our children, in this shallow 
water full of mighty offspring.1 2

12. Wide-traversing, far-reaehing goddess, put 
forth thy power to come to us, innocent ones, that 
our children may live.

13. Ye who are the heads of men, unharming, 
and of self-sustained glory, who, benevolent ones, 
protect our rites,

14. Adityas, deliver us from the jaws of the de­
stroyers like a bound thief; O Aditi, (deliver us).

15. Adityas, let this net, let the malevolent design 
turn away from us innocuous.

Varga liv. 16. Bounteous Adityas, by your protections we 
have continually possessed enjoyments from of old.

1 Sayana gives another interpretation of this verse, taking 
abhipramrilcshata from mrij instead of mris. “ Let us not (be 
tormented) by the destructive net of our enemies, deliver us 
from it.”

2 Sayana takes ugraputre this as a loc. agreeing with “ water” ; 
the St. Petersburg Diet, as a voc. agreeing with Aditi, “ 0  mother 
of mighty children.”



17. Wise deities, keep away from us, that we may 
live, the many doers of sin who come against us.1

18. A dityas  and A d it i, le t th at w hich  releases  
u s1 2 as a prisoner from h is  bond, be ever the object 
of our praise and worship.

19 . N o t to u s is  there stren gth  enough  to burst 
from th is  ( n e t ) ; 0  A dityas , do you  grant us your  
favour.

20. Let not this weapon of Y iyasw at ,3 this net 
made with hands, A dityas, destroy us before old 
age.4

2 1 . Adityas, u tter ly  destroy our enem ies, destroy  

w ickedness, destroy the c losely  drawn net, destroy  
ev il everyw here.

1 This verse m ight he better rendered, “ 0  wise deities, ye help 
to life m any a one who turns from sin.”

2 According to Sayana, this may be either the net or your 
favour. In  the  former case the net itself is supposed by the 
favour of the gods to become as it  were the instrum ent of 
deliverance.

3 i.e. Tam a, properly the son of Yivaswat.
4 Sayana says ‘p u r a ’ purve ‘n u ’ xddnim, sarvadetyariJiah, 

ljarasa' iddnim firnan , “ let i t  not destroy us, now and of old 
infirm ;” bu t this seems needlessly artificial.



FIFTH ADHYAYA.

M A N D A L A  V I I I .  C o n t i n u e d .

A Y U V X k A  V I I .  Co n t in u e d .

Si5xta IX . (LX V III.)

The Rishi is PriyaMedha of the race of Angiras ; the deity of 
the first thirteen verses is I nheA, and of the six last the gift 
of E ikshA and Aswamedua ; the metre of the first, fourth, 
seventh, and tenth verses is Anushtubh, of the remainder 
Gayatr'i.

Varga i. 1. Most powerful I ndea, protector of the good, 
we bring thee here, rich in achievements and subduer 
of enemies, as a car for our protection and weal.1

2. Great1 2 in power, rich in deeds, mighty one, 
adorable,3 thou hast filled (all things) with thy 
universal majesty.

3. Thou4 mighty one, whose hands in thy might 
grasp the all-pervading5 golden thunderbolt.

4. I  invoke (Indra) the lord of that might which

1 Rama Veda, I. 4. 2. 2. 3; I I . 9. l. 3 . 1 (with a slight 
variation).

2 Rama Veda, I I . 9. 1. 3. 2.
Mate is left unexplained hy Say ana, unless pujaniya, ‘ador­

able,’ is its interpretation; he explains it as stotavya in viii. 18. 
7. The St. Petersburg Diet, reads viswayamati as an epithet 
of Indra, “ der iiberall seine Gedanken hat.”

4 Rama Veda, II . 9. 1. 3. 3.
5 Jmdyantam Sdyana explains as prithwy&m sarvato vydpnu- 

vantam, the St. Petersburg Diet, as “ bahnbrechend.”



subdues all enemies and bows to none,—(I invoke 
him) followed by your onsets as bis soldiers and 
(surrounded) by the protection of your chariots 
(0  Maruts)}

5. (I invoke him) to come to our help, whose might 
ever waxes more and more,—to whom men appeal 
for aid in various ways in battles.

6. (I  invoke) I ndra, the unlimited, worthy of Varga 1 1 .  

praise, the m ighty, possessing excellent wealth, the
lord of treasures (for his votaries).

7. To him, to him, Indra, do I direct my praise, 
that he may quaff the Soma to my great gain,—to 
him, the bringer of success, who rules over the 
praises of the offerers at the opening of the sacrifice.1 2

8. Thou mighty one, whose friendship no mortal 
reaches, whose might no one attains.

9. Protected by thee, 0  thunderer, with thee as 
our ally, may we win great wealth in battles, that 
we may bathe in the water and behold the sun.3

1 S a m a  Veda, I. 4. 2. 3. 5. The construction of the latter part 
is obscure. Sayana gives another interpretation, which takes 
vah as applying to the sacrificers instead of th e  M a ru ts , “ I  invoke 
him to come with his protections in the onsets of your soldiers and 
chariots.” This partly agrees with Benfey, “Euren Gehieter 
allherrschender und unbeugsamer Gewalt ruf ich durch Lieder, 
dass er schiitzt die Menschen und die Wagen.”

2 Sayana explains purvyam as yajna-mukTiastham, hut it might 
be taken in its usual meaning “ ancient.”

3 These words apsu stir ye are explained by Sayana, “ that we 
may perform our accustomed bathings in the water, and, when 
the sun is risen, may set about our accustomed tasks.”



10. We address thee with sacrificial gifts, (we 
address) thee with songs, 0  I ndra most worthy of 
song, as thou hast protected me, the offerer of many 
praises,1 in battles.

Varga nr. 11. Thou, the thunderer, whose friendship is 
sweet, sweet too is thy liberality, and thy sacrifice 
pre-eminently to be performed.

12. Give ample (wealth) to our own selves,2 give 
ample (wealth) to our children, give ample (wealth) 
to our dwelling,—grant us (our desire) that we may 
live.

13. We solicit a spacious (road) for our servants, 
a spacious (road) for our cattle, a spacious road 
for our chariot, and (an abundant) sacrifice.

14. Six princes come to me in pairs, bearing 
pleasant gifts, in the exhilaration of the Soma.

15. I  receive two straight-going steeds from I n- 
drota, two bay from the son of E iksha, two roan 
from the son of Aswamedha.3

Varga iv. 16. (I receive) two steeds with excellent chariots

1 Purumdyyam, lit. “ possessing much wisdom.” The St. 
Petersburg Diet, takes it as a proper name.

Sayana here explains tanve tane as atmajaya tat-putraya; 
but in vi. 46. 12 and vii. 104. 10 he explains it as given in the 
translation.

These princes with their respective fathers are the six of 
v. 14. The sons of Rilcsha and Aswamedha had originally com­
menced the sacrifice, but Indrota and his father Atithigva came 
to see it and added their gifts. The sons alone are mentioned; 
the son is the father s second self, pitri-putrayoT ahheddt.



from the son of A tithigva, two w ith  excellent reins 
from the son of B iksha, two w ith  excellent orna­
ments from the son of A swamedha.

17. I  have received together1 (w ith  my other gifts) 
six horses w ith  their mares from the pious I ndrota, 
the son of A tithigva.

18. Among these straight-going steeds is numbered 
a mature roan mare with excellent reins and whip.1 2

19. O princes, givers of food, even the lover of 
calumny has thrown no censure on you.

Sukta X. (LX IX .)

The R is h i  is the same; the deity is I ndka, except in the eleventh 
and twelfth verses; in the former half of the eleventh it  is the 
V isw e devah , in the latter half and in the twelfth it is Y a e u n a .

The metre of the second verse is U shnih , of the fourth, fifth, 
and sixth G a y a tr i , of the eleventh and sixteenth PanTcti, of the 
seventeenth and eighteenth B r ih a t i , of the rest A n u s h tu lh .

1. Present your sacrificial food with a threefold Varga v. 
song of praise to I ndtj,3 gladdener of heroes; he 
will bless you in your religious rites to the accom­
plishment of your sacrifice.4

1 S a ch a , i.e. together with the gifts of R i h h a  and A sw a m ed h a .

The Schol. remarks that the use of this word implies that In d ro ta 's  

gift is incidental and no part of the original sacrifice.
3 Sayana takes k a s a v a t’i as d r ip ta , “ proud,” “ spirited.”
3 The Schol. explains this as Indira, “ he who rules (ind) or 

besprinkles (und) with rain.” Trishtubham rather means here a 
song of praise generally.

i  S a m a  V eda I. 4. 2. 3. 1 (with va n dad-v'irdya  for m a n dad-  

v ir a y a ) . Sayana here takes p u ra n d h y a  as la h u p ra jn a y d , but in 
vii. 97. 9 he tookp u ra n d h ih  as lah w 'ir stut'ih.



2. 1 (In v o k e) for y o u rse lv es  th e  author of the 

daw ns,2 ( I  in v o k e) for y o u  th e  roarer o f  th e  r iv ers; 
( I  in v o k e) for you  th e lord  o f  th e  inv io lab le  o n es;3 
( 0  saorificer), th ou  d esirest k in e .

3. T h ese  w h ite 4 k in e, g iv in g  m ilk  lik e  w ells, m ix  

th e  Soma for h im  at th e  th ree  oblations, r ising  (in  

consequence) to th e  b rillia n t hom e o f  th e  su n ,5 the 

birthp lace o f th e  god s.6
4. W orship w ith thy praise, as he him self knows,7— 

that lord of kine, I ndra, the  son of tru th ,8 the pro­
tector of the good.9

1 S a m a  V ed a , II. 7. 1 . 9. 1 .  Benfey translates i t  “  der Mor- 
genrothen Sanger, Sanger der im m er nahenden, den H errn  der 
unverletzbaren, der K iih’, begehrest du  fu r euch .”

* N a d a  is here explained u tp d d a h a ; I n d r a  is called the  author 
of the dawns as being identified w ith  the  sun, as one of the  tw elve 
A d i t y a s .

3 A y h n y a n a m ,  sc. cows.
‘ O r 11 brindled,” p r i s m  being sometimes explained as sulcla 

and sometimes as n d n a v a r n a .

5 Sayana adds, “ I t  is well know n th a t cows attain  heaven by 
being of use to the sacrifice.”

6 This verse occurs in the W hite  Y a ju r Yeda, x ii. 55, and is 
there thus explained by M ahidhara, “ These various heaven-fallen 
(waters), liqu id  and rich in  food, m ix  th e  S o m a  for this sacrifice 
in  the birth-place of the gods ( i . e . th e  year, sc. year by year), at 
the three b righ t oblations.”

7 Sayana explains y a t h a  v id e  here as y a t h a  s w a tm a n a m  s tu ta -  

p r a k d r a m  j d n d t i ,  bu t in  9. 106. 2 as y a t h a  loJce j n d y a t e .

8 Or “ son of the sacrifice.”
9 S a m a  V ed a , I. 2. 2. 3. 4; II. 7. l. i. i.



5. Let the brilliant bay (horses) drop him down 
on the cut grass, where we will hymn his praise.1

6. The cows have milked the intoxicating draught Varga VL 
for I ndba, the thunderer, when he finds it near him.2

7. When I ndba and I  ascend to our home, the 
world of the sun, then, having drunk the sweet 
(Soma), let us be united in the twenty-first sphere 
of the (universal) friend.3

8. Worship I ndba, worship him pre-eminently, 
worship him, ye of the family of P eiyamedha ; let 
your sons also worship him ; worship him as a 
strong city.4

9. The drum5 utters its sound, the leathern guard 
twangs, the tawny bowstring leaps to and fro ; let 
the hymn be raised to Indba.

10. When the bright fertilizing rivers6 flow with 
diminished waters,7 then take the overflowing Soma 
for I ndba to drink.8

1 I b id .  II. 7. l. l. 2.
2 I b id .  II. 7. 1. 1. 3.
3 The sun is the friend of all beings, and his sphere is the 

twenty-first according to the Aitareya Brahmana, i. 30, “ twelve 
are the months, five the seasons, three the worlds, yonder sun is 
the twenty-first.” Cf. Satap. Brahm. I. 3. 5. 11 ; Chhand.
TTpan. ii. 10. 5.

4 S a m a  Veda, I. 4. 2. 3. 3.
5 Sayana only says 11 g a r  g a r  a, a kind of musical instrument.”
6 The word enyaTi may also mean “ cows,”— i.e. “ when the 

white milch cows come with scanty milk.”
7 Sc. from an absence of rain.
8 The great difficulty here consists in the two words anapa- 

sphurah  and a p asph u ram . Sayana seems to prefer an interpreta-



Varga Yii. 11. Indra drank (the Soma), A gni drank it, the 
Viswe Dev ah were g laddened; let Y aruna fix his 

dwelling here; the w aters1 have praised him as cows 
(low) meeting their calves.

12. Thou art a glorious god, Y artjna, across 
whose palate the seven rivers keep pouring as a 
fair-flowing (stream) into an abyss.2

tion (though he also gives that in the text) which makes both 
these words equally mean p ra v r id d h a , “ when the bright fertiliz­
ing rivers (or the white milch cows) flow with full waters (or 
with distended udders), then take, etc.” In  vi. 48. 11 he ex­
plains dhenurn srija d h w a m  a n a p a sp h u ra m  as “ release the cow 
unobstructed,” anapabadlian iyam -, and in iv. 42. 10, ta m  dhenum  

dhattam, an apasphu ran tim  as “ grant us that cow (riches) un- 
injured,” an avah insitam . But Wahidhara in his comm, on this 
last verse in the White Yajur Veda, vii. 10, explains anapaspJiu- 

ra n tim  as “ not going to another,” i.e. “ not running away,” 
which will give a good sense in all the passages (cf. Prof. 
Gfoldstiicker’s D ie t .) . Similarly, the St. Petersburg Diet, 
translates anapaspliurah  as “ not struggling against being milked,” 
and apasphuram  as “ bursting forth,” i.e . “ when the white milch 
cows come without starting away, then take the gushing Soma 
for In d ra  to drink.”

1 Another interpretation of d p a h  is “ hymns,” from a forced 
derivation, apana-s'ilah .

The last words su rm ya m  su sh ira m  iv a  are left unexplained 
in the Comm.; I  have followed Yaska’s interpretation, N ir u lta ,  

v. 27. Sayana has given a current metaphorical explanation of 
them in his Introd. vol. i. p. 38, where they are quoted as applied 
by the grammarians to enforce the need of studying grammar, the 

, seven rivers 'being taken to mean the seven declensional affixes (cf. 
Ballantyne s M ahahhashya, p. 34, where another explanation 
is offered, across whose palate the seven rivers keep flowing as



13. H e  w ho directs tow ards th e w orshipper h is  
w ell-yoked  prancing steeds,— he, ( I n d e a ), th e  sw ift  
hearer o f  b lessin g , (produces) rain,— he, w ho b ein g  
comparable on ly  to h im se lf1 is  delivered  (from all 
his enem ies).

14. Saxra  v er ily  overp ow ers; I nd ea  overpow ers 
all h is e n em ie s; he, w orthy o f love, ab id ing  beyond, 
cleaves th e cloud sm itten 2 b y  h is thunder-voice.

1 5 . ( I n d e a ), lik e  a y o u n g  boy, has m ounted h is  
sp lend id  ch a r io t; h e  m akes rea d y 3 for h is  father and 
m other the great deer-like m any-functioned cloud.

16 . Handsomed-jawed ( I nd ea ), householder, mount

(fire penetrates and purifies) a beautiful perforated iron image” ). 
Sayana, however, here takes the seven rivers as the Ganges, etc., 
and Yaruna s palate as the ocean. Prof. Roth takes surwiyam 
sushiram as fern. acc. agreeing with Mlcudam, “ welchem die 
sieben Eliisse zustromen, wie in einen schaumenden hohlen 
Sehlund.”

1 Sayana obscurely interprets upamd as upamana-lhuta. The 
St. Petersburg Diet, takes it as an adverb, “ in close proximity.”

2 The words odanarn  p a c h y a m d n a m  would usually mean “ rice 
when cooked; ” b u t Sayana takes od a n a  as “ a  cloud” on Yaska’s 
authority (Naigh. i. 10), and p c tc h y a m d n a  as td d y a m a ? ia , but cf. 
the next verse.

3 Here Sayana seems to take p a c h  in its usual signification,
“ to cook, to mature; ” he explains it as vrishtyabhimukham  
karoti, “ Indra makes the cloud ready for raining.” Mriga, 
“ deer-like,” he explains as “wandering hither and thither like 
a deer,” or “ to be sought by all.” Perhaps we might translate 
the line as a rude metaphor of primeval times, “ he roasts (with 
his thunderbolt) the wild mighty buffalo (the cloud) for his 
father and mother.”



thy golden chariot; then let ns meet mounted together 
on that bright thousand-footed brilliant auspiciously- 
moving sinless (car).

17. (The priests), presenting praise, thus worship 
that self-resplendent (Indra) ; they obtain his well- 
stored wealth, when (his horses1) bring him on his 
way for the offering.

18. The P riyamedhas have reached the ancient 
dwelling-place of these deities, having strewed the 
sacred grass and placed their oblations after the 
manner of a pre-eminent offering.2

ANUVAKA .T ill.

ADHYAYA Y. Continued.

Stjkta I. (LX X.)
The Rishi is Pttrtthanman of the race of Angiras ; the deity is

I ndra; the metre of the first six verses is Pragatha, of the
next six Brihat’i, of the thirteenth TJshnih, of the fourteenth
Anushtubh, of the fifteenth Pura-ushnih.

Varga viii. !• I praise that Indra who is the lord of men, 
who proceeds irresistible in his chariots, the breaker- 
through of all armies, the pre-eminent one, the slayer 
of Yritra.3

1 Or “ their praises.”
2 Purvam anw prayatim ; Sayana explains piirva by mwJchya, 

“ principal,” and anu by laksWcritya. But it might mean, 
“ after the manner of former offerings,” cf. i. 126. 5.

3 Sana Veda, I. 3. 2. 4. 1; I I .  3. 1. 15. Sayana explains 
taruta by taraJcah, which may mean “ d e l i v e r e r i n  viii. 1. 21 
he explained it by jet a, “ conqueror.”



2 .1 P urtthanman, h on our th a t  I n d r a  for th y  p ro ­
tection , for in  th y  u p h o ld er  th e r e  is  a tw o fo ld  m ig h t ; 2 
h e h o ld s in  h is  h a n d  ( to  sm ite  h is  e n e m ie s )  th e  
g lor io u s th u n d e r b o lt  g rea t as th e  su n  in  h e a v e n .

3 . N o n e  can  to u c h  h im  b y  h is  d eed s, w h o  h a s  
m ade I n d r a  h is  fr ien d  b y  sa cr if ice s ,— ( I n d r a )  ev e r  
g iv in g  fre sh  s tr e n g th , to  b e  h y m n e d  b y  a ll, g r e a t ,  
u n co n q u ered , o f  ev er -d a r in g  m ig h t .3

4 . 4 ( I  la u d )  h im  w h o  is  n o t  to  b e  w ith sto o d , th e  
m ig h ty , th e  co n q u eror  in  h o s t i le  h o s ts  ; w h o m , w h e n  
h e  w a s  b orn , th e  s tro n g  r u sh in g  c o w s 5 w e lco m e d  an d  
th e  h e a v e n s  an d  th e  e a r th s 6 p ra ised .

5. I n d r a , 7 w ere  th ere  an  h u n d red  h e a v e n s  to  com ­
pare w ith  th e e , or w ere  th e r e  an  h u n d red  e a r th s ,—  

O th u n d erer , n o t e v e n  a th o u sa n d  su n s  w o u ld  r e v e a l  
th e e ,8— y e a , n o  crea ted  th in g  w o u ld  f il l  th ee , n or  
h ea v en  an d  ea r th .9

1 S a m a  V e d a , I I .  3. 1. 15. 2, but with m a h d n  d e v a h  for m a h o  
d iv e .

2 To smite thy enemies and to favour thy friends.
3 S a m a  V e d a , I. 3. 2. 1. 1; I I .  4. 2. 8. 1, with a slight 

variation.
4 S a m a  V e d a , II. 4. 2. 8. 2, with k & h a m ih  for k s h a m a h .

5 Ben fey conjectures that these cows are the M a r u t s ,  the sons 
of P r i s n i ; Sayana allows another interpretation, “ mankind offer­
ing oblations of clarified butter, etc.”

6 The plural is used, because, according to a text, “ the worlds 
are threefold,” t r i v r i t o  lo k d h .

7 S a m a  V e d a , I . 3. 2. 4. 6; I I .  2. 2. 11. 1.
8 Sayana.compares K a t h a  U jpan . v. 15, “ there (in Brahman) 

the sun shines not.”
9 Sayana compares C h h a n d o g y a  U p . iii. 14, “ the soul within

YOL. V. K



Varga ix, 6. M ightiest sliowerer (o f blessings), thou hast 
filled all (our hosts) w ith  th y  vast bountiful power; 
O Maghavan, thunderer, guard us w ith thy manifold 
protections, (when we march) against the well-stocked 
cowpen of our enem ies.1

7. O long-lived I ndra, the mortal who has not 
thee as his deity obtains no food ; (he who praises 
not) that steed-borne I ndra, who yokes to his car 
the two variegated, who yokes the two bay steeds.2

8. Great (priests), worship that Indra who is 
propitiated by g ifts ;3 who is to be invoked in the 
shallows and in the depths, and who is to be in­
voked in battles.

9. O hero, giver of dwellings, raise us up to enjoy 
abundant food; raise us up, Magiiavan, for abundant 
w ealth ; raise us up, Indra, for abundant fame.

10. I ndra, who delightest in offerings, thou sat­
isfies! us abundantly w ith  (the possessions of him) 
who despises th e e ; 0  thou possessed of vast wealth, 
shelter us between thy th ig h s; thou smitest down 
the Dasa w ith thy blows.

my heart is greater than the earth, greater than the sky, greater 
than the heaven, greater than all these worlds.”

1 Sama Veda, I I .  2. 2. 11. 2.
3 Sama Veda, I . 3. 2. 3. 6, with dpa tad for dpad, etasah for 

etasa, and mdro hart for hari indrali. Sayana’s comm, on this 
verse seems to be corrupt.

3 Danaya salcshanim, lit. “ who follows for a gift.”



11. May thy  friend, P a r v a t a ,1 hurl down from Varga x. 
heaven him who follows other rites, the enemy of 
men,1 2 him who offers not sacrifice and who worships
not the g o d s; may P a rv a ta  hurl the D asyu  down 
to the stern smiter (death).

12. Most powerful Indra, in thy favour towards 
us, take these cows in  thy hand, as fried grain, to 
give to u s;  yea, take them tw ice in thy favour 
towards us.

18. Associated priests, give good heed to the 
sacrifice, for how can w e (worthily) perform the 
praise of ( I n d r a )  the destroyer, who is the recom- 
penser o f enem ies,3 the sender of reward, the un­
vanquished ?

14. Indra, the common object of our worship, 
thou art praised by many sacrificing JRishis; for it 
is thou, destroyer of foes, who thus givest calves in 
succession to thy worshippers.4

1 In  i. 122. 3 Sayana identifies Parvata with Parjanya; in
vii. 37. 8 he calls him a god, the friend of In dra-, here he de­
scribes him as a rishi, the friend of Indra, ta va  salchi-bhutah  

P a rv a ta  r ish ih .

3 A m an u sh am , Sayana explains it as “ the enemy of the men 
who sacrifice to Indra.”

3 Bhojah, which Sayana explains as sa tru n d m  l l i o ja y i td ; Prof.
Wilson translated it in viii. 3. 24 “ the despoiler of enemies.”
In  ii. 14. 10 Sayana explained it p h a la sy a  d a ta ra m  raTcslii- 

taram  cha.

4 ETcam ekam , “ one by one,”  i.e . according to Sayana “ many.”
He adds that “ calves” here includes “ cows.”



15. May Maghavan, tak ing  them  by the ears, 
lead the cows w ith their calves from our three (de­
structive enemies), as the owner leads a goat to 
drink.1

StJKTA I I .  (L X X I.)

The deity is Ag n i; the R is h is  are Suditi and P uruhilha, or
either of them may be the R i s h i ; the metre of the first nine
verses is G a ya tr 'i, of the remaining six P r a g a th a .

Varga xi. l .  A gni, do thou protect us by great wealth from 
every niggard and mortal foe.1 2

2. O thou who w ast born loved, no human anger 
can harm thee,— thou only art the lord of night.3

3. Son of strength, auspicious in brilliance, asso­
ciated w ith  all the gods,4 g ive  us all-desirable wealth.

4. That sacrificing mortal whom thou, A gni, pro- 
tectest, the niggardly cannot separate from wealth.

1 Sayana in this interpretation reads v a tsa m  na for vatsam  nab, 

and explains it  as va tsa -sa h ita h . S a u ra d e vy a h  he explains as 
“ cows,” i.e . connected with, or won in, battle (sauradevam ).

2 S a n ta  Veda, I. 1. 1. 1. 6. Sayana explains mahdbhih by 
m ah a d b h ir  dh anaih , or by p ii ja b h ih ,  “ by our worship.” In his 
comm, on the Sama V. he takes it  as m ahadbM h p a la m ih , “by 
thy great protections.” A r d te h  also may either mean “ from the 
non-giver,” or “ from the non-giving (i .e . niggardliness) of every 
one.”

3 Sayana explains this, that we will protect thee from men by 
day, and thou wilt protect thyself by night from evil spirits, as 
fire then burns brightest.

4 Sayana reads set no va sw a  u p a m a s i (from v. 9) for sa no vis- 

w ebh ir devebhih.



5. Wise (A gni), lie whom in his performance of 
the sacrifice thou incitest to attain wealth, by thy 
protection walks (lord) among crowds of cattle.1

6. Thou, A gni, givest to the offerer wealth com- Varga xil 
prehending many male descendants; conduct us to 
affluence.

7. Defend us, J atavedas ; deliver us not over to 
the malevolent, to the man whose thoughts are evil.

8. A gni, let not the godless take away the wealth 
which thou, the divine, hast given, for thou art the 
lord of treasures.

9. Son of strength, the friend, the giver of dwell­
ings, thou metest out abundant treasure to us thy 
praisers.

10. Let our voices come near the beautiful (A gni), 
him who bears devouring flames; let our sacrifices 
with our oblations come near him, for our protec­
tion, who is rich in wealth and rich in praise ;2

11. (Let them come near) A gni, Jatavedas, son Varga x iii. 
of strength, for the giving of all desirable good 
things; who is doubly immortal as (perpetually 
burning) amongst mortals, and as the supremely 
exhilarating ministrant-priest amongst the sacri-
ficers.3

1 Cf. i. 86. 3.
2 Sdma Veda, II. 7. 2. 8. 1.
3 Sdma Veda, II. 7. 2. 8. 2. Sayana gives another interpre­

tation, “ -who is doubly immortal (amongst gods) and amongst 
men,” a being equivalent to cha. Visi, which he explains as 
put for the plural vikshu yajamdna-riipasu, more probably means 
“ in the house,” or “ in the family.”



12. I  praise A gni, (0  sacrificers), for the in­
auguration of your divine offering; ( I  praise him) 
when the sacrifice is proceeding; (I  praise) A gni 
first of the gods, at our r i te s ; ( I  praise) A gni when 
the enemy approaches; ( I  praise) A gni for the 
attainment of land.1

13. May A gni in his friendship give us food,1 2 for 
he is the lord of all desirable th ings; we solicit 
abundance for our sons and grandsons from A gni, 
who is the giver of dwellings and the protector of 
our bodies.

14. Laud with thy hymns for our protection 
A gni, whose splendours lie outspread;3 laud A gni 
for wealth, 0  P urumilha, for other offerers are 
lauding that far-famed one on their own b eh alf; 
solicit of A gni a house for (me) Suditi.4

15. W e praise A gni that he may keep off our 
enemies; we praise A gni that he may give us joy 
and security; he may well be worshipped as the 
giver of dwellings to the Rishis, he who is as it 
were the protector of all men.

1 Sc. as the fruit of the sacrifice. The St. Petersburg Diet,
says “ Zur Regelung der Feldmark.”

3 Or taking nah for mahyarn and sahhye as a dative (against the 
accent), “ may A gn i give food to me his friend.”

This is here Sayana’s explanation of sirasochisham (sayana- 

sivabhava-rochishham), but he gave a different explanation in 
v. 10 (asana-sila-jwalam).

4 Sama Veda, I . 1. 1. 5. 5. This verse is supposed to be 
addressed by Suditi to Purum ilha.



StJkta I I I .  (LXXII.)
The deity is Agni or the praise of the oblations; the Riski is 

Habtata, the son of Pbagatha; the metre is Gdyatri.

1. (Priests), present the oblation, for (Aoknt) has Varga xiv. 
come; the A d h w a ryu  again offers (the sacrifice), 
■well-skilled in its offering.

2. The H o tr i  sits down by (A gni’s) hot flame,1 
rejoicing in his friendship towards the offerer.

3. Por the sake of the offerer, they seek by their 
skill to place P udra in the fore front; they seize 
him, as he sleeps, with their tongues.1 2

4 . (A gwi), the giver of food, scorches the vast 
how (of the sk y); he mounts the water ; he smites 
the cloud with his tongue.3

5. Eoaming like a calf and bright-shining, he 
finds here4 no hinderer; he seeks a chanter to praise 
him.

6. As soon as the great stout harness of his horses yarga xv, 
is seen (in the sky), the traces of his chariot,

1 Sayana takes amsu as here equivalent to Agni • the St.
Petersburg Diet, translates it “ the stalks of the Soma-plant.”

2 So. “ with their hymns,” the cause being used for the effect.
3 Sayana here takes jami as pravriddham, sarvam atirichya 

vartamanam, but the true meaning is probably “ his own.” He 
gives another interpretation of the latter part of the verse as 
referring to a forest-conflagration, in which case vanam and 
drishadam are taken in their usual acceptation, “ he mounts the 
forest, he smites the rock with his tongue.”

i Ilia “ here” may either mean “ in this world,” asmin lolce, or 
“ in the sky,” antarikshe; in the latter case Agni will mean the 
lightning, and the praiser (ambya) will be the thunder.



7. Seven milk one (cow), the two direct the five, 
on the resounding shore of the river.1

8. Invoked by the ten2 (fingers) of the worshipper, 
I n d r a 3 has caused the cloud to fall from heaven by 
his threefold ray.4

9. The three-hued5 fresh impetuous (blaze) goes 
swiftly round the sacrifice; the priests anoint it 
with butter.

10. ® They pour out with reverence the inex­
haustible cauldron,7 as it goes round circular above 
and with an opening below.

1 Kkdm, “ the one (cow),” is explained as the gharma, or 
earthen vessel so called, which is used to boil milk, etc., in the 
Pravargya ceremony. The “ seven” are the seven officiating 
priests or assistants, two of whom, the pratiprasthatri and the 
adhwaryu, are said to direct in  the performance the other five, 
viz. the yajamana or institntor, the brdhmana (or brahman), the 
hotri, the agnidhra, and theprastotri. The “ resounding shore” 
refers to the exclamations used in  the sacrifice performed by the 
rishi of the hymn.

3 The fingers are called “ the ten sisters” in iii. 29. 13.
3 Sayana says that Indra may also here stand for Agni or 

Aditya.
i Khedayd trivrita ; Sayana explains khedayd by rasmind, and 

trivritd by tri-prakara-vartanavata, “ revolving in three ways.” 
Khedayd occurs again in 77. 3, and is there explained rajjwa. 
The St. Petersburg Diet, explains it  as “ vielleicht Hammer, 
Schlagel oder ein ahnliches Werkzeug dem Indra zukommend.”

5 Sc. red, white, and black.
6 Sdma Veda, I I .  7. 3. 16. 3.
7 Sc. the gharma or mahav'ira, the contents of which are thrown 

into the Ahavanfya fire. The St. Petersburg Diet, takes avata 
(which properly means “  a cistern ” ) as a metaphor for a cloud 
(see under parijman).



l l . 1 The reyerent priests drawing near pour the Varga xvi. 
superfluous butter into the large2 (spoon), when they 
set the cauldron down.8

12. 4Draw nigh, ye cows, to the cauldron; (the 
two kinds of milk) in the sacrifice are plentiful and 
fruit-giving ;5 both ears (of the vessel) are golden.

13. 6Drop into the milked (stream) the admixture,7 
which reaches, (as it boils), heaven and earth ;8 set 
the bull in the liquor.9

1 Santa, Veda, I I .  7. 3. 16. 2.
3 Sc. the upayamani spoon from which the sacrificer drinks the 

milk.
3 Sc. on the stool, dsandydm.
4 TVhite Yajur Veda, 33. 19. Santa Veda, I . 2. 1. 3. 3;

II . 7. 3. 16. 1, reading upa vadavate for upavatdvatam.
5 The milk of a cow and a goat is poured into the Gharma or 

Mahavira. Rapmda is a very hard word (see Benfey’s Glossary).
Sayana gives several attempts to explain i t ; thus it may he 
aripsoh phalaprade, “ giving fruit to one who is about to begin,” 
or lipswor aswinor datavye, “ to he presented to those who desire 
to receive it (sc. the Aswins),” or (since rap is “ to praise” ), 
mantrena datavye or doltaniye, “ to be rightly offered or milked 
(shiid) with hymns.” Mahtdhara gives a totally different ex­
planation, which is adopted by Benfey; he takes rapsu as rupa 
(hut Haigh. iii. 7 gives only^sw), and renders the line “ 0  cows, 
approach the altar-trench (ch&twala), for heaven and earth 
(maM) give beauty to the sacrifice; both your ears are golden.”

6 Sama Veda, I I .  6. 3. 16. 1. White Yajur Veda, 33, 21.
7 This is the goat’s milk which is poured into the cow’s milk 

in the Gharma.
8 Or the Aswins. Cf. Nirukta, xii. 1.
9 The ‘hull,’ vrishalha, is explained as Agni, and the liquor 

(rasa=rase) is the goat’s milk. Sfiyana adds, “ The goat i3 
dedicated to Agni, hence the contact of its milk with fire is proper.”



14. 1 They know their own abode;2 as calves with 
their mothers, so they severally assemble with their 
kin.

15. 3(The priests) minister in the sky the sup­
porting (milk) to (Agni) who devours with his jaws; 
they minister all the food4 to I nd r  A and Agni.

Varga xvii. 16. The wind by means of the sun’s seven rays 
milks the nourishing food and drink from the sevenr 
stepped one.5

17. M itra  and YARUyA, I take6 the Soma when 
the sun is risen; it is medicine to the sick.

18. A gni,—standing in the place7 which I, the

1 Santa, Veda, II . 6. 3. 16. 2.
2 i.e. the cows come to the^Gharma to he milked, as to their 

stall.
3 Sama Veda, II . 6. 3. 16. 3.
4 Or swar may be taken, like divi, as “ in the sky.”
6 This is the literal meaning of saptapad'im, but Sayana explains 

it as “ the middle tone with gliding foot, which is personified in 
the cow that is milked into the gharma,” sarpana-swabkdva-pdddm 
madhyamilcdm, vdcham gharmadhug-rhpendvasthitdm. (The thunder 
is often called the madhyamiM vach, and we have in i. 164. 28, 29 
a similar comparison of the lowing cow, while being milked, to 
the cloud as it thunders while raining.) The cow (soma-lcrayani) 
which is given as the price of the Soma, has to take seven steps, 
and it is considered to be vach personified, see Taitt. Sanhita, 
vi. 1. 7, 8. The St. Petersb. Diet, takes saptapadim as an epithet 
of isham ixrjam, “ fur alle Bedurfnisse geniigend.”

6 Sayana explains adade as sw'ikaroti, “ he takes,” unless we 
should read sw'ikaromi.

7 Sc. the uttara-vedi or altar outside the enclosure.



eager offerer, choose as the spot for presenting the 
oblations,—fills the sky on every side with his blaze.

StfKTA IY. (LXXIII.)
The deities are the Aswins; the Rishi is Gopayana of the family 

of Atei, or Saptatabhm ; the metre is Gayatri.
1. Bise, A swins, on my behalf, as I  prepare to Varga xv iii. 

sacrifice; yoke your car; let yonr protection abide
near me.

2. Come, A swins, in yonr chariot which moves 
quicker than the twinkling of an eye ; let your pro­
tection abide near me.

3. As wins, ye covered the hot (fire) with cold 
(water) for A t e i ; 1 let your protection abide near 
me.

4. Where are you ? whither are you gone ? 
whither have you flown like hawks ? Let your pro­
tection abide near me.

5. If  to-day, at some time, in some place, ye 
would hut hear my invocation,—let your protec­
tion abide near me.

6. The A swins are earnestly to be invoked in Varga xix. 
emergency; I  enter into closest friendship1 2 with
them ; let your protection abide near me.

7. A swins, ye made a sheltering house for A tei ;3 
let your protection abide near me.

1 Cf. Rig Veda, i. 116. 8.
2 Cf. yar. lect., and the commentary on i. 36. 12.
3 Sayana adds, “ When being burned in the cell of the con­

secrated fire.”



8. Ye stayed the fire from its fierceness for Atri, 
while he praised you acceptably ; let your protection 
abide near me.

9. Through his praise of you Saptavadhri set the 
fire’s flame-point (to his basket);1 let your protec­
tion abide near me.

10. Come hither, lords of abundant wealth, hear 
this my invocation ; let your protection abide 
near me.

Varga xx. 11. W hy is this (repeated invocation) addressed 
to you as if you were decrepit like old men ?2 Let 
your protection abide near me.

12. A swins, your relationship is common and ye 
have a common kinsman ;3 let your protection abide 
near me.

13. Your chariot, A swins, moves swiftly through 
the worlds, through heaven and earth ; let your pro­
tection abide near me.

14. Come to us with thousands of herds of cattle 
and horses ; let your protection abide near me.

1 Cf. Rig Veda, v. 78. 5.
3 Sayana explains it, “ as we see in the world that an old man 

does not come, though often called, so too is it with you.”
5 Sayana’s Comm, is here obscure, but he explains the text as 

meaning that the two Aswins were both bom from the wife of 
the sun (sc. Vivaswat), who had assumed the form of a mare. 
(Cf. vii. 72. 2 and the passage from the Brihaddevata quoted in 
the Comm.) He seems to explain the common kinsman as meaning 
either the sacrificial ladle or the rishi himself (cf. viii. 27. 10).



15. Pass us not by1 with your thousands of herds 
of cattle and horses; let your protection abide 
near us.

16. The purple-tinted Dawn has appeared, the 
mistress of the sacrifice1 2 spreads her light; let your 
protection abide near me.

IT. As wins, the splendidly-brilliant (sun cleaves 
the darkness) as the woodman with his axe a tree ; 
let your protection abide near me.

18. 30  bold Saptavadhri, distressed by the en­
tangling and detaining (basket),4 break through it 
as through a c ity ; let your protection (A swins) 
abide near me.

StXKTA Y. (LXXIV.)
The Rishi is Gopayaha ; the deity of the first twelve verses is 

Agij-i , of the last three the donation of king Seutaevau (who 
had offered an aswamedha on the hank of the Rarushni); the 
metre of the first, fourth, seventh, tenth and last three verses 
is Anushtulh, of the second, third, fifth, sixth, eighth, ninth, 
eleventh, and twelfth Gayatr'i.
1. 5Pood-desiring (priests, worship) Agni, who is Varsa XXL

1 I  have adopted this explanation of md ati Tchyatam from
Sayana’s Comm, on i. 4. 3. He here takes atikhyah as for 
pratikhyah (pratydkhyah?), “ do not reject (or neglect) us,” etc.

3 Ritdvar'i is sometimes explained as yajnavat'i, sometimes as 
satyavati, “ truthful.”

3 This is supposed to he addressed by Saptavadhri to himself, 
or by Gopavana to Saptavadhri.

4 So Sayana; but krishnaya ladhito visa probably means 
“ distressed by the black people.”

5 Sdma Veda, I. 1. 2. 4. 7; II . 7. 2. 12. 1.



the guest of all mankind, beloved of many; I ad­
dress to him in your behalf a domestic1 homage 
with hymns, for the attainment of happiness;

2. 2(That A gni), to whom clarified butter is 
offered, whom men, bearing oblations, worship with 
praises as a friend ; 3

3. Jatavedas, the earnest praiser of his worshipper, 
who sends to heaven the oblations presented in the 
sacrifice.4

4. 5 We have come to that most excellent Agni, 
mightiest destroyer of the wicked, the benefactor of 
men, in whose army (of rays) S r d t a r v a n , the mighty 
son of E i k s h a , waxes great.

5. (We have come) to the immortal J a t a v e d a s , 

who shows light across the darkness, well worthy of
Varga xxn. praise, and receiving the offerings of g M ;

6. That A gni, whom these crowding worshippers 
honour with oblations, offering to him with up­
lifted ladles.

Duryam is explained by Sayana (ii. 38. 5) as grihyam grihe 
bhavam. Should not the guha hitam, of the Comm, here be grihe 
o rgrihdya hitam “ placed in, or suitable for, the house,” cf. vii. 
1.11, grihelhyo hit a.

1 Sama Veda, II . 7. 2. 12. 2.
3 Mitram na is also explained “ like the sun.”
* Sama Veda, II . 7. 2. 12. 3.

Sama Veda, I. 1. 2. 4. 9, but with aganma for aganma, and 
reading the second line as ya sma srutarvannarhshye brihadanikct 
idhyate, “ who with his host of rays is kindled in Srutarvan, the 
son of Eiksha.”



7. This new hymn has been made by us for thee,1 
0  joyful, well-born A gni, glorious in deeds, un­
bewildered, beautiful, the guest (of man) ;

8. A gni, may it be dear to thee, most pleasant 
and most agreeable2— well praised by it, do thou 
wax great.

9. May this (hymn) the rich source of wealth, 
heap abundance on our abundance (with stores won 
from our enemies) in battle.

10. (Worship), ye men, the bright ( A g n i), who 
goes3 like a horse and fills our chariots (with spoil), 
who protects the good like I n d r a , and by whose 
might ye ravage the stores (of your enemies) and 
all their wonderful4 (wealth).

11 . 5A g n i , A n g ir a s , whom G opa v a na  by his Varga
• .  • J  X X I I Ipraise has made the especial giver of food,—0  puri­

fier, hear his prayer.
12. 0  thou whom the crowding worshippers praise

1 Sayana explains adhayy asmada as “  has been borne (or con­
ceived) in us for thee,” asmdm dhritam abhiit.

2 Sayana explains chanishthd as atisayenannavati, “ most 
richly endowed with food,” but in vii. 70. 2 he allowed in a 
similar phrase the alternative rendering kaman'iyatama.

3 Sayana explains gam by gantaram, as in i. 121. 9, and iv.
22.  8.

i Lit. “ worthy to be praised,” panyam.
5 Sama V. I . 1. 1. 3. 9, but with tam and janishthad for yam 

and chmishthad; on the latter hard word cf. Benfey’s Sama Y.
Gloss. I t  would seem to mean “ has gladdened.”



for the obtainment of food, attend to them for the 
destruction of their enemies.1

13. Summoned £  before Srutarvan, the son of 
Kiksha, the humbler of the pride of his enemies, 
(I  stroke) with my hand1 2 the heads of the four horses 
(which he has given me), as (men stroke) the long 
wool of rams.

14. Four swift horses of that most mighty king, 
yoked to a splendid car, bear me forth to seize the 
substance (of my enemies), as the ships bore home 
the son of Tugra.3

15. Yerily I  address thee, 0  great river Partj- 
shni ; O waters, there is no mortal who gives horses 
more liberally than this most mighty (monarch).

StJKTA. VI. (LXXV.)
The Rishi is V ibupa  of the race of Angieas ; the deity is Agni ; 

the metre is Gayatri.

Varga xxiv. 1- A gni, like a charioteer yoke thy god-invoking 
steeds; seat thyself first, the invoker.4

2. Divine (A gni), proclaim us to the gods as pro-

1 Or (as in v. 9) “ in battle,” vritraturye.
2 Sayana reads vriksha, which he explains Icesavanti; hut he 

also gives another explanation, hastena, which might apply to 
the true reading mriksha. In  fact this word seems to suggest 
his supplied verb unmrijami. The St. Petersb. Diet, takes 
mriksha as the 1st person Sing. Imperative of mraksh (for 
mrikshani), “ let me stroke.”

3 Por Bhujyu’s legend cf. Vol. I . p. 307. Vayah “ birds ” 
seems a poetical metaphor for “ ships.”

4 White Yajur Veda, 13. 37.



p  liE'ACAS TLE

foundly skilled j1 assure to us all desirable things;— \C./
3. Since thou art truthful and worthy of sacrifice,

0  most youthful, son of strength and everywhere 
honoured with offerings.

4. This A gknt is the lord of hundredfold and 
thousandfold food; he is the head, the seer, (the 
lord) of wealth.1 2

5. 0  A ngihas, with the deities associated in the 
invocation, draw this offering near thee as the 
E ibhtjs (bend) the circumference of a wheel.3

6. Y ibApa, with constant voice4 address thy praise Varga xxv. 
to this well-pleased5 showerer (of blessings).

7. What strong enemy- shall we overthrow, to win 
kine, by the help of the host6 of this A gxi of un­
measured radiance ?

8. May he not (forsake) us, the liegemen of the 
gods, as the milk-streaming cows (forsake not); the 
kine abandon not a little (calf).

9. Let not the onset of any evil-minded adversary 
harm us as the wave (overwhelms) a ship.

1 Sayana explains vidushtaras as vidvattamdn; but it is really 
an epithet of Agni, “ thou most wise.”

2 Yajur V. 15. 21. Mahidhara takes murdha with ray'in&m,
“ thou who art the head (or best) of wealth.”

3 Cf. yii. 32. 20.
4 Sayana naturally takes nityaya vacha as alluding to the

eternal nature of the hymns, utpatti-rahitaya vacha mantrariipaya.
6 Sayana explains abhidyave here as abhigatatriptaye; his more 

usual explanation is dbhigatad'iptaye.
6 Sayana explains “ the host” as the rays.
VOL. V. L



10. 1 Divine A gni, men utter thy praises for the 
attainment of strength; by strength destroy the 
enemy.

Varga sxvi. 11. 1 2 Agni, send ns abundance of wealth to satisfy 
our desires; giver of free space, grant us abundant 
room.

12. 3 Leave us not in this conflict as a hearer his 
burden; win for us the plundered wealth of our 
foes.

13. Agni, may thy plagues pursue some other to 
terrify him; increase our vigorous strength in battle.

14. A gni especially protects (in battle) that praiser 
or zealous sacrificer whose offerings he has attended.4

15. 5 6Deliver us wholly from the hostile army, 
shield those among whom I  am (lord).

16. W e know thy protection, A gni, as of a father 
in former times, therefore we (again) desire of thee 
that happiness.

SbKTA VII. (LXXVI.)
The Rishi is Kitbttsvti of the race of Kanwa ; the deity is Iotba; 

the metre Gayatr'i.
Vargaxxvii. L I invoke now for the destruction of my enemies

1 Santa Veda, I. 1. 1. 2. 1. I I .  8. 1. 12. 1.
3 Sama Veda, II . 8. 1. 12. 2. Sayana takes gavishti in its 

etymological sense as gavarn eshanaya. I  have given it a general 
meaning.

3 Sama Veda II . 8. 1. 12. S, with agne for asmin.
4 Sayana explains vridha avati as viseshena gachchhati. It

rather means “ Agni protects him with blessing.”
6 Tajur Veda, 11. 71.



the wise I ndra attended by the Maruts, ruling all 
by his power.

2. Indra, attended by the Maruts, has cleft the 
head of V ritra with his hundred-jointed thunderbolt.

3. Indra, increasing in might, attended by the 
Maruts, has torn Y ritra asunder, letting loose the 
waters of the firmament.

4. This is that I ndra, by whom, assisted by the 
Maruts, yonder heaven1 was conquered, to quaff the 
Soma.

5. We invoke with our praises the mighty Indra, 
accompanied by the Maruts, the vigorous accepter 
of the residue of the oblation.1 2

6. W ith an ancient hymn we invoke Indra with 
the Maruts, to drink this Soma.

7. Indra, Satakratu, showerer (of blessings), Varga 
drink the Soma at this offering, accompanied by the XXVIIL 
Maruts, O invoked of many.

8. Thunderer Indra, to thee with the Maruts are 
these /SW«-libations effused,—they are offered to 
thee in faith3 with recited hymns.

9. Drink, Indra, with t h y  friends the Maruts,

1 Sayana gives as alternative renderings of swah “ all (sacri­
ficial) actions,” and “ all this world,” sarvam karma yadvedam 
sarvam jay at.

Rijishinam, the residue of the soma (rijisha) being offered 
at the trit'iya or evening oblation.

3 Sayana explains manasd as Ihaktyd.



this Soma effused on the recurring sacred days,1 and 
sharpen thy thunderbolt with (renewed) vigour.

10. 1 2Rising up in thy strength, Indra, thou didst 
shake thy jaws, when thou hadst quaffed the Soma 
pressed between the two boards.

11. 3Let heaven and earth follow thee, I ndr a, as 
thou smitest, when thou beatest down the Dasyu.

12. I make this sacrificial hymn, reaching to the 
eight points (of the sky) and rising to a ninth (the 
sun in the zenith), though it is less than (the di­
mensions of) Indra.4

Suicta V III. (LXXVII.)
The Rishi and deity are the same ; the metre of the first nine

verses is Gayatr’i, that of the tenth verse is JESrihat'i and of the
eleventh is Ratobrihat'i.

Varga xxis. 1. As soon as he was born Satakratu asked his 
mother, Who are the mighty, who are renowned ?5 6

1 Cf. i. 86. 4. Divishtishu may also mean “ in these solemni­
ties which are means to obtain heaven,” cf. viii. 4. 19.

2 Rama Veda, II . 3. 2. 9. 1. (Benfey, “ schiittelst die Lippen 
du.”) Yajur V. 8. 39.

3 Rama Veda, II . 3. 2. 9. 2, with spardhamanam adadetam 
for krakshamanam akripetam. Sayana takes anu akripetam as 
anukalpayetam. Grassmann derives it from krap, “ heaven and 
earth longed after thee, as thou smotest, etc.”

1 Rama V. II . 3. 2. 9. 3, with ritavridham for ritasprisam. 
Benfey takes ashtapadim navasraktim as referring to the metre of 
the hymn, “ einen achtf iissigen Gesang, aus neun Gliedern be-
stehenden lieblichen web’ urn Indra ich.” So too Grassmann.

6 Cf. viii. 45. 4.



2. His strong mother answered,— Aubnavabha 
and Ahisuya,1 be these, my son, the foes whom thou, 
shalt overcome.1 2

3. The slayer of Y bitea dragged them along as 
spokes (are tied fast) with a rope3 * in the nave of a 
chariot w h eel' he swelled in vigour, the slayer of 
enemies.

4. A t one draught Indra drank at once thirty 
lakes filled with Soma.1

5. In the realms (of the sky) where the foot finds 
no resting-place, Indba shattered the cloud5 to bring 
increase to the Brahmans.6

6. Indba smote (rain) from the clouds with his Varga xxx. 
far-stretched arrow, he secured boiled rice (for men).

7. That single shaft of thine, I ndba, which

1 Cf. viii. 32. 26.
3 Sayana explains nisTiturah as tava nistdraniydh ; the St.

Petersb. Diet, gives “ die keinen TJeberwinder haben.”
3 Cf. note on viii. 72. 8.
i Yasha comments on this verse in JSfiruhta v. 11. He gives 

the explanation in the text as that of the eeremonialists (y&jnihah) 
which applies the verse to the thirty uhtha vessels presented at 
the mid-day offering; the nadruktah take the verse as referring 
to the fifteen days and nights in which the collected light of 
the moon is gradually absorbed. Yaska is evidently uncertain 
as to the meaning of the word Tcanuka, which he explains in 
several ways, either as a neuter plural agreeing with sardmsi, or 
as a nom. sing, agreeing with Indra.

5 The gandharva, Gandharvam.
6 Brahmabhyah.



thou makest thy ally, is hundred-pointed, thousand- 
feathered.

8. Forthwith increased (by our offerings), do 
thou, m ighty and firm, by that (weapon) bring 
(wealth) for sustenance to us thy praisers, our 
children, and our wives.

9. These gigantic far-reaching efforts1 were put 
forth by th e e ; thou didst fix  them firm in thy 
thought.

10. The wide-traversing Sun, despatched by thee, 
brings (to the world) all these (waters which thou 
createst); he brings hundreds of cattle and rice 
boiled in m ilk ; it is I n d r a  who slays the water­
stealing boar.1 2

1 Chyautnani is generally explained as ialani, “ powers,” 
“  energies” ; here Sayana takes it as referring to “  the mountains,” 
as the supporters or stays of the earth, Ihhmeh Tcila laddhadha- 
ranani (see var. led.'), cf. vii. 99. 3.

2 The Scholiast offers t\?o interpretations of .this verse. The 
first, that of the grammatical school (nairukta), is given in the 
text. The sun (here called Vishnu), as the bringer of rain, is 
said to bring the cattle and food which the rain produces; the 
“ boar” varaha is one of the personifications of the cloud as 
smitten by Indra’s thunderbolt (cf. Nirukta  v. 4). The mytho­
logical school (aitihasilca) take the verse more literally, and their 
explanation is given in the Charaka Brahmana. The legend is, 
however, told more distinctly in the Taitt. Sanh. vi. 2. 4. I t  is 
there related tha t “ the personified sacrifice concealed itself from 
the gods, and assuming the form of Yishnu, entered the earth. 
The gods, stretching out their hands, sought in  vain to lay hold 
of i t ; bu t wherever i t  turned, Indra, outstripping it, stood in



11. Far-darting is thy well-made auspicious bow, 
unfailing is thy golden arrow; thy two warlike 
arms are ready equipped, destructively overthrowing, 
destructively piercing.1

Sukta IX. (LXXYIII.)
The Rishi and deity are the same; the metre is Gayatri, except 

in the last verse, where it is Br-ihat'i.
1. (Accepting) our offering of sacrificial viands, 0  Varga xxxi.

front of it. I t  said to him, ‘ Who is this that, outstripping me, 
always stands in front of me ? ’ He answered, 11 slay in in­
accessible places, but who art thou ? ’ ‘ I  can bring out from 
inaccessible places.’ Then it said to him, ‘ Thou sayest that 
thou canst slay in inaccessible places,—if this be so, the boar 
vamamosha ( Vamamusha in Ch. Hr.) guards for the asuras, behind 
the seven mountains, the wealth which the gods must obtain; 
prove thy title by slaying that boar.’ Indra, seizing up a tuft 
of darbha-grass, pierced those mountains and slew him. Then 
he said to the sacrifice, ‘ Thou saidst that thou couldst bring out 
from inaccessible places ; bring him out from thence.’ I t  brought 
out all the instruments of the sacrifice [according to the Comm, 
the altar, soma-jars, cups, etc.}, and gave them to the gods.” The 
legend of the Charaka only differs in making the boar hide behind 
twenty-one stone cities. The seven mountains, according to the 
SchoL, are the four dikshas or initiatory rites and the three 
upasads-, the boar vamamosha ( “ stealer of precious things”) is 
the personified ceremony of pressing the soma-juice. The whole 
legend appears to have arisen from the present passage and that 
in I. 61. 7.

1 This difficult verse is explained in Yaska’s Nirukta, vi. 33 ; 
but his explanation of ridupe chid ridiivridha is very doubtful 
and confused, cf. Prof. Hoth’s Comm. The St. Petersburg Diet, 
explains the words “ like two bees delighting in sweetness,” 
taking ridu as for mridu, sc. the madhu or soma-juice.



hero Iydra, bring ns thousands and hundreds of 
cows.

2. Bring ns condiments, cows, horses, and oil, 
(bring us) with them precious1 golden (vessels).

8. 0  resolute one, bring us many ear-ornaments; 
giver of dwellings, thou art renowned.

4. There is no prosperer other than thou, no di­
vider of the spoil, no giver of boons; 0  hero, there 
is no (leader) of the sacrificer other than thou.

5. Indra cannot be brought low, he cannot be 
overpowered,—he hears, he sees all.

Vaigaxxxil. Unharmed he brings low the wrath of mortals;
ere any one can reproach him, he brings him low.

7. The belly of the $b?wa-drinker, the eager slayer 
of Yritra, is filled by the sacrificer’s offering.

8. In thee, 0  drinker of the Soma,1 2 are treasures 
stored, and all precious things and unblemished 
gifts.

9. To thee my desire hastens, seeking barley,3 
cows and gold,—to thee it hastens seeking horses.

1 Sayana explains mana by mananiyani, the St. Petersb. Piet, 
takes it as “ a vessel” or “ a weight,” i.e. “ with a weight of 
gold.” Grassmann compares /j,vd.

2 i.e. Soma, here applied to Indra, as possessing it (somavan) 
or as identified with it after drinking it.

3 Yava (£ea) properly means barley, but may be here used 
generally. The St. Petersburg Diet, remarks sub v., that in the 
Atliarva Yeda, and still more in the Brahmanas, yava and vnhi 
(rice) are the principal kinds of corn, while rice is not mentioned 
by name in the Rig Yeda.



10. I  take my sickle also in hand, I n d r a , with 
a prayer to thee ; fill it, Maghayan, with a handful 
of barley already cut or piled.1

StJKTA X. (LXXIX.)

The Rishi is Kkitnu of the race of Bhbigtt ; the deity is Soma ; 
the metre is Gayatri, except in the last verse, where it is 
Anushtulh.

1. This all-creating Soma, obstructed by none, Varga 
the conqueror of all, the producer of fruit,1 2 the seer,
the wise, (is to be praised) with a hymn.

2. He covers what is naked, he heals all that is 
sick, the blind sees, the lame walks.

3. Soma, thou offerest us a wide shelter from the 
wasting enmities wrought by our foes.3

4. 0  Rijishinf by thy wisdom and might drive 
away the enmity of our oppressor from the heaven 
and the earth.

5. The petitioners seek for wealth, they attend

1 I t  would appear as if the field were a barren one and the 
poet sought from Indra a harvest which he had not sown.

2 Viswajit and udlhid are also the names of two special Soma 
ceremonies, and the Soma may he addressed under these names 
as the principal means of their accomplishment.

3 Tajur Veda, 5. 35. Sayana seems to take yantasi as Ihavasi;
Mahfdhara explains it, “ thou the restrainer (yantd) from enmi­
ties, etc., thou art a wide shelter.”

i i.e. thou who possegsest the remains of the Soma, offered in 
the third savana, cf. Taitt. Sanhitd, vi. 1. 6. Rifishin is trans­
lated in the St. Petersburg Diet. “ vorstiirzend, ereilend.”



the bounty of the liberal; (by thee) men pour out 
the desire of the thirsty.

Varga 6. (Soma) urges him on when the sacrificer obtains 
(by offerings) his old lost wealth, he lengthens out 
his unending life.1

7. Most gracious and conferring joy, void of pride 
in thine acts, and never failing, dwell, Soma, auspi­
ciously in our hearts.

8. 0  Soma, cause us not to tremble, frighten us 
not, 0  king ; smite not our hearts with thy bright­
ness.

9. When in my house I watch against the enemies 
of the gods, then, O king, drive away those who 
hate us,— O showerer of blessings, drive away those 
who would harm us.1 2

SfeTA X I. (LXXX.)
The RisJd is ExadytJ, the soa of N obhas ; the deity of the first 

nine verses is I nbra, of the last the Devas-, the metre is 
Gdyatri, except ia the last verse, where it is Trishtubh.

Varga xxxv. 1. Other than thee, Satakratu, I know no be- 
stower of happiness ; Indra, do thou make us happy.

2. O thou, the invulnerable, who hast always in 
former times protected us for the battle, do thou, 
Indra, make us happy.

1 There is ao Comm, for this last claase.
2 Sayaaa explaias mi'dhwah “ effuser of the soma,” somarasasya 

sektah, bat it seems more aatural to take it here as elsewhere (as 
ii. 8. 1. of Agni) phalasya sektah, or (as vii. 89. 7, of Yaruaa) 
Jcamanam sektah..



3. Director of the worshipper, thou art the 
guardian of the offerer; help us mightily.

4. Ixdiia, protect our chariot; though now left 
behind, set it in the front, 0  thnnderer.

5. Dp, why sittest thou still ? make our chariot 
the first; our food-seeking1 offering is near thee.

6. Protect our food-seeking chariot; everything Varga 
is easy for thee to do ; make ns completely victorious. XXXV1,

7. I ndea, he firm (in battle), thou art (strong as) 
a c ity ; 1 2 to thee, the repeller (of enemies),3 comes 
this auspicious sacrifice, offered in due season.

8. Let not reproach reach u s ; far off is the goal; 
there is the wealth stored; may our enemies be ex­
cluded.

9. When thou assumes! thy sacrificial fourth 
name,4 we long for i t ; then thou forthwith earnest 
us as a protector.

1 Here, as elsewhere, Sayana explains vajayu by annum ichchhat; 
the St, Petersburg Diet, takes it as “ wettlaufend, eilig; ” Grass- 
mann renders it “ guterreich.” Sayana explains Sravas by 
annum as usual, i.e. havirlakshanam. The clause may perhaps 
mean “ the race is glorious and swift.”

2 Or, according to another interpretation, “ be firmly settled 
(in our sacrifice), thou art the fulfiller of desires,” purakah kd- 
mdnam asi.

3 NishTcritam is here taken actively, i.e. Nishkartaram. I t  
may be also taken passively, “ this auspicious sacrifice comes to 
thy appointed (place).”

4 The four names are explained to be the nakshatra or constel­
lation-name, (i.e. Arjuna, as connected with the constellation



10. 0  immortal gods and all ye goddesses, Ekadyu 
has honoured yon (with his praise) and rejoiced you 
(with his /SWa-offerings) ; make his substance 
abundant; and may (Indiia), who rewards pious acts 
with wealth, come speedily in the morning.

AXUVAKA IX.

ADIIYXYA Y. Continued.

StJKTA I . (LX XXI.)
The Rishi is Kusidin the son of Kanwa ; the deity is I ndea ; and 

the metre Gdyatr'i.
Varga 1. 1 I ndra, lord of the m ighty hand, do thon seize 

for us with thy right hand marvellous praise-ex­
citing (riches), worthy to be seized.

2. 2 We know thee the achiever of many great 
deeds, the bestower of many gifts, the lord of much 
wealth, vast in size, and full of protection (for thy 
worshippers).

3. 3Hero, when thou desirest to give, neither gods 
nor men can stay thee, as (they cannot stay) a 
terrible bull,

Arjunyau or Phalgunyau ? see Satap. Brahm. ii. 1. 2. 11, where 
it is, however, called the hidden name guhiyam ndrna), the hidden 
name, the revealed name, and the sacrificial name somaydjin.

1 Sdma Veda, I. 2. 2. 3. 3; II . 1. 2. 6. 1. Sayana supplies 
dhanam “ wealth,” and takes hshumantam as sabdamantam stut- 
yam. Benfey takes gralham (grahanarham) as referring to the 
thunderbolt, “ ergreife nun fiir uns den donnernden, den Flam- 
men griff.”

2 Sama V. II . 1. 2. 6. 2.
3 Sdma V. II. 1. 2. 6. 3.



4. Hasten hither, let ns glorify Indr a the lord of 
wealth, the self-resplendent, let none vex us by his 
wealth.

5. May (Indra) sing the prelude, may he sing 
the accompaniment,1 may he listen to our hymn as it 
is chanted; may he, endowed with wealth, accept 
us favourably.

6. Bring us (gifts) with thy right hand, and with yarga
Y Y Y V T  ITthy left bestow them on us ; exclude us not, I n d ra , 

from wealth.
7. Come hither, and bring us, daring one, with 

thy resolute (mind), the wealth of him who is pre­
eminently a niggard amongst men.

8. 0  Indra, give us abundantly that wealth 
which is thine, and which is to he obtained by the 
wise (worshippers).

9. May thy all-rejoicing riches speedily come to 
us; full of desires, men immediately offer their 
praises.

1 i.e. let him act as the prastotri and the upagatri; for the 
functions of these assistants at a Saman see Prof. Haug’s notes,
Ait. Brahm. iii. 23; yii. 1.



SIXTH ADHYXYA.

M A N D A L A  Y J I I .  Co n t in u e d .

AXUYAKA IX. Continued.

StfKTA I I .  (LX X X II.)

The R ish i, the deity, and the metre are the same as in the pre­
ceding hymn.

Varga I.
1. Hasten, slayer of Y eitea , from afar or from 

nigh, to the exhilarating (/SWa-libations) in the 
sacrifice.

2. Come hither, the strong intoxicating Soma is 
effused ; drink, since thou art boldly devoted to it.

3. Eejoice thyself with this food,—may it forth­
with avail to (quench) thy foe-restraining anger, 
may it produce happiness, I n d r a , in thy heart.

4. 0  thou who hast no enemies, come hither; 
thou art summoned from the resplendent heaven to 
the hymns at this our rite near at hand in this world 
illumined (by the sacred fires).1

1 I t  would be more obvious to take upame rochane divah, with 
the St. Petersb. Diet., as “ in the highest splendour of heaven.” 
Sayana, however, takes divah as swatejasd d ipyam dnad  dyulolcat, 
“ from the world of heaven illumined by its own splendour,” i.e. 
by the deities residing there; rochane as agnibhir dipyamane lobe, 
and upame as samipe ’smadiye yajne cha.



5. I ndea, this Soma, effused for thee by the stones 
and mixed with milk, is offered auspiciously (in the 
fire) for thy exhilaration.

6. I ndea , hear with favour my call; he present Vargau. 
at the drinking of this our libation mixed with
milk, and be satisfied.

7. Whatever Soma has been poured into the cups 
and the bowls1 for thee, drink it, I ndea ,—thou art 
the sovereign.1 2

8. W hatever Soma is seen in the vessels3 like 
the moon (reflected) in the waters, drink it,—thou 
art the sovereign.

9. Whatever Soma the hawk4 bore for thee with 
its feet, having won it, till then inviolate, from the 
(guardians of the) upper worlds, drink it,—thou art 
the sovereign.

1 The Soma-libations are poured from two kinds of vessels, the 
chamasas, i.e. cups, and the grahas, or saucers (here called chamu), 
cf. Haug, Ait. Hr. transl. p. 118.

2 Sama Veda, I. 2. 2. 2. 8.
8 i.e. it is thus seen in the eight grahas. Sayana gives another 

interpretation of apsu “ in the waters” as antarikshe “ in the 
sky,” nirmalataya, the Soma being likened to the moon for its 
purity.

4 This alludes to the legend given in the Taitt. Sanhita, vi. 1.
(cf. also Ait. Brahm. iii. 25-27), which tells how the Gayatri as 
a hawk brought the Soma from heaven. The portions which 
she seized with her feet became the morning and the midday 
libation, that which she seized with her bill became the evening 
libation.



StJkta I I I .  (L X X X III.)
The RisM and metre are the same as in the preceding hymn; the 

deities are the Viswe devAh:.

Yarga hi. 1. "W"e solicit that mighty protection of the desire- 
raining deities in our own behalf, for our own help.1

2. May those (deities) Varijna, Mitra, and Ar- 
yaman, be ever our allies and supremely wise 
helpers.

3. Charioteers of the sacrifice, do you conduct us 
through the many wide-spread (forces of our enemies)1 2 
as in ships across the waters.

4. Be wealth ours, A ryaman,— wealth worthy to 
be praised, Yaruya ; it is wealth which we ask.

5. Mighty in wisdom, repellers of enemies, ye 
are the lords of wealth; be not mine the wealth, 
Adityas,3 which belongs to sin.

Yarga I V .  6 .  Bounteous deities, whether we dwell at home 
or go abroad on the road,4 we invoke you only to be 
nourished by our oblations.5

1 Sama Veda, I. 2. 1. 5. 4.
2 Sayana’s comm, is not quite clear, but I  have taken it as in 

ii. 27. 7. I f  we omit the words no ’sman (found only in B.) and 
take nali for asmakam, his interpretation will run, “ conduct our 
(sacrifices) to completion through the many wide-spread (forces 
of our enemies).”

3 I  think that na is omitted in the Comm, before prapnotu.
4 The Schol. explains this, “ whether we remain at home to 

perform the agnihotra, etc., or go forth in the roads to collect 
fuel, etc.”

5 Or “ to enrich us with wealth.”



/u.

7. ’Come to us, I ndra, V ishnu, Maruts, and YU'
A  .  ’Adityas, from the  m idst of these your brethren.1 2

8. Bounteous (deities), we forthwith proclaim 
aloud that brotherhood of yours in your mother’s 
womb, (first) in common union, then as horn in 
diverse manner.3

9. Bounteous (deities) with Indra as your chief, 
he present here in your radiance; again and again 
I praise you.

Stjkta IY. (LX XXIY.)
The deity is Agnt ; the Rishi is Us an as the son of Kavi ; the 

metre is Gayatr'i.
1. I  praise A g n i your most beloved guest, dear Varga v. 

as a friend, who brings wealth as a chariot; 4
2. 5 Whom the gods have set like a wise seer in 

a twofold function among mortals.6

1 Yajur Yeda, 33, 47. 2 Sc. Mitra, etc.
3 This alludes to a legend partly given in Taitt. Sanhita, vi.

5 .6 . There Aditi is represented as offering a certain offering to 
the gods, and as conceiving four of the adityas on eating the re­
mainder which they gave to her. Thinking to conceive a still 
nobler offspring, she next eats the whole of the second offering 
herself, but she only conceives a barren egg. She then offers 
the third offering to the A'dityas and conceives Yivaswat. But 
this legend says nothing of the birth of Pushan and Aryaman as 
alluded to in the Scholiast.

4 Sama Yeda, I. 1. 1. 1. 5. I I .  5. 1. 18. 1.
5 Sama Yeda, I I .  5. 1. 18. 2, reading prasamsyam and i t i  for 

praclietasam and adha.
6 Agni’s two functions are the Garhapatya and Ahavanfya 

fires, or it may refer to his offices connected with the sacrifice in 
heaven and earth.

YOL. V. M



3. Ever-youthful (A gni), protect thy offerers, 
hear our praises, and thyself guard our offspring.1

4. Divine Agni Angiras, son of food,2 with what 
voice (shall I utter) my praise to thee, most excel­
lent scorner of enemies ? 3

5. Son of strength, what worshipper’s (offerings) • 
shall we present to thee with devoted mind, and 
when shall I  utter to thee this praise ? 4

Varga vi. 6. Cause all our praises to bring to us excellent 
dwellings and abundance of wealth in food.5

7. 6Whose many offerings dost thou gladden, 
A gni,—thou who art the lord of the house,7 and 
whose praises bring wealth of kine ?

8. They keep him bright in their houses, (A gni,) 
famed for glorious deeds, the mighty one who presses 
forward in battles.

1 Sama Yeda, II . 5. 1. 18. 3. Yajur Yeda, 13, 52. Benfey 
takes the last clause “ bewahre uns und unsern Spross,” which 
Mahfdhara also gives as an alternative rendering.

2 Sayana here as elsewhere gives the alternative rendering 
“ grandson of the sacrificial offering. ”

3 Sama Yeda, II . 7. 2. 6. 1. For a different explanation of 
varaija manyave see viii. 82. 3.

4 Sama Yeda, II. 7. 2. 6. 2. Benfey translates Tcasya manasd 
yajnasya “ mit welcher Feier Ersinnung? ”

6 Sama Yeda, II . 7. 2. 6. 3.
6 Sama Yeda, I. 1. 1. 3. 14, with parmasi and satpate for 

par'masah and dampate.
7 Sayana takes dampate as jayapatiswarupa, since Agni abides 

in the garhapatya fire, hut ef. viii. 69. 16. The last clause may 
mean “ whose praises are heard in the rite which brings wealth 
of kine.”



9. He who dwells at home with all-efficient pro­
tections, whom none can harm, but who himself 
harms (his enemies),—he, Agxi, (thy worshipper,) 
waxes strong with heroic offspring.

Sukta Y. (LXXXY.)

The deities are the Aswrirs; the Rishi is K rishna of the family 
of Anglras ; the metre is Gayatr'i.

1. H asatyas, A swixs, come ye to my invocation, Yarga vn. 
that ye may drink the exhilarating Soma.

2. Aswixs, hear this my hymn, this my invoca­
tion, that ye may drink the exhilarating Soma.

3. X eishxa invokes you, Aswixs rich in sacri­
fices, that ye may drink the exhilarating Soma.

4. Leaders (of all), hear the invocation of Krishxa, 
the hymner, who praises you,—that ye may drink 
the exhilarating Soma.

5. Leaders, give to the sage who praises you an 
unassailable dwelling, that ye may drink the ex­
hilarating Soma.

6. Aswixs, come to the house of the offerer who Varga vm. 
thus praises you, that ye may drink the exhilarating
Soma.

7. Ye who possess showering wealth, yoke the 
ass to your firmly-built chariot, that ye may drink 
the exhilarating Soma} 1

1 Yajur Yeda, 11. 13, has part of this verse, but much of it is 
quite different. Sayana takes the verse as addressed to the 
Aswins, Mahfdhara as addressed to the adhwaryu priest and the 
sacrificer, or to the sacrificer and his wife.



8. Aswins, come hither with your three-seated 
triangular car, that ye may drink the exhilarating 
Soma.

9. Nasatyas, Aswins, hasten quickly to my 
praises, that ye may drink the exhilarating Soma.

StJeta VI. (LXXXVI.)

The deities are the same; the Rishi is Viswaka the son of 
Krishna, or Krishna himself; the metre is Jagat'i.

Varga ix. 1. I) a seas, physicians, sources of happiness, ye 
both were (the objects) of Daksha’s p ra ise ;1 2 Viswaka 
now invokes you for the sake of his son ; sever not 
our friendships,3 but fling loose (your reins and 
gallop hither).

2. How V imanas once praised you, and ye gave 
him understanding for the attainment of excellent 
wealth ! V isw aka  now invokes you for the sake of 
his son; sever not our friendships, hut fling loose 
(your reins and gallop hither).

3. Gladdeners of many, ye have given to Vish-

1 Eor trivandhurena of. i. 34. 9 ; i. 47. 2 ; viii. 22. 5, etc. 
Sayana continually vacillates in his interpretation; here he takes 
it as triphalakasamghatitena, “ compacted of three pieces.” He 
also gives as a second interpretation of trivrita “ defended by 
three sets of plates.”

2 This seems to allude to the thousand riks uttered by Daksha 
or Prajapati, i.e. the Aswina Sastra, which was won by the 
Aswins in a race, see i. 116. 2 (Comm.) and Ait. Brahm. iv. 7.

3 Sc. as worshipper and the object of worship.



napu 1 this prosperity for the attainm ent of excellent 
wealth ; V iswaka now invokes you for the sake of 
his son j sever not our friendships, hut fling loose 
(your reins and gallop hither).

4. We summon that hero1 2 to our protection, (the 
enjoyer) of wealth, the possessor of the Soma,3 who 
now dwells afar off and whose hymn is most pleasing 
(to the gods) like his father’s ; sever not our friend­
ships, hut fling loose (your reins and gallop hither).

5. The sun-god by truth extinguishes his beams 
(in the evening); he spreads abroad (in the morn­
ing) the horn of tru th ; truth verily overcomes the 
might of the eager assailant; therefore4 sever not 
our friendships, but fling loose (your reins and 
gallop hither).

1 This is the name of the rish i’s son or grandson.
2 The R i s h i  here prays for the presence of his absent son Yish- 

napu. The Schol. only adds in  explanation th a t “ i t  is for the 
son to protect the fa ther.”

3 R i f i s h in  is generally an epithet of Indra and is always ex­
plained by Sayana as here, “ possessor of the stale Soma” r f i s h a  

(cf. iii. 32. 1 ; 36. 10, etc.); but there is a word r i j is h a  in  i. 32. 
6, applied to Indra, which Sayana there explains as “ enemy- 
repelling,” and r i f is h in  must h are  some such meaning here. The 
St. Petersburg Diet, always explains i t  in the Rig-Yeda as 
“ vorstiirzend, ereilend.”

4 Sayana takes the stanza as a praise of tru th , satya-prasamsa. 
He seems to  explain the verse as implying tha t as the sun 
swerves not from his appointed course, and as tru th  or adherence 
to right conquers earthly foes, so the As wins m ust fulfil the 
duties of ancient friendship and hear the rish i’s prayer.



SdKTA VII. (LXXXVII.)

The deities are the Aswan's ; the JRiski is Dyttmnika the son of
Vasishtha or Pbiyajhedha of the family of Angibas or Krishna ;
the metre is Pragatha.

Varga x. 1. Aswins, your praise is filled with plenty 1 as a 
well (with, water) in time of ra in ; hasten hither; 
it is especially dear to the Soma when it is effused 
in the brilliant (offering); drink, leaders (of rites), 
as two Gauras (drink) at a pool.1 2

2. Drink, A swins, the exhilarating (Soma) as it 
drops3 (into the vessels),—seat yourselves, leaders, 
on the sacrificial grass ; rejoicing in the house of 
the worshipper,4 drink the sacred beverage with the 
oblation.5

3. The worshippers6 have invoked you with all

1 i.e. it brings abundance to the worshipper. (In 89. 2, dy-
umni is explained “ glorious.” ) Another interpretation takes 
Dyumni as for Dyumn’iko, “ Agwins, Dyumnika is your praiser.”

3 Cf. viii. 4. 3.
3 Gharma may also be taken for the earthen pot called maha- 

vira, and signify the milk boiled in it. “ Drink, Aswins, the 
exhilarating (Soma) and the milk.”

4 Literally “ in the house of the man ” manusho durone, i.e.
the sacrifice which is as a home to the deities, cf. v. 76. 4.

6 Or this clause may mean “ protect our lives together with 
our wealth.”

6 Priyamedhah, literally “ thosewhose sacrifices are acceptable.” 
The commentator also suggests that it may refer to the Rishi 
Priyamedha (viii. 68. 69), the plural being used as honorific.



your protections ; 1 come in the early mornings to 
the dwelling of him who has clipped the sacred 
grass, to the offering loved (by all the gods).

4. A swins, drink the exhilarating S o m a , sit down 
in your radiance on the sacrificial grass; waxing 
strong (through the libation), come from heaven to 
our praises, as two G a u ra s  to a pool.

5. Come, A swins, with your glossy steeds ; D as­
has, riding in golden chariots, lords of good fortune, 
upholders of truth, drink the So?na.

6. W e, your wise praisers, invoke you to the 
enjoyment of the sacrificial viands; come quickly, 
Dashas, at the sound of our praise, Aswins, graceful 
in your movements, abounding in mighty deeds.

Sukta Yin. (LX X X V III.)
The deity is I ndra; the Rishi is N odhas of the family of Gotama; 

the metre is Pragatha.

1. 2 We offer praise with our hymns, as cows (low) Varga xi. 
to their calf in the stalls,3 to that handsome Indra of 
yours, ( 0  priests), the overcomer of enemies, who 
rejoices in the excellent4 beverage.

1 Or viswabhir 'ktibhih may mean “ with prayers for all desir­
able blessings.”

2 Yajur Veda, 26. 11. Sama Veda, I . 3. 1. 5. 4; I I .  1. 1. 13. 1.
3 Sayana takes swasareshu in this sense, but he quotes Yaska 

(hTir. v. 4) to show that the word may also mean “ days.” (Cf. 
t’rof. Roth’s note in his edition, p. 56.) Sayana takes it as ‘ days ’ 
in the first clause, “ we praise thee in the days,” and ‘ stalls’ in 
the second.

1 I  take vasoh, or rather the gloss vasayituh, as Sayana explains 
it in vi. 16. 25.



2. solicit the radiant bounteous (Indra), 
surrounded by powers as a mountain (by clouds), 
the supporter of many,1 2—(we solicit him) speedily 
for renowned3 food, rich in cattle, and multiplied an 
hundred and a thousand fold.

3. The vast firm mountains cannot stop thee, 
I ndra,—whatever wealth thou wouldst give to a 
worshipper such as I, none can hinder thee therein.4

4. By thine exploits and might thou art a 
warrior; thou overpowerest all beings by thy deeds 
and prowess; this hymn which the Gotamas have 
made,5 6 causes thee to turn hither for their protection.

5. 6 I ndra, by thy m ight thou extendest beyond

1 Sama Yeda, I I .  1. 1. 13. 2.
2 Or “ to be fed by the offerings of m any,” piirubhojasam.
3 Sayana’s explanation of kshumantam is not clear, but he

seems to take it as “  causing praises by means of the children 
which it  will produce,” sabdavantam, anena putradilcam lakshyate, 
stotradini hurvanam. Kshumantam vajarn occurs in ii. 1. 10; 4 .8 ;  
and is there explained sabdavantam lc'irtimantam. (Grassmann
explains it  as ‘ nahrungsreich.’) Sayana adds that another in­
terpretation of the verse takes all the adjectives as agreeing 
with vajam. 4 Sama Yeda, I. 4. 1. 1. 4.

6 This seems the obvious meaning of the words a twayam aria 
utaye vavartati yam Gotama aj’yanan. But Sayana, holding the 
eternity of the Yeda, explains the line, “ this hymn (or this 
praiser) brings thee hither for their protection, whom they have 
made manifest (in their sacrifice).”

6 Sama Yeda, I . 4. 1. 2. 10, bu t w ith yo, sadobhyas, and ati 
viswam for hi, antebhyas, and anu swadham; agreeing in  the last 
clause with i. 81. 5.



the limits of heaven, the region of the earth cannot 
contain thee ; deign to bring us food.

6. None can hinder thy bounty, Maghavan, 
when thou givest wealth to thy votary ; most liberal 
sender (of wealth), listen to our praise for the attain­
ment of food.

SiJkta IX . (LX X X IX .)
The deity is the same; the RisMs are Xeimedha. and Ptotjhedha

of the family of Augibas ; the metre of the first four verses is
Prdgatha, of the fifth and sixth Anushtubh, and of the seventh
Brihati.

1. 1 Priests, sing to Indra the most sin-destroying Varga x i i . 

Briliat Saman,1 2 by which the upholders of truth 
produced the divine all-waking luminary for the god.3

2. 4 Indra, the destroyer of those who offer not 
praise, has driven away the malevolent5 and has be­
come glorious; 0  Indra of mighty splendour, lord 
of the troops of Maritts, the gods press th ee6 for 
thy friendship.

1 Yajur Yeda, 20. 30. Sama Veda, I . 3. 2. 2. 6.
2 This is a certain Saman, but here it means a mighty hymn.
3 That is, the Viswe devah produced the sun for Indra by 

means of the Brihat Saman. Mahidhara takes it as meaning 
that they produced Indra’s own wakeful radiance thereby.

4 Yajur Veda, 33. 95.
5 Sayana takes abhisast'ih as ‘ injuries’ or ‘ the injurers,’ sc. 

enemies. Mahidhara, as usual, takes it as ‘ calumnies,’ dbhisdpan.
6 Sayana explains yenxire by twain niyachchhanti, but Mahi­

dhara more correctly preserves the middle meaning (cf. Y. 32. 10),
“ the gods anxiously devote themselves to win thy friendship.”
Cf. Sayana’s own explanation in viii. 98. 3.



3. Priests, u tter forth the hymn to your great 
I n dr a ; let Satakrattt, the slayer of Y ritra, smite 
Y ritra with his hundred-edged thunderbolt.1

4. Daring-souled ( I ndra), there is abundance of 
food w ith thee,— boldly bring it to us; let our 
m others1 2 (the waters) impetuously spread over the 
earth ; smite Y ritra, and conquer all.

5. M aghavan, w ho hast none before thee, when  
thou w ast horn for the s lay in g  of Y ritra, then thou 
didst spread abroad the earth, th en  thou didst prop 
up the heavens.3

6. Then was the sacrifice produced for thee, then 
too the joyous hym n; then didst thou surpass all, 
whatever has been or will be born.4 *

7. 5 In  the immature (cows) thou producedst the 
m ature6 (milk), thou causedst the sun to arise in 
heaven.7 (Priests), excite ( I ndra) w ith your praises

1 Yajur Yeda, 33. 96. Sama Yeda, I. 3. 2. 2. 5.
2 The waters are called mothers from the passage in  the Taitt. 

Up. ii. 1, “ from the waters comes the earth, from the earth the 
plants, from the plants food, from food semen, from semen 
m an.”

3 Sama Yeda, II. 6. 2. 19. 1.
4 Sama Yeda, II. 6. 2. 19. 2.
8 Sama Yeda, II. 6. 2. 19. 3.
6 Cf. i. 62. 9.
7 Sayana here repeats the  legend of the Panis and the stolen 

cows of the Angirasas. The rishis implored Indra for help, who, 
seeing that the stronghold of the  Asuras was enveloped in thick 
darkness, set the sun in  the sky to dispel it.



as men heat the Gharma with Saman-hymns ; 1 (sing) 
the acceptable Brihat-Sdman to him who is to be 
honoured by song.

Suxta X. (XC.)

The deity and Rishis are the same; the metre is Pragatha.

1. 1 2 May I ndra, who is to be invoked in all Varga xm . 
battles, regard our hymns and our libations,—he,
the slayer of Vritra, who crushes the mightiest 
(foes),3 who is worthy of his praise.

2. 4 Thou art the chief giver of wealth, thou 
art truthful and makest thy worshippers rulers ; we 
solicit (blessings) worthy of thee, lord of vast riches, 
mighty son of strength.5

1 For the ceremony of heating the Mahavira or Gharma pot, 
used in the Pravargya ceremony, see Prof. Haug’s Ait. Brahm. 
yol. ii. p. 42. The Saman hymns repeated during the heating 
are given in Ait. Brahm. i. 21.

2 Sama Yeda, I. 3. 2. 3. 7; II . 7. 1. 2. 1, hut with Indra and 
its adjectives in the accusative for the nominative, and bhushata 
for bhushatu, i.e. “ (priests) honour Indra, etc.”

3 Paramajyah also occurs in viii. 1. 30. Sayana’s first ex­
planation is inadmissible, “ he whose bowstring fjyd ) is most 
excellent fparamaj” (ef. Wilson’s transl. vol. iv. p. 217); but 
he adds another, taken in the text, rightly connecting it with the 
root jyd, to which he gives the sense of himsa. (Benfey in his 
Diet, connects this root in the sense of ‘ overpowering ’ with 
/3la, fiidco.) The St. Petersburg Diet, explains it “ die hochste 
Obergewalt habend.”

Sama Yeda, II . 7. 1. 2. 2.
Sayana obscurely explains this phrase, “ son of strength,



3. I ndra, who art the object of hymns, unex­
aggerated1 praises are offered by us; lord of bay 
steeds, accept these fitting hym ns,2 which we have 
meditated for thee. •

4. Thou art truthful, Maghavan; unhumbled thy­
self, thou humblest many enemies; most mighty 
thunderer, cause wealth to meet thy worshipper.

5. 3 Thou, Indra, lord of strength, art the glorious 
possessor of the offered Som a ; alone with (thy 
thunderbolt), that protector of men, thou smitest 
the enemies that none else could oppose or drive away.

6. 4 Living one,5 who possesses! supi’eme know­
ledge, we verily ask thee for wealth as though it 
were an inheritance ; thy abode (in heaven), I ndra, 
is vast like thy glory ; 6 may thy blessings fill us.

because produced as the cause of strength in order to destroy 
enemies” (cf viii. 92. 14). This strength, or victory through 
strength, is the final cause of his production or manifestation by 
the rite; and the final cause being then taken for the efficient,
‘ strength ’ may thus be called the father.

1 A n a tid b h u ta  is an obscure w ord ; Sayana explains it sa rvdn  

a til ir a m y a  n a  b h a va n ti, in d r a g u n a v y a p a k a n i  y a th a r th a b h iita n i.  

The St. Petersb. Diet, explains it  “  uniibertroffen,” and derives 
it  from a tib h u ta  with an alliterative reference to a d b h u ta .

2 Y o ja n a  is also explained by Sayana as s to t r a  in i. 88. 5.
3 Sama Veda, I. 3. 2. 1. 6; II. 6. 2. 12. 1, but with savasas

p a t ih  for -p a te , p u r v  a n u tta s  for a n u t ta , and charsT ian 'idhritih  for 
- d h r i ta . 4 Sama Veda, II. 6. 2. 12. 2.

5 A s u r a  is explained b a la va n  p r a n a v a n .

6 This is Sayana’s interpretation, following Yaska, Nir. v. 
22. More probably it means “ th y  protection is as a vast cloak,” 
or “ hide,” see Prof, llo th’s note in his edition.



SIX TH  ASHTAKA— SIX TH  ADHYAYA. 173 

StlKTAXI. (XCI.)

The deity is the same; the Rishi is ApAlA the daughter of Atri ; 
the metre is Anmhtubh, with the exception of the first two 
verses, which are Pankti.

1. 1A young woman going to the water found Varsa XIV-

1 Sayana quotes a legend from the Satyayana Brahmana to 
illustrate this hymn. Apala the daughter of Atri, being afflicted 
with a disease of the skin, was repudiated hy her husband; 
she returned to her father’s hermitage, and there practised 
penance. One day she went out to bathe, intending to make a 
Soma offering to Indra, and as she was returning, she found some 
Soma plants in the road. She gathered them and ate them as 
she walked. Indra, hearing the sound of her jaws, thought it 
was the sound of the Soma stones, and appeared to her, asking 
whether there were any Soma stones bruising there. She ex­
plained the reason of the sound, and Indra turned away. She 
called after him, “ why dost thou turn away? Thou goest from 
house to house to drink the Soma, now then drink the Soma 
ground by my teeth and eat fried grains of barley.” She then 
added, without paying him respect, “ I  know not whether thou 
art Indra, but if thou comest to my house I  will pay thee due 
honour.” Peeling however sure that it was really Indra, she 
addressed the latter half of the third verse to the Soma in her 
mouth. Indra then, falling in love with her, drank the Soma as 
she wished. She then triumphantly exclaimed (v. 4): “ I  have 
been repudiated hy my husband and yet Indra comes to me.”
Indra then granted her a boon and she thus chose, “ my father’s 
head is bald, his field is barren, and my body is destitute of 
hair; make these things grow.” Indra granted the three boons.
Tor this hymn and legend, cf. Prof. Kuhn in Indische Stud. i. 
pp. 118, 119, and Prof. Aufrecht, ib. iv. 1-8; Grimm, in his 
Deutsche Myth. p. 1118-21, and Xorddeutsehe Sagen, p. 443.



Soma in the p a th ; as she carried it  home she said, 
I  will press thee for I ndea, I  will press thee for 
Sake a.1

2. 1 2 Thou who goest from house to house a hero 
bright in thy splendour, drink this Soma pressed by 
my teeth, together with fried grains of barley, the 
Ttarambha,3 cakes, and hymns.

3. W e  w ish  to know  th ee, b u t here w e know  
th ee  not. 0  Soma, flow  forth for I ndea  first slowly, 
th en  q u ick ly .4

4. M ay  ( I ndea)  repeatedly  m ake us powerful, 
m ay he do abundantly for us, m ay he repeatedly  
m ake us very r ich ; often hated by our husband  
and forced to leave him , m ay w e be u n ited  to I n d ea .

5. These three places,— do thou cause them  all 
to grow,— my father’s (bald) head, his (barren) field, 
and my body.

6. This field which is our (father’s), and this my 
body, and the head of my father,— do thou make all 
these bear a crop.5

7. Thrice, Satakeatu, didst thou purify Apala,

1 This verse is said by Apala, as Indra  comes up and questions 
her.

2 Apala says this as Indra  tu rns to depart.
3 A m ixture of fried barley meal and butter or curds.
4 This is Sayana’s explanation of the words sanair iva sanalcair 

iva; but it  is better to translate them, w ith  Prof. Aufreeht, 
“ allmahlig und allm ahliger tropfe.”

5 Lit. “ make them  all h a iry ” romasdni. Cf. Propertius, iv. 
2. 14, “ et coma lactenti spicea fruge tum et.”



in the hole of the chariot, in the hole of the cart, 
and in the hole of the yoke,1 and thou didst make 
her with a skin resplendent like the sun.

SdiETA X II. (X'CII.)

The deity is the same; the Rishi is Srutakaksha or Sttkaxsha 
of the race of A xgieas ; the metre is Gdyatri, except in the 
first verse, where it is Anvshtubh.

1. 1 2 Sing, priests, that I nd ra , who drinks your Varga xv. 
offered beverage,—the foe-subduing Satakrattj,
most liberal of men.3

2. 4 Proclaim that deity as I ndra, who is invoked 
by many, who is praised by many, who is worthy of 
songs and renowned as eternal.

3. 5May Ixdra who causes all to rejoice,6 be the

1 Sayana says that Indra dragged her through the wide hole of 
his chariot, the narrower hole of the cart, and the small hole of the 
yoke, and she cast off three skins. The first skin became a hedge­
hog, the second an alligator, the third a chameleon. I  suppose, 
with Prof. Aufrecht, that the hole or space of the chariot and 
cart represents the opening between the four wheels; the hole of 
the yoke seems to me to mean the opening through which the 
animal’s head passed, corresponding to Homer’s gevyXrj, II. 19.
406.

2 Sama Yeda, I. 2. 2. 2. 1; II. 1. 2. 1. 1.
3 Or “ to be most honoured of men.” Mamhishtha charshani-

nam. 4 Sama Yeda, I I .  1. 2. 1. 2.
6 Sama Yeda, II . I. 2. 1. 3, with maJionam for mahanam.
6 Nrituh—nartayita, “ he who causes all to dance,” cf. ii. 22.

4. Sayana gives another explanation as “ bringer (neta) of kine 
to thy votaries.” The St. Petersb. Diet, renders it “ lebhaft, 
beweglich.”



giver of plenteous food to us ; may he, the mighty, 
bring us (riches) up to our knees.

4. 1 I n d r a , the handsome-jawed, has drunk of the 
dropping $ 0?w«-beverage cooked with barley, (the 
offering) of Sudaksha1 2 assiduous in sacrifice.

5. Loudly praise that I ndra that he may drink 
the Soma,—it is this which gives him strength.

Varga xvi. 6. The god, having quaffed its exhilarations, by 
the strength of the divine (Soma) has conquered all 
worlds.

7. 3Bring hither for onr protection I ndra the 
conqueror of many, who pervades all your praises ;4

8. The warrior, whom none oppose and none can 
harm, the quaffer of the Soma, the leader whose 
deeds cannot he hindered.5

9. 0  thou worthy of our praise, thou who knowest 
all things, repeatedly give us riches, protect us by 
the wealth of our enemies.6

10. 7Come to us, Indra, from thence8 with food 
of an hundredfold strength, of a thousandfold strength.

1 Sama Veda, I. 2. 2. 1. 1.
2 This is explained as the name of a Rishi. Benfey takes 

sudakshasya prahoshinah as epithets of the Soma, “ des kraftigen, 
aufregenden.”

3 Sama Veda, I. 2. 2. 3. 6; I I .  8. 1. 10. 1.
4 This verse is addressed by the sacrificer to the praising

priest. 5 Sama Veda, II . 8. 1. 10. 2.
6 Sama Veda, II . 8. 1. 10. 3.
7 Sama Veda, I. 3. 1. 3. 2.
8 i.e. from heaven or from our enemies’ abode.



11. S a k r a , let us go, proved in deeds, to deeds; Varga xvn. 
thunderer, cleaver of mountains, let us conquer in
battles by thy steeds.1

12. W e refresh thee, Satakratu, with our 
praises, as (the herdsman) the cattle with (different 
kinds of) pasture.

13. All mortal natures, Satakratu, are moved by 
desire \ we feel wishes, 0  thunderer.

14. O son of strength, men, uttering their desires, 
abide happily in thee; none, Indra, surpasses^thee.

15. Showerer (of blessings), protect us by thy 
action, which is most bounteous yet awful, foe-terri­
fying yet manv-cherishing.1 2 3 4

16. '“.Rejoice us,1 I ndra, Satakratu, as thou re- Varga xvnr. 
joicest in that most glorious exhilaration of the
Soma •

17. That Soma of thine, Indra, which is most 
widely renowned, most destructive of thine enemies, 
and most renovating to thy strength.

18. Thunderer, smiter of enemies, truthful drinker 
of the Soma, we know (the wealth) which is given 
by thee to all thy votaries.

1 Sayana says “ by steeds given by thee.”
2 So Sayana, who explains purandhya by baJiundm dharayitrya: 

but he himself explains the word in v. 35. 8 (no ratham ava pur- 
andhjd) by solhanabuddhya. I  should therefore prefer to trans­
late the verse, “ Showerer, protect us by thy care, by thy good 
providence, which is bounteous and yet awful and foe-terrifying.”

3 Sama Yeda, I. 2. 1. 3. 2.
4 Benfey takes it “ des Rauschs berausche dieh.”
VOL. V. n



19. Let our voices praise on every side the (Soma) 
effused to the exhilarated I ndra ; let the priests do 
honour to the (Soma) honoured of all.1

20. W e invoke, now that the Soma is effused, 
that I ndra in whom all graces are at their height, 
and in whom the seven associated priests rejoice.1 2

Varga xix. 21. 3The gods extended the heaven-revealing 
sacrifice in the Trikadruka days,4—may our praises 
prosper it.

22. Let the $ 0»m-drops enter thee as the rivers 
the sea; none, I ndra, surpasses thee.5

23. I ndra, showerer (of blessings), wakeful one, 
thou hast attained by thy might the drinking of the 
Soma which enters into thy belly.6

24. I ndra, slayer of V ritra, may the Soma he 
enough for thy belly, may the drops be enough for 
thy (various) bodies.7

1 Sama Veda, I. 2. 2. 2. 4; II . 1. 2. 4. 1.
2 Sama Veda, II . 1. 2. 4. 2.
3 Sama Veda, II . 1. 2. 4. 3. The verse has already occurred 

in viii. 13. 18, and Sayana there took yajnam as Indra, sc. yash- 
tavyam.

1 These are the first three days of the abhiplava, a religious 
ceremony which lasts six days and is a part of the Gavamayana 
sacrifice. The first three days are severally called jyotis, go and
ayus, the last three go, ayus and jyotis.

6 Sama Veda, I. 3. 1. 1. 4; I I .  8. 2. 2. 1.
6 Sama Veda, II . 8. 2. 2. 2.
1 Sama Veda, II. 8. 2. 2. 3. Sayana explains dTiamabhyali for 

thy various bodies or splendours, ndndvidhebhyah sarirebhyas tava 
tejobhjo va.



25. 1 Srijtakaksha sings enough for a horse, enough 
for a cow, enough for a house of Indra’s.1 2

26. When our $omffl-libations are effused, thou 
art abundantly able3 (to drink them),—may they he 
enough for thee, the bounteous.

27. May our praises reach thee, thunderer, eyen Varga xx. 
from afar ; may we obtain thy (wealth) abundantly.

28. 4Thou verily lovest to smite the mighty,5 thou 
art a hero and firm (in battle), thy mind is to he 
propitiated (by praise).

29. Lord of great wealth, thy bounty is possessed 
by all thy worshippers ; therefore, Indra, he also my 
ally.6

30. Be not like a lazy B rah m an , 0  lord of food ; 
rejoice thyself by drinking the effused Som a mixed 
with milk.7

1 Sama Veda, I. 2. 1. 3; 4, with gayata srutakaksha for gayati 
srutakakshah.

2 I t  is not clear whether these gifts are past or future ones,—
Sayana allows both interpretations. He explains Indrasya dhamne 
as “ for a house given by Indra.” Benfey takes it as Indra’s 
heaven.

3 Sayana takes Ihiishasi as for lhavasi, or &s=prapaya, “ bring 
us abundant wealth.” The St. Petersb. Diet, derives it from 
Ihush “ sich ernstlich bemiihen um.”

4 Sama Yeda, I. 3. 1. 4. 10; II . 2. 1. 18. 1.
5 Benfey takes virayu as “ helden-liebend.”
6 Sama Yeda, I I .  2. 1. 18. 2.
1 Sama Yeda, IT. 2. 1. 18. 3. Brahman is explained here by 

Sayana as a Brahmana, but cf. Haug’s Ait. Brahm. pref. p. 20, 
and his transl. p. 376.



31. Indra, let not the threatening prowling 
(demons) obstruct us at night; let us smite them 
with thee as our helper.1

32. With’thee, I ndra, as our helper, let us answer 
our enemies; thou art ours, we are thine.

33. Indra, may thy friends, the chanters, worship 
thee, devoted to thy service and again and again 
reciting thy praise.

StJKTA X III, (XCIII.)

T he deity  is I sidba, b u t in  th e  las t verse he  is associated w ith  the 
E ibhus ; th e  Rishi is Sukaksha ; th e  m etre is Gayatr'i.

Varga xxi. 1. Thou risest, 0  sun, on (the sacrifice of I n d r a ) 

the showerer (of blessings), the bountiful giver, 
famed for his wealth, the benefactor of men ; 1 2

2. 3Who cleft the ninety-nine cities4 by the 
strength of his arm, and, slayer of Y ritra, smote 
A h i.5

3. May I ndra, our auspicious friend, milk for us, 
like a richly-streaming (cow), wealth of horses, kine, 
and barley.6

4. Whatsoever, 0  Sun, slayer of Y ritra, thou hast 
risen upon to-day,—it is all, Indra, under thy power.7

1 Sama Veda, I. 2. 1. 4. 4, with yamata for yaman.
7 Sama Veda, I. 2. 1. 4. 1; II . 6. 3. 4. 1. Indra is himself

one of the twelve Adityas.
s Sama Veda, II . 6. 3. 4. 2. 4 Cf. Eig V. II. 19. 6.
5 Sc. the cloud. 6 Sama Veda, II. 6. 3. 4. 3.
7 Yajur Veda, 33. 35. Sama Veda, I. 2. 1. 4. 2.



5. When, swelling in thy might, lord of the good,1 
thou thinkest “ I shall not die,” that thought of 
thine is indeed true.

6. Thou goest at once, Indra, to all those Soma- Varga xxii. 
libations which are effused afar or effused near.

7. We invigorate that (great) Indra for the 
slaying of mighty Yritra ; may he be a bounteous 
showerer (of wealth).2

8. 3Indra was created4 for giving, he, the most 
mighty, was set over the exhilarating Soma ; he, the 
glorious one, the lord of praise, is worthy of the Soma.

9. The mighty (Indra), unassailed by his foes, 
hastens to confer wealth on his worshippers,—ren­
dered keen by their praises as a weapon, full of 
strength and invincible.5

10. Indra, worthy of our praise, do thou, hymned 
by us, make our path plain even in the midst of 
difficulties, (hear us), Maghavan, if thou lovest us ;

11. Thou whose command and rightful empire6 Varga xxiii. 
neither god nor irresistible hero can harm.

12. Yea, deity of the handsome jaw, the two god­
desses, heaven and earth, both worship thy resist­
less consuming might.

1 According to Sayana “ lord of the nakshatras.”
2 Sama Veda, I. 2. 1. 3. 5 ; II . 5. 1. 10. 1.
3 Sama Veda, II . 5. 1. 10. 2, with hale for made.
1 Sayana adds “ by Prajapati at the time of creation.”
6 Sama Veda, II. 5. 1. 10. 3, with ugro for rishwah.
6 Sayana gives another explanation of swarajya as swarga- 

swamitwa.



13. I t  is thou that keepest this bright milk in 
the black, red, and spotted cows.

14. W hen all the gods’ fled in various directions 
from the splendour of the demon Ahi, and when 
fear of the deer1 seized them,

15. Then was my Indra] the repeller; then did 
the smiter of Yritra put forth his might, he who 
hath no existent enemies, the invincible.

Varga xxiv. 16. (Priests), I  bring to you men, for great 
wealth, that renowned and mighty one who utterly 
destroyed Yritra.1 2

17. 30  thou bearing many names and praised by 
many, when thou art present at our various Soma- 
libations, may we be endowed with a kine-desiring 
mind.4

18. May the slayer of Y ritra, to whom many 
libations are offered, know our desires,— may Sakra 
hear our praises.5

19. Showerer (of blessings), with what coming

1 Cf. i. 80. 7; v. 32. 3 ; 34. 2.
2 Sama Veda, I. 3. 1. 2. 5, with asishe for a sushe. I  should 

prefer to take charshan'inam as governed by the epithets of Indra, 
“ renowned and mighty amongst men.”

3 Sama Veda, I. 2. 2. 5. 4.
4 Sayana explains this to mean “ may we obtain kine.” 

Gavyayd should mean “ with a desire for milk.” Might it be 
rendered “ Come with this mind, with this desire for milk, 
when thou art present at our Soma offerings ” ?

5 Sama Veda, I. 2. 1. 5. 6, reading lodhanmanah.



of tliine dost thou gladden us, with what corning 
bringest thou (wealth) to thy worshippers ? 1

20. A t whose hymn-accompanied libations does 
the showerer, the lord of the N iy u ts ,1 2 the slayer of 
Vritra, rejoice to drink the S om a  ?

21. Eejoicing (in our oblations), bring us wealth yargaxxv. 
a thousandfold; remember that thou art the giver
to thy votary.

22. These /Stoma-libations with their wives pro­
ceed (to I ndra) longing to be drunk ; the stale 
S o m a , pleasing to the taste, goes to the waters.3

23. The sacrificing priests, invigorating (Ixdra) 
by their offerings at the sacrifice, have by their 
might dismissed him to the A v a b h r ith a .4

24. May those two golden-maned steeds together 
exulting bring him to our wholesome offering.5

1 Yajur Yeda, 36. 7. Sanaa Yeda, II . 7. 3. 7. 1.
2 The Niyuts are Yayu’s horses, which he is said to have lent 

to Indra on one occasion in battle.
3 This is a very obscure verse; Sayana follows the explanation 

given by Yaska, Nir. v. 18. The epithet patmvantah “ with 
their wives or protectresses ” is said to allude to the two kinds 
of water, the Vasativaryah and the Elcadhanah, used in the Soma 
offerings. (Cf. Ait. Brahm. ii. 20.) At the time of the Ava­
bhritha, or concluding ceremonies of purification, the rij'islia or 
stale Soma is thrown into the waters. The epithet nichumpunah, 
which Yaska explains niohanianena pr'inati, is derived by Mahf- 
dhara (Yajur Y. 3. 48) from the root chup ‘ lente incedere,’ and 
similarly the St. Petersb. Diet, explains it ‘ schliipfrig.’

4 Sama Yeda, I. 2. 2. 1. 7, with vridhantah.
See viii. 32. 29.



25. Kesplendent (A gni), these /SWa-libations are 
effused for thee, and the dipt grass is spread ; bring 
I ndra hither for his worshippers.1

Varga xxvi. 26. May he give strength and his brilliant heaven 
and precious things to thee his worshipper, and to 
his praising priests ; worship I ndra.

27. I prepare, Satakratu, thy strong (Soma) and 
all thy praises; he gracious, Indra, to thy hymners.

28. Bring us what is most auspicious, Satakratu, 
(bring us) food and strength, if thou hast favour to 
us, I ndra.1 2

29. Bring us all blessings, Satakratu, if thou 
hast favour to us, I ndra.

30. Bearing the effused libation, we invoke thee, 
mightiest slayer of Y ritra, if thou hast favour to 
us, I ndra.

Varga xxviT. 31. Come with thy steeds to our effused libation,
lord of the Soma,—come with thy steeds to our 
effused libation.3

32. 4Indra, Satakratu, mightiest slayer of 
Yritra, thou whose power is known in a twofold 
way,5 come with thy steeds to our effused libation.

1 Sama Veda, I. 3. 1. 2. 10, but with some variations.
2 Sama Veda, I. 2. 2. 3. 9.
3 Sama Veda, I. 2. 2. 1. 6; II . 9. 1. 10. 1.
4 Sama Veda, II . 9. 1. 10. 2.
5 i.e. Thou art known in thy terrible form as the slayer of 

Vritra, etc., and in thy merciful form as the protector of the 
world. Cf. sup. 70, 2. The St. Petersb. Diet, explains dwitd 
as 1 besonders.’



33. Slayer of Vritra, thou art the drinker of 
these Soma juices, come with thy steeds to our 
effused libation.1

34. 2 May I ndra bring to us the bounteous E ibhu 
E ibhukshana1 * 3 to partake of our sacrificial viands ; 
may he, the mighty, bring the mighty (Vaja).

A N T J Y A I A  X .

A D H Y A Y A  Y I .  C o n t i n u e d .

Sukta I. (XCIY.)

The deities are the Makuts ; the Rishi is VrNDtr or P4iadaksha 
of the family of Angieas ; the metre is Gayatr'i.

1. 4 The cow5 (Prisni), the food-desiring mother Xxyiii 
of the wealthy M a ruts, drinks (the Soma),— she is 
worthy of all honour, who yokes (the mares) to their 
chariots,

2. She, in whose presence all the gods observe 
their functions, and the sun and moon move in peace 
to enlighten the world.

1 Sama Yeda, II. 9. 1. 10. 3.
8 Sama Veda, I. 3. 1. 1. 6.
3 Ribhukshana was the eldest and Vaja the youngest of the 

three brothers. The Ribhus have a share in the evening 
libation between Prajapati and Savitri, see Ait. Brahm. iii. 30.
This verse is addressed to the Ribhus in the evening libation on 
the ninth day of the Dwadasaha ceremony (ib. v. 21).

4 Sama Veda, 1. 2. 2. 1. 5.
5 Cf. i. 23. 10 ; ii. 34. 2, etc.



3. Therefore all our priests in their worship 
always sing the Maruts that they may drink the 
Soma}

4. This Soma is effused (by us); the self-resplen­
dent Maiiuts drink of it, and the A swins.1 2

5. 3 Miiea, A eyaman, and Yaeuna drink (the 
Soma), purified by the straining cloth, abiding in 
three places,4 and granting posterity.5 6

6. I ndea also is eager in  the morning to drink 
this effused (Soma) mixed with milk, as a priest (to 
praise the gods).5

Yarga xxix. 7. When do the sages flash like waters across 
(the sky) ? when do the M a e u t s , pure in vigour, 
destroyers of enemies, come to our offering ?

1 Sayana explains this verse, “ all our priests in their worship 
always sing that (might of the Maruts) that they may drink the 
Soma; the Maruts (are to he invoked by us).”

2 Sama Yeda, I. 2. 2. 3. 10; I I .  9. 1. 8. 1. The construction 
would rather indicate that sivarajah is an epithet of asya 
(somasya), not of marutah.

3 Sama Yeda, II . 9. 1. 8. 2.
i “ The Soma juice, when it is extracted, is poured into the 

Adhavanvya, a kind of trough. Thence it is poured into a cloth, 
in order to strain it. This cloth is called Pavitra or Dasapavitra. 
Below the cloth is another trough called Phtabhrit ” {Ilaug). 
These are the “ three places” of the text.

5 Javatah is a hard word. Sayana explains it stutyajanavantam 
“ having reference^to praiseworthy persons” ; I  have adopted 
the rendering of the St. Petersburg Diet. “ an Nachkommen- 
schaft reich, der_Nachkommenschaft geben kann.’’

6 Sama Yeda, II . 9. 1. 8. 3.



8. 0  shall I  to-day possess your protection, mighty 
deities, beautifully bright in yourselves (though un­
adorned) ?

9. (W e invoke) those M a r u t s  to drink our Soma, 
who have spread out all the things of earth and the 
luminaries of heaven.

10. 0  Maruts, I  invoke you, resplendent, of 
pure vigour, to drink this Soma.

11. I  invoke those M a r u t s  to drink this Soma, 
who have established heaven and earth.

12. I  invoke that band of the Maruts, abiding in 
the clouds, the showerers, to drink this Soma.

Sukta II . (XOY.)

T he d e ity  is I kdka ; th e  R ish i is T ibaschi of the fam ily of 
Angieas; th e  m etre  is Anushtubh.

1. 0  Indra worthy of praise, when the Soma is Varga xxx. 
effused, our songs hasten to thee as a charioteer (to
his goal); they low towards thee as cows towards 
their calves.1

2. Indra worthy of praise, let the bright Soma- 
libations come to thee; drink thy portion of the 
beverage; Indra, in all places it is fit for thee.

3. Drink to thy fill, Indra, the effused Soma 
brought by the hawk,2 thou art the lord of all the 
divine hosts,3 thou art the self-resplendent.

1 Sama Yeda, I. 4. 2. 1. 8. 2 Cf. i. 80. 2.
3 Sayana takes saswat'mdm w ith  vis dm, as laJiundm marud- 

ganandm sarvesham devayanandm, cha.



4. Hear, Indra, the prayer of Tieaschi who 
worships thee, and satisfy him with wealth bringing 
gallant offspring and cattle,—for thou art mighty.1

5. To him who has made for thee this newest 
joy-giving hymn, do thou, I ndra, (extend) thine 
ancient truthful providence to which all hearts are 
known.1 2

Varga xxxi. 6. Let us praise that I ndra whom our chants and 
hymns have magnified; we worship him, desirous 
to honour his many deeds of might.3 4

7. 4 Come let us praise the purified Indra with a 
pure Saman and with pure recited hymns ; let the 
pure (Soma) mixed with milk gladden him waxing 
strong.5 6

8. 6 Come to us, Indra, purified; purified with thy 
pure protecting hosts; 7 purified establish wealth 
in us ; purified and now worthy of the Soma, rejoice.

9. Purified, I ndra, give us wealth ; purified give

1 Sama Veda, I. 4. 2. 1. 5 ; II . 2. 2. 19. 1.
3 Sama Veda, II. 2. 2. 19. 2, with yas ta Indraiox Indra yas te.
3 Sama Veda, II. 2. 2. 19. 3.
4 Sama Veda, I. 4. 2. 1 . 9 ;  I I .  6. 2. 9. 1, with suddhaih in

the second line for suddha.
6 Sayana illustrates this and the following verses by a legend 

from the Satyayana Brahmana. Indra, after the slaughter of 
Vritra, being polluted by the guilt of Brahmanicide, begged the 
Eishis to purify him by their Saman hymns. They accordingly 
said these verses and he became purified; and they then offered 
him the Soma, etc.

6 Sama Veda, II. 6. 2. 9. 2. 7 The Maruts.



to thy worshipper precious th ings; purified thou 
smitest thy enemies ; purified thou desirest to give 
us food.1

SriKTA I I I .  (XCYI.)

The deity of the hymn is I ndra, except that in the last part of 
the fourteenth verse the Maruts and in the fifteenth I ndra and 
Brihaspati are addressed; the Rishi is Dstjtana, the son of 
the Martjts, or Tiraschi ; the metre is Trishtubh, except in the 
fourth verse, where it is Viraj.

1. For him the dawns prolonged their rising ; for Varga 
I ndba. the nights uttered auspicious voices by night;1 2
for him the waters, the mothers, the seven rivers, 
stood, offering an easy passage for men to cross over.

2. By him the thrower, unaided, were pierced 
asunder the thrice seven table-lands3 of the moun­
tains heaped together; neither god nor mortal 
could do what he, the showerer, in his fullgrown 
strength has done.

3. Ixdha’s iron thunderbolt is grasped firmly in 
his hand; enormous strength resides in his arms; 
when he goes forth (to battle) there is ample em­
ployment for his head and his mouth,4 and (his 
followers) rush near him to hear his commands.

1 Sama Yeda, II . 6. 2. 9. 3.
2 Sayana’s explanation is, “ All men read the Yeda, etc., in 

the latter half of the n igh t; therefore the voices of the night 
were auspicious; they studied the Yeda under Indra’s direction.”

3 For this legend compare supra, p. 150.
4 i.e. his head is employed in fitting the helmet, etc., and his 

eyes in seeing the enemy; and the mouth issues its various orders.



4. I think thee the most worthy among those 
worthy of sacrifice ; I think thee the overthrower of 
the imperishable1 (mountains) ; I think thee, I ndra, 
the banner2 of warriors; I think thee the showerer. 
(of blessings) to men.

5. When, I ndr a, thou graspest in thine arms 
thy pride-humbling thunderbolt to smite Ahi, when 
the mountain-clouds loudly roar and the cows3 
loudly bellow, then the Brahmans4 offer their 
worship to Indra.

xxxiii us Praise Indra who produced all
these things, to him all beings are subsequent; 
may we maintain friendship with I ndra by our 
hymns,5 let us bring the showerer (of blessings) 
near us by our praises.

7. 6 All the gods who were thy friends forsook 
thee, flying away at the snorting of Y ritra ; 0 
I ndra, let there be friendship to thee with the 
M ardts ; 7 then dost thou conquer all these hostile 
armies.

1 Sayana adds another interpretation “ of the heroes not to be 
overthrown.”

2 Another hut less likely interpretation is “ the manifester of 
thyself to thy worshippers.”

3 The cows are the waters pent within the clouds.
4 Sayana explains Irahmanah as “ the Brahmans,” or as “ the 

mountains, etc.”
6 Sayana takes mitram as for maitr’im ; hut he offers another

interpretation, “ let us say by our hymns ‘ may we be friends 
with Indra.’ ” 6 Sama Yeda, I. 4. 1. 4. 2.

7 Cf. Ait. Brahm. iii. 20. The Maruts alone did not leave him.



8. These sixty-three Maruts1 were worthy of 
sacrifice, nourishing thy vigour like cows gathered 
together; we come to thee, do thou grant us our 
portion; so will we produce strength in thee by 
this offering.

9. Thy sharp bow, the host of Maruts, and thy 
thunderbolt who, Indra, has ever withstood ? The 
Asuras are weaponless and abandoned by the gods, 
drive them away by thy discus, 0  lUjisliin?

10. Send forth an excellent hymn to great 
( I ndra), the strong, mighty, and most fortunate,
(that he may prosper) my cattle ; u tter many praises 
to I ndra who is borne by praise,1 2 3 may he speedily 
give much wealth to me.

11. Send forth thy praise to mighty I ndra who is yarfra 
borne by hymns, as (a sailor sends a traveller) in a XXXIV> 
ship across the rivers; bring to me by thy rites that

1 Trih Shashtih would properly mean ‘ thrice sixty,’ but 
Sayana takes it expressly as sixty-three, and explains it by 
adding that there were nine companies of the Maruts, each com­
posed of seven. The White Yajur Yeda, 17. 81-86 (cf. 39. 7), 
gives six companies of seven each; and Sayana in his Comm, on 
Taitt. Samh. i. 5. 11, where he quotes ii. 2. 5, (saptagana vai 
Marutah) similarly gives the same number (42), but with ap­
parently differing names; he adds however, “ the other gana is 
to be sought in another sakha.” Here he quotes five ganas from 
the Samhita, iv. 6. 5; a sixth, he says, is found in a Khila or 
supplementary portion, and the three ganas remaining to make 
up the total of 63 he takes from the Taitt. ifranyaka, iv. 24, 25.

2 Cf. viii. 86. 4.
3 Cf. i. 30. 5 ; 61. 4.



w ealth  w h ich  belon gs to h im  renow ned  and bene­

ficent ; m ay he sp eed ily  g iv e  m uch w ealth .
12 . Perform  those r ites o f th in e  that I ndra may 

accept them  ; praise h im  to w hom  praise belongs, 
w orship  him  w ith  th y  s e r v ic e ; 0  priest, adorn th y­
self, gr iev e  n ot (for p o v e r ty ) ; le t  I ndra hear thy  

praise, m ay h e sp eed ily  g iv e  m uch w ealth .
1 3 . lrThe sw ift-m ov in g  K rishna w ith  ten  thousand 

(dem ons) stood on th e  A msumati ; b y  h is might 
I ndra caught h im  sn ortin g  ( in  th e  w a te r ) ; he, 
b en evo len t to man, sm ote h is  m alicious (bands).1 2

14. 111 have seen  th e  sw ift-m o v in g  (demon) 
lu rk in g  in  an inaccessib le place, in  th e  depths of

1 Sama Veda, I .  4. 1. 4. 1, w ith  smhitim nrimana adhadrah as 
the last clause.

2 Sayana illustrates this and the  following verses by a legend 
th a t Indra, aided by  B rihaspati and the  M aruts, slew the asura 
K rishna, who w ith  10,000 other asuras had  occupied the river 
Am sum ati, which is said to be th e  Yamuna. H e adds a different 
legend from the Brihaddevata, which, however, not being 
declared by a rishi, is not to be im plicitly received. (On this 
cf. M uller’s remarks in  Var. L ectt.) This other account is to 
the effect th a t the Soma, being afraid of V ritra, took refuge with 
the K urus by the river Amsumati. Ind ra  followed i t  with 
Brihaspati and the M aruts, and begged it  to return . I t  however 
refused, and attem pted to resist; b u t i t  was ultim ately  conquered 
and carried back to  the gods, who drank i t  and in consequence 
vanquished the demons. Drapsa is a common word for Soma, 
‘ the dropping,’ and can hard ly  mean ‘sw ift-m oving’ as Sayana 
takes it. Benfey refers the line to the cloud, taking Amsumati 
as the sunlight, “ In  die Anqumatf sinkt niedereilend, her- 
schreitend m it zehntausenden der schwarze.”
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the river Amsumati, (I have seen) Krishna stand­
ing there as (the sun) in a cloud; I appeal to you, 
showerers; conquer him in battle.1”

15. Then the swift-moving one shining forth as­
sumed his own body by the A msumati, and Tktvra 
with Brihaspati as his ally smote the godless1 2 hosts 
as they drew near.

16. 3As soon as thou wast born, Indra, thou wast Varga xxxv. 
an enemy to those seven who had no enemy; 4 thou 
recoveredst the heavens and earth when concealed
(in darkness); thou causest joy to the mighty worlds.

17. Thunderer, thou, the resolute one, didst smite 
that unrivalled might with thy bolt; thou destroyedst 
Sushna with thy weapons, thou recoveredst the 
cows, Indra, by thy wisdom.

18. Thou, showerer, wast the mighty destroyer of 
the hindrances of thy worshippers; thou didst set 
free the obstructed rivers, thou didst win the waters 
which the Dasas had mastered.

19. He who noble in his exploits rejoices in the

1 This is Indra’s speech to the Muruts. I  suppose the simile 
means that, though the demon thinks to conceal himself, he is 
seen as clearly by Indra as the sun is behind a cloud.

2 Sayana explains adev'ih as “ not shining, dark,” or “ not to 
be praised” (Yirgil’s “ illaudati ” ).

3 Sama Veda, I. 4. 1. 4. 4.
4 Sc. Krishna, Vritra, Kamuchi, Sambara, etc. Another in­

terpretation is “ thou wast an enemy to those who had no enemy, 
on behalf of the seven sages (the Angirasas), i.e. in order to 
recover their cows.”

VOL. V. 0



$ 0»za-libations, he whose wrath cannot be repelled 
and who is wealthy as the days,1 he who alone per­
forms the rites for his worshipper,— he, the slayer 
of Vritra, men say, is a match for all others.

20. I ndra is the slayer of V pjtra, the cherisher 
of m en; let us invoke him, worthy of invocation, 
with an excellent hym n; he is Maghavan, our pro­
tector, our encourager, he is the bestower of food 
that brings fame.

21. As soon as he was born, he, I ndra, the slayer 
of V ritra, the chief of the B ibhus, was worthy to 
be invoked; he, performing many sacred acts for 
men, is worthy to be invoked for his friends like 
the quaffed /SWa-juice.

StfKTA IV. (XCYII.)

The deity is I nd ra ; the R ish i  is R ebha  of the family of K asyapa; 
the metre of the first nine verses is B r ih a ti, of the tenth and 
thirteenth A tijagati, of the eleventh and twelfth Uparishtdd- 
brihat'i, of the fourteenth Trishtubh, of the fifteenth Jagati.

Varga 1» I ndra, lord of heaven, with those good things 
XXXV1- which thou hast carried off from the Asuras do thou 

prosper, 0  Maghavan, thy praiser and those who 
have spread for thee the clipped grass.1 2

2. Those horses, those cows, that imperishable 
wealth which thou hast seized (from thy enemies),

1 Sayana adds “ wealth is produced in the days, not in the 
nights.”

2 Sama Veda, I. 3. 2. 2. 2.



— bestow them on the saerificer who offers the S om a  

and is liberal to the priests,— not on the niggard.
3. Let him, Indra, who sleeps away careless of 

the gods and offering no sacrifices,—let him lose his 
precious wealth by his own evil courses,1 and then 
do thou stow him away in some hidden place.

4. 1 2 Whether, Sakra, thou art in the far-distant 
region, or whether, slayer of Y ritra, thou art in the 
lower,3— the saerificer longs to bring thee, Indra, 
from thence by his hymns as by heaven-going4 
steeds;

5. Or whether thou art in the brightness of heaven, 
or whether in some region in the midst of the sea, 
or whether, mightiest slayer of Yritra, in some 
abode in the earth, or whether in the firmament,—  
come to us.

6. Indra, drinker of the S o m a , lord of strength, yarga
y  YXYTTnow that our $om<*-libations have been effused, do 

thou gladden us with wholesome food5 6 and ample 
wealth.

1 Sayana adds “ by gambling, etc.”
2 Sama Yeda, I. 3. 2. 3. 2.
3 Whether thou art in the heaven or in the firmament.
4 Sayana takes dyugat as an instrumental plural with its case-

termination dropped. The St. Petersb. Piet, takes it as an 
adverb “ durch den Himmel her.”

6 Siinritavatd “ truthful, right,” is also explained “ accom­
panied by truthful words; ” Sayana adds that it really means 
“ accompanied by children.” I t  should rather be “ gladden us 
with generous gifts.”



7. Leave us not, Indra, but share our jo y ; thou 
art our protection, thou art our kindred; Indra, 
leave us not.1

8. Sit with us, I ndra, at the oblation to drink 
the S om a  ; Maghavan, perform a mighty protection 
for thy worshipper, (seated) with us at the oblation.

9. Thunderer, neither gods nor mortals equal 
thee by their acts; thou surpassest all beings by 
thy might, the gods equal thee not.

10. 2The assembled (priests) have roused Indra., 
the leader, the conqueror in all battles; they have 
created him (by their hymns) to shine,— him the 
mightiest in his acts, the smiter of enemies for 
spoil, the terrible, the most powerful, the stalwart, 
the furious.

Varga 11. 3 The B ebhas have together praised I ndra 
X X X V I I I  ^

that he may drink the S o m a ; when (they praise)
the lord of heaven that he may wax strong (by the
oblations), then he, observant of pious rites, is united
to his strength and his protecting guards.1 2 3 4

1 Sama Yeda, I. 3. 2. 2. 8, with sadhamadye. Cf. also viii. 
3. 1.

2 Sama Yeda, I. 4. 2. 4. 1 ; I I .  3. 1. 14. 1, with several 
variations in the second line.

3 Sama Yeda, II. 3. 1. 14. 3, with sam u and swahpatih for 
sam im and swahpatim.

4 Sc. by the praises of the worshippers he acquires strength, 
and the Maruts are his guards.



12. *At the first sight (the B ebhas) bow to him  
who is the circumference of the wheel, the priests 
(worship) with their praise ( I ndra) the ram ; 1 2 radi­
ant and unharming, do you also, full of earnest­
ness, sing in his ear w ith  yonr hymns.

13. A gain and again I invoke the strong I ndra, 
Maghavan, who alone really possesses might, the 
irresistib le; may he draw nigh through our songs, 
most bounteous and worthy of sacrifice ; may he, the 
thunderer, make all things prosperous for our wealth.3

14. I ndra, m ightiest Sakra, thou knowest how  
to destroy those cities (of Sambara) by thy stren gth ; 
at thee all worlds tremble, thunderer,— heaven and 
earth (tremble) with fear.

15. I ndra, hero assuming many forms, may that 
truthfulness of thine protect me ; bear ns, thunderer, 
over our many sins as over w aters; when, radiant 
I ndra, w ilt thou give us some wealth, desirable to 
all, manifold in its kinds ?

1 Sama Yeda, I I .  3. 1. 14. 2, with alhisware.
2 Alluding to the legend of Indra’s carrying oif M edhatithi in 

the form of a ram. Cf. i. 51. 1 ; viii. 2. 40.
3 Sama Yeda, I. 5. 2. 3. 4, w ith some variations.



SEV E N T H  A D H Y A Y A .

M A N D A L A  V I I L  C o n t i n u e d .

A N U V X K A  X. Continued.

Sukta Y. (X CV III.)

The deity is I ndea ; the R is h i  is Nbimedha of the family of
Angibas ; the metre is Ushnih, hut in the seventh, tenth and
eleventh verses it  is Kalcubh, and in the ninth and twelfth
Para-ushnih.

Varga I. 1. Sing a S d m a n  to I ndra, a B r ih a t  to the mighty
sage, to the performer of religious rites, the all­
knowing one who longs for praise.1

2. Thou art the conqueror, I ndra ; thou hast 
lighted up the sun; thou art the maker of all, the 
lord of all the gods, the mighty.1 2

3. 3Thou hast pervaded the light of the sky,4 
illumining heaven by thy splendour; the gods, 
I ndra, submissively solicit thy friendship.

4. Come to us, I ndra, beloved one, triumphant,

1 Sama Veda, I. 4. 2. 5. 8 ; I I .  3. 2. 22. 1, with brahmalcrite 
for dharmakrite.

2 Sama Veda, I I . 3. 2. 22. 2. For viswadeva compare supra 
V. 82. 7.

3 Sama Veda, I I .  3. 2. 22. 3.
4 I  have here taken rochanam divah in its usual meaning. 

Sayana explains the line “ thou hast pervaded and illumined 
hy thy light heaven which manifests the sun (as being its re­
ceptacle).”



and whom none can conceal—lord of heaven, vast 
on all sides as a mountain.1

5. Truthful drinker of the Soma, thou surpassest 
heaven and earth; 0  Indra, thou art the fosterer 
of him who prepares the libation, thou art the lord 
of heaven.1 2 3

6. 3 Thou, Indra, art the stormer of many hostile 
cities, the slayer of the Dasyu, the fosterer of man,4 
the lord of heaven.

7. 5 Indra worthy of hymns, we send our earnest yarga n 
praises6 to thee as men going by water (splash their 
friends) with handfuls.7

8. 8As the lake (swells) with the rivers, so our 
praises, 0  hero, 0  thunderer, augment thee as thou 
growest more and more9 day by day.

1 Sama Veda, I. 5. 1 . 1 . 3 ;  II .  5. 1. 19. 1.
2 Sama Veda, I I .  5. 1. 19. 2.
3 Sama Veda, I I .  5. 1. 19. 3, with dhartd for dartd.

Sayana explains uu.iiio it. as '‘ the man who offers sacrifice.”
6 Sama Veda, I. 5. 1. 2. 8; II . 1. 1. 23. 1, with some varia­

tions.
6 Or "desires,” "prayers,” cf. i. 81. 8.
7 The schol. adds “ in sport.” Sayana, in his Comm, on the 

corresponding phrase in the Sama V. (not found in the Tibi.
Ind. ed.), udeva gmanta udahhih, explains it " a s  men going by 
the water, i.e. a river, or the waters, i.e. the sea (I read in 
Benfey’s quotation samudralahhanaih), desire an eightfold gain.”
Benfey translates it “ wir sprengten dir, wie Wellen fiber Wellen 
gehn.”

8 Sama Veda, I I .  1. 1. 23. 2.
9 Sayana takes Irahmani vavridhwamsam “ swelling with our 

praises even more than the lake.”



9. ’(The priests) by their hymn yoke in the swift 
deity’s huge broad-yoked chariot the- two Indra- 
bearing steeds yoked at a word.

10. 1 2Indra, all-beholding Maghavan, bring us 
strength and wealth; (we solicit thee) the host­
overpowering champion.3

11. 4 Thou hast been our father, 0  giver of dwell­
ings, thou our mother, 0  Satakratg ; we pray for 
that happiness which is tbine.

12. Mighty Satakratu, invoked by many, I 
praise thee desirous of offerings; do thou give us 
wealth.5 6 *

StfKTA VI. (XCIX.)
The deity and Rishi are the same ; the metre Pragatha.

1. Thunderer, thy worshippers, ready with their 
Varga hi. o1c)lat-ong) pave to-day and yesterday made thee

drink (the Soma) ; listen, I ndra, here to us who 
offer thee praise, and come thou to our dwelling.8

2. Handsome-jawed lord of steeds, rejoice (in the 
libation); we pray to thee, thy votaries come to

1 Sama Veda, II. 1. 1. 23. 3, adding swar-vi&a.
3 Sama Veda, I. 5. 1. 2. 7 ; II . 4. 2. 13. 1.
s So Sayana, supplying twam ayacliamahe. The true con­

struction is undoubtedly “ bring us a host-overpowering 
champion,” sc. a son.

4 Sama Veda, II . 4. 2. 13. 2.
5 Sama Veda, II . 4. 2. 13, 3, with sahasJcrita for satahrato.
6 Sama Veda, I. 4. 1. 1. 10; II . 2. 1. 14. 1, with stomava-

hasah for -sam.



th e e ; I ndra, worthy of praise, may thy  food be 
a pattern and excellent.1

3. 1 2As the gathering (rays) proceed to the sun, so 
(the Martjts proceed) to I ndra, and by their power 
divide all his treasures among those who have been 
or will be b o rn ; may we meditate on our share.3

4. Praise him the bestower of wealth, whose gifts 
are never e v il ; I ndra’s gifts are fo rtunate ; he 
directs his mind to the gift and mars not the desire 
of his worshipper.4

5. I ndra, thou conquerest in battles all opposing 
h o s ts ; 0  opposer who beatest down those who 
would oppose, thou art the smiter of the wicked,

1 Sama Veda, I I .  2. 1. 14. 2, w ith  uhthya for uldhya. Sayana 
takes upamani as upamdna-bhutani\ i t  means ra th e r ‘magnificent.’

2 Sama Veda, I .  3. 2. 3. 5 ; I I .  5. 2. 14. 1, reading ja to  jan i- 
mani and didhimah. Y ajur Veda, 33, 41.

3 This is an obscure verse and Yaska’s interpretation (JVtr. 
vi. 8) throws bu t little  light. Sayana gives another explanation, 
in  which he takes bhakshata as— bhajata, and not as=vibhajante, 
“ ( 0  worshippers), as the gathering (rays) proceed to the sun, 
so do you enjoy all the wealth of In d ra ; and le t us possess like 
an inheritance the treasures which by his power (he distributes) 
to him th a t has been or w ill be born.” Mahidhara’s explanation 
seems much simpler and better, “ the gathering (rays) proceeding 
to the sun distribute all In d ra ’s treasures (to living beings, sc. as 
rain, corn, e tc .) ; may we too by our power leave those treasures 
as an inheritance to him who has been or will be born.”

* Sama. Veda, I I .  5. 2. 14. 2, w ith  alarshiratim  for anarsard- 
tim.



the bringer (of evil to thine enemies), and the de­
stroyer of all.1

6. 1 2Heayen and earth  follow thy  destructive 
energy as mothers their c h ild ; since thou smitest 
Y ritra, all the hostile hosts, I ndra, fain t3 at thy 
wrath.

7. (Worshippers), summon h ither for protection 
him who never grows old, the repeller (of enemies), 
himself never repelled, the swift conqueror, the driver, 
the best of charioteers, unharm ed of any, the aug- 
m enter of water.4

8. W e solicit for our protection I ndra, the con- 
secrator of others5 but himself consecrated by none,

1 Sama Yeda, I .  4. 1. 2. 9 ; I I .  8. 1. 8. 1, w ith  vritra tuh  for 
viswatuh. Y ajur Yeda, 33, 66. M ahidhara takes tiirya  as an 
im perati\e= m araya , not as a vocative.

2 Sama Yeda, I I .  8. 1. 8. 2. Y aju r Yeda, 33, 67.
3 The tex ts of B Y .,  S.Y., and Y.Y. read snathayanta, which 

properly means “ to k ill,” h u t m ust here have a passive meaning. 
Sayana and M ahidhara read srathayanta, which they  explain 
khinna lhavanti, “ they are wearied, afflicted.” Benfey translates 
i t  “ sinkt kraftlos,” and adds in Gloss. “  gnath h a t hier wohl un- 
zweifelhaft die Bed. von grath ‘ la x a r i’ ‘ erschlaffen.’ ” Sratha­
yanta is probably the righ t reading.

4 Sama Yeda, I .  3. 2. 5. 1.
5 Mahidhara (Yaj. Y. 12. 110) explains i&hJcartdram as yajna- 

nishpadakam, bu t Sayana takes i t  as satrunam  (?) samsJcartaram. 
As one of the meanings of samskara is the investiture w ith the 
sacred thread, and vratya  is th e  name for one in  whose youth 
the customary observances have been omitted and who has not 
received his investiture w ith  the  sacred thread, the epithet



produced by strength,1 possessing an hundredfold 
protection, possessing hundredfold knowledge, a 
common deity to many, hiding treasures in his store­
house and sending wealth (to his votaries).

StkTA V II. (C.)
The deity is I ndra, except in the tenth and eleventh verses, where 

it is VAch ; the Rishi is Nema of the family of Bhrigtj, except 
in vv. 4, 5, where it is said to be I ndra ; the metre is Trishtubh 
except in the sixth verse, where it is Jagati, and in the seventh, 
eighth and ninth, where it is Anushtulh.
1. I here go before thee2 with my son, the Yiswe Vaisa IV’ 

D evas follow after me; if, Indra, thou keepest 
wealth for me, then put forth thy strength on my 
side.3

2. I  offer the beverage of the exhilarating drink 
first to thee, let the effused enjoyable Soma be 
placed within th ee; be thou a friend on my right 
hand, then will we two smite our many enemies.

3. Offer fervently, my war-loving companions, 
true praise to Indra, if  he truly ex ists; Nema says 
“  verily there is no I ndra;” who has ever seen him ? 
whom shall we praise ?

anishkritam may perhaps illustrate the application of the term 
vratya to the supreme Being in PrasnaTJpan. ii. 11, cf. Sankara’s 
comm. “prathamajatwad anyasya samskartur abhavdd asamskrito 
vratyas twain swabhavata eva suddhah.” Grrassmann explains 
ishJcartaram anishkritam as ‘ director, thyself undirected.’

1 Cf. viii. 90. 2.
2 Sayana adds “ to conquer my enemies.”

i.e. if thou wishest to give me the wealth of my enemies, 
come and help me to overcome them.



4. (Isdba speaks) u Here I am, worshipper, be­
hold me here ; I overpower all beings by my might; 
the offerers of sacrifice magnify me by their praises ; 
I, the shatterer, shatter the worlds.

5. “ When the lovers of sacrifice ascended to me 
sitting alone on the back1 of my well-loved (firma­
ment), then my mind verily proclaimed to my heart, 
‘ my friends with their children are crying to me.’ ”

6. Yerily all those deeds of thine, Magiiavay, are 
to he proclaimed, which thou hast achieved for him 
who offers libations in the sacrifices ‘ that wealth of 
P aeavat,2 collected by many,3 thou hast opened to 
Saeabha, the kinsman of the Jiishi.

Varga v. ^ aste now severally forw ard; he is not here
who stopped your way,— has not I ndea let fall his 
thunderbolt in the very vitals of that enemy ? 4

-Saryatasya prishthe is explained by the Schol. as hantasya 
antarihhasya prishthe. Cf. Plato, PhEedrus, eVt tw tov ovpavov
V(OT(p.

2 Sayana only adds “ a certain enemy so called.” Paravata 
probably means “ brought from afar.”

3 Sayana takes puru-samlhritam adverbially (but perhaps only 
as an alternative rendering, see var. lect.); “ that wealth of 
Paravat thou hast opened to Sarabha, so that it now is collected 
by many.” He only adds that Sarabha was a Eishi.

4 I  have ventured to give an independent version of this verse, 
as I  do not quite understand Sayana’s Comment. He apparently 
reads ni for the na of the second line, and seems to explain the 
verse: “ that enemy who was running forward and stayed not 
apart and did not hinder you,—Indrahas thrown (nyapipatat) his 
bolt in the vitals of that enemy.”



8. Supaiina, rushing swift as thought, passed 
through the iron city ; then having gone to heaven 
he brought the Soma to the thunderer.1

9. The thunderbolt lies in the midst of the sea, 
covered with the w aters; (the foes) flying in front 
of the battle bring offerings of submission to it.

10. W hen V ach, the queen, the gladdener of the 
gods, sits down (in the sacrifice) uttering things not 
to he understood, she milks water and food for the 
four quarters (of the earth) ; whither now is her 
best portion gone ? 1 2

11. 3The gods produced the goddess Vach; her

1 This alludes to the legend of the Gayatri as a bird fetching 
the Soma from heaven. Sayana explains ay mini “ i ron” as 
hiranmay'wi “ golden,” in allusion no doubt to the other legend 
which represents the cities of the demons as made of iron on the 
earth, silver in the firmament, and gold in heaven (Ait. Brahm. 
i. 23).

2 Sayana quotes the N irukta xi. 28, and explains Vach here 
as the thunder (cf. viii. 69. 14); by the “ best portion” he 
understands the rain, “ which sinks in the earth or is taken up 
by the sun’s rays.” The verse appears to mean the same as 
Tennyson’s lines in the “ Talking Oak ” :

“ Low thunders bring the mellow rain 
Which makes me broad and deep.”

The sacrifice brings rain ushered in by th u n d er; and then it  is 
asked “ whither is the thunder gone now that it  has passed ? ”

3 Sayana adds to explain this verse, “  the thunder entering 
into all beings, becomes the speaker of moral tru th ,”  esha 
madhyamikd vdk sarvapranyantargata dharmalhivadin’i hhavati.



do animals of every kind1 u tte r; may she, Vach, 
the all-gladdening cow, yielding meat and drink, 
come to us, worthily praised.

12. 0  Y ishntj my friend, stride forth lustily; 0  
heaven, give room to contain the thunderbolt;1 2 3 let 
us smite Vritra, let us open the rivers; let them 
flow, set free, at the command of I ndra.

StTKTA V I I I .  (C l.)

T he deities of th e  first four verses and  p a r t  o f the  fifth  are M itea 
and  V aetota ; o f th e  re s t of th e  fifth  and th e  s ix th  th e  A dityas, 
of th e  seventh  and e igh th  th e  A sw ins, o f th e  n in th  and ten th  
VlYtr, o f th e  eleventh  and tw e lf th  SArya, o f th e  th irteen th  
U shas or SdBYAKRABHi, of th e  fo u rteen th  P avamI na (VAytt), 
of th e  fifteen th  and six teen th  th e  Cow. T he R ish i is J amad- 
a siu  o f th e  fam ily of B heigtt ; th e  m etre  o f th e  first, second, 
fifth, six th , seventh, e igh th , n in th , ten th , e leventh , and 
tw e lf th  verses is Pragatha ; of th e  th ird  G ayatri; o f th e  
fou rth  Satobrihat'i; of th e  th ir te e n th  B riha t'i; of th e  fo u r­
teen th , fifteen th  and s ix teen th  Trishtubh.

Varga vi. 1. That man verily consecrates the oblation for

1 Sayana adds “  w hether th e ir  u tterance  he a rticu la te  or in ­
a rticu la te .”

3 S ayana here quotes th e  follow ing passage from  the Brihad- 
devata. “ V ritra  had  enveloped th e  th ree  w orlds and stood 
there  in  h is fierce e n e rg y ; In d ra  could no t conquer him , and he 
w en t to  V ishnu and said, ‘ I  w ill sm ite V ritra , do thou stride 
fo rth  and stand by  m y side, and  le t th e  heavens give room for 
m y uplifted  thunderbo lt.’ V ish n u  consented and did so, and the 
heavens gave an  open space. A ll th is  is related  in  th is verse.”



the sacrifice, who brings quickly M itra  and Y aruna  
to the offerer for the attainment of his desires.1

2. Those two leaders of rites, great in might, far- 
seeing, resplendent, and most far-hearing, perform 
their deeds, like two arms,1 2 by the help of the rays 
of the sun.

3. M itra and Y arena, he who hastens to appear 
before you, becomes the messenger of the gods ; he 
wears an iron3 helmet, he exults in his wealth.

4. H e who has no pleasure in questioning, nor in 
repeated calling nor in dialogue,— defend us to-day 
from him and from his encounter, defend us from 
his arms.

5. 40  thou rich in offerings, sing to M itra , sing  
to Ary a ivtatst, a reverential hymn produced in the 
sacrificial chamber; 5 sing a propitiating address to 
Y aruna ; sing a hymn of praise to the kings.6

1 Y ajur Veda, 33, 87. Mahi'dhara differs from Sayana in his 
explanation, and gives it th u s : “ Verily that man who worships 
M itra and Varuna for the attainment of his desires and the giving 
of oblations, becomes thereby perfectly tranquil and able to 
perform the sacrifice ” (ridhag devatataye).

2 Sayana adds, as an explanation, “ that is, they obtain the 
sacrifice as the arms accomplish an object.”

3 Sayana says “ golden,” as often elsewhere (ayas-strshd).
4 Sama Veda, I . 3. 2. 2. 3, with varuthye  for variLthyam.
5 Sayana explains variithyam  as yajnagrihe lh a v a m ; the St. 

Petersb. Diet, gives it as “ Schutz gewahrend.”
6 Sc. Mitra, Aryaman and Varuna.



Varga vii. 6. It was these who sent the red victory-giving1 
Vasu,1 2 the one son of the three (worlds); they, the 
invincible, the immortal, overlook the abodes of 
men.

7. 0  associated Nasatyas, come both of you to 
my uplifted glorious praises and my rites, come to 
partake of my offerings.

8. Deities rich in food, when we solicit your 
bounty, that (wealth) which demons cannot thwart, 
—then, helping3 our praise directed to the east, 
come, leaders of rites, worshipped by J amadagnt.

9. Come, Vayit, to our heaven-reaching sacrifice 
with its beautiful hymns of praise ; this bright Soma 
has been kept for thee, poured out upon the middle 
of the straining cloth.4

10. The ministrant priest comes5 by the straightest 
paths, he brings the oblations for thy enjoyment;

1 Elsewhere Sayana explains jenya when connected with vasu 
asjetavya, “ what is to be conquered or won,” of. ii. 5. 1, vii. 
74. 3 ; here he takes it actively as jayasadhanam. The St. 
Petersb. Diet, explains it as “ edel von Abkunft, ryemuo?, 
acht, wahr.”

2 Sayana by his explanation vasakam seems here to take Vasu 
as for Vasum, sc. the Sun, as one of the Vasus, as he adds “ they 
send him for the dispelling of the darkness of the three worlds.” 
But it would be more natural to take it in its ordinary meaning 
‘ wealth,’ i.e. gold. “ I t  was these who sent the red gold 
victory-giving,” or “ the reward of victory.”

3 Perhaps rather “ inspiring,” cf. iv. 6. 1.
4 Yajur Yeda, 33, 85.
6 i.e. from the havirdhana, a cart for the Soma.
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X ia n
then, lord of the Niyut steeds, drink of both kinds, 
the Soma pure and that mixed with milk.

11. Verily thou art great, 0  Sun ; verily, A ditya, Varga viii. 
thou art great; the greatness of thee, the great one,
is praised; verily thou art great, O god.1

12. 2Verily, 0  Sun, thou art great in fame; 0  
god, thou art indeed mighty among the gods in 
might; thou art the slayer of the A suras,1 2 3 4 and the 
preceptor (of the gods); thy glory is widespread 
and to be marred by none.

13. She1 who was created beautiful and bright, 
bending downwards and receiving all praise, has 
been seen within (the world), like a brindled cow, 
advancing to the ten regions (spread out) like arms.

14. 5Three kinds of creatures went to destruction;

1 Sama Veda, I. 3. 2. 4. 4; II . 9. 1. 9. 1. with panishtama 
mahnna for panasyate addha. Yajur Veda, 33. 39.

2 Sama Veda, II . 9. 1. 9. 2. Yajur Veda, 33. 40.
3 Sayana explains asuryah by asuranam hanta; Mahfdhara 

takes it “ beneficent to living beings.” The true meaning is no 
doubt that given in the St. Petersb. Diet. “ unkorperlicb, geist- 
lieb, gottlich.”

4 This is explained to be Ushas, the dawn, or the light of the 
Sun.

5 This very obscure verse is explained in the Satapatha Brah- 
mana, ii. 5. 1, which gives a legend to the effect that Prajapati 
desired to create, and after intense meditation produced in suc­
cession three kinds of creatures—birds, small snakes (sarisripa), 
and serpents; but they all died. He then reflected on the cause 
of the failure ; and, perceiving it to he the want of nourishment, 
he caused milk to be produced in his own breasts. After this he
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the others came before Agni; the mighty one1 (the 
Sun) stood within the worlds; (Vayu), the purifier, 
entered the quarters of the sky.

15. (She who is) the mother of the R udras, the 
daughter of the Yasus, the sister of the Adityas, 
the home of ambrosia,—I have spoken to men of 
understanding,—kill not her, the sinless inviolate 
cow.

16. The divine cow, who herself utters speech and 
gives speech to others,2 who comes attended by every 
kind of utterance, who helps me for my worship of 
the gods,—it is only the fool who abandons her.

S uxta I X .  (C II .)

The d e ity  is A gnt ; th e  m etre is Gayatr'i; th e  R ish i is P eayoga 
of th e  fam ily o f B hkigu  or A sm  BAbhaspatya or P I vaxa, or 
one or both  of the tw o A gnis, the  sons of Sahas, called 
(xrihapati and Y avishtha.

Varga i x . 1. Divine A g n i , the ever young, the wise, the 
protector of the household, it is thou who givest 
abundant food to the worshipper.

2. Resplendent one, do thou, the all-knower, 
bring the gods hither with this our reverential 
hymn of praise.

created a fou rth  k ind  w hich  w ere th u s  fed and lived. The 
‘ others ’ are those w hich th u s  survived.

1 ‘ T he m igh ty  one ’ is explained as the Sun. Sayana, how ­
ever, adds th a t  others (as, e.g. th e  S atapatha B rahm ana) take i t  
as P ra jap a ti.

2 Sayana adds th a t m en are silen t w hile th ey  are hungry , bu t 
begin to speak w hen th ey  have eaten  food.



3. 0  ever youthful one, with thee as our ally, the 
sender of wealth, we overcome (our enemies) for 
the attainment of food.

4. 1 Like A up,va B hrigu1 2 3 and like A pnavXna,8 
I invoke the pure A gni, dwelling in the midst of 
the sea.4

5. I invoke A gni dwelling in the midst of the 
sea, the wise one, roaring like the wind, m ighty, 
w ith a voice like P art anya’s.

6. I invoke A gni dwelling in the midst of the Varga x. 
sea, like the energy5 of Savitri, like the enjoyments 
granted by B haga.6

7. 7(Draw) near to A gni the strong, the mightiest,

1 Sanaa Yeda, I. 1. 1. 2. 8.
2 For the legend of Aurva, the descendant of Bhrigu (he is 

sometimes called the son, sometimes the grandson, and sometimes 
only the descendant), see Muir’s Sanskrit Texts, i. 447, 476.
He became the submarine fire. Benfey takes Aurvabhrigu as a 
dwandwa compound, “ like Aurva and Bhrigu.”

3 We have Apnavana mentioned as one of the Bhrigus in iv- 

7. 1.
4 Sayana explains samudravdsasam by sumudramadhyavartinam.

I t  should properly mean “ clothed or hidden by the sea.”
6 Sayana only explains sacam savituh by preraTcasya devasya 

prasavam, but cf. viii. 100. 12.
6 Sayana only explains Magasyeva bhujim by Magalchyasya 

devasya bbogam iva. The St. Petersburg Diet, explains Ihuji 
“ Gewahrung von Genuss, Gunst,”—i.e. “ like the favour of 
Bhaga.”

1 Sama Veda, I. 1. 1. 3. 1 ; II . 3. 1. 20. 1.



him who expands (with his flames), the grandson of 
the invincible ones.1

8. (Draw near) that he may deal with us as a 
carpenter deals with the timber he has to cut; may 
we become renowned by his skill.1 2

9. Among the gods Agni has to do with all the 
successes (of men) ; may he come to us with abun­
dance of food.3

10. Praise at our rite Agni, the most glorious of 
all ministrant priests, the foremost in the sacrifices.

Varga xi. H . (Praise him) the dweller in the sacrifice, of 
purifying radiance, who shines, the chief of the 
gods and omniscient, in the houses (of the sacrificers).

12. 0  priest, glorify him, who is welcome and 
strong as a horse, and who like a friend conquers 
all our foes.4

18. 5 The sister praises of the worshipper rise to 
thee, proclaiming thy glories ; they stand kindling 
thee in the presence of Vdyu,6

1 Sayana takes adhwaranam as ahimsyanam balinam. Benfey’s 
transl. is far better, “ Eurem Agni, dem Segnenden, ihm dem 
Opferversehendsten, dem starkereichen Enkel zu ” (rufen wiran.)

2 Sama Yeda, II . 3. 1. 20. 2.
3 Sama Yeda, II. 3. 1. 20. 3.
4 The St. Petersburg Diet, explains yatayajjanam “ die

Leute vereinigend.”
6 Sama Yeda, I. 1. 1. 2. 3; II . 7. 2. 14. 1.
6 Sayana explains an'ike as sam'ipe tivam samedhayantyas. 

Benfey takes vayor an’ike “ im 'Windesstrom.”



14. ^ h e  waters find their place in him,1 * 3 for 
whom the triple-jointed grass is spread unlimited 
and untied3 (in the sacrifice).

15. 4Auspicious is the place of the god who pours 
forth all desires with his inviolable protections; 
auspicious is his appearance like the Sun’s.

16. Divine A gni, blazing with radiance, through Varga xii. 
our oblations of ghi, bear (our sacrifice) to the gods
and offer it.

17. The gods, as mothers, have borne thee Angi- 
e a s , the seer, the immortal, the bearer of the oblation.

18. The gods seat thee in thy place,5 O wise A gni, 
the seer, the messenger, the most excellent, the 
bearer of the oblation.

19. No cow is mine, and no axe is at hand to 
cleave wood, but yet I bring both these to thee.

20. 6Most youthful (A gni), when we offer any 
kinds of timber to thee, do thou accept them all.7

1 Sama Veda, I I .  7. 2. 14. 2.
s The waters rest in Agni, who abides as lightning in the 

firmament.
3 Sayana does not explain tridhatu, but in the Sama Veda he 

explains it by triparvan. He adds that the sacred grass is not 
tied in bundles in the sacrifice.

4 Sama Veda, I I .  7. 2. 14. 3. 5 Por ni shedire of. iv. 7. 5.
6 This is partly found in Yajur Veda, 11, 73.
7 Sayana here quotes a passage from the Taittirfya Samh. v.

1. 10, to the effect that in ancient times they only offered to 
Agni wood cut with the axe, until the rishi Prayoga by this 
verse caused him to accept wood blown down by the wind or by 
other accidents.



21. Whatever timber the ant has gnawed, what­
ever the emmet has infested,— may it all be welcome 
to thee as g h i}

22. Let a man, when he kindles A gn i, perform 
the ceremony with a (devout) mind ; he kindles 
him with the priests.1 2

SlJKTA X. (C III.)
The deity is Agni, who is associated with the H artjts in the last 

verse; the Rishi is Sobhari of the family of Kaxwa; the 
metre of the first four verses and the sixth is Brihat'i, of the 
fifth Viradrupa, of the seventh, ninth, eleventh, and thir­
teenth satobrihati, of the eighth and twelfth Icalcubh, of the 
tenth hras'vyas'i, of the fourteenth anushtubh.

Varga xiii. 1. 3 He, in whom they offer the sacrifices, has ap­
peared,—he who knows all ways; our praises rise to 
A g n i, auspiciously born, the helper of the A r y  a .4

2. 5Agni, when invoked by D ivodasa, ran along 
the mother Earth as with might, towards the gods; 
he took his place in the height of heaven.6

1 Yujur Yeda, 11, 74.
* Sama Yeda, I. 1. 1. 2. 9, with indhe for idhe.
3 Sama Yeda, I. 1. 1. 5. 3; II . 7. 1. 11. 1, with nahshantu 

for nalcshanta.
4 Ary a here seems to mean the member of the Aryan race as 

opposed to the non-Aryan. Sayana explains it by uttamavarna, 
a man of the highest caste.

5 Sama Yeda, I. 1. 1. 5. 7 ; II . 7. 1. 11. 3, with deva 
Indrah for devan aekchha, and sarmani for sanavi.

6 This is an obscure verse, and Sayana does not explain it 
at all clearly. The Sama Yeda text takes na not as a negative,



3. Since men tremble before those who perform 
the sacred sacrifices, therefore do ye devoutly 
worship in the solemn rite Agni the bestower of 
thousands of kine.1

4. 2A gni, bestower of dwellings, that mortal 
whom thou wishest to lead to wealth, and who 
gives offei’ings to thee, possesses of himself a strong 
son, a reciter of hymns and a lord of great wealth.3

5. Lord of vast wealth, he (thy worshipper) spoils 
with his steed food laid up even in strongholds, 
he possesses imperishable wealth; in thee divine 
we ever possess all desirable treasures.

6. To him the invoker of the gods, who ever Varga xiv. 
rejoicing distributes all wealth to men,—to A gn i 
proceed our praises like the principal cups of the 
exhilarating Soma.4

7. 5 The liberal worshippers with their hymns 
honour thee harnessed to the car like a horse; 6

but as ‘like,’ deva Indro na. Sayana here leaves pravivavrite 
unexplained; the Comm, on the S. V. explains it anyarupam 
karoti. I  have followed the translation suggested by the St.
Petersb. Diet.

1 Sama Veda, I I  7. 1. 11. 2.
2 Sama Veda, I. 1.2. 1.4, with yah for yam.
3 Sahasraposhinam explained as bahudhanam, but literally 

meaning ‘ nourisher of thousands.’
4 Sama Veda, I. 1. 1. 4. 10; II . 7. 3. 5. 1.
6 Sama Veda, I I .  7. 3. 5. 2.
6 This alludes to the common idea that the chariots of the 

gods are yoked by the praises of their worshippers.



graceful lord of men, grant wealth to ns rich in 
children and grandchildren.1

8. Singers of hymns, sing aloud to the mighty 
A gni, most bounteous, observant of truth and radiant 
with brightness.2

9. The wealthy and glorious (A gni), when in­
voked and kindled, pours forth on his votaries abund­
ance of food with children; may his ever fresh 
favour continually come to us with all kinds of food.3

10. Praise, singer of hymns,4 the guest, A gni, 
the dearest of the dear, the driver of chariots.

Varga XV. 11. (Praise him) the knower, worthy of the 
sacrifice, who brings to us treasures which have 
come up (from the depths) and are far-renowned,5— 
whose (flames), as he hastens to wage the battle by 
means of our sacred rite,6 are hard to be passed 
through as waves rushing down a declivity.

12. 7May none hinder A gni from coming to us,

So Sayana j but the Pada text takes ubhe and toke as dual, 
see Benfey’s note.

2 Sama Veda, I. 2. 1. 2. 1; II . 2. 2. 17. 1.
Sama Veda, II . 2. 2. 17. 2, with bhaviyas'i for nav'iyas't.

* Sayana explains dsdva as stotri; the St. Petersb. Diet, takes 
it as ‘ Somatrankbereiter.’

5 Sayana explains niditd by srutdni. The St. Petersb. Diet, 
gives it as “ verwahrt, versteckt.”

6 Dhiyd is explained by larmand. The offering is supposed 
to give the god strength for the battle.

’  Sama Veda, I. 2. 1. 2. 4, reading hrinithd atithim for 
hrinitam atithih.



our guest, the giver of dwellings, praised by many,
— (A unt) who is the excellent invoker of the gods, 
who offers an excellent sacrifice.

13. A gni, giver of dwellings, let not those come 
to harm, who approach thee in whatsoever manner 
with hymns of praise ; the worshipper who offers 
his libation and duly performs the rite praises thee 
that thou mayst be the bearer of the sacrifice.

14. A gni,who hast the Martjts as thy friends,come 
with the B udras to drink the Soma ; come to the 
praises of Sobhari ; delight thyself at our solemn 
rite.

M A X D A L A  I X.

ANUYAKA I.

A S H T A IA  Y I. Co n tinued .

A DIIY AY A Y II . Continued.

Stjkta I. (I.)
The Rishi is I Iaditchchhandas, of the family of ViswI mitra, 

the deity, as of the entire ninth Mandala (except hymn 5 and 
part of hymns 66 and 67) is S ona PayamI na; the metre is 
Gdyatr'i.

1. Blow, Soma, in a most sweet and exhilarating Varga xvi. 
stream, effused for I n d r a  to drink.1

1 Sama Veda, I. 5. 2. 4. 2; II . 1. 1. 15. 1. Yajur Veda,
XXVI. 25.



2. 1 The all-beholding destroyer of BdJcshasas has 
stepped upon his gold-smitten birthplace,1 2 united 
with the wooden cask.

3. Be the lavish giver of wealth, most bounteous, 
the destroyer of enemies; bestow on us the riches 
of the affluent.3

4. Come with food to the sacrifice of the mighty 
gods, and bring to us strength and sustenance.

5. To thee we come, O dropping (Soma); for thee 
only is this our worship day by day, our prayers 
are to thee, none other.

Varga x v i i . 6. The daughter of the Sun purifies thy gush­
ing streams through the eternal outstretched 
hair.4

1 Sanaa Veda, II . 1. 1. 15. 2. Yajur Veda, XXVI. 26, with 
ayohate drone for ayohatam druna.

2 Sayana explains druna as a wooden cask (dronalcalasa), or 
the planks of the Sowa-press, and ayohatam as “ smitten with 
gold.” The word occurs IX . 80. 2, and is there explained as 
“ fashioned by a golden hand.” Stevenson gives “ beat by the 
fingers with gold rings,” adding as a note, “ the Brahmans who 
perform these ceremonies must all wear a kind of flattened gold 
ring.” Mahidhara takes it as “ fabricated by a carpenter with 
an iron tool.” Sayana quotes a Brahmana, hiranyapanir alhishu- 
noti, “ golden-handed he presses out the soma.”

3 Sama Veda, II . 1. 1. 15. 3.
4 The daughter of the Sun is explained as sraddha, “ faith,” 

according to the text of the Vaja-saneyins, “ Verily sraddha is 
the daughter of the Sun, she purifies him.” The hair is the 
hair-sieve used for straining the soma juice.



7. The ten sister-fingers seize thee in the sacrifice, 
on the final day (of the oblation).1

8. The fingers press the Soma, they squeeze it 
glittering like a water-skin; its juice becomes three­
fold,1 2 enemy-averting.

9. The inviolable- kine mingle this fresh Soma 
with their milk for Indiia to drink.

10. In  the exhilaration of this draught the hero 
lxDTiA smites all his enemies and bestows wealth 
(on his worshippers).

SiJkta II . (II.)

The Rishi is MedhI tith:! of the family of Kakwa ; the deity 
and metre as before.

1. Flow on, Soma, seeking the gods, hastening Varga xvm . 
on in thy purifying course; enter Indea, 0  Indu,
the showerer.3

2. O Indu, do thou, the mighty showerer (of 
blessings), most glorious upholder, send us food, 
and sit down in thine own place.4

3. The stream of the efiiised creative Soma milks

1 Parye divi is explained by Sayana as sautye ’liani, “ on the
day of the Soma effusion” ; hut in VI. 26. 1. he explains parye 
ahan as “ in the final day,” or “ in the time of extremity.”

3 Literally “ in three places,” so. as filling the three vessels, 
the dronakalasa, the adhavaniya, and the putalhrit.

3 Sama Veda, II . 4. 1. 3. 1.
4 Sama Veda, II. 4. 1. 3. 2.



out the joy-giving ambrosia; the accomplisher of 
holy rites veils itself in the waters.1

4. (Soma), when thou wilt veil thyself in the 
milk, the mighty streaming waters flow to thee, 
the mighty one.1 2

5. The juice-distilling Soma, the sustainer, the 
supporter of heaven, is purified in the water,— 
favouring us, (it is poured) into the straining 
cloth.3

Varga xix. 6. 4 The mighty golden-hued showerer of bless­
ings utters a sound as it drops, beautiful as a 
friend 5; it shines (in the heavens) with the sun.

7. O Lsrou, by thy power the busy voices are 
hallowed which adorn thee as thou droppest for 
our exhilaration.6

8. We ask thee for exhilaration, thee the giver 
of the highest world to thy foe-crushing worshipper, 
—great are thy praises.7

1 Sama Ye da, II , 4. 1. 3. 3. Sayana explains the last clause 
as referring to the Vasat’ivar'i water with which the Soma plants 
are sprinkled.

2 Sama Veda, II. 4. 1. 3. 4.
3 Sama Veda, II . 4. 1. 3. 5.
4 Sama Veda, I. 6. 1. 2. 1; II . 4. 1. 3. 6, reading didyute for

rochate.
6 Mitro no, which Sayana explains as yathd salcha. Benfey 

takes it “ wie Mitra wunderbar, glanzend.”
6 Sama Veda, II . 4. 1 .3 . 7, but with Indra for Indo.
1 Sama Yeda, II. 4. 1. 3. 8, but with prasastaye mahe for 

prasastayo mah'ih.



9. In D U ,  do tli on, longing for Indra, stream upon 
ns with a shower of ambrosia, like a raining cloud.1

10. Indu, thou art the giver of kine, of children, 
of horses, and of food; thon art the primeval soul 
of the sacrifice.1 2

SuKTA II I .  (III .)
T he JRishi is S’unahsepa , th e  son of A jigabta ; th e  d e ity  and  

m e tre  as before.

1. This divine immortal (Soma) hastens as a bird Varga xx. 
to settle on the sacrificial vessels.3

2. This divine (Soma), expressed by the fingers, 
and dropping inviolable, rushes against the enemies.4

3. This divine (Soma), as it drops, is adorned 
(with hymns) by the sacrifice-desiring priests as 
a horse for battle.5

4. This strong one, as it drops, seems to encom­
pass all desirable things with its power and seeks 
to bestow them upon us.6

5. This divine (Soma), as it drops, prepares its 
chariot (to come to us); it flings us our boons, it 
utters a sound.7

1 Sama Veda, II . 4. 1. 3. 10, but with indriyam for indrayuh, 
which the Schol. explains as “ enjoyed by Indra.”

2 Sama Veda, II . 4. 1. 3. 9.
3 Sama Veda, II . 5. 2. 2. 1. The dronas are the large troughs 

called Dronakalasa.
4 Sama Veda, I I .  5. 2. 2. 6. Benfey takes ati hwaransi 

dhavati as “ hastens down the declivities.”
5 Sama Veda, II . 5. 2. 2. 5.
6 Sama Veda, II . 5. 2. 2. 3. 7 Sama Veda, I I .  5. 2. 2. 4.



Varga xxi. g_ This divine (Soma), praised by the priests and 
giving wealth to the worshipper, plunges into the 
waters.1

7. Making a sound as it drops in a continued 
stream, it rushes across the worlds into heaven.1 2

8. As it drops, completing the sacrifice, it passes 
across the worlds inviolable to heaven.3

9. Divine and expressed for the gods by an 
ancient birth, tbe golden-hued (Soma) flows into 
the straining-cloth.4

10. Produced at our rite and producing abundant 
food, the Soma, efficacious in sacrifices, flows effused 
in a stream.5

StJKTA IV. (IV.)
The Rishi is H ikantastupA of the family of Angibas ; the deity 

and metre are the same.

Varga xxii. 1. 6 7Pure-dropping (Soma), bounteous food, wel­
come (the gods at our rite) and overcome (the 
demons); and make us happy.

2. 7Soma, give us brightness, give us heaven, give 
us all good things; and make us happy.

1 Sama Veda, II. 5. 2. 2. 2. The waters are those called 
Vasat'waryah, with which the Soma plants are sprinkled.

1 Sama Veda, II. 5. 2. 2. 7.
3 Sama Veda II. 5. 2. 2. 8, with astritali for aspritah.
4 Sama Veda, II. 1. 2. 17. 1; 5. 2. 2. 9.
6 Sama Veda, II . 5. 2. 2. 10.
6 Sama Veda, II. 4. 1. 4. 1.
7 Sama Veda, II. 4. 1 .4. 2.



3. 'Soma, give us strength, give us wisdom, drive 
away our enemies; and make us happy.

4. 2Priests, press out the Soma for I ndra to 
drink; (0  Soma), make us happy.

5. 1 * 3Do thou, (O Soma), by thy power and thy 
protections bring us to the sun, and make us happy.

6. 4By thy wisdom and thy protections may we Yarga XXm' 
long behold the sun ; and do thou make us happy.

7. 5Bright-weaponed Soma, shower upon us wealth 
abundant for both worlds; and make us happy.

8. 60  thou who art unvanquished in battle, smiter 
of enemies, shower wealth upon us, and make us 
happy.

9. Pure-dropping (Soma), they glorify thee with 
the holy rites for their own upholding;7 make us 
happy.

10. 8Indu, bring to us varied wealth, abundant 
in horses and all-reaching; and make us happy.

1 Sama Veda, II . 4. 1. 4. 3. 2 Sama Veda, II. 4, 1, 4. 4.
3 Sama Veda, II . 4. 1. 4. 5. 4 Sama Veda, II. 4. 1. 4. 6.
6 Sama Veda, II . 4. 1. 4. 7. Sayana explains dwilarhasam

as divayor dyavaprithivyoh sthanayoh parivridham. I t  rather
means “ doable,” “ abundant.”

6 Sama Veda, II . 4. 1 .4. 8, with vdjin for rayim.
7 Sama Veda, 4. 1. 4. 9. Sayana here explains vidharmani 

by atmavidharanartham; but in his Comm, on the Sama Veda 
he explains it as yajne—“ they glorify thee with the hymns in 
the sacrifice.”

8 Sama Veda, II . 4. 1. 4 10.



SfrxTA Y. (Y.)
T h e  d e itie s  in  th is  h y m n  a re  th e  A p s is  o th e r  th a n  N aeAsansa; 1

th e  Rishi is A sita  o r D evala o f th e  fam ily  o f K asyapa ; the
m e tre  is  Gdyatr'i, ex c e p t in  th e  la s t  fo u r verses, w h ere  i t  is

Anushtubh.
Varga XXIY. 1 . The pure-flowing (Soma) shines forth in its 

brightness, the universal lord,—the showerer of 
blessings, the rejoicer, uttering a loud sound.1 2

2. The pure-flowing Tanuxapat,3 rushes sharpen­
ing its splendour on the height and hastens through 
the sky.4

3. The pure-flowing bright (Soma), the bounteous 
giver, worthy of all praise, shines forth in its might 
with the streams of water.

4. The bright golden-hued pure-flowing one 
rushes in its might, strewing the sacred grass in 
the sacrifice with its points towards the east.

5. The bright golden doors, praised by the priests 
together with the Soma, rise up from the vast 
horizon.

1 Cf. M u lle r 's  Ancient Sanskrit Literature, p p . 463-466.
2 T h e  de ities , Samidh, e tc ., a re  sev era lly  in v o k ed  in  th e  

successive verses. S ay an a  says Soma is  p ra ised  in  th e  fo rm  o f th e  

A pris , an d  h e  ex p la in s  samiddhah. as samyagd'iptali.
3 S ay an a  ex p la in s  Tanunapat as a  nam e of Soma, accord ing  

to  th e  te x t ,  adbhyo ’nsavo jay ante, tatah somo jay ate, “ from  th e  

w a te rs  are bo rn  beam s, from  th e se  is  b o rn  Soma."
4 i.e. accord ing  to  S ay an a , to  th e  dronakalasa, acco rd ing  to  

th e  t e x t  “ h e  tak es  th e  Agrayana lib a tio n  w ith  tw o stream s.”



/|C5
r  MEWCAE

6 . The pure-flowing (Soma) longs for the fair- Varga xxv. 
formed wide-reaching mighty Night and Dawn
not yet visible.

7. I  invoke the two divine priests, the two 
deities who behold men—the pure-flowing (Soma) 
is radiant1 and the showerer (of benefits).

8. May the three beautiful goddesses, Bharat:!, 
Saraswati, and mighty I la, come to this our offer­
ing of the Soma.

9. I  invoke Twashtri, the first-born, the pro­
tector, the leader; the golden-coloured pure-flowing 
I ndu is I ndra, the showerer, the lord of all creatures.

10. Pure Soma, consecrate with thy streaming 
ambrosia the green bright golden-hued Vanaspati 
with its thousand branches.

11. O all ye gods, come together to the con­
secration of the Soma,—Y ayu, Yrihaspati, Surya,
A gni, and I ndra.

SuXTA VI. (VI.)
The Rishi is the same ; the deity is Soma PavamI na ; the metre

is Gayatri.

1. 1 2Soma, who art the showerer (of benefits), de-Varga xxvi. 
voted to the gods, favourable to us, flow with thy 
exhilarating stream into the woollen sieve.

1 So Sayana, but most probably this is an identification of 
Soma Pavamana with Indra, just as in the next verse Indu 
(i.e. Soma) is identified with Indra.

2 Sama Veda, I. 6. 1. 2. 10, with avya varebhih.
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2. I ndtj, do thou, as sovereign,1 effuse that ex­
hilarating juice, and pour forth vigorous steeds.

3. Eain out through the filter, -while pressed, 
that ancient exhilarating fluid, and pour us forth 
strength and food.

4. The quickly-falling drops, as they filter, follow 
I ndra and reach him, like waters rushing down 
a declivity.

5. That which sporting in the wood and spurting 
beyond the sieve, the ten sisters2 press, as (men 
rub down) a strong horse,—

Vargaxxvii. 6. That desire-showering liquor, effused for the
drink of the gods and for our exhilaration,—mix 
with milk for prowess in battle.

7. The divine Soma, when effused, flows to the 
divine I ndra in a stream, since its milk fattens3 him.

8. The soul of the sacrifice, the effused Soma, 
flows with speed bringing blessings, and maintains 
his ancient seer-hood.

9. Most exciting (Soma), devoted to I ndra, as 
thou pourest forth the exhilarating  juice for his 
drinking, thou em ittest sounds4 in  the secret (hall 
of sacrifice).

Literally “ as Indra,” i.e. acting as sovereign.
2 The ten fingers, as in IX . 1. 7.

Sayana derives the reduplicated form p'lpayat from the causal 
oi pyai\ hut the St. Petersb. Diet, derives it from pi, “ its 
milk swells.”

4 This refers to the uparavas or round “ sounding-holes,” which 
are dug in the ground, and over which the two boards, used for



StJKTA V II. (VII.)
The RisM, deity, and metre as before.

1. xThe e x c e l l e n t  s t r e a m s  ( o f  t h e  Soma), f e e l i n g  y^ rg«T 
a  u n io n  w i t h  I n d b a ,2 f lo w  f o r t h  i n  t h e  c e r e m o n y

b y  t h e  p a t h  o f  s a c r if ic e .

2. That which is to be praised as the oblation 
among oblations is immersed in the great (holy) 
waters,3 the stream of honey, the pre-eminent.4

3. The pre-eminent (Soma), the showerer of 
benefits, the truthful, the indestructible, utters 
continuous sounds, in the water, towards the 
sacrificial hall.

4. W hen the seer (Soma), wearing ample trea­
sures, goes round the praises (of his worshippers), 
then the mighty ( Indba) in heaven is eager to 
repair to the oblation.

5. When the priests excite it, the flowing Soma 
like a king destroys opposing (demons and) men.

pressing the Soma, are placed. These holes are said to deepen 
the sound of the stones with which the boards and Soma-shoots 
are beaten. See Katyayana’s Sutras, V III. 4. 28. Guild chid 
dadhishe girah might mean “ thou storest praises in secret.”

1 The whole of this hymn is found in Sama Veda, I I .  4. 2. 2.
1-9, but with many verbal alterations.

2 Literally “ with him,” asya, the Schol. supplies Indrasya.
3 i.e. the vasativar'i water, cf. Haug’s Aitareya Brahmana, 

transl. pp. 115, 489.
4 Sayana takes pra dhara (sic in pada) agriyah as dhara 

muhhyahprapatanti “ the pre-eminent streams fall down.” Dhara 
and agriyah however must be nominatives singular.



Varga xxix. 6. The green-tinted (Soma), dear to the gods, 
commingled with the water, sits down upon the 
woollen sieve; uttering a sound it is greeted by 
praise.

7. He who is assiduous in the functions of 
(providing and preparing) the Soma, goes with 
exhilaration to Vayu, Indra, and the As wins.

8. The streams of the sweet Soma flow to Mitra 
and Varuna and to Bhaga ; the worshippers know­
ing its (virtues are rewarded) with happiness.

9. Heaven and earth, for the acquisition of this 
exhilarating Soma food, win for us wealth, food, and 
treasures.

SfiXTA V III, (VIII.)
The Rishi, deity, and metre as before.

V argaxxx. 1. 1 These Soma juices distil the dear desire of 
Indra, increasing his vigour.

2. Pure-flowing, filling the ladles, and proceeding 
to V ayu and the A sw in s , may they sustain our 
energy.

3 Soma, pure-flowing, desired for the gratifica­
tion of Indra, do thou impel him to sit in the 
place of sacrifice.1 2

1 The whole of this hymn is found in the Sama Veda, II. 5. 
1. 2. 1-9, but with vv. 8, 9, transposed.

2 Sayana explains hardi as abhilashitah, but this is clearly 
wrong, as he explained it by hridayam in VIII. 79. 8. It 
should rather be “ Soma, pure flowing for Indra’s gratification, 
do thou stir his heart to sit in the place of sacrifice.”



4. The ten fingers strain thee, the seven priests 1 
caress thee, the worshippers gladden thee.1 2

5. As thou streamest on the water3 and the 
woollen sieve, we wrap thee up with milk for the 
exhilaration of the gods.

6 . Purified in the pitchers, radiant, and green-Varga xxxi. 
tinted, the Soma puts on the raiment derived from
the cow.

7. Plow to us, thy wealthy (worshippers); de­
stroy all our enemies; Indu, enter thy friend.4

8. Pour down rain from heaven, and abundance 
upon the earth; uphold our strength, Soma, in 
battles.

9. (Adoring) thee, the contemplator of men, the 
beverage of Indka and the knower of all things,5 
may we be blessed with progeny and food.

StJXTA IX . (IX.)
The Rishi, deity, and metre as before.

1. 6The seer (Soma) having wise designs, when Varga
XXXII.

1 So Sayana, but rather “ the worshippers follow thee exulting.”
2 So Sayana explains sapta dhitayah (of. IX . 9. 4.); but in 

IX . 62. 17, he takes it as meaning “ the seven metres.” The 
St. Petersb. Diet, explains it as “ die vielen Andachtsiibungen 
oder Gebetsformen beim Soma-'Werk.”

3 Sayana takes Team as meaning “ water,” but it is no doubt 
an adverb here, “ surely,” with a very weakened force.

4 i.e. Indra, according to Sayana.
6 Or “ the knower of heaven.”
6 Sama Veda, I. 5. 2. 4. 10; II . 3. 1. 16. 1, with swdnaih 

for suvanah.



placed betw een the tw o b oard s1 and effused, pro­
ceeds to the s to n e s1 2 w hich  are m ost dear to heaven.

2. 3 Go forth in  a m ost abundant stream, ample 
for his sustenance, to the gu ile less  man, thine owner, 
who praises thee.

3. 4 That m ighty  and pure son, w hen born, illu ­
m ines h is m ighty  parents (heaven  and earth), the 
progenitors (o f all th in gs), the augm enters of the 
sacrifice.5

4. Effused by the fingers, ( Soma) gladdens the 
seven gu ile less rivers, who have m agnified him  one 
and undecaying.

5. I ndra, at thy worship, they (the fingers) have 
provided the present, indestructible, and ever- 
youthful Indu  for thy solemn service.

1 Literally “ between the two grand-daughters,” naptyoh. 
term s of relationship are often used in the Veda to express 
m aterial objects, thus “ the sisters ” are the fingers, etc. Sayana 
interprets the term of the two boards used in pressing the Soma ; 
bu t the St. Petersb. Diet, explains i t  much more plausibly as 
“ the two hands.”

This is a very doubtful meaning of vayansi. The line prob­
ably should be rendered, “ the seer is placed between the hands 
as a most dear banquet to heaven ; the knower of the past (or 
the wise in sacrifice) goes forth effused.”

3 Sama Veda, I I .  3. 1. 16. 3, * Sanaa Veda, I I .  3. 1. 16. 2.
So Sayana, but it  m ight he more literally translated, “ that 

pure son (the Soma) illumined his mothers, he the born them too 
born, he the great them the great, the augmenters of sacrifice.”

Sayana here separates sapta from dJdtibhih and connects it 
with nadyah, cf. IX . 8. 4.



6. The immortal bearer (of the oblation), the Varga 
conveyer (of content to the gods), beholds the 
seven rivers,—full as a well, he has satisfied the 
divine streams.

7. Protect us, manly Soma, in the days of sacri­
fice ; 1 purifier, destroy those powers of darkness 
against which we must contend.

8. Quickly speed on the road for our new praise­
worthy hymn ; as of old display thy radiance.

9. Purifier (Soma), thou grantest us abundant 
food with male offspring, and cattle and horses; 
give us understanding, give us all (we desire).

Stjkta X. (X.)
Rislii, deity, and metre as before.

1. 1 2Longing for food the Soma-juices, uttering a ^xxiv 
sound like chariots or like horses, have come for
the sake of riches.3

2. Coming like chariots (to the sacrifice), they 
are upheld in the arms (of the priests) as burdens 
(in the arms) of labourers.

3. The libations are anointed with milk as kings

1 Sayana explains Tcalpeshu as TcaJpan'iyeshv-ahahsu, “ in the 
days which have to be reckoned.” The St. Petersb. Diet, takes 
it as “ in our rites.”

2 Sama Yeda, II . 4. 2. 1. 4-6.
3 Sayana takes sravasyavah as an epithet of Somasah, “ desiring 

to seize food from their enemies; ” it should rather be taken 
with arvantah, and be translated “ or like glory-seeking steeds.”



with praises, and (tended) as a sacrifice by seven 
priests.

4. 1 The /Shma-juices, when poured forth, are 
effused with loud praise, and proceed in a stream to 
excite exhilaration.

5. 2 The beverages of Vivaswat1 2 3 and producing 
the glory of the dawn, the issuing juices spread 
their sound.4

Varga xxxv. 6. The old makers of hymns, men the offerers of 
the Soma, throw open the doors (of the sacrifice).5

7. The seven associated ministers like so many 
kinsmen, filling the receptacle of the single (Soma), 
sit down (at the sacrifice).

8. I  take into my navel the navel of the sacrifice,6

1 Sama Veda, I. 5. 2. 5. 9 ; II . 4. 2. 1. 7.
2 Sama Veda, II . 4. 2. 1. 8-12.
3 Sayana takes Vivaswat as here meaning Indra. He also 

explains apanasah as apanabhutah, but it is rather the perfect 
part, of ap, and we should supply bhagam. I  would translate 
the verse, “ Having obtained the glory of Vivaswat, and pro­
ducing that of the dawn, the sun-bright juices distend the in­
terstices (of the cloth).”

Sayana here explains anvam vitanvate by sabdam Jcurvanti, 
but elsewhere he explains anva as the small holes of the filtering 
cloth.

I t  seems better to take dwava with matinam “ the ancient 
poets {iroigrai) throw open the doors of their hymns.”

6 “ The navel of the sacrifice” is the Soma, cf. IX. 73. 1 ; 
and “ the offspring of the sage” is the gralia or soma-vessel 
called ansu. Ansu might mean “ filament,” or perhaps it should 
be read ansam, cf. 12. 5.



my eye becomes associated with the sun,1 I fill the 
offspring of the sage.

9. The powerful (Indka) looks with the eye of 
his own resplendent self on the acceptable place of 
the Soma, fixed by the priests in the heart.1 2

SuKTA X I. (XI.)
Rishi, deity, and metre as before.

1. 3 4 Sing, leaders of rites, to this pure-flowing Xxxiri 
Indu, who is desirous of offering worship to the
gods.

2. The Atharvans4 have mixed with sweet milk5 
for the deity (Indka) thy divine and god-devoted 
(juice).

1 Sayana adds, “ Since we have drunk the Soma,” but he gives
no further explanation.

3 Sayana seems to interpret this verse as meaning that Indra 
views the Soma with affection even after it has been drunk by 
the priests. Divas cha/cshasa he explains as diptasyatmanas 
chahshusha, and guM  as hridaye.—Benfey translates it, “ The 
Sun looks with his eye towards that beloved quarter of heaven, 
placed by the priests in the sacred cell.” He here follows an 
occasional interpretation of div or dyulolca, given by the Scholiast, 
which identifies it with the dronakalasa or large Soma-trough.
He takes it as meaning that the Sun looks towards the place 
where the Soma lies while it is pressed.

3 Sama Yeda, II . 1. 1. 1. 1-3. The first line is found in the 
Tajur Yeda, 33. 62.

4 i.e. the priests.
6 Sayana takes payah as instrumental. I t  should be “ have 

mixed milk with thy juice.”



3. Badiant {Soma), do thou pour prosperity upon 
our cattle, upon our people, upon our horses, and 
upon our plants.

4. Recite praises to the brown-coloured self- 
vigorous red1 2 heaven-touching Soma.

5. Purify the Soma which has been effused by 
the stones whirled by the hands; mix the sweet 
(milk) in the inebriating juice.

xxxvii. Approach with reverence, mix (the libation) 
with the curds, offer the Soma to I ndra.

7. Soma, slayer of our enemies, the wise one, 
the fulfiller of the desires of the gods, do thou 
shed prosperity on our cattle.

8. Soma, who art cognizant of the mind, lord of 
the mind, thou art poured forth for Indra to drink 
for his exhilaration.

9. Pure-dropping Soma, grant us wealth with 
excellent male offspring,— grant it to us, Indu, with 
Indra as our ally.

SItkta X II. (XII.)
Rishi, deity and metre as before.

xxxviii. 3The most sweet-flavoured /S'oma-libations are 
poured forth to I ndra in the hall of sacrifice.

2. The wise (priests) call upon Indra to drink 
the Soma as the mother kine low to their calves.

1 Sama Veda, I I  6. 3. 3. 1-6.
2 Sayana adds “ at times red.”
3 Sama Yeda, II . 5. I. 4. 1-9.



3. The wise Soma, the bestower of exhilaration, 
dwells in the hall (of sacrifice), mixed with the 
waves of the river1 to a chant in the middle tone.1 2

4. Soma, the observant, who is the wise seer, is 
worshipped in the navel of the sky,3 the woollen 
filter.

5. Indu has embraced that Soma4 which is col­
lected in the ewers and has been passed through 
the filter.

6. Indu emits a sound, abiding in the firmament xxxfx 
of the sky, and delighting the nectar-shedding 
cloud.5

7. Soma, whose praise is eternal, the lord of 
forests, the shedder of nectar, and rejoicing the 
generations of men,6 (is present) in the midst of 
our sacred rites.

1 i.e. the vasat'wari water.
2 So Sayana seems to explain gaur'i adhi sriiah, cf. V III. 7.

10. Benfey translates it “ resting on an ox-hide,” explaining 
gaur'i adhi by the gor adhi twachi of IX. 101. 11.

3 Por the meaning of “ sk y ” here (div) cf. note on Sukta 10, 
verse 9.

4 Sayana says that Indu embraces the Soma which is a portion 
of himself—the deity seems to be thus opposed to the mere plant.

5 So Sayana; but it is more probable that samudra and kosa 
mean here (as often elsewhere) the water into which the Soma 
drops and the dronakalasa vessel.

6 Sayana takes manusha yugd as “ the various sacrificial 
seasons, whether occupying one or many d ays;” but I  have 
followed in the text his usual interpretation of the phrase.



8. :The sage Soma, urged from heaven, flows in 
a stream to the beloved abodes of his devout 
(worshipper).

9. Purifying Indu, bestow upon us wealth of a 
thousand radiances, excellent in its nature.

ADHYXYA VIII.

MAKE)ALA IX . Continued.

ANFVXKA I. Continued.

Sukta X III. (X III.)
Rishi, deity and metre as before.

Varga I. I. 2 The purifying Soma, flowing in a thousand
streams and passing through the woollen filter, 
proceeds to the prepared vessel for Vatu and Indra.

2. Sing aloud, ye who are desirous of (divine) 
protection, to the purifying wise Soma, effused for 
the beverage of the gods.

3. The /S'oiwffl-juices flow for the attainment of 
food,—giving abundance of strength and hymned 
(to become) the beverage of the gods.1 * 3

1 This verse and the next are transposed in the Sama Yeda,
and there are several variations.

3 Sama Yeda, II . 5. 1. 3. 1-9.
3 Sayana adds that they become the beverage of the gods in 

the sacrifice, and by that means the sacrificer obtains food.



4. Yea, Indu, for our attainment of food1 pour 
forth abundant streams, and splendid and excellent 
vigour.

5. 1 2 May those divine libations, when effused, 
bring to us thousand-fold wealth and excellent 
vigour.

6. Like horses urged to battle3 by their drivers, Varga n. 
the swift-flowing juices hasten through the woollen 
fleece.

7. Making a loud noise, the libations flow (to the 
the vessel) like cows lowing to their calves; they 
are held in the arms (of the priests).

8 .  Acceptable and giving delight to I n d r a ,  pure 
(Soma), do thou, as thou utterest a sound, destroy 
all our enemies.

9. Pure (libations),4 beholding all things and 
destroying those who worship not, sit down in 
the place of sacrifice.

Stjkta XIV. (XIV.)
Rishi, deity, and metre as before.

1. 5The wise (Soma) flows widely round, betaking Varga h i .

1 Vajasataye may also be rendered “ for battle,” as in v. 6.
2 This and the next verse are transposed in the Sama Veda.
3 Sayana takes vajasataye as meaning “ battle” in the first 

clause, and “ the attainment of food” in the second.
4 Or this verse may be addressed to the gods who are invited 

to partake of the offering.
5 Sama Veda, I. 5. 2. 5. 10. The “ waves of the river” are 

the Vasat’ivar'i waters.



itself to the waves of tlie river, and uttering a 
sound desired by many.1

2. When the five kindred sacrificing races,2 de­
sirous of accomplishing pious rites, honour the 
sustaining (Soma) with their praise,—

3. Then all the gods rejoice in the juice of this 
powerful (libation), when it is enveloped with milk 
and curds.

4. Descending from the filters it hastens (into 
the vessel), and passing through the cloth’s inter­
stices, it becomes united in this (sacrifice) with its 
friend ( I xdra).

5. He who is rubbed down by the grandchildren 
of the sacrificer3 like a handsome young (horse), 
and renders his form like the produce of the kine,—

Varga iv. 6. Expressed by the fingers, he proceeds obliquely 
to the produce of the cow to mix with i t ; it utters 
a sound which (the worshipper) recognizes.

7. The fingers combine expressing the lord of 
food,4 and they grasp the back of the vigorous 
(Soma).

So Sayana, but more probably “ bearing a hymn beloved by 
many.”

Sayana explains pancha vratah by pancha jana manushya 
yajamdnah, alluding apparently to the pancha jan&h often men­
tioned before. Salandhavah he here explains by the obscure 
word samana-bandhandh, in V III. 20, by samdna-landhuUh.

3 According to the Schol. the hand is the sacrificer’s son, and 
the fingers his grandchildren.

4 Sc. the Soma.



8. Soma, who holdest all the treasures of heaven 
and earth, come favourably disposed to us.

STJKTA XV. (XV.)
Rishi, deity and metre as before.

1. 1 This heroic Soma expressed by the fingers Varga v. 
proceeds by the sacrifice, hastening with swift 
chariots to I ndka’s abode.

2. This Soma engages in many holy rites for the 
great sacrifice where the immortals sit.

3. Placed (in the cart)1 2 he is brought by a 
brilliant path, when the offerers of the libation 
present him.

4. He tosses his horns as a bull, the lord of the 
herd, sharpens his,—bearing treasures (for us) by 
his might.

5. He proceeds along impetuous with golden 
brilliant rays,3 the lord of streams.

6. Overpowering at the juncture of time the 
discomfited concealers (the RaJcshasas), he descends 
upon those doomed to destruction.4

1 Sama Veda, I I .  5. 2. 3. 1-8, with several variations.
2 Sayana explains it, “ Placed in the havirdhana he is brought 

to the Ahavan'vya.”
3 Or by another interpretation of ruhnilhih, “ he proceeds 

along with the priests, vigorous with brilliant rays.”
4 This is a very obscure line. The St. Petersb. Diet, seems 

to explain it, “ at the juncture of time passing beyond the solid 
treasures (of heaven and earth), he descends upon the young 
/Soma-plants.”



7. The priests express into the vessels this juice 
which is to be purified, the hestower of abundant 
food.

8. The ten fingers, the seven priests, express this 
(juice), well-weaponed,1 and yielding great exhila­
ration.

StJKTA XVI. (XVI.)
Rishi, deity, and metre as before.

Varga vi. 1. They who express thee, the juice of heaven 
and earth, do it for the foe-destroying exhilaration 
(of I n d r a )  ; thy flow rushes as a swift horse.

2. In pious rite by our fingers we mix with the 
milk (the Soma), the bringer of strength, the sender 
of kine, who envelopes the water.

3. Cast into the filtering cloth the unassailable 
invincible (Soma), abiding in the waters (of the 
firmament); purify it for the drinking of I ndra .

4. The Soma of him who is purified by worship 
flows upon the filter and settles in the place common 
with the ceremony.1 2

5. The Soma juices flow to thee, I ndra, with 
praises, giving thee vigour for the great conflict.

6. Purified in his woollen robe, and attaining 
all honours, he stands as a hero amidst the kine.3

1 Sayana says the word swayudha is used to show that the 
Soma has power to slay the Rdkshasas.

2 The vessel called the dronaJcalasa.
3 The Soma being mixed with milk, here called by metonymy 

“ kine.”



IO .

7. As the lofty rain from heaven, the nutritious 
stream of the invigorating Soma falls easily upon 
the straining cloth.

8. Thou, Soma, (protectest) the worshipper 
amongst men, and purified by the cloth thou 
wanderest through the woollen filter.

StJKTA XVII. (XVII.)
Rishi, deity and metre as before.

1. Like rivers falling down a steep place, so the Varga vii. 
rapid foe-destroying pervading >S'om«-streams hurry
(to the pitcher).

2. The Soma-drops, as they are expressed, flow to 
Indka like the rains falling upon the earth.

3. Soma, with swelling waves, exhilarating, in­
ebriating, flows to the straining-cloth, destroying 
the Rdkshasas, and devoted to the gods.

4. I t  flows to the pitchers, it is poured out upon 
the straining-cloth, it is magnified at sacrifices by 
praises.

5. Soma, mounting beyond the three worlds, thou 
illuminest heaven, and, moving, thou urgest on the 
sun.

6. The sage performers (of pious rites) glorify 
(the Soma) at the head of the sacrifice,1 entertain­
ing affection for him the all-beholding.1 2 3

1 Murdhan yajnasya is explained by Sayana as “ on the last
day of expressing the Soma." Cf. II . 3. 2.

3 Sayana explains chahhasi as drashtari Some. I t  is usually 
applied to the sun as the eye of the world.
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7. Sages, leaders of rites, desirous of sustenance, 
purify thee who art the giver of food, with pious 
rites for the offering.

8. Pour forth the stream of the sweet beverage; 
sit down, sharp-flavoured in the receptacle, alert 
for drinking at the sacrifice.

Sukta X V III. (XVIII.)
Rishi, deity and metre as before.

Varga viii. 1. ‘Effused while pressed between the stones, the 
Soma flows upon the straining cloth; thou art the 
giver of all things to those who praise thee.1 2 *

2. 3Thou art wise, thou art a seer, thou bestowest 
the sweet (beverage) produced from the Soma plant; 
thou art the giver of all things to those who praise 
thee.

3. ‘All the gods together pleased enjoy thy 
drinking; thou art the giver of all things to those 
who praise thee.

4. (Thou art he) who places in the hands (of the 
worshipper) all desirable riches; thou art the giver 
of all things to those who praise thee.

5. (Thou art he) who milks this great heaven 
and earth like two mothers; thou art the giver of 
all things to those who praise thee.

1 Sama Veda, I. 5. 2. 4. 9; II. 4. 1. 17. 1.
2 Hatter as Benfey takes it, “ in deinem Meth tragst du das

A ll.”
s Sama Veda, II . 4. 1. 17. 2. 4 Sama Veda, II. 4.1. 17. 3,



6. (Thou art he) who at once supplies both heaven 
and earth with viands; thou art the giver of all 
things to those who praise thee.

7. This vigorous Soma, while being purified, 
murmurs in the pitchers; thou art the giver of all 
things to those who praise thee.

StJKTA X IX . (X IX .)
RisM, deity and metre as before.

1. 1 Whatever wonderful glorious wealth there be Varga ix. 
in heaven or in earth, do thou, Soma, being purified, 
bring it to us.

2. Thou, Soma and Indea, are the lords of all, 
the lords of cattle,—do ye, the rulers, prosper our 
rites.

3. The showerer (of benefits) being purified 
amongst men (lies) murmuring upon the sacred 
grass,—green-tinted he sits down in his proper 
place.

4. The mothers of the male calf,1 2 which are sucked 
by him, long to cherish the bull with their strength.

5. The purified Soma has implanted many3 a germ

1 Sama Veda, I I .  3. 2. 13. 1, 3, 2.
2 Sayana explains “ the mothers of the calf” as the Yasatfvari 

water which is mixed with the Soma. Might the verse mean 
“ the sacred rites, the mothers of the male calf, long for the 
full-grown vigour of the bull ” ?

3 So Sayana, but kuvit is more probably an interrogative 
particle.



in those (waters) desirous of conception, which yield 
bright milk.

6. ’Bring near to us those who stand aloof, strike 
terror into our foes; pure-flowing one, thou dost 
transfer to us their riches.

7. Destroy, Soma, the vigour, the energy, the 
subsistence of our enemy, whether he be far off or 
nigh.

Sukta XX. (XX.)
Rishi, deity and metre as before.

Varga x. 1. 2The seer passes through the woollen fleece
for the beverage of the gods, triumphing over all 
adversaries.

2. Yerily he, the pure-flowing, bestows upon his 
praisers thousands of victuals with cattle.

3. By thy favour thou givest to us all kinds of 
wealth, thou flowest at our praise; grant us, 0 
Soma, food.

4. Bestow upon us great renown, grant durable 
riches to those who are profuse in their libations, 
bring food to thy praisers.

5. Purified one, doer of good deeds, thou, Soma, 
enterest our praises like a king, 0  wonderful hearer 
(of our offerings).

6. Soma, the hearer (of oblations), abiding in 
the waters of the firmament, difficult to be sur- 1

1 Sama Veda, I I .  1. 2. 18. 1.
’ Sama Veda, I I .  3. 2. 4. 1-7,



passed, being cleansed by our hands reposes in the 
vessels.1

7. Soma, thou proceedest to the straining-cloth, 
sportive and generous, like a gift,2 giving excellent 
vigour to him who praises thee.

Sukta X X I. (XX I.)
Rishi, deity and metre as before.

1. These flowing Soma-juices, foe-destroying, ex-Varga xi. 
hilarating, heaven-conferring, hasten to Ixdka,—

2. Showing favour, assailing foes, giving wealth 
to him who rightly effuses them, and bestowing 
food spontaneously on their praiser.

3. The effused juices come sporting lightly to the 
common receptacle, they drop into the wave of the 
river.3

4. Like horses harnessed to a car these pure 
juices bring (to us) all desirable blessings.

5. Effused >SW-juices, at our indication4 bestow 
manifold blessings on this (institutor of the sacri­
fice), who (at present) has given us nothing.0

1 Or it may mean “ between the boards which press it,” chamushu.
2 MaJchah is generally explained as “ sacrifice.” The original 

root of manhayuh and makhah would seem to be VIA Gil. 
below note on hymn 61, verse 27.

3 Sc. The Vasativari water.
4 Or Sayana may mean by asmahhyam ddesandya, “ with a

view to us.” . , .
» Sayana’s Comm, is imperfect, but he seems to explain this

as meaning, “ the sacrificer only bestows gifts on his officiating
priests when he has obtained his desire.”



6. As a great man sets before him a commend­
able charioteer, so do you grant knowledge to our 
lord, and flow glistening with water.

7. These effused juices have desired (the sacrifice); 
powerful they have made for themselves an abiding- 
place ; they have animated the intellect of the pious 
institutor of the rite.

StJKTA X X II. (XXII.)
Rishi, deity and metre as before.

Varga x i i . 1 . These S'oma-juices, when let out, neigh as they 
leap swiftly forth like chariots or rapid steeds let 
loose.

2. Like strong winds, like the rains of Parjanya, 
like the swift-whirling (flames) of fire,—

3. These pure Soma-]uices, sagacious, mixed with 
curds, easily pervade our ceremonies with their 
intelligence.1

4. Purified, immortal, issuing from the vessels, 
eager to traverse their (assigned) paths and the 
universe, they are never wearied.

5. Spreading in various directions, they pervade 
the surface of earth and sky, yea, and this highest 
heaven.

6. Descending rivers follow this excellent (Soma)

1 Savana explains vipa by prajnanena. The St. Petersb. 
Diet, explains nip as the twigs (cf. vepres) which form the 
bottom of the funnel and support the filtering-cloth.



as it spreads out the sacrifice;1 this rite is glorified 
thereby.

7. Thou, Soma, holdest the wealth of kine which 
thou hast won from the I*a x is  ; thou hast called 
aloud at the outspread sacrifice.

StjETA X X III. (X X III.)
Rishi, deity and metre as before.

1. The swift-flowing iSWa-juices have issued in V a r g a  xm. 
a stream of the sweet exhilarating (beverage), at
(the recital of) all the praises (of the sages).

2. Ancient swift-going (horses), they (the juices) 
have traversed a new field,—they have generated 
the sun to give light.1 2

3. Bring to us, purifier, the house3 of our enemy 
who presents no libations,—bestow upon us progeny- 
abounding food.

4. The swift-flowing ^oma-juices diffuse exhila­
rating wine,—they flow to the honey-shedding 
receptacle.4

5. The Soma flows, the snstainer (of the world),

1 So Sayana, who explains tanturn by yajnam. I t  is better 
(with Benfey) to take it of the straining-cloth,—" descending
rivers fill the outspread threads.”

3 Sama Yeda, I. 6. 1. 2. 6. Benfey takes pratndsa dyavah 
as “ ewigen lebendigen,”—the "new" field” is the arranged 
place of sacrifice.

3 Sayana takes this as a metonymy for “ wealth.”
4 i.e. according to Sayana, " th e  unmixed portion of the

liquor.”



bearing a sense-invigorating essence,—heroic—a 
protector against calumny.

6. Soma, who art worthy of the sacrifice,1 thou 
flowest to I ndra and to the gods; thou, Indu, 
vouchsafest to give us food.

7. Having drunk of this chief of exhilarating 
draughts, Indra irresistible has slain his foes, and 
may he ever slay them.

Sukta XXIV. (XXIV.)
Rishi, deity and metre as before.

Varga xiv. 1. 1 2The purified effused Soma-juices have flowed 
forth,—mixing (with curds and milk) they are 
cleansed in the waters.

2. The flowing juices rush (to the filter), like 
waters flowing down a declivity; purified they 
gratify Indra.

3. Purifier, Soma, thou proceedest3 to Indra for his 
drinking,—thence art thou brought by the priests.

4. Thou, Soma, who art the exhilarator of men, 
flow to (Indra), the conqueror of enemies,4 thou 
who art pure and to be worshipped.

1 Sayana explains sadhamadya, by yajnarha. Benfey takes 
it as “ zusammenberauschend.”

2 Tor this hymn, cf. Sama Veda, II. 3. 2. 3. 1-7.
3 Sayana adds, “ from the waggon whence they are taken by 

the priests to the dhavanhya fire ” or “ to the vessel.”
4 The Sama Veda has cliarshan'idhritih for charshanisahe, i.e. 

an epithet of Soma, “ laid hold of by men,” or “ the protection 
of men.”



5. When, Indu, effused by the stones, thou 
hastenest to the filtering-cloth, thou art an ample 
portion for I n d r a ’s  belly.1

6. Utter destroyer of enemies, flow forth, to be 
propitiated by praises, pure, purifying, wonderful.

7. Soma, (the yielder) of the exhilarating effusion,1 2 
is called the pure, the purifier, the gratifier of the 
gods, the slayer of the wicked.

AUUVAKA II.

ADHYAYA V H I. Continued.

Sukta I. (XXY.)
The JRishi is Deilhachytjta, the son of A gastya ; the deity and 

metre as before.

1. 3 Green-tinted (Soma), do thou who art the Varga xv. 
bestower of strength, the exhilarating, flow as a 
beverage for the gods, for the Maruts and for Y ayu.

2. 4 * 6P u rify ing  (Soma), placed suitably by the 
sacred rite , (en ter) u tte ring  a cry the (appointed) 
place, en ter by the  sacred function into Y ayu.d

1 Sayana, Indrasya udaraya paryapto bhavasi. Benfey explains 
it as “ fiir Indra’s Behausung ein Schmuck.”

2 The Sama Yeda reads sutah sa madhuman for the more 
obscure sutasya madhvah.

s Sama Yeda, I. 5. 2. 4. 8; II . 3. 1. 10. 1.
4 Bor vv. 2, S , cf. Sama Yeda, I I .  3. 1. 10. 3, 2, but with

some variations.
6 That is, according to Sayana, " th e  vessel associated with, 

or set apart for, Yayu,” vayu-sambandhipdtram.



3. This Som a, the showerer (of benefits), the seer, 
the beloved, the destroyer of foes, the most devout, 
shines in its appointed place along with the gods.

4. Pervading all forms, the pure, the desirable 
goes to the place where the immortals abide.

5. Endowed with wisdom of the past, the brilliant 
Som a , generating sounds, flows forth continually 
proceeding to I n d r a .

6. Most exhilarating and sage [S om a), flow 
through the filter in a stream, to  attain the station 
o f  the adorable I n d r a .

StlKTA II. (XXYI.)
T he Rishi is I dhmavI ha, th e  son o f D biihachyuta , th e  deity  

and m etre  as before.

Varga xvi. 1. The priests have cleansed that Som a, (swift as) 
a horse, on the lap of Aditi 1 with fingers and witli 
hymns.1 2 3

2. The chants3 celebrate that Indu flowing in a 
thousand streams, inexhaustible, the supporter of 
heaven.

3. They have elevated to heaven by their praise 
that creative purifying (S o m a ), the sustainer, the 
maker of many.4

1 i.e. the earth.
2 Or “ with delicate fingers.”
3 Gavah, which the scholiast explains as gantryah stutayah; 

but it may refer to the cows as contributing their milk.
4 Sayana explains Ihhridhayavam as laliunam kariaram. ; it 

should rather mean “ the nourisher of many.”



4. The worshippers have elevated by the fingers 
of their arras1 that unconquerable lord of praise 
abiding (in the vessels).

5. The sister-fingers in a raised place press out 
by the grinding stones that green-tinted (Soma), 
desirable and far-beholding.

6. The worshippers offer thee to I ndr a , purifier 
Indu, filled w ith  praise and bestowing exhilaration.

StfKTA III. (XXVII.)
The Rishi is Xkimedha, of the family of Axgiras; the deity 

and metre as before.

1. 1 2 This seer, the purifying (Soma), lauded by Varga xvii. 
us, passes through the filtering-cloth, driving away
foes.

2. This invigorating heaven-conquering Soma is 
poured upon the filter for Indra and Vayu.

3. This Soma, the showerer (of benefits), the 
summit of heaven, the all-knowing, being expressed 
is brought by the priests into the wooden vessels.3

1 DMya is here explained as angulya, and bhurijoh as bahicoh.
But the St. Petersb. Piet, explains the latter as “ ein aus 
zwei Armen bestehendes "VVerkzeug des Wagenarbeiters, in 
welchem er das Holz festhalt und bearbeitet,—etwa Schnitz- 
bank;” and dh'i no doubt means “ function” or “ ceremony.”

2 Sama Veda, II. 5. 2. 6. l-5=:rerses 1-4, 6, of this hymn.
3 Sayana takes vaneshu as “ desirable” or “ wooden” xessels, 

vanan'iyeshu vana-sambhuta-druma-vikareshu va patreshu. Benfey 
explains it as “ in die Fluth gepresst.”



4. This I ndtt resounds as it drops, yearning to 
give us cattle and gold,1 the conqueror of foes, the 
irresistible.

5. This pure-flowing exhilarating Soma is aban­
doned by the sun in the filtering-cloth the sky.1 2

6. This powerful and purifying showerer (of 
benefits), the green-tinted I ndu, flows through the 
firmament to I ndex.3

StfKTA IV. (X X V III.)
The R ish i  is Pbiyahedha ; the deity and metre as before.

Varga XVIII. 1. 4This swift-flowing (Soma) placed (in the 
vessels) by the priests, all-knowing, the lord of 
praise,5 hastens to the -woollen (filter).

2. This (Soma), effused for the gods, flows into 
the filter, penetrating all the (divine) forms.

1 “ Voll Gier naeh Kiih’n, voll Gier nach Gold,” Benfey.
2 Sayana does not convey any very clear sense for this verse, 

hut he seems to imply that the sun performs on a grand scale 
the same office of diffusing the $o»*«-juice which the priests 
performed on a small scale in the filtering-cloth, which is some­
times metaphorically called the sky. He explains hasate by 
paritya jya te  ■ Benfey takes it as the aorist of lid “ to rise.” 
(The verse is partly reproduced in Sama Veda, II . 5. 2. 5. 6.) 
Might we translate it, “ this exhilarating Soma, as it drops on 
the filtering-cloth, rises with the sun into the heavens ” ?

3 Sayana explains antarikshe as the filtering-cloth.
i  Sama Veda, II . 5. 2. 5. 1-5 ; II . 5. 2. 6. 6.
5 Sayana allows another explanation of manasah p a tih , “ lord 

of mind,” in allusion to a passage in an upanishad where Soma 
or the moon is described as becoming the mind and entering into 
the heart, chandrama mano Ih u tw a  hridayam pravisat.



3. This divine immortal (Soma) is brilliant in his 
own place, the slayer of enemies, the most devoted 
to the gods.

4. This showerer (of desires), expressed by the 
ten fingers, hastens uttering a sound to the pitchers.

5. This purified, all-contemplating, all-knowing 
(Som a) gives radiance to the sun and all the spheres 
(of light).

6. This powerful invincible purifying Soma pro­
ceeds the protector of the gods, the destroyer of 
the wicked.

Sukta Y. (X X IX .)
The jR ishi is Xeimedha, of the family of Angieas ; the deity and 

metre as before.

1. 1 The streams of this effused (Soma), the Varga xix. 
showerer (of benefits), flow forth, as it seeks to 
surpass the gods2 in strength.

2. The pious performers (of holy rites), the 
utterers of praise, purify by their laudation the 
radiant courser (the Soma) as soon as generated 
and meriting to be hymned.

3. Soma, distributor of abundant wealth, those 
radiances of thine when thou art purified are over­
powering ; fill therefore the praiseworthy ocean-like 
(pitcher).

1 Sama Yeda, IT. 9. 1. 1. 1-3.
2 Sayana takes anuprabhushatah  as an irregular desiderative 

participle. Benfey explains it  (from liiiish) as “ der alle Gotter 
schmiickenden; ” the St. Petersburg Dictionary derives it  from 
anuprabhh, “ sich darbieten,”



4. Flow, Soma, in a full stream, conquering for 
us all treasures,—drive our enemies away together.

5. Preserve us from the reproach of every one 
who makes no offerings, who utters blame,—that we 
may be free.

6. Iridu, pour to us in a stream terrestrial and 
celestial riches, bring brilliant vigour.

Sukta VI. (X X X .)
The Rishi is B indu, of th e  race of A ngibas ; th e  deity  and metre

as before.

Varga xx. 1. The streams of this strong Soma flow without 
effort into the filtering-cloth; purified, he excites 
praise.1

2. This Indu, urged by the priests, and purified 
with a sound in the filter, utters a loud voice2 (in 
the oblation).

3. Pour upon us in a stream, Soma, foe-subduing 
strength, associated with male offspring and desired 
by many.

4. This purified Soma flows out in a stream to 
take its place in the pitchers.

5. Indu, they press thee forth by the stones, 
most sweet-flavoured and green-tinted, into the 
waters for I ndra to drink.

6. (Priests) express the most sweet-flavoured 
beautiful exhilarating Soma for I ndra the thunderer, 
and for our invigoration.

1 Or “  he u tte rs  a sound.”
8 This is uncertain , as the com m entary is here corrupt.
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StjkTA Y II. (X X X I.)
The R is h i  is R1.:h:1jga:na Gotama ; the deity and metre as before.

1. The benevolent juices being purified flow forth, Varga xxi. 
they confer intellectual wealth.

2. Indu be (to us) the augmenter of the riches 
of heaven and earth, be the lord of food.1

3. For thee, Soma, the winds are gracious, for 
thee the rivers flow, they magnify thy greatness.

4. Be well nourished, S om a; may vigour come 
to thee from all sides, be (the giver) of strength 
in battle.

5 . Tawny-tinted (Soma), the cows yield butter 
and milk inexhaustible for thee (set) on the highest 
summit.

6. Indu, lord of beings, we desire the friendship 
of thee, the well-armed.

Stjeta Y III . (X X X II.)
The R is h i  is SYIvaswa, of the race of Atbi ; the deity and metre

as before.

1. 1 2 3The Soma juices, diffusing exhilaration, rush Varga xxn. 
forth effused at the sacrifice for the sustenance of
us abounding in oblations.

2 . 3And the fingers of T k i t a  express this green- 
tinted Soma with the stones for I n d r a ’s drinking.

1 Sayana explains ohetanam as prajndpanam  ; Grassmann takes

it as “ sichtbar, hell.”
2 Sama Yeda, I. 5. 2. 5. 1 ; I I .  1. 2. 21. 1.
3 Sama Yeda, I I .  1. 2. 21. 3, 2.



3. !And like a swan entering its own flock, the 
Soma excites the praise of all,—like a horse, it is 
bathed with milk.

4. Beholding both worlds, Soma, thou hnrriest, 
swift2 as a deer, taking thy seat on the place of 
sacrifice.

5. Praises commend thee (Soma) as a woman 
praises a dear lover; (thou hastenest to the vessel) 
as a hero hastens to the welcome contest.

6. Give to us who are affluent (in oblations), and 
also to me, brilliant fame, wealth, intelligence, and 
glory.3

Sukta IX. (X X X III.)

The Right is Tbita ; the deity and metre as before.

Varga xxiii. 1. 4 The intelligent Soma juices rush along like 
waves of water, like buffaloes to the forests.

2. 5 The tawny-coloured bright juices hasten to 
the pitchers with a stream of ambrosia, they pour 
forth sustenance accompanied with cattle. 1 2 3 4 5

1 Sayana seems to explain this “ as a swan by its peculiar gait 
or voice excites the admiration of its flock as it enters it.”

2 Sayana here takes “ tahtah,” as “ mixed with milk, etc. 
but in IX. 69. 15. as “ swift.”

3 Sayana explains iravas here as h'irti, “ glory,” but it may 
also mean anna, “ food.”

4 Sanaa Veda, I. 5. 2. 5. 2 ; II . 1. 2. 19. 1 (nayante for m  
yanti).

5 Sanaa Veda, II. 1. 2. 19. 2, 3.



:

3. The libations effused proceed to I ndra, to 
Vayu, to Varuna, to the Maruts, to Vishnu.

4. JThe priests utter the three sacred texts, the 
milch kine low (on being milked), the green-tinted 
Soma goes sounding (to the vessels).

5. 1 2The many sacred hymns, the mothers of the 
sacrifice, give praise, they purify (the Soma), the 
infant of heaven.3

6. 4From every side, Soma, pour upon us four 
oceans of riches, grant us thousands (of desires).

StJKTA X. (XXXIY.)
The Rishi, deity, and metre as before.

1. Indu, when effused and expressed (by the Varga xxiv. 
priests), flows in a stream to the filtering-cloth,5 
breaking down strong places by its strength.

2. The Soma effused proceeds to I ndra, to Vayu, 
to Y artjna, to the Maruts, to V ishnu.

3. They press the crushed Soma as it pours forth 
its juice between the effusing stones, they milk out 
its juice by their acts.

1 Sama Veda, I. 5. 2. 4. 5 ; I I .  2, 2, 14. 1. The three sacred 
texts are the three Vedas.

2 Sama Veda, II . 2. 2. 14. 2. Sayana explains Irahmih as 
“ uttered by the brahmans.”

3 Sayana quotes a text, “ Soma was in the third world from 
hence, heaven.”

4 Sama Veda, II . 2. 2. 14. 3 (with miswatah for viswatah).
5 Sayana explains tana by pavitram (cf. hymn 16, verse 8); 

it more probably means “ continuously.”
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4. The exhilarating Soma is to be cleansed 
(for the sacrifice) of Trita, and for the drinking 
of I n d k a ; the green-tinted (juice) is mixed with 
the ingredients.1

5. The sons of P r i s n i  milk this Soma at the 
place of sacrifice, the most beautiful and grateful 
oblation (to the gods).

6. Our sincere smooth-flowing praises approach 
him, and he uttering a sound welcomes the milch 
kine.1 2 3

Su e t a  X I. (XXXV.)
T h e  Rishi is  P babhtjvastt, o f  th e  race  o f  A ngikas ; th e  d e ity  and 

m e tre  as before.

Varga xxv. 1. Pour upon us, purifier, ample riches with that 
stream wherewith thou bestowest upon us light.3

2 . I n d u , im p e l le r  of t h e  w a te r s ,  c o n fo u n d e r  of 
a l l  ( o u r  fo es), f lo w  f o r th  b y  t h y  p o w e r  a s  th e  

s u p p o r te r  o f  w e a l th  to  u s .

3. With thee, heroic (Soma), as our hero, may 
we overcome our enemies, pour upon us desirable 
(riches).

4. I ndu, the bestower of food, the seer, sends 
food to the worshipper, showing his favour, ac­
quainted with sacred rites and arms.

1 i.e. th e  cu rd s a n d  m ilk .

2 i.e. accord ing  to  S ay an a , “  o u r g ra tify in g  p ra ises ,”  pr'ma- 
yitr’ih, stutih.

3 I  ay a jyotir viddsi nah. S a y a n a  ex p la in s jyotis as “ the 
sacrifice”  or “ h eav en ,”



5. We clothe 1 with praises that Soma who is the 
inspirer of praise, the purified, the shepherd of men.1 2

6. On the worship of whom all men fix their 
thoughts,—the lord of pious acts, the purified, the 
possessor of abundant wealth.

Sijxta X II. (XXXYI.)
The JRishi, deity, and metre as before.

1. 3Pressed between the boards, (the Soma) has Varga xxvi. 
been let loose, like a chariot-horse, upon the strain­
ing-cloth,—the courser steps out on the field.4

2. Soma, bearer (of oblations), vigilant, devoted 
to the gods, flow past the honey-dropping filter- 
cloth (into the vessel).

3. Ancient purifier, illume for us the luminaries 
(of heaven), animate us for strength-bestowing 
sacrifice.

1 This is an alternative explanation added in the commentary; 
but curiously enough it is followed by the words, “ Madhava, 
however, takes vacham as a separate word and as a verb, and 
divides the line into two sentences.” He would explain it, “ I  
address him with praises ; we cover (with milk, etc.) Soma who 
is the purified inspirer, the cow-keeper of men.”

2 Literally, “ the herdsman of men,” janasya gopatim.
3 Sama Veda, I. 6. 1. 1. 4.
4 Sayana explains Tcarshman as “ the god-attracting battle-field 

called a sacrifice,” devanam dlcarshanavati yajnaUiye sangrdme.
The St. Petersburg Diet, takes it as “ the furrow drawn as the 
goal of a race;” and Sayana himself takes it as “ a piece of 
wood serving for a goal,” in his explanation of P. V. I. 116. 17.
The true translation is undoubtedly “ the courser steps out to 
the goal.”



4. Beautified by the ministers of the rite, ex­
pressed by their hands, (the Soma) flows through 
the woollen filter.

5. May that Soma bestow upon the donor (of the 
libation) all treasures, whether of heaven or earth 
or the firmament.

6. Soma, lord of food, thou ascendest to the 
summit of the sky, desirous of horses, kine, and 
male progeny.

StkTA X III. (XXXYII.)
The Rishi is ItAHtJGAirA, the metre and deity as before.

Varga XXVII. 1. 1 Soma, the showerer (of benefits), when effused 
for the drinking (of the gods), rushes to the filter, 
destroying the Rakshasas, devoted to the gods.

2. The all-beholding Soma, green-tinted, all- 
sustaining, rushes to the filter (and thence) crying 
aloud to the pitcher.

3. (Fleet as) a horse, the pure Soma, the illumer 
of heaven," hastens, the destroyer of Rakshasas, past 
the woollen fleece.

4. The pure Soma upon the high place (of the 
sacrifice) of T rita , attended b y  its kindred rays, 
has lighted up the Sun. 1

1 Sama Yeda, II. 5. 2. 7. 1-6.
Sayana explains roeJiana as rochakah, but this is very un­

likely. The true interpretation is probably “ (Fleet as) a horse, 
the pure Soma, the destroyer of ralcshasas, hastens towards the 
light of heaven through the woollen fleece,”



5. The slayer of Vritra, the showerer of benefits, 
the giver of wealth, the invincible, the effused Soma 
proceeds (to the pitcher) as (a horse) to battle.

6. The divine Soma, when effused by the priest, 
hastens in his might1 to the pitchers for Indra.

S u k t a  XIY. (X X X V III.)
JRishi, deity, and metre as before.

1. 1 2This Soma, the showerer of benefits, the Varga
a AV 1.11.

chariot,3 dashes through the woollen fleece, bearing 
(to the worshipper) thousandfold food.

2. The fingers of Trita effuse by the stones this 
green-tinted juice for Indra’s drinking.

3. The ten fingers,4 eager in the work, express 
that (Soma), and by them it is purified for the ex­
hilaration (of I ndra).

4. That Soma sits down amongst human beings 
like a falcon, hastening as a gallant to his mistress.

5 . That exhilarating juice beholds all,—Indu, 
the child of heaven, that percolates through the 
fleece.

1 The Sanaa Veda reads manhayan for mahhana. Sayana takes 
the latter as malian. I  have rendered it by mahattivena as 
Sayana does in IV. 17. 1. The St. Petersburg Diet, explains it 
as an adverb, “ gern, leicht, bald, prompte.”

2 Sama Veda, II . 5. 2. 4. 1, 2, 4-6, 3.
3 Sayana gives the etymology of rathah as ranhana-swabhavah 

=  “ swift.”
4 S a r it  is given in the Naigh,. II . 5. as a synonym of anguli,

“ a finger.” Sayana explains it etymologically as harana-siva- 
bhdva, “ grasping.” Benfey takes it as “ der goldberingte.”



6. That green-tinted, all-sustaining (Soma), when 
effused for the drinking (of the gods), rushes crying 
aloud to its beloved place.

StJKTA XY. (XXXIX.)
The jRight is  B h ih a n m a t i, o f th e  fa m ily  o f A ng iea s  ; th e  deity  

an d  m e tre  as before .

Varga xxix. 1 .  1 Great-minded S o m a , go swift with thy body 
that is most dear (to the gods), saying, “ Where are 
the gods ? ”

2 . Sanctifying the unconsecrated (worshipper)1 2 
bringing food for the offerer, pour down rain from 
heaven.

3. (The Soma) when effused enters the filter with 
force, giving forth light, beholding and illuminating 
(all things).

4. This (Soma), who light of movement (mounts) 
to heaven, flows through the filter in a stream of 
water.

5. The effused (Soma) honouring (the gods), 
whether he is far off or nigh, is poured out (as) 
madhu for I n d r a .

6. The united (worshippers) praise (him), they 
squeeze (him) forth green-tinted with the stones; 
sit down (0 gods) at the place of sacrifice.

1 Sama Veda, II . 3. 1.4. 1-6, ■with bruvan for bravan in verse 
1 and other alterations.

2 Or “ (place).”



Sukta XYI. (XL.)
RisM, deity, and metre as before.

1. irrhe pure all-seeing (Soma) has overcome all Varga xxx. 
enemies; (the worshippers) grace the sage (Soma)
with their praises.

2. 1 2 The tawny-hued showerer (of benefits) when 
effused ascends to his place; he goes to I n d r a  : he 
dwells in the fixed abode (of heaven).

3. 30  Indtj, 0  Soma, quickly pour upon us from 
all quarters vast and infinite riches.

4. O purified Soma, 0  Indu, bring all sorts of 
wealth, bestow unlimited food.

5. O Soma, being purified, bring us thy wor­
shippers wealth with male offspring, recompense 
the praises of him who glorifies thee.

6. I ndtj, Soma, being purified, bring us wealth 
from both  w orlds; I ndtj, showerer (of benefits),
(bring  us) glorious (w ealth).

StJKTA XVII. (XLI.)
The RisM  is MedhyI tithi, son of K axwa ; the deity and metre

as before.

1. 4 (Praise the £iw«a-juices) which descend like Varga xxxi.

1 Sama Veda, I. 6. 1. 1. 2, and II . 3. 1. 12. 1.
2 Sama Veda, I I .  3. 1. 12. 2, with sutarn for sutah, and sidatu

for sidati.
3 Sama Veda, II . 3. 1. 12. 3.
1 The whole of this hymn occurs with variations in Sama V eda,

II . 3. 1. 3. 1-6.



streams of water, swift, brilliant, rapid, driving off 
the black-skinned (Rdlcsliasa)}

2. We praise the auspicious Soma’s imprisonment 
(of the Rdkshasas) and hostile (intent against them),1 2 
whilst we triumph over the enemy who performs no 
rites.

3. The sound of the purified, powerful Soma is 
heard like that of rain; (his) lightnings move in 
the sky.

4. When effused, I ndu, pour forth much food 
with cows, gold, horses, and strength.

5. Flow, all-seeing (Soma), fill the vast heaven 
and earth, as the sun (fills) the days with his 
beams.

6. Flow round us, Soma, on all sides in a bliss- 
bestowing stream, like a river down a steep place.3

Stjkta X V III. (XLII.)
Rishi, deity, and metre as before.

Yvyv;V 1- The green-tinted (Soma) generating the lumi- 
names of heaven, generating the sun in the firma­
ment, clothing himself4 with the descending 
waters—

1 Literally, “ the black sk in ;” or “ the black coyer” (i.e. the 
darkness). The Rakshasas are perhaps the personification of 
darkness, especially the darkness of the night.

2 Sayana’s meaning is not quite clear; he gives no force to ati.
3 Or “ as the earth (is surrounded) with water.”
4 Or “ the earth.”



2. 1—He with ancient praise when effused flows 
in a stream, a god for the gods.

3. The Soma juices of unbounded vigour flow 
for the increasing, rapid acquisition of food.

4. 2 Milking forth the ancient fluid, the Soma is 
poured into the filter and crying out generates the 
gods.1 2 3

5. Soma being purified hastens towards all de­
sirable (wealth), towards the gods who favour the 
sacrifice.

6. Soma, being effused pour down upon us 
(wealth) consisting of kine, male offspring, horses 
and strength, and abundant food.

Sukta. X IX . (XLIII.)
Rishi, deity, and metre as before.

1. We invest with praises that Soma who, Varga
L • X X X I I Ibeloved, is cleansed like a horse with milk4 for

the exhilaration (of the gods).
2. This I ndu all our praises desiring protection, 

beautify (now) as of old for I n d r a  to drink.
3. Pure flows the beloved Soma, beautified by 

the praises of the sage M e d h y a t i t h i .

1 Sama Yeda, I I .  1. 2. 17. 2, last part different.
2 Sama Yeda, II . 1. 2. 17. 3.
3 Sayana explains this as meaning that where the Soma is 

poured forth the gods are continually present.
4 Or “ with the vasativan water.”



4. Purified Soma, grant us auspicious wealth 
with infinite splendour, 0  Indu.

5. Indu, like a horse rushing into battle, sounds 
in the sieve, when he flows through, beloved of the 
gods.

6. Plow for the acquisition of food, for the 
prosperity of the sage who praiseth thee; 0  Soma, 
grant (me) excellent male offspring.

ASHTAKA VII.

ADHYA'YA I.

M ANDALA IX.  Co n t in u e d . 

ANUVA'KA II. Continued.

Sukta XX. (XLIY.)

The Rishi is A yAsya, of the family of A ngiras ; the deity is Soma 

P avamAna , and the metre Gayalr'i.

Varga i. l .  jIndtt, thou advancest to give us abundant 
wealth; A yasya bearing thy waves (goeth) towards 
the gods (to sacrifice).

2. The sage Soma gratified by the praise of the 
pious (worshipper) prepared for the sacrifice is sent 
in a stream at a distance (from the filter).

3. This vigilant Soma effused for the gods ap­
proaches, all-beholding he goes to the filter. 1

1 Sama Veda, I. 6. 1. 2. 13.



4. Flow for us food-desiring, making (our) sacrifice 
auspicious; ( 0  Soma, wliom) the priest with the 
sacred grass adores.

5. May Soma who is pressed forth by the seers 
for B haga and V ayu, ever prospering, grant us 
(wealth placed) amongst the gods.

6. Receiver of sacrifices, knower of (pious) paths, 
grant us this day abundant food and strength for 
the acquisition of wealth.

StJKTA XX I. (XLY.)

Jiishi, deity, and metre as before.

1. I n d u , do thou the beholder of men flotv Varga i i . 

pleasantly1 for the banquet of the gods, for I n d r a ’s 

drinking and exhilaration.
2. Approach the office of messenger for u s : thou 

(who) art drunk for I n d r a , (pour) on the gods 
wealth for (us their) friends.

3. And we adorn thee, the purple-tinted, with 
milk and curds for the purpose of exhilaration, 
open the doors for our riches.

4. I ndu passes the filter as a horse in going 
passes the shaft (of the chariot); he proceeds to 
the midst of the gods. 1

1 Sayana sometimes explains ham as suhham yathd lhavati 
tatha, sometimes as a particle meaning nothing, inserted merely 

metri gratia.



5. His friends praise Indit sporting in the water 
and passing through the fleece; their hymns glorify 
him.

6. Flow, I ndit, with that stream wherewith when 
drunk thou bestowest much vigour on thy dis­
cerning worshipper.

Sveta X X II. (XLVI.)

Rishi, deity, and metre as before.

Varga h i . 1. Begotten by the stones1 the flowing (Soma- 
juices) are effused for the banquet of the gods like 
active horses.

2. The $cwa-juices pressed (at the sacrifice) 
adorned like a bride who hath a father flow to 
Y ayu.

3. These brilliant ^SWa-juices, bestowing pleasant 
food, expressed into the vessel, gratify Indra with 
the ceremonies.

4. Dexterous (priests) hasten (to me), take with 
the ladle the pure (Soma), mix the exhilarating 
(Soma) with milk and curds.

5. Soma, conqueror of wealth, who knowest the 
way (to fulfil my desires), flow forth the bestower 
of vast wealth upon us.

6. The ten fingers purify this purifiahle pure- 
flowing exhilarating juice for I ndra.

1 Or “ growing on the mountain slopes.”



SEVENTH ASHTAKA— FIRST ADHYXyA. 269 

Sukta X X III . (XLVII.)
The Jiishi is K ayi, the son of Bhbigtt ; the deity and metre as

before.

1. :By this sacred solemnity the Soma is magni- Vargaiv. 
fied before the mighty (gods): exulting he moves
like a bull.2

2. They publish3 his exploits, his acts of Dasyu- 
crushing: resolute he acquits the debts (of the 
worshipper).

3. When the praise of Indra is recited, then 
the juice dear to him, vigorous as a thunderbolt, 
gives us unlimited wealth.

4. When the sage Soma is cleansed by the fingers, 
he of his own accord desires wealth for the pious 
worshipper in ( I ndra), the granter of wishes.4

5. Thou desirest to give0 wealth to those who 
conquer in combat as (men offer fodder) to horses 
in battle. 1

1 Sama Veda, I. 6. 1. 2. 11, with variations.
2 Or “ roars like a bull” (*'.«. on the sounding holes), Sama

Veda.
3 The commentary is defective here. Ludwig translates chetanti 

“ are conspicuous.”
4 Sayana explains vidhartari as vidhatar'indre and adds indrena 

dhanam dapayitum ichchhati, “ he desires to cause Indra to give 
wealth.” I t  is more probably the infinitive.

5 Ludwig takes sishdsatuh as the 3rd dual, “ They two desire 
wealth,” and the last part of the verse as “ thou art on the side 
of the successful in battle.” Grassmann follows Sayana.



StJKiA XXIY. (XLVIII.)

JRishi, deity, and metre as before.

YargaV. 1. JBy sacred rites we solicit (wealth) of thee, 
auspicious bearing wealth abiding in the regions 
of the vast heaven—

2. The overthrower of the resolute (foe), the 
praiseworthy, to whom many solemn observances 
are addressed, the exhilarator, the destroyer of a 
hundred cities (of the Asuras).

3. 0  (Soma), doer of good deeds, the unwearied 
hawk1 2 brought thee, king over riches, from this 
heaven.

4. The bird brought thee the showerer of water 
the protector of the sacrifice, the common property 
of every god.

5. The contemplator of all, the granter of desires, 
putting forth his energy obtains superior greatness.

Sijkta XXV. (XLIX.)

Rishi, deity, and metre as before.

Varga vi. 1. Pour down upon us a shower from heaven, a 
stream of waters, wholesome and abundant food.

2. Flow in such a stream that the cattle belong­
ing to the (enemy’s) nation may come here to our 
dwelling.

3. Thou who art most dear to the gods at sacri-

1 Sama Veda, I I .  2. 2. 3. 1.
2 Sayana refers to IV. 26. 7,



fiees, shower down water in a stream, pour thy rain 
upon ns.

4. Do thou for our sustenance hasten to the 
woollen filter with thy stream; let the gods hear 
thy sound.

5. The purifier (the Soma) flows forth destroying 
the Ralcshasas, flashing out brilliance as of old.

Sukta XXVI. (L.)

The Rishi is U chathya, o f th e  fam ily  of A ng iras; th e  deity  and  
m e tre  as before.

1. 1 Forth flow thy mighty (streams), like the roar Varga vn. 
(issuing) from the ocean wave: emit thy sound like
that of a (rushing) arrow.1 2

2 .  At thy birth the three voices3 of the wor­
shipper are uttered when thou goest to the summit 
of the fleece.

3. (The priests) effuse with the stones into the 
fleece the beloved green-tinted purifying honey­
dropping (Soma).

4. Most exhilarating sage (S oma), flow in a stream 
to the filter to sit on I ndka’s lap.4

1 The whole of this hymn occurs in the Sama Veda (II. 5. 1.

5. 1-5).
2 Or a reed (or other musical instrument).
3 The Rich Yajush and Sama hymns.
‘ Sayana adds that although this verse was analysed in the 

previous Adhydya (see Sdkta 25, verse 6), it is explained once 
more for fear dull-witted scholars have forgotten it,



5. Most exhilarating Indtj, being anointed with 
the unguents of milk and curds, flow forth for 
Index’s drinking.

Stota X X Y II. (LI.)
Rishi, deity, and metre as before.

Varga yin. 1. 1 A dlw aryu , pour upon the filter the Soma 
that has been expressed with the stones, purify it 
for Index’s drinking.

2 .  2[Adhwaryus), effuse the most sweet-flavoured 
Soma, the best ambrosia of heaven for Indra, the 
wielder of the thunderbolt.

3. 3Indtx, the gods and the Maruts partake of 
thy sweet purifying beverage.

4. For thou, Soma, being effused, approachest 
the worshipper for speedy exhilaration and pro­
tection.

5. Hasten, sagacious (Soma), when thou art 
effused, to the filter in a stream : bestow upon us 
food and fame.

Sukta X X V III. (LII.)
Rishi, deity, and metre as before.

Varga ix. 1. 4 May the glittering (Soma), the acquirer of

1 Sama Veda, I. 6. 1. 2. 3, and II . 5. 1. 11. 1. Yajush xx. 31. 
According to Mahidhara it is Brahma who gives this direction to 
the Adhwaryu.

2 Sama Veda, II . 5. 1. 11. 3.
Sama Veda, II. 5. 1. 11. 2.

4 Sama Veda, I. 6. 1. 1. 10, reading for swdno for suvano (qu. 
metri gratia ?)



wealth, bestow upon us strength together with food; 
hasten when effused to the filter.

2. Thy juice dear (to the gods), flowing in a 
thousand streams, proceeds by ancient paths to the 
fleecy filter.

3. (Soma), send (us) him who is like a pot;1 Indtt, 
send us now w ealth; swift-flowing (Soma), send 
it with blows (of the stones).

4. I ndu, the invoked of many, overthrow the 
strength of those people which challenges us.

5. I ndu, do thou who art the distributor of 
riches, pour forth for our protection a hundred or 
a thousand of thy pure (streams).

Sukta X X I X .  ( L I I I . )

The Rishi is A yatsXba, o f th e  race of I f  as yap a.

1. 1 2(Soma) armed with the stones,3 thy powerful Varga x. 
(streams) rise up scattering the Rakshasas; drive 
away those who are our adversaries.

2. (Thou art) by this strength the discomfiter (of 
foes): I  praise thee with a fearless heart for the 
sake of (our) line of chariots ranged (against the 
foe) and for the sake of wealth.

1 M. M. edition has pkrnodanah (qu. misprint for piirnndakah, 
full-hellied : compare “ pot-bellied” ). Wilson’s MS. hadpurne 
dine.

2 This hymn occurs Sama Veda, I I .  8. 3. 2. 1-4.
3 Sayana explains adrivah as referring to the stones used for 

crushing the Soma.
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3. The prowess of thee (Soma) as thou art poured 
forth is irresistible against the malignant (Rdkshasa): 
destroy him who defies thee to battle.

4. (The priests) plunge Indu, honey-dropping, 
green-tinted, vigorous, exhilarating, into the waters 
for Indra.

Sukta XXX. (LIV.)
Rishi, deity, and metre as before.

Varga xi. 1. Towards Soma’s ancient body the seers milk 
the flashing fluid, the sage who grants a thousand 
boons.

2. He like the sun is the supervisor (of all acts): 
he hastens to the lakes,1 he unites with the seven 
down-descending rivers from heaven.

3. The purified Soma, like the divine sun, abides 
above all regions.

4. Purified Indu, who art devoted to Indra, pour 
down for our sacrifice food with milk and curds.

Stjkta XXXI. (LY.)
Rishi, deity, and metre as before.

Varga xii. 1. 1 2 Soma, pour forth (in a stream of) food, 
abundant oft-collected (juice), and all good things.

2. Indu, since the praise of thee as food, since 
thy birth (has appeared), sit down upon the grass 
that pleases (thee).

1 Sayana explains this as thirty ulctha patras (vessels or liba­
tions offered during the recitation of the uktha) or thirty days 
and nights.

2 This hymn occurs Sama Veda, II. 3. 2. 5. 1-4.



3. And Soma, do thou who art the giver of cattle, 
the giver of horses, flow to us in (a stream of) food 
as the days quickly pass.1

4. Flow forth, 0  conqueror of thousands, who 
conquers and is not conquered, and attacking slays 
his foe.

StjKTA X X X II. (LYI.)
Jiishi, deity, and metre as before.

1. The swift Soma devoted to the gods destroying Varga xiii. 
the Ildkshasas in the filter bestows abundant food
(on us).

2. When the hundred rite-loving streams (of 
the Soma) obtain the friendship o f  I n d r a , then the 
Soma brings us food.1 2

3. The ten fingers commend thee, Soma, as a 
maiden her lover, thou art cleansed in order to 
bestow (wealth on us).

4. Do thou, I ndu, who art sweet-flavoured flow 
for I n d ra  and V is h n u , preserve the worshippers 
thy praisers from sin.

StJXTA X X X III. (LVII.)
JRishi, deity, and metre as before.

1. 3Thy unconnected streams advance towards Varga xiv. 
infinite food (for us) like the showers from heaven.

1 This seems to be an instrumental absolute, but Sayana ex­
plains it “ by reason (or by means) of the days quickly passing.

2 So Sayana. The proper order is of course, “ when Soma 
brings us food, his hundred rite-loving streams obtain Indra’s
friendship.”

3 This hymn occurs in Sama Yeda, II . 8. 3. 18. 1-4,



2. The green-tinted Soma contemplating all the 
holy acts that are pleasing to the gods rushes (to 
the sacrifice) brandishing his weapons (against the 
Rakshasas).

3. He, the object of pious observances, cleansed 
by the priests, fearless1 as a king, sits on the waters 
like a hawk.

4. Indu, when thou art purified, bring us all the 
treasures that are in heaven and upon earth.

StJEiA XXXIV. (LVIII.)
R ish i, deity, and metre as before.

Varga xv. 1. 1 2He the delighter (of the gods) flows rescuing 
(his worshippers from sin); the stream of the 
effused beverage (flows); he the delighter (of the 
gods) flows rescuing (his worshippers from sin).

2. The brilliant (stream), the bestower of riches, 
knows how to protect the worshipper: he the 
delighter (of the gods) flows rescuing (his wor­
shippers from sin).

3. We have received thousands from D hwasra 
and P urdshanti3: he the delighter (of the gods) 
flows rescuing (his worshippers from sin).

1 The St. Petersburg Diet, conjectures M e  for M o , “ like a 
king amongst his retinue.”

2 The whole hymn occurs Sama Veda, II. 4. 1. 5. 1-4, and 
the first line also, ib id . I. 6. 1. 2. 4.

3 Two kings who conferred great wealth on T aranta and Puru- 

rnilha, two rishis of the family of V idadasiva . See p. xxxiii of 
Max Muller’s Rig-veda, vol. v.



4. ~We have received from those two three hundred 
thousand1 garments: he the delighter (of the gods) 
flows rescuing (his worshippers from sin).

StfKTA XXXV. (LIX.)
Rishi, deity, and metre as before.

1. Flow, Soma, conqueror of cattle, of horses, of Varga xvi. 
all things, of desirable wealth; bring us riches
with male offspring.

2. Flow with waters and with filaments,1 2 flow 
with herbs, flow with the stones.

3. Soma, do thou who art the purifier, the sage, 
overcome all hindrances; sit down on the sacred 
grass.

4. O purifying Soma, grant all boons; as soon 
as thou art born thou art great; I ndu, thou over­
comes! all (foes).

Sukta XXXVI. (LX.)
Rishi and deity as before. Third verse Puraushnilc, the rest

Gayatr'i.
1. Hymn with a G a ya tr i hymn Indu the purifier, Varga x v i i . 

the all-beholding, the thousand-eyed.
2. Thee, the thousand-eyed, and the supporter 

of thousands, they make to flow through the filter.

1 Or rather “ thirty robes and thousands” (cf. verse 3).
Sayana’s interpretation neglects the cha, and besides trimsatam 
sahasrani would mean “ thirty thousand.

2 adabhyah is properly n. sing. “ inviolable.”



3. The purifier trickles through the hairs of the 
filter; he hastens to the pitchers, entering I ndea’s 
heart.

4. All-beholding Soita, flow pleasantly for Indea’s 
gratification; bring (us) food with male offspring.

ANTTYAKA III.

ADHYAYA I. Continued.

Stjkta I. (LXI.)
The Right is Amahiytt, of the family of Angiras; the metre is 

Gayatri; deity as before.

Varga xviii. 1. ’Flow, Indu, for (Indea’s) food1 2 with that 
(juice) of thine which in battles overthrew ninety 
and nine (cities of the foe).

2. (Which overturned) the cities in a moment, 
and for the sake of the devout Divodasa (subdued) 
Sambaka, and then that Turvasa and Yadu.

d. I ndu, conqueror of horses, shower forth horses 
with cattle and gold and unbounded food.

4. 3 We solicit thy friendship as thou droppest 
flowing over the filter.

1 Verse 1 occurs Sama Veda, I. 6. 1. 1. 9, and verses 1 to 3, 
ibid. II . 5. 1.6. 1-3.

Sayana, in order to avoid making yah refer to the feminine 
viti ( — vitya), takes viti as dative and ay a as masculine, supplying 
rasena. A y a viti should, however, be construed “ with that food.”

3 Verses 4 to 6 occur Sama Veda, II. 2. 1. 5. 1-3.



5. Delight us, Soma, with those thy undulations 
which flow over the filter in a stream.

6. Soma, who art lord over all, the purifier, V a r g a  xix. 
bring us riches and food with male offspring.

7. xThe ten fingers cleanse this Som a , whose 
parents are the rivers; he is associated with the 
Adilyas.

8. W hen effused he proceeds to the filter, with 
Indea and Y ayu, and with the sun’s rays.

9. Do thou who art sweet-flavoured and beautiful 
flow (at) our (sacrifice) for B haga, Yayu, P tJshan,
Mitra, and Yaruna.

10. 1 2 *The birth of thy juice is on high : the earth 
has received (thy) intense happiness and abundant 
food, though (these) exist (naturally) in heaven/

11. 4 By this {S om a) obtaining and desiring to Varga xx. 
enjoy all the good things that belong to men we 
enjoy (them).

12. 50  thou who art the possessor of wealth flow

1 Verses 7 to 9 occur Sama Veda, II . 4. 1. 13. 1-3.
2 Sama Veda, I. 5. 2. 4.1, and I I .  1. 1. 8. 1; Yajush, XXVI.16.
2 This seems to be the meaning of Sayana’s api cha dyuloke

vidyamdnam swatas. The pada text, which Sayana follows, 
takes Ihhmyd as two words = Ihumih d, the msarga being elided 
in the SafiiJiita text.

1 Sama Veda, I I .  1. 1. 8. 3 ; Yajush, XXVI. 18. Mahfdhara 
takes ena as ernni, “ all these good things,” and explains aryah 

as somah.
5 Sama Veda, I I .  1. 1- 8. 2 ; Yajur Veda, XXVI. 21.



fo r  u s  f o r  the a d o r a b le  I k d r a  f o r  V a r u n a , a n d  the  

M a r u t s .

13. 1 The gods approach I n d tj, (who is) com­
pletely generated, sent forth by the waters, the 
demolisher (of foes), adorned with milk and curds.

14. 1 2 3 May our praises foster him who wins the 
heart o f  I n d r a , a s  cows who have young ones 
(foster) their calf.

15. 3S om a , p o u r  p r o s p e r i t y  u p o n  o u r  c a t t le ,  m ilk  

f o r th  ( fo r  u s )  n u t r i t i o u s  f o o d ; a u g m e n t  t h e  la u d a b le  

w a te r .

Varga xxi. 16. 4The pure (Soma) has generated in heaven the 
great Vaiswanara light5 like the wonderful thunder.

17. Bright shining S o m a , the juice of thee when 
thou flowest enters the woollen filter, exhilarating, 
free from evil.

18. Purified S o m a , thy juice as it increases shines 
bright; it (makes) a pervading universal light to 
be seen.

19. Flow forth with that juice of thine which 
is exhilarating, the best, gratifying the gods, the 
slayer of Rakshasas.

1 Sama Yeda, I. 6. 1 .1 .1 ; II . 1. 2. 18. 2, and II. 5. 2. 20. 1.
* Sama Veda, II. 5. 2. 20. 2.
3 Ilid. II . 5. 2. 20. 3.
4 Verses 16-18 occur Sama Veda, II . 3. 1. 2. 1-3, and verse 

16 also at I. 5. 2. 5. 8.
5 i.e. Agni, the son of Viswdnwra; hymns 79 and 80 of the 

tenth Mandala are attributed to him as the rishi.



20. irrhoa art the slayer of the hostile Vritra, 
the enjoyer of battle day by day, the giver of kine 
and the giver of horses.

21. 1 2 3Be now resplendent, mixed with the sup- Varga xxn. 
porting (products of the) milch kine, alighting like
a falcon on thy place.

22. 3 Flow thou who didst help Indra to slay 
the Vritra, who obstructed the great waters.

23. May we, possessed of excellent male off­
spring, conquer the wealth (of our enemies), 0  
Soma, the sprinkler; being purified, accept our 
praises.

24. Protected by thee, through thy protection 
may we be victorious, slaying (our enemies); be 
vigilant, Soma, at our sacrifices.

25. 4 5The Soma flows, slaying the malignant, 
slaying the withholders (of wealth), proceeding 
to Indra’s consecrated (station).

26. 5 Bring us, purifier, much wealth: conquer varga xxm. 
our foes; grant us, Indu, fame and male off­
spring.

27. A hundred foes harm thee, not purposing

1 Verses 20 and 21 occur Sama Veda, II . 2. 1. 15. 2 and 3.
2 Supasthalhih is only explained by Sayana as sobhanopastha- 

bhih, “ having a beautiful lap,” i.e. affording a secure seat.
3 Sama Veda, I. 6. 1 .1 .8 .
4 Sama Veda, I. 6. 1. 2. 14, and II . 5. 1. 7. 1, with agaglman 

pavato in the latter passage.
5 Verses 26 and 27 occur Sama Veda, II . 5. 1. 7. 2 and 3.



to give wealth when being purified thon art bene­
volently inclined.1

28. 1 2 Thou, I n d u , when effused, the showerer 
(of benefits), make us celebrated amongst men: slay 
all our enemies.

29. (Enjoying) the friendship of thee here and thy 
excellent food, I n d u , may we overcome our assailants.

30. 3'With thy weapons which are formidable and 
sharp for slaying (the foe), defend us from the scorn 
(of our enemies).

SlJKTA I I . (L X II.)
The Rishi is J amadagxt, of the race of Bheigu ; the deity and 

metre as before.

Varga xxiv. 1. 4These rapid Soma juices have been directed 
through the filter (to obtain) all good things—

2. Powerful, repelling many evils, bestowing 
happiness and riches upon our sons and horses.

1 Makhasyase is here explained as asmabhyam dhanam datum 
ichchhasi. Cf. IX . 20. 7, where Sayana explains makhah as 
ddnam; and IX . 64. 26, where he explains makhasyuvam as 
dhanakamdm. In  101. 5, mahhasyate is explained as stutibhih 
pujam ichchhati. Sayana’s general explanation of makhah is 
either yajnam or dhanam. (or ddnam). In  both cases the original 
root would be MAGH, “ great.” The meanings “ fight,” “ strive,” 
etc., are foreign to Sayana, being derived from a comparison of 
fia)(eofiai, macto, etc.

2 Sama Veda, I. 5. 2. 5. 3, and II . 2. 1. 2. 1.
3 Sama Veda, II . 2. 1. 2. 3.
i Verses 1 to 3 occur Sama Veda, II . 2. 2. 1. 1-3, with slight 

variations.



3. They advance towards our fair praise, granting 
to (us and) our cattle sustaining1 wealth and food.

4. 2 The mountain-horn Soma flows for exhilara­
tion, mighty in the ( Vasatwari) waters: he alights 
like a falcon on his own place.

5. The cattle sweeten with their milk the beauti­
ful food that is asked for by the gods; the Soma 
when effused by the priests is cleansed in the water.

6. Then the ministering priests in the assembly Varga xxv. 
beautify the juice of the exhilarating (Soma) like
a horse, for the sake of immortality.

7. 3 Sit down, Indu, on the filter with those 
streams the shedders of sweet (juice), which ai’e 
let fall for our protection.

8. Passing obliquely through the sheep’s hairs, 
hasten for Indra’s drinking, sitting in thy place 
in the wooden vessels.

9. Inbu, who art most sweet-flavoured, the be- 
stower of riches, drop for the Angirasas butter and 
milk.

10. 4 This all-seeing Pavamana Soma deposited 
(in the vessels), sending forth abundant (food), the 
product of the waters, is known (by all).

-----------------------9 --------------------------------------------------------------— — -------------------------------------------------------------------------------------------------------

1 Sayana explains samyatam as yad asman samyacJichhati, “ that 
which supports us.”

2 Verses 4 to 6 occur Sama Veda, II . 3. 2. 16, 1-3; verse 4 
also I. 5. 2. 47.

3 Verses 7 to 9 occur Sama Veda, II . 3. 2. 6. 1-3, with 
variations.

4 Sama Veda, I. 6. 1. 2. 12.



Varga xxvi. 11. This Pavamana Soma, the sprinkler (of 
benefits), engaged in sprinkling, the destroyer of 
the Rakshasas, bestows riches upon the donor (of 
the oblation).

12. Pour forth thousand-fold wealth, together 
with cattle and horses, delighting many, desired 
by many.

13. This (Soma) the many-hymned, having wise 
designs,1 being cleansed by the priests, is sprinkled 
forth.

14. Offering thousand-fold protection, having 
hundred-fold wealth, the measurer of the world, 
the sage, the exhilarating (Soma) flows for Indra.

15. Generated and praised by song Indtj at this 
sacrifice is deposited in his place for Indra, like 
a bird on its nest.

V a r g a x x v i i .  16. The pure Soma effused by the priests rushes 
forth as if to battle, to alight vigorously upon the 
ladles.

17. They attach him by seven ceremonies to the 
three-backed three-benched chariot of the Rishis to 
go to the gods.1 2

1 Sayana’susual explanation of JcaviJcratuh, namely 'krdntaprajnah 
hrantakarmo va, “ possessing wisdom or possessing sacred rites,” 
would seem to be an explanation of each half of the word in 
tu rn : hut he sometimes explains kavih alone by lerantah (IX. 
64. SO).

2 The backs are the three oblations, the benches are the three 
Yedas, and the ceremonies are the seven hymns (chhandas).



18. Effusers of the Soma, urge forward that 
wealth-bestowing rapid vigorous steed to go to the 
battle.

19. 1 Entering when effused into the pitcher, 
bringing us all success like a hero he stands 
amongst the cattle.2

20. The devout priests milk forth thy sweet juice,
I ndtj, f o r  t h e  g o d s  fo r  t h e  p u r p o s e  o f  e x h i l a r a t io n .

21. Pour upon the filter for us for the sake of Varga 
the gods the most sweet-flavoured Soma, most 
audible to the gods.

22. 3 These lauded Soma juices are let flow for 
the sake of abundant food in a stream of the 
most exhilarating (juice).

23. Being purified thou hastenest to the treasures 
of the kine to enjoy (them); flow forth thou who 
grantest food.

24. And hasten for us towards4 all widely re­
nowned food with cattle, being hymned by Jamadagni.

25. 5Soma, who art most excellent, flow with 
thy marvellous protections towards our praises, 
towards all hymns (of praise).

Sama Veda, I . 6. 1. 1. 3. The end reads differently, Indur 
Indraya dhiyate.

3 As a hero resolutely stands amongst the enemy’s cattle, so 
the Soma resolutely stands amongst the sacrifices.

3 Sama Veda, II . 4. 1. 6. 1, with tavase for sravase.
i i.e. grant us.
5 Verses 25-27 occur Sama Veda, II. 2. 1. 1. 1-3, with viswa- 

charshane for viswamejaya in verse 26.



Varga x x i x . 26. Agitator of all, do tliou who art the most 
excellent, raising thy voice, pour forth the waters 
of the firmament.

27. 0  sage ( S o m a )  in thy might do these worlds 
stand; to thee the rivers hasten.1

28. Thy unconnected streams descend like the 
rain from heaven upon the white outspread (fleece).

29. Purify for I n d r a  the fierce Tn d u , the means 
of strength, the lord (of wealth), the giver of riches.

30. The truthful seer, Pavamana Soma, sits down 
upon the filter, giving great energy to the wor­
shipper.

StjKTA I I I .  (L X III.)
The Rishi is X id h etjy i, o f  th e  ra c e  o f K a sta pa  ; th e  deity and 

m e tre  as before .

Varga xxx. 1. 1 2Pour (upon us), S o m a , thousand-fold wealth, 
with excellent male progeny, secure to us ample 
food.

2. Thou who art most exhilarating effusest food 
and drink for I n d r a  ; thou sittest on the ladles.

3. Soma effused for I n d r a  and Vishnu and Vayu 
drops into the pitcher; may he be sweet-flavoured.

4. These swift-flowing tawny - coloured Soma- 
juiees, with a stream of water are let loose upon 
the Ralcshasas—

1 i.e. these worlds honour thee ; the rivers observe thy bidding. 
For arshanti sindhavah the Sama Veda has dhavanti dhenavuh.

2 Sama Veda, I, 6. 1. 2. 5.



5. Augmenting Indra, urging the waters, making 
all our acts prosperous,1 destroying the withholders 
(of oblations).

6. The effused tawny-coloured £Wa-juices going Varga xxxi. 
to Indra hasten to their own place.

7. 1 2Flow with that stream with which thou, Soma,
lightest up the sun, urging on the waters beneficial 11
to man.

8 . The purified ( S o m a )  harnesses the horse of 
the sun to travel through the firmament to man.

9. And Indu exclaiming “ Indra!” harnesses 
the (horse of the) sun to go towards these ten 
regions.3

10. Sprinkle, worshippers, upon the woollen 
fleece the exhilarating (Soma) that has been effused 
in all directions for V a y u  and for I n d r a .

11. Purified S o m a , grant us wealth unassailable Varga xxxn. 
(by our foes), and which cannot be destroyed by
the enemy.

12. Bring to us thousand-fold wealth with cattle 
and horses; bring vigour and food.

13. Soma, like the radiant sun, when effused 
flows forth, depositing its juice in the pitcher.

1 S a y a n a  “ m a k in g  Soma p ro p itio u s  for th e  sake  o f o u r r i te s .”

2 V erses 7 to  9 occur S am a V eda, II. 5. 1. 8. 1 -3  ; verse 7 also
I. 6. L  1. 7.

3 S a y a n a  ta k e s  tyd harito dasa as acc. a f te r  prati im p lied  in  

ydtave. E lse w h e re  h e  ex p la in s  haritah as th e  horses o r ra y s  o f 
th e  su n . See I .  50 . 8 ;  an d  115. 4.



14. These brilliant >SWa-juices (flowing) towards 
the dwellings of respectable (worshippers), effuse 
food and cattle in a stream of water.

15. The >SW«-juices mixed with curds effused 
for Indra, the wielder of the thunderbolt, flow 
through, the filter.

*xxx!n 1® ’ S om a , p o u r  i n to  t h e  f i l t e r  to  b r i n g  n s  w ea lth  

( t h y  j u i c e ) ,  w h ic h  i s  m o s t  s w e e t - f l a v o u r e d ,  e x h i la r a t ­

in g ,  a n d  m o s t  d e s i r e d  b y  t h e  g o d s .

17. The priests cleanse in the ( Vasativari) waters 
the green-tinted powerful exhilarating I n d u  for 
Indra.

18. 1 Soma, pour forth wealth of gold, horses, and 
male offspring: bring us food and cattle.

19. Sprinkle upon the woollen fleece for Indra 
the most sweet (Soma), desiring battle as if in battle.

20. The (worshippers) desiring protection, cleanse 
with their fingers the purifiable (Soma) the sage; 
with a noise the sprinkler (of benefits) flows forth.

xxxiv r̂ ie w*se (priests) in a stream of water send
forth with their fingers and with praise the sprinkler 
(of benefits), the shedder of water.

22. 2 Mow, brilliant (Soma), let thy exhilarating 
juice proceed in continuous order to Indra, rise 
with thy supporting (juice) to Yayu.

23. Purified Soma, thou squeezest forth the 1

1 Yajur Yeda, Y III. 63.
s V erses 22-24 o ccu r Sama Yeda, II . 5. 1. 15. 1-3; verse 22 

occurs also ibid. I .  5. 2. 5. 7.



celebrated riches (of the enemy); do thou who art •'
beloved enter the ocean.1

24. Soma, thou who art exhilarating, flowest 
defeating the enemies, bestowing knowledge (on 
us); drive off the people who love not the gods.

25. 1 2The brilliant purified £W«-juices are let 
fall amidst all praises.

26. 3The purified /SWa-juices flow swift and Varga xxxv. 
bright, destroying all enemies.

27. 4The purified (juices) are poured forth from 
heaven and from the firmament upon the summit 
of the ground.5

28. Brilliant Soma, do thou, purified in a stream, 
achieving great acts, destroy all foes and the 
Rakshasas.

29. Destroying the Rakshasas, pour forth, Soma, 
with a noise, brilliant and excellent vigour.

30. Bestow upon us, Soma, celestial and terrestrial 
treasures: (bestow), Indtj, all desirable things.

Sveta IV. (LXIV.)
The Rishi is Kastapa, of the race of Maeichi ; deity and metre

as before.

1. 6Thou, Soma, art the bright sprinkler; thou Varga
XXXVI ■

1 i.e. the pitcher.
2 Sama Veda, I. 6. 1. 3. 12, and II. 8. 2. 16. 1.
3 Ibid. II . 8. 2. 16. 3. 4 Ibid. II. 8. 2. 16. 2.
6 i.e. the raised place, the place of divine sacrifices.
6 Sama Veda, II. 2. 1.3. 1-3, with sutah for madah in verse 2 : 

verse 1 also occurs I. 6. 1. 2. 8.
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shining (Soma) art the sprinkler whose occupation 
is sprinkling; thou, the sprinkler, sustainest the 
rites (of men and gods).

2. 0  sprinkler, the strength of thee the sprinkler 
consists in sprinkling, thy worship consists in 
sprinkling, thy juice consists in sprinkling; thou 
truly art always the sprinkler.

3. I ndu, the sprinkler, thou neighest like a horse; 
thou givest us cattle, thou givest us horses: open 
the doors for our wealth.

4. xThe powerful, brilliant, rapid aSW«-juices are 
effused in the hope of obtaining cattle, horses, and 
male offspring.

5. The (>SWa-juices) beautified by those desirous 
of sacrifice, cleansed by their hands, flow through 
the woollen fleece.

xxxvii. 6. May those /SW«-juices pour forth for the 
offerer (of libations) all the treasures of heaven 
and earth and of the firmament.

7. 2 All-beholding Soma, thy streams as thou art 
being purified are sent forth like the rays of the 
sun at present.

8. Soma, thou who art the ocean, bestowing 
knowledge, hastenest from heaven to all our various

Sanaa A eda, I I .  4. 1 .2 . 1—3 ; verse 4 also occurs Hid. I. 5. 
2. 5. 6.

Verses 7-9 occur Sanaa Veda, I I .  3. 2. 2. 1-3, with jajnano 
for liinvdno and hrandan for akrdn in verse 9.



forms,1 and bestowest (various kinds of wealth on 
us).

9. Purified Soma, when sent forth thou utterest 
a cry; (when thy juice) like the sun god passed 
through the supporting (filter).

1 0 . 1 2 3I n d u  t h e  e n l ig h t e n e r ,  b e lo v e d  ( o f  t h e  g o d s ) ,  

f lo w s  f o r t h  a t  t h e  p r a i s e  o f  t h e  s a g e s ; h e  l e t s  lo o se  

( h i s  w a v e )  a s  a  c h a r io te e r  h i s  h o r s e —

11. Thy wave which, devoted to the gods flows 
to the filter, alighting upon the place of sacrifice.

1 2 .  I n d u , w h o  a r t  e x h i l a r a t i n g  a n d  m o s t  d e v o te d  

to  t h e  g o d s ,  h a s t e n  to  t h e  f i l t e r  f o r  I n d r a  to  d r in k .

13. 3 Cleansed by the priests, I ndu, flow in a 
stream for (our) food; approach the cattle with food.4

14. Green-tinted (Soma) lauded by hymns, being 
dropped into the curds and milk and being purified, 
bestow wealth and food upon the worshipper.

15. Purified for the banquet of the gods, go to 
I ndra’s station radiant, collected together by the 
vigorous (worshippers).

1 Sayana does not explain further than this : he would have 
completed it:  “ hastenest (or flowest) from heaven to bring us 
various forms of wealth.”

2 Sama Yeda, I. 5. 2. 5. 5.
3 Verses 13-15 occur Sama Veda, II . 2. 2. 4. 1-3, verse 13 

also ibid. I. 6. 1. 2. 9.
4 Sayana does not explain how ruck, which he derives from 

the verb ruch “ to shine,” comes to mean food. His usual 
interpretation of gah, i.e. “ milk and curds,” would be more 
appropriate here ; “ with thy brightness approach (i.e. mix with) 
the milk.”



xxxfx 16. The rapid >SW«-juices being sent towards 
the firmament,1 are poured forth expressed by the 
fingers.

17. The swift /SW«-juices being cleansed (go to) 
the firmament without an effort; they go to the 
abode of the water.

18. Soma, who art de-voted to us, guard all our 
treasures with thy might; protect our home and 
offspring.

19. The horse of burden neighs, yoked to the 
sacrifice by the priests, when placed in the ocean.1 2

20. When the swift [Soma) takes his place on the 
golden seat of sacrifice, he abandons (the sacrifice) 
of the foolish man.3

Varga xl. 21. Devoted (worshippers) glorify Soma; the 
well-disposed desire to sacrifice; the perverse- 
minded sink (into hell).

22. 4Flow, I ndu, for Indra associated with the 
Martjts, thou who art most sweet-flavoured, and 
take thy seat on the place of the sacrifice.

1 Samudram probably means the Vasat'ivar’i waters both here 
and in the following verse : see Sayana on verse 19.

2 Sayana takes yat (— yada) with the first part of the sentence, 
“ When the horse of burden neighs, etc., then thou who art the 
horse of burden of the sacrifice art placed in the Vasativan 
waters.”

3 i.e. he does not approach the sacrifice of those who do not 
worship ; he only approaches the sacrifice of worshippers (Sayana).

4 Yerses 22-24 occur Sama Yeda, II . 4. 1. 11. 1-3, with dhar- 
nasim for vedhasas (verse 23) ; verse 22 also ibid. I. 5. 2. 4. 6.



23. The wise who are the performers of pious 
acts, who are acquainted with holy texts, adorn 
thee: men purify thee.

24. Mitra, A ryaman, Yaruna and the Martjts 
drink, sage (Soma), thy juice as thou droppest.

25. Brilliant Soma, when purified thou utterest 
a sapient1 speech, feeding thousands.

26. Brilliant Soma, when purified bring (us) a Varga xli. 
voice, feeding thousands and desiring wealth.

27. I n d u , in v o k e d  b y  m a n y ,  d o  th o u ,  b e i n g  

p u r i f i e d  a n d  b e i n g  lo v e d  b y  th e s e  t h y  w o rs h ip p e r s ,  

e n t e r  t h e  o c e a n .

28. 2The bright >SW«-juices with their shining 
radiance and resounding stream are mixed with the 
milk and curds.

29. The powerful Soma urged by the urging 
(worshippers) goes collected to the battle1 2 3 like 
warriors entering (the battle-field).

30. Soma, who art a sage mighty and prospering, 
approaching flow from heaven for our prosperity 
and view.4

1 Sayana explains vipaschitam as prajnaya. pavitram,
“ cleansing (?) by wisdom.”

2 Sama Veda, II . 1. 1. 2. 1.
3 Metaphorically for “ sacrifice.”
4 Sayana separates suryah from dr tie and explains it suviryah.

His explanation of ridhalc is taken from Yaska Nirukta, IV. 25,
“ ridhalc is the Vaidik form of prithak and is also used in the 
sense of prospering.”



ADHYA'YA II.

MANDALA IX. C o n t in u e d .

ANIXVAlKA III. Continued.

Sukta Y. (LXV.)
The deity is Soma P avamI na ; the JRishi is Bheigtj, the son of

Yabttna or J amadagni, of the race of Bheigu ; the metre is
Gdyatr'i.

Yarga I . 1 .  1 The kindred fingers diligently operating, 
eager to squeeze thee forth, send out the invigorat­
ing, the lord (of all), the mighty I n dy .

2. Filtered Soma, who with reiterated radiance 
shinest in the presence of the gods, obtain all boons 
(for us).

3. Pour, purified (Soma), a well-praised shower 
for the worship of the gods: (pour) a continual 
shower for our food.

4. 1 2 We who perform good works praise thee, 
purified Soma, brilliant with radiance, for thou art 
the showerer (of benefits).

5. W ell-armed3 (Soma) who dost exhilarate (the 
gods), pour forth for us male offspring’ come Indu 
favourably to our sacrifice.

1 Yerses 1-3, occur Sama Yeda, I I .  3. 1. 5. 1-3, with sutah 
for pari, verse 2.

2 Yerses 4-6 occur, with inversions and variations, Sama Yeda 
I I .  2. 1. 4. 1 -3 ; verse 4 also ibid. I . 5. 2. 5. 4.

3 Or having fine sacrificial implements, the sphya, leap ala, etc.



6. When cleansed by the hands thou art sprinkled Varffa n - 
with the water, (taken up) with the wooden vessel
thou attainest thy abode.

7. Sing, as Vyaswa did, to the filtered Soma, the 
great, the all-beholding—

8. (That Som a) whose juice they squeeze out 
with the stones, foe-repelling, honey-dropping, 
green-tinted, for Indka to drink—

9. W e, who have heaped up oblations, solicit his 
friendship, (the friendship) of thee who hast won 
all the riches (of the foe).

10. 'Flow in a stream, thou who art the showerer 
(of benefits): and (be) exhilarating to the lord of 
the Makhts, granting us all (wealth) by thy power.

11. Thee, the supporter of heaven and earth, 0  Varga h i . 
purified (Soma), the beholder of heaven, the power­
ful one, I send forth to battle.1 2

12. Expressed by these flexible3 fingers (of mine), 
do thou who art green-tinted flow forth in a stream ; 
excite (Indra) our ally to battle.

13. 4Swift-flowing Soma, who art the illuminator

1 Verses 10-12 occur Sama Veda, II. 2. 1. 10. 1-3; verse 10 
also ibid. I. 5. 2. 4. 3.

2 Or, I  urge thee to grant us food.
3 Sayana says ayd is from i, “ to go,” and takes vipa in 

accordance with Vaidik use as the singular with plural signi­
fication, so that ayd vipa anayd means itastato gachclihantibhir 
etabhir mad'iyabhir angulibhih.

1 Sama Veda, II. 2. 2. 2. 3,



of the universe, pour down upon us abundant 
food, (and be) to us the revealer of the path (to 
heaven).

14. I ndtj, they praise the vessels together with 
thy streams (who art endowed) with strength; 
enter for I xdra’s drinking.

15. Do thou whose sharp exhilarating juice the 
priests express with the stones, flow the destroyer 
of the evil-minded.

Varga IV. 16. :The king [S o m a )  purified at the sacrifice is 
urged by the priests to pass through the firmament.

17. Bring to us, Indtj, for our protection increase 
of kine with hundreds of cattle and a gift of 
fortune with beautiful horses.

18. (Be) expressed for the banquet of the gods: 
bestow on us, Soma, strength, speed and a form for 
brilliance.

19. 2 Hasten, Soma, who art most radiant, with 
a roar to the wooden vessels; as a hawk flying 
to its nest.

20. Soma, the enjoyer of the water, hasten (to 
the vessels) for Indra, Yayu, Yaruna, the Maruts,

. and Y ishnu.
Varga v. 21. Bestowing food upon our offspring, Soma, 

pour from all quarters thousand-fold (wealth).

1 Verses 16-18 occur Sama Veda, II . 2. 2. 2. 1-3.
2 Verses 19-21 occur Sama Veda, II . 3. 2. 11. 1-3, with Man 

yonau vaneshwa for Man chyeno na yonima. Verse 19 occurs also 
Hid. I. 6. 1. 2. 7.



22. !May those S o m a -ju ices  which are effused 
at a distance or nigh or on this S'aryanavat 1 2 
(lake),—

23. Or amongst the B ijikas, or the Kritwas, or 
in the neighbourhood of the rivers Saraswati, etc., 
or in the five castes,3—

24. May those brilliant >SWa-juices when ex­
pressed pour down upon us from heaven rain with 
male progeny.

25. The delightful green-tinted Soma, praised by 
J a m a d a g n i , urged on the cow-hide flows (to the 
vessels).

26. The bright S o m a -ju ices , the dispensers of Varga vx. 
food,4 being mixed with the curds and milk, are 
cleansed in the waters like horses urged (by the 
charioteers).

27. The priests who are present send thee forth 
at the rites at which thou art effused for the whole 
of the gods; do thou flow with this splendour.

28. 5 We have recourse to-day to thy strength,

1 Yerses 22-24 occur Sama Veda, II. 4. 2. 11. 1-3, with 
swdno for suvano.

2 S'aryanavat means “ possessing sweet juice;” it is the name 
of a lake in the western part of the Kwruksheira country.

3 As there are only four castes, Sayana adds the nishadas 
(outcasts) to make up the number. See note to 66. 20.

4 Because the Soma grants all the boons in the hope of which 
the worshipper offers the Soma to the gods.

5 Yerses 28-30 occur Sama Yeda, II . 4. 2. 2. 10-12 ; verse 
28 also ibid. I. 6. 1. 2. 2.



the source of happiness, tbe bearer (of good things), 
the defender (against foes), the desired of many—

29. The exhilarating, the desirable, the wise, the 
intelligent, the defender (of all), the desired of many.

30. (W e have recourse) to thy wealth and in­
telligence for our posterity, 0  thou to whom fair 
sacrifices are offered, and to thee the defender (of 
all), the desired of many.

Sukta V I. (LXVI.)
The Rishis are the hundred VaikhI nasas ; the deity of verses 

19, 20 and 21 is A got in the form of PavahAxa, of the rest 
of the hymn, Soma PavAmana; the metre of verse 18 is 
Anushtubh, of the rest Gayatri.

Varga v ii. 1. All-seeing (Soma), who art the adorable friend 
(of the worshippers), flow for (us thy) friends towards 
all (our) hymns of praise.

2. Thou, purified Soma, rulest the universe by 
those two halves 1 (of the lunar month) which stand 
facing thee.

1 Sayana explains dhamani as either purvadipalcshau, the first 
and second fortnights of the lunar month, the “ sides” or “ halves” 
of the month resembling in their increase and decrease the sides 
of a creeper, whose leaves alternate (Soma being regarded here 
as a creeper), or namani amsusomdtmahe, the two names (amu 
and Soma); he adds, “ on earth under the name amsu by granting 
the desires of all mankind (Soma rules) this world : in heaven by 
giving the gods thy lunar digits thou art the winner of their 
affections. The gods drink the digits of the (moon) Soma by 
means of their growth and diminution one by one (i.e. as the 
moon waxes and wanes).” The word dhamani probably means 
the two abodes (or stations) of the Soma.



3. Since thy splendours abound, thou purified 
sage Soma art everywhere (associated) with the 
seasons.1

4. Soma, who art a friend, do thou for the sake 
of all our desirable (praises) approach generating 
food for (us thy) friends for our support.

5. Soma, the shining rays of thee who art ac­
companied by brilliance, spread the purifying 
(water) over the surface1 2 of heaven.

6. These thy seven rivers3 flow, Soma, at thy V a r g a vm. 
command : the milch kine hasten to thee.

7. Proceed, Soma, in a stream when effused, 
giving exhilaration to I ndra, bestowing (upon us) 
inexhaustible food.

8. The seven kindred (priests)4 uttering (praises) 
and worshipping (the gods with oblations) invoked 
thee the sage at the sacrifice with hymns.

9. The fingers cleanse thee in the quickly made 5 
loud-sounding (woollen) filter, when with a noise 
thou art sprinkled with the water.

1 That is, the Soma whose attributes are the seasons, spring, 
etc., exists wherever day and night spread; because day and 
night are dependent on the Soma (i.e. the moon).

2 Sayana says prishta means the lower part of heaven, i.e. the 
earth.

3 The Ganges, etc.
4 Or, the seven kindred rivers (Ganges, etc.) urge thee with 

their fingers, i.e. send thee forth to be cleansed by the Vasat'ivar'i, 
and Ekadhana waters.

5 Or, in the filter which overcomes guilt.



10. JSage Soma, possessor of food, thy food- 
desiring streams when thou art filtered are let 
loose like horses.

Varga ix  11. They are let loose in the woollen filter (to 
go) towards the honey-dropping vessel; our fingers 
have desired them.2

12. The $ 0«m-juices go to the ocean,3 as milch 
kine to their stall; they go to the place of sacrifice.

13. Indtt, the flowing waters hasten to our great 
sacrifices when thou art mixed with the curds and 
milk.

14. Lstdit, we abiding in thy friendship, desiring 
to sacrifice, depending on thy protection, desire 
thy friendship.

15. Flow, Soma, for the mighty cattle-seeker, the 
beholder of men, enter Indra’s belly.

Varga x. 16- Soma, thou art great, most worthy to he 
praised; Indu, (thou art) the most vigorous of the 
m ighty; engaged in battle thou ever triumphest.

17. (Thou) who (art) mightier than the mighty, 
braver than the brave, more generous than the 
generous—

18. Thou, Soma, who art a hero, (bestow) upon 
(us) food, (be) the giver of sons (to u s); we choose 
thee for thy friendship, (we choose thee) for thy 
alliance.

1 Verses 10 to 12 occur Sama Veda, II . 1. 1. 3. 1-3.
2 i.e. our fingers desire the Soma juices iu order to cleanse 

them again and again.
3 The wooden vessel in which the Soma is collected.



19. 1 AgnIj thou supportest our lives, send us 
nutriment and food, drive far off the RdJcsJiasas.

20. 1 2Agni, the all-beholding, who is in the form 
of the Pavamana, the benefactor of the five orders, 
the preceder at sacrifices: him we solicit, who is 
hymned by the great.

21. 3A gni, who art the doer of good, pour upon Varga xi. 
us brightness and fair offspring; may he make me 
wealth and plenty.

22. The purified (Soma) hastens past the adver­
saries towards the fair praise of the worshippers, 
visible to all like the sun.

23. Eepeatedly purified by the priests, Indtj, 
abounding with food, placed for food, the beholder 
of all continually goes (to the gods).4

24. The purified (Soma) generated the veracious 
all-pervading bright-shining light, destroying the 
black darkness.

25. 5The gladsome swift-moving streams of the

1 Sama Veda, II . 6. 3. 10. 3; II . 7. 1. 12. 1.
2 Ibid. I I .  7. 1. 12. 2. The five orders are either (1) the four

castes and the outcasts; (2) the Gandharvas, Pitris, gods, Asuras, 
and Pakshasas; or (3) the gods, mankind, Gandharvas and 
Apsarasas, serpents, and Pitris.

3 Sama Veda, II . 7. 1. 12. 3.
4 This is Sayana’s explanation of atyah (devan santatam ganta 

bhavati).
5 Verses 25-27 occur Sama Veda, I I .  5.2. 11. 1, with jighnato 

for janghnato and vyasnuhi for vyasnavad.



purified, green-tinted, unfadingly radiant (Soma), 
the destroyer (of darkness), have been let forth.

Varga xii. 26. The purified (Soma), possessing many chariots, 
most radiant with beauteous splendours, having 
green-tinted streams, attended by the TVTartttr—

27. May the purified Soma, the most liberal dis­
penser of food, pervade (the world) with his rays, 
granting excellent male offspring to the worshipper.

28. L stdu when effused drops through the fleecy 
filter (into the vessel); being filtered Indu (enters) 
into I n d k a .

29. This Soma sports with the stones upon the 
cowhide, calling I n d r a  f o r  exhilaration.1

30. Purified (Soma), bless us with long life by 
means of that thy nutritious milk which has been 
brought from heaven.

StJKTA V II. (LXVII.)
The Ri&lii of verses 1 to 3 is B h a r a d w a ja  of the race of 

B r ih a s p a t i , of verses 4 to 6 K a s t a p a  of the race of M a r ic h i, 

of verses 7 to 9 G otama of the race of H a h u g a n a , of verses 
10 to 12 A t b i  B hattma, of verses 13 to 15 V is w Xm itra  son of 
G I t h in , of verses 16 to 18 J a m a d a g n i son of B heigtj, of 
verses 19 to 21 V a s is h t h a  son of M it e a  and V arttna, of verses 
22 to 32 P a v it e a  son of A m giras  or Va s is h t h a  or both; the 
deity of verses 10 to 12 is P avam I na  P u s h  ax or P avamI xa 

S oma, of verses 23 and 24 P avam An a  A gnt, of verse 25 
P avamI na  A ght or P avamAn a  S a v it r i , of verse 26 P. A ght 

or P. A g n i and P. S a v it e i  together, of verse 27 P. A gni or

That is, then the priests by means of the Soma perform 
Indra’s praise.



a ll  th e  gods, o f v erses  31 an d  32 P avamanyI d h y e t r ist u t i

(because they are in praise of the students of the IX th or
P avamAxa M andala), th e  d e ity  o f th e  re s t  is  P avaitAna. S oma.

The metre is Gayatr'i, except verses 16 to 18, which are
Dwipada Gayatr'i, verses 27, 31 an d  32, w h ic h  are  Anushtubh,
and verse 30, w h ich  is  PuraiishniTc}

1. 1 2Thou, Soma, who art most exhilarating, most Varga xiii. 
powerful, art disposed to shed thy stream at our 
sacrifice: flow then thou who art the giver of
riches.

2. 3Thou who art the exhilarator of the priests, 
bestowing (wealth upon them) and intelligent, do 
thou when effused together with food be the especial 
cause of exhilaration to I ndra .

3. Do thou when effused by the stones proceed 
resounding (to the vessel) : (grant) bright excellent 
strength.

4. Indu effused (by the stones) passes through 
the woollen filter; green-tinted he roars forth food.

5. Indu, thou hastenest through the fleece, thou 
grantest us food and wealth; (therefore grant us),
Soma, strength of flocks.

6. Indu, Soma, bring us thousand-fold wealth, Varga xiv. 
consisting of hundreds of cows, having excellent
cows and horses.

1 Sayana mixes up the metre Dwipada Gayatr’i with the 
deities, and takes no notice of the metre of the rest of the hymn.

2 Sama Veda, II . 5. 2. 16. 1.
3 Ibid. II. 5. 2. 16. 2, except the last part and with mandi- 

tamo for nrimddano.



7. The purified swift-flowing ^SWa-juices passing 
through the filter reach I n d r a  by their own paths.

8. The excellent juice of the Soma dropping (into 
the vessels) poured forth by men of old, the goer 
(to I n d r a ) ,  is filtered for I x d r a  the goer.

9. The fingers express the purified honey-dropping 
heroic1 2 Soma: (the worshippers) hail him with praise.

10. May the goat-borne PtfsHAN in all his paths3 
be our protector: may he bestow maidens on us.

Varga xv. pp. This Soma flows to P u s h a n , who wears a 
beautiful tiara4 like exhilarating ghee; may he 
bestow maidens on us.

12. This Soma poured forth for thee, shining 
(PtJshan) flows like pure ghee: may he bestow 
maidens on us.

13. Soma, generator of the praises of the wise,5 
flow in a stream; thou art the dispenser of treasure 
among the gods.

14. He hastens to the vessels as a falcon enters 
its nest, and enters the wooden (vessels) with a cry.

15. Thy juice, Soma, spreads around when effused 
into the vessel as a swift falcon rushes along.

1 Ibid. II . 5. 2. 16. 3. with alliara for uttamam.
2 i.e. the instigator of everybody’s good actions (sacrifice, etc.).
3 Or, “ in this sacrifice,” yaman = yajTia, because it is reached, 

i.e. obtained by the gods.
4 Sayana explains lcapardine as kalyanamukutavate; it probably 

means having hair braided like a cowrie shell (Jcaparda).
5 Or, “ In the midst of the wise, it is thou who dost generate 

speech.”



I  U r

16. ^low, Soma, who art most sweet-flavoured, Varga xvi. 
giving exhilaration to Indra.

17. (The /SWa-juices) are let loose for the banquet 
of the gods like chariots desiring the wealth (of the 
enemy).

18. These effused (>SWa-juices), brilliant and 
extremely exhilarating, are let forth for Yayu.1 2 3

19. Bruised with the stones and effused (by the 
worshippers) thou, Soma, enterest the filter, bestow­
ing upon thy praiser (wealth), accompanied with 
excellent male offspring.

20. This (Soma), bruised (with the stones), and 
praised by (all), the slayer of Rdkshasas, plunges 
through the woollen filter (into the vessel).

21. Whatever fear seizes me, near, afar off, or Varga xvii. 
here, purified (Soma) dispel that (fear).

22. 3May that purified Soma, the beholder of all, 
who is the purifier, purify us now by his purifying 
(might.)

23. 4Purify, Agni, our divine5 (body) with thy 
purifying (light), which is diffused in the midst of 
the light.

1 Verses 16-18 occur (with order inverted) Sama Veda, II . 9.
1. 17. 1-3, with mpaschitah for madintamah in verse 18.

2 Or, utter a sound (vayum = saldam).
3 Yajur Veda, XIX. 42.
4 Hid. XIX. 41.
5 “ Divine,” because it causes increase, viz. sons, etc. The 

light is the light of the sun, lightning, etc.
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24. Purify us, A gni, with thy purifying (light) 
which possesses the lig h t; purify us with the 
effusions of the Som a.

25. 1 Shining (Soma), urger of all things, purify 
me by both, by thy purifying (light) and by the 
effusion (of the Som a) ;  purify me in every way.

Varga xvm. 26. Purify us, shining A gni P avamana, urger of 
all things, with thy three most mighty powerful 
forms.1 2

27. May the worshippers3 purify me, may the 
Yastjs purify (me) by their acts; purify me, all ye 
gods, (A gni) the intelligent purify me.

28. Soma, nourish (us), pour forth for the gods 
with all thy juices the most excellent oblation.

29. Let us approach bearing the beloved loud- 
sounding youthful oblation fostered by our offerings.

30. May the battle-axe4 5 of the foe destroy the 
foe alone: flow to us, bright Soma; (slay) the 
villain only, bright Soma.

31. 5He who reads the hymns to P avamana, the

1 Yajur Veda, XIX . 43.
2 i.e. fire, wind, and sun.
3 Or the troop of gods, Indra, etc.'
1 Sayana explains parasuh as chhedalcah pavamdnah, as if Soma 

were metaphorically called a battle-axe and implored to turn his 
edge against foes only (tarn eva satrurn nasayatu).

5 Verses 31 and 32 occur Sama Veda, II . 5. 2. 8. 1, 2. Sa­
yana says Matanswan means Vdyw because it breathes in the 
atmosphere antariksTie swasiti: the food is sweetened and purified 
by the purifying wind and the man eats it.



essence (of the Veda) collected by the Ris/us, enjoys 
all (his food) purified, sweetened by Matabiswan.

32. For him who reads the hymns to Pavamana, 
the essence (of the Veda) collected by the Rishis, 
Saeaswati milks milk, ghee, and exhilarating Soma}

ANUVAKA IY.

ADHYAYA II. Continued.

StJKTA I. (LXVIII.)
The deity is Soma P avamI na ; the Rishi V atasapbi the son of 

B halandana; the metre of verses 1 to 9 is Jagat'i, of verse 
10 Trishtubh.

1. 1 2The exhilarating iSWa-juices flow towards Varga xix. 
the shining ( I n d e a ) , as milch kine (hasten to their
calves): the lowing kine sitting on the larhis grass 
hold in their udders the pure (juice) welling up.

2. He with a noise reechoes the principal 
(praises): separating the growing herbs, the green- 
tinted (Soma) sweetens them; passing through the 
filter, (he exerts) great speed, he annihilates the 
IidJcshasas, the shining (Soma) bestows wealth (upon 
the worshippers).

1 Here follows a Tcliila of 19 verses in praise of the Pavamana 
hymns, evidently of more modern date (as indeed are verses 31 
and 32 above). The sins to be expiated by the Pavamana hymns, 
according to the author of the Ichila, e.g. killing cows and Brah­
mans having intercourse with Sudra women, point to a later and 
more developed civilization.

2 Sama Veda, I. 6, 2, 2. 10,



3. The exhilarating (Soma) who constructed the 
twin united (heaven and earth) doth by means of 
his juice maintain them growing together, im­
perishable: he has distinguished these two great 
unbounded worlds, wandering everywhere, he has 
assumed imperishable strength.

4. The wise (Soma) wandering through the two 
worlds, sending forth the waters, fattens his station1 
with food: the /SW«-juice collected by the priests 
is mixed with the barley: it is united by the 
fingers: it protects the head.1 2

5. The sage (Soma) is born with developed mind; 
having his place in the womb of the water, he is 
deposited (by the gods) by rule from far off:3 even 
when young these two were distinct; the birth (of 
one half) was placed in secret, the (other) half was 
visible.

Varga xx. 6. The wise (worshippers) know the form of the 
exhilarating Soma-juice, the food that the falcon 
brought from far;4 they cleanse in the waters the

1 i.e. the uttara vedi, the northern altar.
2 Sayana’s explanation of sirah, viz. sirnam bhutajatam (the 

withered world?), needs explaining more than the original itself.
3 Sayaira thinks that this refers to the fact that rain is caused 

by the sun, with which Soma is here identified. The last part 
of the verse refers to the sun, which appears in the daytime, 
and the moon, which appears at night.

4 Sayana says a bird in the form of Gayatr'i brought it from 
heaven.



fostering [Soma) delighting (the gods), flowing 
around, and deserving laudation.

7. The ten fingers cleanse thee, Soma, when 
effused and placed in the vessels by the JRishis, 
with praises, religious rites, and woollen filters; 
and collected by the priests with oblations to the 
gods thou bestowest food (upon the worshippers) 
for a gift.

8. Intelligent praises celebrate the wide-flowing 
(god)-delighting Soma who sits in good company, 
who exhilarating (falls) in a stream with his water 
from the sky (and) wealth-conquering, immortal, 
sends out his voice.

9. This Soma sends from heaven all water ; being 
filtered he settles in the vessels; effused with the 
stones he is cleansed with water and milk; the 
filtered I ndtj bestows delightful wealth.

10. Soma offering (wealth) as soon as thou art 
sprinkled (with the water and milk), pour various 
kinds of food (upon u s ); let us invoke the friendly 
heaven and earth: do ye, 0  gods, grant us wealth 
with excellent male offspring.

STkiA II. (LXIX.)
The Rishi is HiRAyvASTtfpA son of Angiras; deity as before;

metre of verses 1 to 8 Jagat'i, of verses 9 and 10 Trishtulh. 1

1. (Our) praise is attached (to I ndra) as an Varga xxi. 
arrow to the bow; (the Soma-yiice) is let loose



to (I ndra) the fosterer1 as a calf to the udder of 
its m other; ( I ndra sheds blessings) as a cow having 
a copious stream of m ilk  yields it when coming 
into the presence (of the ca lf); in I ndra’s sacrifices 
the Soma is stim ulated.

2. 1 2 The praise is united (to I ndra) ;  the ex­
cellent (Soma) is sp rin k led : (the Soma stream) 
em itting pleasant juice is driven into (I ndra’s) 
mouth: the filtered d iffused3 exhilarating swift­
flowing (S oma) hastens to the fleece like the arrow3 
of the combatants.

3. (Soma) seeking his spouse4 is filtered in the 
sheep -sk in ; he separates his granddaughters5 6 on 
the earth for the sacrificer : green-tinted, adorable, 
collected (in the ladles), exhilarating, he overcomes 
(his foes); sharpening his vigour he shines like 
one of m ight.

1 Sayana takes u r d h a n i twice over : he says it is used of Indra

because he is the nourisher of everything.
3 Sanaa Veda, II. 6. 1. 9. 2, with s u n w a ta m  for p ra g h n a ta m .

3 Sayana takes sa n ta n ih  twice over; first as an adjective 
agreeing with som ah  understood, “  diffused in the ladles,” etc., 
and second, as a noun, “ the arrow discharged (by the foe).”

i  i .e . the V a sa t'iva r i waters together with the E lca d h a n d  waters.
6 i . e . the herbs. N a p t i h  — n a p tr 'ih , which, according to Sa­

yana, means the fourth generation. P r a j d p a t i  begets the gods: 
the gods beget the rain: the rain begets the herbs. Or it means 
simply the offspring of Soma; Soma nourishes the herbs with 
his rays. Soma “ separates ” the herbs at the lip to make them 
fruitful. Sayana takes r i t a m  y a te  as y a jn a m  gachchhate, i.e. 
y a ja m a n a y a .



4. ‘The bull lows, the cows flock around him: 
the divine (praises) gather round the station of the 
radiant (Soma) :1 2 Soma passes through the white 
sheep-skin; he clothes himself with it as it were 
burnished armour.

5. The immortal green-tinted Soma when purified 
is arranged in an uncleansed shining vestment;3 
he has created (Aditya) who stands on the back of 
the sky for the destruction (of sin) and purification,
( a n d  h a s  c r e a te d )  A d tty a ’s b r i l l i a n c e ,4 t h e  c o v e r  o f  

t h e  tw o  w o r ld s .

6. 5 6 The rushing exhilarating foe-slaying Soma- Varga xxn. 
juices when let loose flow together round the ex­
tended cloth like the sun’s rays: they flow to no
other person except Indba.

7. The exhilarating (>SW«-juices) poured forth 
by the sprinklersG effect their way to Indba as in 
a waterfall of a river the pervading (waters find

1 Sama Veda, II . 6. 1. 9. 3.
2 Sayana says the first half of this verse recounts the praise of 

Soma; Soma at the time of entering the wooden vessels makes 
a noise ; the cows, i.e. the propitiating hymns of praise, gather 
round him : the hymns of praise approach the god’s station.

3 i.e. the milk.
i Sayana explains nabhasmayam as adityamayam adityasya 

swabhutam tejas.
5 Sama Veda, II . 6. 1. 9. 1, with prasutah for prasupah.
6 Or “ praised by the priests who give the Soma.”



their way) to dry ground; bless on our return1 
our two-footed and four-footed th in g s; may food 
and offspring ever abide w ith us.

8. Pour upon us (wealth), comprising treasure, 
gold, horses, cattle, barley, and excellent male off­
spring; you, Soma, are1 2 m y progenitors, the chiefs 
of heaven, placed (for sacrifices), the offerers of 
oblation.

9. These filtered $oma-juices advance to Indra 
worthy of honour, as ( I ndra’s) chariots advance 
to b a ttle ;3 expressed (w ith  the stones) they pass 
through the woollen filter, casting off infirmity4 
the horses go towards the rain.

10. I ndti, who dost make (m en) very happy, the 
blameless one, the destroyer of foes, flow for mighty

1 Sayana explains nivese as stoagriham, prati pravesane nirga- 
mane va, “ on our entering our home or leaving i t ; ” dwipade 
and chatmhpade are datives from °-pad, not locatives from °-pada, 
and are dependent on sam.

2 Soma is treated as plural by attraction ; or, as Sayana puts 
it, the plurality of the pitris is applied to Soma.

3 Sayana takes satirn twice over: first as epithet of Indra, 
sarvaih sambhajaniyam, second as meaning “ battle,” from so, 
“  to kill.”

4 Casting off the infirm ity th a t pervades all their limbs, 
becoming you th fu l; vavri from vri, tha t which covers the body. 
Sayana further explains haritah as “ becoming the horses that 
bear the S u n ; ” cf. Rig-veda, I .  115. 4, where haritah is ex­
plained as “ the sun’s horses or the rays which take up the 
moisture.”



Indea; bring to (me) thy worshipper gratifying 
riches; heaven and earth, protect ns with auspicious 
(riches).

Sukta I I I .  (LXX.)
The Rishi is Renu son of YiswI mitka ; deity as before; metre 

of verses 1 to 9 Jagati, of verse 10 Trishtubh.

1. 1For him in the ancient sacrifice thrice seven Varga xxiii. 
milch kine1 2 3 milk forth the right mixture; he makes
four other beautiful waters for purification when 
he is nourished with the sacrifices.

2. 8He being solicited for auspicious ambrosia 
opens4 both heaven and earth by his intelligence; 
he covers the lustrous waters with his greatness, 
when (the priests) with the oblation recognize the 
station of the radiant (Soma).

3. 5May those, his immortal, inviolable rays 
protect both classes of beings,6 * wherewith he

1 Sama Yeda, I. 6. 2. 2. 7 ; ibid. II . 6. 2. 17. 1 ; with 
duduhrire for duduhre and parame for purvye.

• These may be literally meant or may signify the 12 months, 
the 5 seasons, the 3 worlds and the sun. The four waters 
are the Vasativan waters and the three Ekadhana waters.

3 Sama Yeda, II. 6. 2. 17. 2, with bhaJcshamd.no.
4 i.e. fills them with water. 6 Sama Yeda, II. 6. 2. 17. 3.
6 Sayana applies this to the moveable and stationary or

animate and inanimate creation: the rest of the verse would
seem to show that it means rather men and gods. Sayana
adds, “ the Soma fertilizes the plants at the'sacrifice, and 
streams of men flow forth,” the plants being part of the 
stationary (sthdvara) creation, and men belonging to the move- 
able (jahgama).



stimulates human (strength) and divine (food); 
thereupon praises reach the royal (Soma).

4. Cleansed by the ten well-working (fingers), 
the companion (of the waters) stands amongst the 
midmost mothers1 to measure (the worlds); the 
beholder of men protecting sacred rites (for the 
sake) of auspicious ambrosia looks after both 
races.1 2

5. Being filtered for I ndra’s world-supporting 
strength,3 stationed in the midst of both worlds he 
goes (everywhere); the showerer destroys the evil- 
minded by his vigour, challenging the A s t t r a s 4 like 
an archer.

Varga xxiv. 6. He repeatedly beholding his parents (heaven 
and earth) proceeds with a loud noise, like cows 
(looking at their calves and lowing), and with a

1 M atrishu  is not explained ; madhyamd.su is said to mean 
“ placed in the atmosphere.”

2 Here Sayana correctly takes the words as referring to gods 
and men, and adds, “ men by granting them their desires, 
gods by bestowing oblations upon them.”

s See note on IX . 86. 3.
4 Sayana explains surudhah as sucha rundliati paran, which 

would seem to mean “ they avert pain from others,” and con­
tinues, duhlca-Jcanno ’suran, which seems quite inconsistent. 
Adedisdnah properly means “ aiming at.” S'ary aha is ex­
plained as hananasadhanair ishulir hantd virah. On VI. 16. 
39, Sayana gives force to both meanings, sarya “ an enemy ” 
and sarya “ an arrow,” by explaining the word as vanaih 
satrundm hantd.



roar (like the troop) o f M arijts; know ing that 
water to be the best w hich  is  good for all m en, the  
in te lligen t (Pavamana) chose man to be the offerer 

of h is praise.
7. The formidable showerer, the contem plater of 

all, through desire for strength roars, sharpening 
his green-tinted horns;1 the Soma settles on his 
well-prepared station; the cowhide is his cleanser 
and the sheepskin (too).

8. Brilliant, cleansing his sinless1 2 bod}q the green- 
tinted (Soma) is placed on the high-placed fleece; 
sufficient for M itra , Y aruna , and Y ayij the ex­
hilarating (Soma) mixed with the three ingredients3 
is prepared by the performers of good rites.

9. Flow Soma, the showerer, for the banquet of 
the gods; enter the Soma-vessel dear to I ndra ; 
bring us safe past the hostile (Rdlcshasas) before 
they oppress us; for he who knows the country 
tells the direction to him who asks (the way).4

1 0 . Hasten (to the vessel) as a horse when urged 
(hastens) to the battle; flow I ndu  into I ndra’s 
belly; all-knowing (S oma) bear us (safe) across,5 as

1 i .e . the streams of the S o m a  juice.
2 Or motionless, i .e . placed in the vessel.
3 Water, curds, and milk.
4 Say ana completes the simile : “ as by telling him he pro­

tects (helps) him, so do thou who knowest the roads of the 
sacrifice protect us by telling us the sacrificial paths.”

5 i .e . across dangers or evil spirits ( d u r i t a n y a t i t y a  p a r  a y  a ) .



(boatmen bear people) across a river in a boat; 
fighting like a hero, defend us from the reviling (of 
the foe).

SYkta IY. (LX XI.)
T he Rishi is R ishabha  son o f ViswiAiiTRA ; th e  deity is the 

sam e as b e fo re ; th e  m e tre  o f  verses 1 to  8 is Jagat'i, of verse 
9 Trishtubh.

Varga xxv. 1. The donation is given; the vigorous (Soma) 
enters his resting-place, and, vigilant, guards (his 
worshippers) against the malignant Rakshasas; the 
green-tinted (Soma) produces the all-sustaining water 
of the sun;- (he places) the mighty sun2 to cover, 
the two worlds, to purify (created things).

2. The powerful (Soma) advances with a roar 
like a slayer of men; he puts forth that Asura- 
slaying tint3 of h is; he abandons bodily infirmity; 
the food4 goes to the prepared (altar); he assumes 
a form advancing to the outstretched (filter).

3. Expressed with the stones by the hands (the 
Soma) flows: he moves like a bull; (worshipped)

O r, tak in g  nabhah as accusative  and  pay ah as genitive, “  the 
firm am en t th e  su p p o rte r o f th e  -w ater.”

2 Brahma is ex p la in ed  as “ th e  m ig h ty  up lifted  one that 
destroys darkness or th e  suprem e s u n ”  (parivridham, as if 
d e riv ing  brahma from  vrimh or brifnh).

3 i.e. g reen ; or varnarn m eans “  p ro tec tin g  s treng th .”

4 i.e. the  Soma: pituh  m eans “ j u i c e ”  or “ food.” Sayana 
exp la in s tana a t  th e  end of th e  verse as “ in  th e  filter out- 
B tietched by th e  sheepsk in ,”  as i f  i t  w ere a participle passive 
of tan in  the locative.



with praise he wanders through the firmament; he 
rejoices, he is embraced; (praised) with a hymn 
he fulfils (the desire of the worshippers), he is 
cleansed in the waters, he is honoured at the (god)- 
protected (sacrifice).1

4. The powerful exhilarating S om a-]uices be­
sprinkle I n d r a  who dwells in heaven, the aug- 
menter of the clouds,1 2 the destroyer of the dwelling 
(of the foe); in whom,3 on account of his great­
nesses, the cows, the eaters of the oblations, mix 
the best (of their milk contained) in the uplifted 
udder.

5. The ten fingers of the arms urge him near to 
the ground (of the sacrificial altar) like a chariot; 
he goes (to the vessels), he approaches the concealed 
(milk) of the cow when the praisers produce his 
resting-place.

6 . The shining (S om a) approaches the golden Varga xxvi. 
seat, the station constructed by his holy rites, as
a falcon (approaches) his nest; (the worshippers) 
send the well-beloved by their praise to the sacred

1 Or, at the sacrifice which nourishes the gods by bestowing 
oblations on them.

2 Or, mountains.
3 Indra is here regarded as Soma Pavamana. The word 

varimabiiih at end of verse is explained urutioair mahattivaih; 
but it is difficult to see to what Say ana thinks it refers. As 
he regards it as an abstract noun, it cannot be taken with 
sr'inanti as that with which the cows mix their milk.



grass; the adorable Soma proceeds to the gods like 
a horse.

7. Radiant, wise, flowing in separate streams, (the 
Soma descends) from the firmament; the showerer 
offered at the three libations responds to the praises 
(of the worshippers); led in a thousand directions, 
coming and going, he shines at many a sunrise 
like one who sings praises (to the gods).

8. His ray 1 creates a shining form ; at whatever 
battle it is present, it beats down the adversaries; 
the giver of water goes with the oblation to the 
divine people, (it meets) with good praise: (Soma) 
is joined by (a hymn) demanding kine as the 
chief boon.

9. Like a bull approaching the herds (Soma) 
roars (as he approaches the praises): he appro­
priates the lustre of the su n ; celestial, flying 
gracefully1 2 he looks down upon the earth; by his 
wisdom Soma contemplates mankind.

Sxjkta Y. (LXXII.)
The R ish i is H akimanta of the race of A ngikas ; the metre is

Jagat'i.

xxvii They eleanse the green-tinted (Soma): he is
harnessed like a swift horse ; the Soma is combined

1 Sayana derives varna from vri, in the sense of keeping 
off, beating back, “ his ray repelling his foes.” Compare verse2.

2 Suparnah properly means a haw k: Sayana takes it ety­
mologically, supatanah, and adds, “ going gracefully, because 
it is carried off by Gayatr'i in the shape of a hawk.”



in the pitcher with the products of the kine. He 
utters a sound, (the worshippers) send forth praise ; 
how many (boons) abundantly delighting1 the 
utterer of many praises (doth Soma bestow).

2. Many wise men utter praise together, when 
they have milked the Soma into Indra’s belly,1 2 
when fair-armed men cleanse the delightful ex­
hilarating juice with their ten united3 (fingers).

3. Unceasing the Soma goes to mix with the 
products of the k ine ; he utters a cry dear to the 
daughter of the sun.4 The praiser5 brings delight 
to h im ; he is united to the two kindred sisters 
(the hands).

4. Shaken by the men, expressed by the stones, 
the delighter (of the gods), the lord of cattle, 
ancient, distilling (in the vessels), born in due 
season, (the Soma is placed) on the sacred grass; in­
telligent, the material of the sacrifice of man, pure, 
the Soma flows for thee, I n d r a , of his own accord.

1 S a y a n a  ex p la in s  paripriyah as paritah pnnayitr'ini, ta k in g  

i t  w ith  dhanani, im p lied  in  Jcati chit. I t  is , h o w ev e r, m o re  

p ro b ab ly , th e  n o m in a tiv e  (p lu ra l  m asc .).

2 i.e. t h e  dronakalasa.
3 sanilabhih, l i t .  “ h a v in g  one n e s t ” ( riida). S ay an a  does 

n o t e x p la in  i t  h e re , b u t  e lsew h e re  p a ra p h ra se s  sanila b y  

samdnasthdna, samananivasa, e tc .

4 i .e . th e  d a w n ; because , as S ay an a  says, a t  th a t  tim e  th e  

no ise  o f  th e  effusion o f  th e  Som a is g rea t.

5 S a y a n a  ex p la in s  vinamgrisah as kaman'iyam stotram grihna- 
titi. N a ig h . I I .  4  g ives th e  m e an in g  “ a rm .”



5. Urged by the arms of men, poured forth in 
a stream the Soma flows for thee, I ndra, for 
strength; 1 thou accomplishest the rites, thou 
overcomest enemies1 2 at the sacrifice; the green- 
tinted Soma rests upon the cups like a bird perch­
ing on a tree.

xxvm The seers, the experienced performers of holy
acts, milk forth the seer, the loud-sounding un­
decaying Soma; the regenerated cattle and the 
praises combined repair to him at the place of birth 
of the sacrifice.3

7. The supporter of the vast heaven, (placed) 
upon the navel of the earth, moistened amongst 
the rivers in the wave of the waters, the thunder­
bolt of I n d ra , the showerer (of benefits), the 
possessor of wealth, Soma auspiciously exhilarating 
distils into ( I n d ra ’s) heart.

8. Performer of good deeds, flow quickly round the 
terrestrial region, giving (riches) to the worshipper 
and the shaker (of the libation); 4 do not deprive 
us of the wealth that enriches our dwellings; may 
we be invested with abundant wealth of divers 
kinds.

1 O r for th e  sake of food.

3 S ayana exp la ins mat'ih as abh im an an  sa tru n .
3 i.e. th e  n o r th e rn  a lta r .

* A d h u n w a te  m eans m a k in g  th e  adh avan a  (shaking) with 
th e  th re e  filam ents o f th e  Som a, a fte r th e  A d a lh y a  libation. 

S ay an a  refers to  a su tra  o f A p a s ta m la .
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9. 0  Indtj, bring us quickly (wealth) with a  

hundred gifts, with horses, with a  thousand gifts, 
with cattle and with gold; measure unto us 
abundant riches and food; come, purified one, to 
(hear) our praise.

Sijkta VI. (LXXIII.)
The Rishi is Payitba of th e  race of Angibas ; deity  and m etre

as before.

1. (The streams) of the dripping effused (Soma) Varga xxix. 
sound together on the jaw (of the sacrifice),1 the
Soma juices flow together to the place of sacrifice.
The powerful (Soma) has made the three exalted 
worlds for the use (of men and gods); the ships1 2 3 
of the truthful (Soma) satisfy the pious worshipper.

2. The mighty (priests) assembled together send 
forth (the Soma) together; desirous (of heaven) 
they drive it to the wave of the river ; generating 
praise they nourish the precious body of I n d r a  

with the streams of the exhilarating Soma.
3. (The rays of the Soma) having the means of 

purification sit round the voice (of the firmament),3

1 Sayana explains srah-e as the p lank  of th e  Soma press 
(adhishavana phalalca), w hich is th e  ja w  of the sacrifice.

2 i.e. th e  four pots for th e  Adxtya, Agrayana, UMhya and 
Dhruva. libations.

3 S ay an a  takes vacham as th e  voice of th e  firm am ent (or 
m iddle w orld ) residing in  th e  Soma, and cites : “ Soma standeth  
in the f irm a m e n t; th e  k ing  Soma s itte th  am ongst the Gan- 
d h a r v a s T he voice of the  firm am ent m eans, apparen tly ,
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their ancient father protects their (light-giving) 
work: Soma the all-envelopper has overspread the 
mighty firmament (with them) : the skilful (priests) 
are able to conduct (the Soma) to the all-sustaining 
(waters).

4. (The Soma rays) in the firmament of a thou­
sand streams (unite with the earth) below; in the 
summit of heaven, sweet-tongued, in separate 
drops, his rays,1 swiftly moving, never shut their 
eyes; 2 fixed each in his place, they are the 
molesters (of sinners).3

5. (The rays) which were manifested in heaven 
and earth, illumined by the hymn (of praise), 
consuming the impious (sacrificers), drive away 
by their wisdom from earth and heaven the black­
skinned (.Rdkshasas) hated by I ndra.

Varga xxx. 6. (The rays) which regulating praise and pur­
posing celerity were manifested from the ancient

th u n d e r, and  th e  rays of th e  Soma refer e ith er to the moon 
or to  th e  Soma ju ices  iden tified  w ith  th e  ra in .

S ay an a  exp lains spasak as sarahhuta rasmayah, hut the 
o rd inary  m eaning of “  spies ”  o r “ w a rd e rs” w ould make better 
sense.

2 S ay an a  a d d s : “ b u t a lw ays keep  w atch  to know  the evil 
and  th e  good, or a lw ays keep  on th e  a le rt as kings do to 
g u a rd  against enem ies.”

3 Rather, “ in every place there are barriers strewn with 
snares” (to keep off and catch the wicked or the Rakshasas), 
or “ prisons filled with fetters.” Cf. VII. 4. 10, and IX. 
41. 2.



firmament, them the blind and deaf1 avoid; the 
wicked traverse not the path of truth.

7. The intelligent sages extol the voice (of the 
firmament) in the purifying extended (Soma) with 
its thousand streams; the Rudras are their servants,1 2 
swift-moving, inviolable, reverend, of goodly aspect, 
the beholders of men.

8. (Soma) the protector of the sacrifice, the doer 
of good deeds cannot be resisted ; he places in his 
h e a r t3 the three purifiers; he the all-wise looks 
over all w orlds; he censures those who are hostile 
in action, who sacrifice not.

9. The thread of the sacrifice spread over the 
filter extends by its act to the tip of Yaruna’s 
tongue; 4 the wise approaching reached i t ; 5 6 but 
he who is incompetent for the rite sinks (to hell) 
even in this world.

1 S a y  a n a  e x p la in s  th i s  as  s p i r i tu a l ly  b l in d  a n d  d e a f—“ th o se  

w h o  do  n o t  see  good  o b je c ts — th o se  w h o  do n o t  h e a r  th e  p ra is e  

o f  t h e  g o d s .”

2 T h is  se em s to  b e  th e  m e a n in g  a s c r ib e d  b y  S a y a n a  to  spasah, 
v iz . vachd vasinah (o b e d ie n t v o ic e s ) .

3 i . e .  co m b in es  in  h im s e l f ;  th e  th r e e  p u r if ie r s  a re  A g n i ,  

V a g it, a n d  th e  su n .

4 i .e . t h e  V a s a tw a n  w a te r s ,  w h ic h  a re  on  th e  t ip  o f  V a n in a 's

to n g u e .

6 “  I t  ”  r e fe rs  to  th e  t ip  o f  V u ru n a 's to n g u e  ; th e  w ise  r e a c h  

i t  b y  t h e i r  p ra ise s  o r  o b la tio n s ,



StfKTA V I I .  (L X X IV .)

T he Right is Kakshivat th e  son of Dikghatahas ; th e  metre of 
verse 8 is Trishtubh, o f th e  re s t Jagat'i.

Yarga xxxi. 1, Born in the water (the S o m a ) cries out like 
a child, when powerful and brilliant1 he wishes to 
enjoy heaven: he comes from the sky to mix with 
the water that nourisheth the k in e;1 2 we ask him 
by our praises for an opulent dwelling.

2. The supporter of heaven, the prop (of the 
earth),3 the S o m a -]m c e  who, widely spreading, fill­
ing (the vessels), flows in all directions—may he 
unite the two great worlds by his own strength;4 
he has upheld them combined: (may he) the sage 
(bestow) food upon (his worshippers).

3. (There is) abundant food well-prepared made 
of Soma and sweet for (Indra) who comes to the 
sacrifice; the way to earth is hroad: (for Indra) 
who is the lord of the rain (that falls) here, the 
possessor of cattle, the showerer of water, the 
leader (of the sacrifice), whose road is hither,5 6 who 
is deserving of praise.

1 O r “  sw ift as a ho rse .”

Payovndha, “ th a t  feeds th e  m ilk  of k in e  and the sap 
of h erb s .”

3 Sayana refers to  R ig  V eda, I X .  89. 6.

Sayana exp lains yakshat as samyojayatu, and dvritd as “ by
an  ac t no t to be sh a red ,” i.e. b y  its  ow n unaided strength .”

6 i.e. to th is  our sacrifice.
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4. Full of sap tlie butter and milk is milked 
from heaven, the bond1 of the sacrifice, the water is 
generated : the assembled liberal givers delight him:
(the Soma-juices) the leaders, the protectors shower 
down the  accum ulated (w ater).

5. Combining with the wave the Soma utters a 
cry ; he sprinkles1 2 his god-protecting body for the 
worshipper; he places the germ upon the lap of the 
earth, whereby we acquire sons and grandsons.

0. May those (juices) which are in the third Varga 
world, the world of many streams, unconnected, 
bestowing progeny, descend; the four digits3 (of 
the Soma) sent down from heaven bearing water 
bring the oblation and the nectar.

7. When the Soma seeks to gain (heaven) he 
assumes a white colour; showering (benefits), 
powerful he knows (how to bestow) abundant 
wealth (upon the worshippers). He by his wisdom 
is associated with excellent rites; he bursts asunder 
the rain cloud from heaven.

8. Anon the Soma successfully4 reaches the

1 Nabhih is taken by Sayana as “ binding,” from nah, to bind.
2 i.e. distils into the vessels.
3 Sayana explains nabhah as the rays (diptayahj or digits 

(kalah) of the Soma, and derives it in a confused way both 
from nabhas, heaven, and the root nah, to bind (ndbhah=nabhaso 
badhiJcah “ obstructing heaven ” ).

4 Sayana explains sasavdn as sambhajan, which must mean 
“ enjoying, possessing,” though sambhajamdnah would be more 
correct in this sense.



white water-besprinkled pitcher like a horse 
(reaching) the goal: the devout (priests) stimulate 
him with their praise; (he bestows) cattle upon 
KaksMvat who has seen a hundred winters.1

9. Purified Soma, when thou art diluted with 
the water thy juice passes through the woollen 
fleece; cleansed by the sages, 0  exhilarating 
purified (Soma), be sweet-flavoured for I x d r a  to 
drink.

StJkta V III . (LXXV.)

The Rishi is Kavi of the race of Bheigtj ; the metre is Jagat'i.

x x x i i i  2 (The Soma) fit for food flows towards the
delightful waters in which the mighty (Soma) is 
fostered; the beholder of all, the great (Soma) 
mounts the mighty sun’s chariot which goeth 
everywhere.

2. The tongue of the sacrifice (Soma) distils the 
delightful exhilarating (juice), speaking,3 lord of 
this rite, unassailable; the son (the sacrificer)

# __________ ____________ ________

S 'atalximaya is here explained by Sayana as bahugamanaya 
(qu. one who attains many th ings): he elsewhere explains 
the word by aparimita-kala “ lasting for an endless time.”

2 Verses 1 to 3 occur Sama Veda, I I .  1. 1. 19. 1-3 : verse 1 
also ibid. I . 6. 2. 2. 1.

s i.e. “ resounding ” or “ replying to the praises of the 
worshippers.”



assumes a third name unknown to his parents 
in the brilliance of heaven.1

3. Shining, he cries aloud (descending) into the 
vessels, pressed by the priests into the golden 
receptacle; the milkers of the sacrifice1 2 glorify 
h im ; the supporter of the three sacrifices shines 
(most) on the days of sacrifice.

4. Effused by the stones and by the praises, fit 
for food, illuminating heaven and earth the parents 
(of the universe), pure, (the Soma) flows between 
the sheep’s hairs; diluted (with the water) the 
stream of the exhilarating beverage (is purified) 
day by day.

5. Soma, flow forth for our w elfare; purified by 
the priests clothe thyself in the (m ilky) m ix tu re: 
with the exhilarating loud-sounding 3 m ighty juices 
which thou hast, inspire I ndka to bestow affluence 
upon us.

1 "  The third name unknown to his parents ” means a name 
not given at birth at the altar called nama-karana. Sayana 
explains rochane divah as dyulokasya dipyamane some ’bhishu- 
yamane sati. He cites Baudhayana, who gives Somayajin as 
an instance of a “ third name.”

2 Sayana refers to the Taittir'iya Brahmana: " th e  priests 
m ilk the stones as calves (milk the cows).”

3 Ahanasas is explained by Yaska (whom Sayana cites) as 
"h av in g  slaughter,” or "hav ing  utterance.”  Sayana adds to 
these two other meanings, “ being struck or pressed ” and 
“ having praises.”



ADHYA'YA I I I .

M A N DA L A  I X .  C o n t i n u e d .

A N T JY A K A  IY . Co n tinued .

S ijk ta  IX . (LXXYI.)
The Rishi is Kavi the son of Bhbigtt ; the deity is Pavam&na 

Soma ; the metre is Jagati.

Varga I. 1 . x( S o m a ')  the sustainer (of all) flows from the
firmament, the purifiable juice, the invigorator of 
the gods, worthy to be praised by the priests; 
green-tinted like a horse le t loose by the charioteers 
he easily restores his vigour in  the  waters.

2. Like a hero he carries weapons in his hands, 
desirous of enjoying felicity, m ounting his chariot 
in  quest of the cattle (of the worshipper), animating 
the  strength  of I ndra, I ndtj, urged by the wise 
performers of pious acts, is anointed (w ith the milk 
and curds).

3. Som a , who art purified, who desirest strength 
enter I ndra’s belly in  a m ighty stream ; milk 
heaven and earth  for us as ligh tn ing  (milks) the 
clouds; now w ith the rite  2 mete (unto us) abundant 
food. 1

1 Verses 1 to 3 occur, with slight variations, Sama Veda, 
II . 5. 1. 12 ; verse 1 also Hid. I. 6. 2. 2. 5.

i.e. at the very time the rite is being performed.



4. (Soma) the sovereign of the universe flows 
forth; surpassing the Rishis he desired the worship 
of the all-seeing truthful ( I n d r a )  ; he who is 
cleansed by the ray of the sun, the father of praise, 
the unequalled sage.

5. As a hull (entering) the herd thou rushest 
to the receptacle, on the top of the waters, 
showering (benefits) crying aloud; thou flowest for 
I vdra, most exhilarating, so that we may be 
victorious in battle protected by thee.

Sukta X. (LX X V II.)
Deity, Itishi, and metre as before.

1. 1 The sweet-flavoured beverage sounds in the Varga n. 
pitcher, the thunderbolt of I n d r a , more beautiful
than the beautiful:1 2 (the streams) of this veracious 
(Soma) approach yielding much milk, dropping 
water, lowing like kine (laden) with milk.

2. That ancient (Soma) flows, which the hawk, 
despatched (for the purpose), brought down from 
heaven passing through the (third) world; h e 3 
detaches the sweet-flavoured (Soma) flying down­
wards, with mind full of fear of the archer Krisanu.

1 Sama Yeda, I. 6. 2. 2. 3.
2 Sayana explains the words vapusho vapushtarah as “ sowing 

seed more than any other sower of seed.”
3 Sayana refers sah to the Soma; it would seem here to refer 

to the hawk, who is afraid of Krisanu, the protector of the 
Soma. As to the legend, Sayana cites Aitareya Brahmana,
I I I .  26.



3. May the former and the latter >SWa-juices 
flow to give ns abundant food and milk, pleasing 
to look upon like beautiful well-adorned (women), 
which (juices) perform every prayer and every 
oblation.

4. May this Indu, praised of many, knowing 
those who desire to slay us, slay them with united 
mind; who being in the dwelling of the lord 
(A g n i) deposits a germ (in the herds) and hastens 
to (our) milk-giving 1 herd of cattle.

5. The maker of all, clever in work, the juice, 
mighty unassailable Vautota 1 2 flows from heaven 
for the sake of him who goeth hither and thither; 
the friend of all the adorable (Soma) is effused in 
affliction3 uttering a sound like an ardent horse 
amidst a herd (of mares).

S i5e;ta  X I. (LXXYIII.)
Itishi, deity, and metre as before.

Varga hi. 1. This royal (Soma) producing a sound flows 
forth ; clothing himself with the water he advances 
towards the praises (of the worshipper); the sheep4 
with its fleece lays hold of the impure form: 
purified he approaches the station of the gods.

1 JJrubja is derived by Sayana from wru+dp+jan “ producing
abundant water (milk).”

3 Sayana does not notice this word.
3 Vrijineshu is explained by Sayana as locative absolute= 

“ when misfortunes exist.” The Soma is effused in order to 
avert misfortunes. 4 i.e. the filter.



2. Thou art effused by the priests, Soma, for 
I ndra  ; thou the observer of men, stimulated, 
intelligent, art immersed in the water; many are 
the paths for thee to follow,1 infinite are the spread­
ing green-tinted streams alighting on the cups.

3. The nymphs of the firmament seated in the 
midst1 2 flow towards the sagacious Soma; they 
cherish him the sprinkler of the hall of sacrifice:
(the worshippers) solicit Pavamana (the unde­
caying) for a boon.

4. Soma flows for us, the conqueror of cattle, 
of chariots, of gold, of heaven, of water, of 
thousand-fold (wealth), whom the gods have made 
for (their) drinking, exhilarating, most sweet- 
flavoured, dropping, purple, causing happiness.

5. Bestowing all these true riches, loving us thou 
flowest, Soma, purified; destroy our enemy whether 
he be far or nigh; grant us a free road and freedom 
from danger.

StfKTA X II. (LXXIX.)
Rishi and metre as before.

1. 3May the spontaneous Soma-]mces flow to us Varga iv. 
at the brilliant (sacrifices), green-tinted, effused; 
may they be destroyed who are the withholders of

1 Or, connecting the last line with the first : “ There are 
ancient paths for thee to go to Indra, and a thousand bay- 
horses standing in the cups.”

2 In  the middle of the sacrifice, i.e. in the cups.
3 Sama Veda, I. 6. 2. 2. 2.



food from u s; may (our) foes be destroyed; may 
(the gods) enjoy our pious acts.

2. May they flow to us, may they bring us riches 
—the honey-dropping hfema-juices by whose aid 
we encounter the powerful (enemy); may we over­
coming the opposition of every man always bear 
off his wealth.

3. For the (Soma) verily is the foe of his own 
enemy and the destroyer of the enemy of another; 
as thirst overcomes one in a desert, so purified Soma, 
who art irresistible, slay (both) those (adversaries).

4. Thy best juice (dwells) in the navel of heaven, 
that which receives (the oblation); thy (members) 
grow up thrown upon the summit of the earth; 
the stones devour thee upon the cowhide;1 the 
wise (priests) milk thee into the water with their 
hands.

5. Thus, Indu, the chief (priests) making the 
mixture send forth thy well-lodged, well-formed 
juice; purified Soma, destroy (our) reviler; let thy 
potent, delightful, exhilarating (juice) appear.

Sukta X III . (LXXX.)
The Ilishi is V asu the son of B haeadvI ja  ; the metre and deity

as before.

Varga v. 1. The stream of the Soma, the contemplator of

1 Sayana says that although in his time people poured the 
Soma out upon a black antelope’s skin, and not a cowhide, 
the Soma was measured on a cowhide for the purpose of selling.



man, flows fo rth ; it invites by the sacrifice the 
gods (who dwell) above the sk y ; it shines forth 
at the voice of the sacrificer; the libations cover 
(the earth) like rivers.

2. Giver of food, whom the k in e1 praise, thou 
mountest, bright-shining, thy station fashioned by 
golden-hands1 2; thou, Soma, the health of the wor­
shippers, increasing (their) abundant food flowest 
for I n d r a , the showerer (of benefits), the giver of 
exhilaration.

3. The (Soma) flows to I ndra’s belly for (his) 
food,3 giving extreme exhilaration, clothed with 
vigour, giving good fortune he spreads forth to­
wards all beings; sporting (on the altar), green- 
tinted, swift-moving, the showerer of benefits, he 
flows forth.

4. The priests, the ten fingers, milk thee forth 
for the gods, most sweet-flavoured, flowing in a 
thousand stream s; effused by the men, expressed 
w ith the stones, do thou, S oma, the winner of 
thousand-fold wealth, flow to all the gods.

5. The ten fingers of the skilful (one) milk thee 
forth with the stones into the water most sweet-

1 Aghiyah, explained as ahananiya gavah; the meaning is 
th a t the kine who are brought to the sacrifice and milked 
for the curds, etc., with which the Soma is mixed, are lowing.

2 See note to IX . 1. 2.
3 Or, for the sake of getting food for the sacrificer.



flavoured, the showerer (of benefits); Soma, ex­
hilarating I ndra (and) the celestial people, thou 
rushest forth, when filtered, like the wave of a 
river.

Surer a XIV. (LXXXI.)

Rishi as before; the metre of verse 5 is Trishtubh, of the rest
Jagat'i.

Varga vi. 1. The graceful waves of the purified Soma flow 
into Index’s belly when being effused and drawn 
forth (together) with the potent curds of the kine, 
they excite the hero1 to bestow (gifts to the wor­
shipper).

2. The Soma flows towards the pitchers, like a 
draught horse, lightly moving, the showerer; and 
knowing both races of gods—those who come to 
(the sacrifice) from the other world and those who 
(come) from this world.1 2

3. Soma, when purified, strew upon us wealth; 
Indtt, who art possessed of affluence, be (the donor) 
of ample riches; dispenser of food, grant to Vasp

1 i.e. Indra.
2 Sayana takes asnoti as the predicate of yat ; it would 

make better sense, and the inversion would be avoided, if we 
understood someth as the subject of asnoti: “ he acquires what 
is in the world above and what is in this world,” the ablatives 
amutah and itah being put for the locative by attraction, as 
if it were, “ he acquires from the next world what is there 
and from this world what is here,”



prosperity through (thy) intelligence, scatter not 
our riches 1 far from us.

4. May the generous (gods) met together come 
to us—PItshan Pavamana, Mitra, Yaruna, Brihas- 
pati, the Maritts, Y ayu, the Aswins, Twashtri 
Savitri, and beautiful 2 Saraswati.

5. The all-pervading couple heaven and earth, 
the divine Aryaman, Aditi, Y idhatri, B haga 
deserving the praise of men, the spacious firma­
ment, all the gods honour the purified (Soma).

Sukta XV. (LXXXII.)
The metre and JRishi as before.

1. 3 The Soma has been effused radiant, the Varga vn. 
showerer, green-tinted; magnificent as a king,
he cries aloud when approaching the waters; 
purified, he passes through the sheep’s fleece, to 
alight on the Avater-moistened seat like a hawk 
(on its nest).

2. Thou, who art wise, passest through the 
adorable (filter) with a desire to perform the 
sacrifice; being cleansed thou rushest like a horse 
to the battle. Driving away misfortunes be 
gracious (to us), Soma j clothed in water thou 
proceedest to the cleansing (vessel).

1 No gayam, i.e. asmabhyam pradeyam dhanarn “ the wealth, 
to be bestowed on ns.”

2 Suyama is explained as suvigraha “ haying a fair body.”
3 Verses 1 to 3 occur Sama Veda, II . 5. 2. 13; verse 1 

also ibid. I . 6. 2. 2. 9, with varam atyeshyavyayam for varam 
paryetywvyayam ; no mrida for mrilaya and other variations.



3. The mighty winged (Soma) whose father is 
P a r j a n y a 1 has placed his dwelling on the navel 
of the earth among the mountains; the sisters, 
the waters flow to (the produce of) the kine; he 
meets with the stones at the beloved sacrifice.

4. As a wife to her husband, so thou (affordest) 
delight to thy worshipper; ( S o m a ), offspring of 
P a j r a ,1 2 listen (to the praises) I address to thee; 
in the midst of our adorations advance to grant us 
life; S o m a , who art irreproachable, be vigilant 
against (our) foe.

5. As thou, Indu, didst attain strength3 for the 
ancient (rishis), giving them hundredfold (wealth) 
invulnerable,3 giving them thousandfold (wealth); 
so now flow for (our) modern prosperity; the waters 
wait upon thy functions.

StJxta XVI. (LXXXIII.)
The Rishi is Pavitea ; the metre is Jagati.

Varga vm. ]_t 4 Lord of prayer, thy filter is stretched out;
thou who art the sovereign, enterest its members

1 i.e. the rain. Sayana takes somah, implied in mahishasya 
parninah, as the subject of dadhe. The mountains are the 
grinding-stones: the navel of the earth the oblation. He ex­
plains swasarah as “ fingers,” which makes no sense.

2 i.e. the earth; Soma is its offspring, because it is produced 
in the ground in the form of a herb.

3 Sayana omits vdjam and amridhrah from his commentary.
4 Verses 1 to 3 occur with variations, Sama Veda, II. 2. 

2. 16; verse 1 also ibid. I. 6. 2. 2. 12.
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from all sides; the raw (liquid) whose mass is not 
heated attains not this (filter); it is the boiled 
(liquids) hearing (the sacrifice) which attain it.

2. The filter of the foe-scorching [Soma) is spread 
on the summit of heaven; his shining filaments are 
separated; his swift-flowing (juices) protect the 
purifier (the worshipper); they dwell upon the 
summit of the sky in their wish (to approach 
the gods).

3. The chief sun of the dawn (the Soma) shines 
forth ; sprinkler (of water), he nourishes the worlds, 
wishing (to give them) food : by his intelligence the 
intelligent build, the pitris , the beholders of men, 
support the germ (of vegetation).

4. The Gandharva verily protects his station; 
the marvellous [Soma) preserves the races of the 
gods; the lord of cattle 1 seizes (our enemy) with 
a snare, the doers of good attain the drinking of 
the sweet-juiced [Soma).

5. Possessed of water, thou goest clothed in the 
liquid water,1 2 to the great celestial abode to (take) 
the sacrifice; as king thou ascendest to the battle,3 
mounted on thy filter-chariot; armed with a thou­
sand weapons thou winnest (us) abundant food.

1 Sayana apparently takes nidhapatih (the lord of snares) 
as if i t  were nidhipatih (the lord of treasure), unless pasusamu- 
haswami is a mistake for pasasamuha°.

2 Sayana takes havih and nalhah in apposition.
3 i.e. the sacrifice.
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Stjkta XVII. (LXXX1V.)
The R ish i is P bajApati th e  son of VAch ; th e  m etre as before.

Varga ix. 1. Flow, the exhilarator of the gods, the far- 
seeing, the giver of water, for I ndra, Yaruna, and 
Yayu; grant us this day wealth and health; call1 
the celestial people1 2 on the spacious ground (of the 
sacrifice).

2. The immortal Soma who is stationed upon the 
worlds, goes round about3 them all; Iron, binding 
and unloosing, accompanies (the sacrifice) for its 
protection, as the sun the dawn.4

3. The Soma who is created by the (sun’s) rays, 
(and whom they place) in the herbs for the gratifi­
cation of the gods, desiring to go (to the gods), 
taking wealth from (the foe), flows when etfused 
in a brilliant stream, exhilarating I ndra (and) the 
people of heaven.5

1 W h en  th e  gods hear th e  Soma flow, th ey  come to the 
sacrifice.

2 Or, speak to  the godly fo lk  ( i.e. me, the  rish i), saying 
“ sadhu, samihaMa.”

3 i.e. protects.

4 S ayana expands th is th u s :  I stdtj accom panies the sacrifice 
(sacrificer), connecting i t  (h im ) w ith  the  gods (the  desired end 
—phalaih), separating i t  (h im ) from  th e  Asuras, etc. (calamities), 
as th e  sun for th e  p ro tection  (of sen tien t beings) accompanies 
th e  daw n, connecting  i t  w ith  lig h t and separating it  from 
darkness.

5 Sayana takes daivyam w ith  indram “ the lord of the gods,” 
overlooking janam.



4. This is the Soma, the conqueror of thousands, 
who flows stimulating the rapid voice (of the priests), 
awaked at dawn; I ndtt sends forth his ocean with 
the winds, and sinks into the pitchers into I ndra’s 
heart.1

5. The kine dilute with their milk that milk- 
augmenting Soma who bestows all things by means 
of praises; (the Soma) the winner of (our foes’) 
wealth flows purified by the rite, apt for the rite, 
wise, experienced, the (giver of) all food.

Suet a XVIII. (LXXXV.)
The Rishi is V en a  of the race of Brntieu ; the metre of the last 

two verses is Trishtubh, of the rest Jagat'i.

1. Flow forth, S o m a , well-effused for I n d r a  ; Varga x. 
may disease and the RdJcshasas be (kept) far off;
let not the double-dealers be exhilarated by thy 
liquor; may the >SVi»2«-juices be full of wealth at 
this (sacrifice).

2. Purified (Soma), animate us in battle; for 
thou art powerful, dear to the gods, the exhilarator.
Slay our foes, approach (us) who desire (to pro­
pitiate thee by) praises; Indra, drink the So??ia, 
destroy our adversaries.

3. Thou flowest, Indtt, the inviolable, the most 
exhilarating; thou art thyself the best support3 1 2

1 Sayana explains aindrasya hardi as “ in such a way that 
Indra?s heart is friendly.”

2 Sama Veda, I. 6. 2. 2. 8. 3 Sayana, “ food.”



of Indra ; many sages approach and glorify thee 
the ruler of this world.

4. The guide of thousands, flowing in a hundred 
streams, marvellous, Indtj flows forth for Indra, 
(his) beloved beverage; approach (the filter) winning 
(us) land, winning water, 0  Soma, sprinkler, make 
our path broad.

5. Crying aloud thou art blended in the pitcher 
with curds and milk, thou passest through the 
woollen fleece in the m idst; being cleansed like a 
horse, distributing (gifts), thou flowest, Soma, into 
I ndra’s belly.

Varga xi. 6. Flow sweet for the celestial people, flow sweet 
for Indra, whose name is worthily invoked; sweet 
for Mitra, Yarttna, Yayu, Brihaspati, thou who 
art sweet-flavoured, inviolable.

7. The ten fingers clean the horse in the 
pitcher; among the vipras the worshippers send 
forth praises; the filtered (juices) hasten to the 
fair praise, the exhilarating Soma juices enter 
I ndra.

8. (Soma), when filtered, bring us male progeny, 
extensive pastures, a large and spacious mansion; 
let no hinderer of this (rite) be lord over us; Indtj, 
through thee may we win all wealth.

9. The showerer, the beholder, has taken his 
station upon heaven, the seer has illumined the 
luminaries of heaven; the king passes through the 
filter with a shout, (the Soma juices) the beholders 
of men milk forth the ambrosia of heaven.



10 . In th e  h e a v e n 1 o f  th e  b righ t (sacrifice) 

th e sw eet-vo iced  Y ena s severa lly  m ilk  forth  th e  

sprinkler, th e  m ou n ta in -h au n tin g  (Soma)) ( th e y  

sprinkle h im ) n ou rish ed  in  th e  w aters, ju icy , 
in  the o cea n (-lik e  p itch er), in  th e w ave o f th e  

r iv e r ; ( th e y  sp rin k le  h im ) sw eet-flavoured , in 
the filter.

11 . The many voices of the Y enas praise (the 
Soma who dwells) in heaven, well-winged, falling 
(to earth); praises soothe the crying infant, the 
golden bird, reposing on the earth.1 2

12. The elevated Gan d h a r v a  abides above the 
sun contemplating all its forms; the sun shines 
with white light, radiant he illumines the creative3 
heaven and earth.

1 Sayana explains ndlce as “ free from pain, the place called 
havirdhana”  ; divah is dyotamanasya yajnasya.

2 i.e. the havirdhana.
3 M dtara  is explained by Sayana as nirmatryau. I t  is either 

“ the two mothers,” or more probably “ the two parents” 
(cf. pitarau).



ANUVAKA Y.

ADHYAYA III . Continued.
SiJkta I . (LXXXVI.)

The Rishis are various: verses 1-10 the A krishta 1 Masha 
Rishis-, verses 11-20 the S ikata H ivI v a r is ; verses 21-30 
the P r is n i A ja s ; verses 31-40 the above three classes together; 
verses 41-45 A tk i son of B huma ; verses 46-48 Gbitsahada : 
the deity is Soma P avamXna ; the metre is Jagat'i.

Varga x i i . 1. Thy (juices), purified ( S o m a ) ,  all-pervading, 
quick as thought, go of themselves like the offspring 
of swift (mares); the celestial well-winged sweet- 
flavoured juices, great exciters of exhilaration, alight 
upon the receptacle.

2. Thy exhilarating all-pervading juices are let 
loose separately like chariot-horses ; the sweet- 
flavoured (Soma) waves (go) to Indra the wielder of 
the thunderbolt as a cow with her milk to the calf.

3. Like a horse urged on to battle, do thou who 
art all-knowing rush from heaven to the receptacle 
whose mother is the cloud; Soma the showerer (of 
benefits) is being purified at the top upon the 
woollen filter for I n d r a ’s  strength which supports 
(the world).1 2

1 See Max Muller’s Rig Veda Sanhita (Hymns to the 
Maruts), Introduction, page lxv, on the names of the rishis 
of this hymn as given by Sayana.

2 See IX . 70, 5. In  both places Sayana explains dhayase as 
dharakaya. I t  is more probably the gerundial infinitive “ to 
Indra’s supporting,” i.e. “ to support Indra.”



4. Purified (Soma), thy celestial steed-like 
(streams) as quick as thought are poured along 
with the milk into the receptacle; the rish is, the 
ordainers (of sacrifice), who cleanse thee, 0  rish i- 
enjoyed (Soma), pour thy continuous (streams) into 
the midst (of the vessel).

5. 2 All-seeing (Soma), the mighty rays of thee, 
who art the lord, encompass all the sphere ; per­
vading (all things) thou flowest, Soma, through thy 
functions ; 3 thou rulest lord of the whole world.

6. 4 The rays, the tokens of the extant, steady, Varga xm. 
purified S o m a , circulate from both worlds; when
the green-tinted juice is cleansed upon the filter, 
reposing it alights upon its station, the pitchers.

7. Som a , the signal of sacrifice, the object of 
pious worship, flows filtered; it approaches the 
abode of the gods; the thousand-streamed rushes 
to the receptacle, the showerer passes roaring 
through the filter.

8. The royal (Som a) plunges into the firmament,
(and) the rivers (thereof), mixed with the streams, 
he associates with the wave of the waters; 5 being 
filtered he stands upon the uplifted woollen (filter) 1

1 Sama Yeda, I I .  3. 1. 1. 1. 2 Sama Veda, II. 3. 1. 1. 3.
3 Say ana, “ by thy supporting streams of juice.”
4 Sama Veda, II . 3. 1. 1. 2.
6 According to Sayana, this may be intended to express the 

effect of the Soma in producing rain by combining in the clouds 
with the solar rays.



on the navel of the earth, the upholder of the vast 
heaven.

9. Thundering like the summit of the sky (the 
Soma) roars, by whose support both heaven and 
earth (are upheld); the Soma flows acquiring 
I n d r a ’s  friendship, purified he alights upon the 
pitchers.

10. xThe light of the sacrifice, he distils sweet 
(juice) delightful (to the gods), the parent of the 
gods, the generator (of all), possessed of ample 
wealth; he supports the hidden wealth of heaven 
and earth, the most exhilarating, the exciting 
(Soma), the nourisher of ( I ndra), the juice.

Varga xiv. 11. The rapid (Soma) the lord of heaven, the 
thousand-streamed, the beholder (of all), rushes 
crying aloud to the pitcher; the green-tinted one 
alights upon M i t r a ’s  dwelling-place, cleansed by 
the sheep’s hairs and the waters, the showerer.

12. In the front of the waters rushes the filtered 
(Soma), foremost (he rushes) in the front of the 
voice, he goes amongst the rays; in the front he 
engages in battle (to win) food ; well-armed, the 
showerer (of benefits) he is purified by the offerers 
of the oblation.

lo. This (Soma) possessed of agreeable (praise), 
filtered, and sent forth, (quick) as a bird goes with 
a stream (of juice) through the fleece; by thy 1

1 Verses 10 to 12 occur Sama Veda, II. 4. 1. 1.



sustaining act, by thy intelligence, sage Indra, the 
pure Soma flows purified through both heaven and 
earth.

14. Wearing a coat of m ail1 reaching to heaven, 
the adorable Soma, who fills the firmament (with 
rain), placed in the waters, generating heaven, 
passes with the water, (and) worships its ancient 
parent ( I n d r a ) .

15. (Soma), who first reached Indra’s glorious 
body, gives great happiness to the entrance of 
Indra ; (that Soma), whose station is in the highest 
heaven, and through whom1 2 (Indra) triumphs in 
all contests.

16.3 I n d u  goes to I n d r a ’s  abode, the friend leaves Varga xv. 
not the stomach of his friend; as a young man 
meets maidens, so the Soma (meets) the pitcher by 
a hundred paths.

17. Your thoughtful worshippers (Soma), desiring 
an exhilarating sound, purposing praise, advance 
into the halls of sacrifice; the praisers the lords of

1 i.e. clothed in light.
2 A ta h  is explained as y a s m a t so m a t ( t r ip ta  in drah  under­

stood), and the last line is construed as containing two additional 
protases to the first line. I t  would be better perhaps to take 
padarh y a d  a sy a  as the protasis to which ato visw ah  is the apo- 
dosis, “ Since his (S o m a ’s) station is in the highest heaven, 
therefore he (S o m a ) triumphs, etc.’’

3 Yerses 16-18 occur Sama Yeda, II . 4. 2. 7; verse 16 also 
ibid. I. 6. 2. 2. 4.



intellect praise Soma, the milch kine approach him 
with their milk.

18. Radiant Soma, when filtered, pour upon us 
accumulated unwasting nutritious food, which is 
milked for us three times a day, without hindrance, 
giving forth a sound, yielding strength and madliu 
and fair male offspring.

19.1 The all-observant Soma the showerer (of the 
desires) of his eulogists, the increaser of the day, 
the dawn, the sun; maker of rivers he desires to 
enter the pitchers, penetrating to I vdra’s heart, 
(praised) by the wise.

20. The ancient sage (Soma) is purified by the 
wise, guided by the priests he roars into the 
receptacles; generating the water of the threefold 
(Indea), he distils sweet juice to gain Indra’s and 
Y a w ’s friendship.

"Wrgaxvi. 21. (It is) he (who), when purified, illumines the 
dawn; he the maker of the world is (prosperous) 
for the rivers;2 this Soma, having milked the thrice 
seven (cows) of their curds and milk, exhilarating, 
flows pleasantly to (go to) the heart.

22. Flow, Soma, to the heavenly abodes;3 let

1 Verses 19 to 21 occur, with variations, Sama Veda, II. 2. 1. 
17; verse 19 also ibid. I. 6. 2. 2. 6.

Sayana explains abhavat as samriddho bhavati almost as if 
he took sindhubhyah as instrumental. The true construction is 
to take sindhubhyah as dative (dativus commodi), depending on 
lokahrit. 3 ix. the bellies of the gods.



forth, 0  In DU, (proceed) to the pitcher, to the filter; 
alighting upon Inera’s belly with a noise, guided 
by the priests, make the sun ascend the sky.

23. Effused with the stones, thou flowest, Indti, 
into the filter entering the belly of Indra ; Soma, 
the contemplator, thou dost look upon man (with 
affection); thou didst open the cloud for the 
Angirasas.1

24. The pious worshippers desirous of preserva­
tion have glorified thee, Soma, when being purified ; 
the hawk brought thee from heaven, Indu, adorned 
with all praises.

25. The seven milch kine1 2 approach the green- 
tinted (Soma) who flows purified in a stream through 
the woollen fleece, mighty men urge (thee) the sage 
on the lap of the waters to the place of sacrifice.3

26. Indu, purified, plunges through his foes making Varga xvn. 
all things easy of access to the worshipper ; making
his body liquid,4 lovable and wise, he rushes through 
the filter sporting like a horse.

27. Separate, hundred-streamed, commingling 
(with the Soma), water-desiring, (the sun’s rays)

1 Or, thou didst open the mountain-side -which concealed the 
cattle stolen by the P an is.

2 The seven verses Gayatr'i, etc., or the seven rivers, the 
Ganges, etc.

3 Or to the water; Say ana adds ritam , yonxh, and ritasya  

yonili all mean water.
4 Sayana explains y a h  as rasam ayan.



approach the green-tinted (Soma) ; 1 the fingers 
cleanse him pervaded by rays, in the third sphere 
illumined by the sun.

28. All these are the offspring of thy celestial 
effluence; thou art the ruler of the whole world; 
so, purified (,Soma), this universe is in subjection to 
thee ; thou, I n d u ,  art the foremost, the supporter 
of the house.

29. Thou, 0  sage, art the ocean, thou art om­
niscient ; these five regions (rest) on thy support; 
thou sustainest both heaven and earth ; the sun, 
O Pavamdna, (nourishes) thy luminaries.

30. Purified Soma, thou art purified for the gods 
in the filter the supporter of the world; the chief 
(priests) desiring (thee) lay hold of thee, all these 
worlds offer themselves to thee.

Varga x v iii . 31. The sounding (Soma) passes through the 
woollen fleece; the green-tinted showerer cries in 
the waters; the worshippers desiring (the Soma) 
praise him together, the laudations soothe the infant 
as he cries.

32. He invests himself with the rays of the sun 
stretching out the triple thread in the way he 
knows; guiding the recent adorations of the truth­
ful (worshipper), the protector of women passes to 
the consecrated (vessel). 1

1 Or satadhdrdh may refer to the Soma and juices and harm 
to Indra; alhisriyah would then mean “ mixed with milk,” and 
udanyuvah, “ desiring (Indra’s rain).”



33. The sovereign of rivers flows pure, the lord 
of heaven goes with a shout by the paths of the 
sacrifice ; the thousand-streamed green-tinted (Soma) 
is poured out, uttering a sound while being filtered, 
the bringer of wealth.

34. Purified (Soma), thou pourest forth abundant 
juice; like the wonderful sun (thou approachest) the 
fleecy filters; purified by the hands of the priests, 
expressed with the stones thou flowest for a mighty 
wealth-yielding conflict.

35. Thou rushest, Pavamana, to (bring) food and 
strength; thou alightest on the pitchers like a 
falcon on its nest; (thou) the exhilarating effused 
juice giving exhilaration to I ndra, resembling the 
support of heaven, beholding (all things).

36. The seven sister mothers approach1 the new- Varga xix. 
born victorious sagacious infant, Soma, abiding 
amidst the waters, supporter of water, divine, the 
contemplator of men, to make him the ruler of the
whole world.

37. 1 2Indu, who art the lord, thou goest (through) 
these worlds, harnessing (to thy car) thy swift-moving 
steeds; let them dispense the sweet-flavoured shining 
liquor, may all men be present, Soma, at thy worship.

38. 3Thou, Soma, art everywhere, the contem­
plator of men; thou, Pavamana, the showerer,

1 i.e. the seven rivers (the Ganges, Jumna, etc.) clothe the 
Soma with their water.

2 Sama Veda, II . 3. 2. 1. 3. 3 Sama Veda, II . 3. 2. 1. 2.



hastenest to these (waters); do thou pour forth 
upon us (wealth), comprising various treasures and 
gold; may we be (able) to live in the worlds.

39. xFlow, Iniui, who art the winner of cattle, 
wealth, and gold, the fructifier, placed upon the 
waters; thou, Soma, art a hero, omniscient; thee 
these sages approach with praise.

40. The wave of the sweet-flavoured (Soma) 
excites voices (of praise); clothed in water the 
mighty one plunges (into the pitcher): the king 
whose chariot is the filter mounts for the conflict, 
and, armed with a thousand weapons, wins ample 
sustenance (for us).

Varga xx. 41. The all-pervading (Soma) excites both day 
and night all praises easily borne, productive of 
prosperity; I ndu, when drunk, solicit Indea (to 
give) us food productive of progeny and riches 
filling our homes.2

42. At the beginning of the day the green- 
tinted delightful exhilarating (Soma) is recognized 
by the intelligence (of the praisers) and by their 
praises; approaching the two men3 he passes in 
the midst (of heaven and earth, bestowing) upon 1

1 Sama Veda, II . 3. 2. 1. 1.
Sayana explains aswapastyam as vyaptagriham, as if from 

root as, to pervade: the word probably means “ having horses 
in the home (or, stable),” i.e. “ wealth consisting of horses.”

8 i.e. the praiser and the worshipper, or secular and sacred 
people (laukilcavaidikau).



the upholder (of the rite) both human and divine 
(riches).

43. ^ T h e  priests) smear and grease and ano in t1 2 
(the Soma w ith m ilk ); (the gods) taste the invigor­
ating (ju ice); they smear it  o’er with sweet (milk). 
Purifying it w ith gold, they plunge it into those 
(waters) the sprinkler, the beholder, falling into 
the seething torrent.3

44. Sing (ye priests) to the intelligent Pavamana; 
like a m ighty shower he sends forth food; like a 
snake he glides out of his old skin, sporting like 
a horse he hastens forth, the showerer, green-tinted.

45. (Soma) going foremost, radiant, sanctified by 
water, placed in the firmament as the measurer of 
days4 is glorified; green-tinted, shedding water, of 
goodly aspect, the source of moisture, borne in  a 
chariot of light he flows giving wealth, friendly to 
the house.

1 Verses 43-45 occur Sama Veda I I .  7. 3. 21 ; verse 43 
also Hid. I .  6. 2. 2. 11.

2 T he words anjate, vyanjate, and samanjate, mean the same 
th in g ; the repetition of the same word is avoided because 
it  is considered more complimentary to use different words 

(stutyarthatwad apunaruktih)-
3 Sindhor ucJichlvwu.se means literally  “ in the breathing of 

the river.” Ludwig translates, “ An des stromes auf brausen.’ 
Sayana explains it, “ going to an elevated place, the receptacle 
of the ju ic e ” (rasayddJidrabhuta uchchhrite dese gachchhantam).

4 Because, says Sayana, the rule as to the length of day 
depends on the increase and decrease of the moon’s digits, 
Soma being here regarded as the moon.



Varga x x i . 46. The supporter of heaven the prepared ex­
hilarating (Soma) is let loose, the triple 1 (liquor) 
rushes to the waters ; the worshippers taste the 
sounding Soma juice, when the reciters of holy texts 
approach the embodied (beverage) with praise.

47. The rapid streams of thee when thou art 
purified, being collected together pass through the 
interstices of the fleece ; when thou art mixed with 
water in the ladles, thou, Soma, on being effused 
alightest on the pitchers.

48. Flow for us, Soma, cognisant of (our) worship 
and deserving praise; pour (thy) beloved sweet- 
flavoured (juice) upon the woollen fleece ; slay, Iron, 
all the voracious R a k s h a s a s ; blessed with excellent 
male offspring may we offer ample (praises)1 2 at the 
sacrifice.

Sukta I I .  ( L X X X V I I . )

T he Rishi is Usanas son of K ayi;3 4 th e  m etre Trishtubh.

Varga x x i i . 1. 4 Flow fast ( S o m a ) , sit down on the receptacle, 
purified by the priests hasten (showing) food (to the 
sacrifieer); cleansing thee like a strong horse, they

1 S ayana takes tridhatu as re fe rring  to th e  th ree vessels, 
th e  dronakalasa, ddhdvaniya, and  putabhrid.

2 Brihad vadema, l i t .  “  m a y  w e  say  m u ch  (o r speak  loudly).” 

S 'ayana g ives a n  a lte rn a tiv e  e x p la n a tio n , “ m ay  w e solicit much 
w e a lth .”

3 O r Usanas th e  p o e tic a l:  see v e rse  3.

4 Y erses 1 to  3 o ccu r S am a  V eda, I I .  1. 1. 1 0 ; verse 1 
also ibid. I .  6. 1. 41.
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guide thee with (their fingers for) reins to the sacred 
grass.

2. The divine Indu well-armed flows forth, the 
destoyer of Rdkshasas, averting calamity, the pro­
tector of the gods, the progenitor, the powerful one, 
the prop of heaven, the support of the earth.

3. The rishi, the sage, the foremost of men, the 
far shining intelligent TJsanas—he verily by his 
poetic gift discovered the secret milk of those cows 
which was hidden and concealed.

4. 1 For thee, Indra, the showerer, this sweet- 
flavoured Soma the showerer has been poured into 
the filter; the giver of thousandfold wealth, the 
giver of hundredfold wealth, the giver of abundant 
wealth, the powerful is present at the eternal 
sacrifice.

5. These Soma juices, (going towards) the thousand 
viands produced by the kine, purified by the filters, 
are let loose for ample food and ambrosia, desiring 
food like horses victorious over a host.

6 . Invoked by many, the Soma, undergoing Varga xxm. 
purification, pours forth all food (for the sake of
men); falcon-borne, bring us food, conveying wealth 
send forth thy juice.

7. When effused, this quick-flowing Soma hastens 
to the filter like a steed let loose; whilst alighting 
(he moves) like a buffalo sharpening his pointed 
horns, like a warrior on a foray for cattle. 1

1 S am a  Y ed a , I .  6. 1. 4. 9.
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8. This Soma stream has come from on high and 
has detected the cattle which were in a stall 
(hidden) somewhere within the mountain; the 
stream of the Soma flows for thee, Indra, thunder­
ing like lightning emitted by the clouds from 
heaven.

9. And being purified, Soma, thou pursuest the 
herd of (stolen) cattle in the same chariot with 
Ixdra ; 0  thou who givest quickly, give (us) when 
invoked plentiful and abundant viands, for they are 
thy (property), 0  thou who aboundest in food.

StJKTA I II . (LXXXVIII.)
Rishi a n d  m e t re  as b efo re .

Varga xxiv. 1. xThis Soma is expressed for thee, IxniiA ; for 
thee it is filtered; do thou drink of i t ; it is the 
Indu Soma which thou hast made, which thou hast 
chosen for thine exhilaration, thy companion.

2. 1 2It has been harnessed like a great waggon 
that bears heavy burdens in order to bring us many 
treasures; after this3 may all the races of men 
expecting our (attack) go to the desirable battle.

3. Thou, Soma, who like Yayit with his Niyut

1 S a m a  V ed a , II. 6. 3. 13. 1.

2 Ibid. II. 6. 3. 13. 2.
3 i.e. a fte r  th e  h a rn e s s in g  o f  th e  w ag g o n . T h is  line is very 

obscure . Urdhwa is  e x p la in e d  as asmadvirodhad umnukhani, 
a n d  swarshdta as th e  lo c a tiv e  o f  swarshati, m ean in g , th a t which 

is f i tte d  for th e  a t ta in m e n t o f  h e a v e n ,”  i.e. “ b a t t le .”



steeds goest where thou listest, who like the  
XASATYAS on hearing the invocation dost grant 
abundant felicity , thou art of th yself desired by 
all like the giver of wealth, thou art like P ushan, 
swift as thought.

4. Thou, Soma, who like I ndra performest mighty 
acts, art the slayer of the Vritras, the destroyer of 
strongholds; like the horse of P edu 1 thou art the 
slayer of those who are called serpents; thou art 
the slayer of every Dasyu.

5. Soma who, like A gni let loose in a forest, 
easily manifests his m ight in the waters like a man 
who fights shouting against his mighty (foe)—so 
Soma when purified urges on his wave.

6. These Soma juices pass through the woollen 
fleece, like the rains of heaven showered by the 
clouds; the effused juices flow promptly to the 
pitchers as rivers running downwards (flow) into 
the ocean.

7. 1 2 Plow strong as the army of the Marttts, like 
the divine blameless fo lk ; 3 like waters become 
quickly favourable to u s ; (thou art) of a thousand 
shapes, adorable like (I ndra) the victor in battle.

8. Thy acts are (like) those of the royal Yaruna,4

1 See I .  116. 6.
2 Sama Veda, II. 6. 3. 13. 3.
3 i.e. the M aruts. Sayana refers to a Brahmana “ maruto 

vai devanam visah
4 Sayana’s interpretation is, “ I  quickly perform the sacrifices 

of thee the coverer ” {varum  = v dr aha).



v a s t  a n d  p r o fo u n d ,  S o m a , i s  t h i n e  a b o d e ; th o u  art 

p u r e  a s  t h e  b e lo v e d  M i t e a , m u n i f i c e n t  a r t  thou, 

S om a , a s  A e y a m a x .

StJKTA IV. (LXXXIX.)
RisM  a n d  m e tre  as  before .

Varga xxv. 1. This horse of burden moves forth by the 
(sacrificial) paths; when purified thou flowest like 
the rain from heaven; the thousand-streamed Soma 
sits down amongst us on his mother’s lap in the 
water.

2. The sovereign Soma has put on the vestment 
of the waters, he has ascended the most straight­
going ship of sacrifice; the dripping juice brought 
by the falcon has increased in the waters; the 
father milks him—-milks him the son of the father.1

3. (The worshippers) reach the lion-like [Soma) 
the dispenser of water, green-tinted, red, the pro­
tector of this heaven; a hero in battles, first (among 
the gods) he seeks the (stolen) cows; by his might 
the sprinkler ( I x d b a )  protects (the universe).

4. (The priests) attach to the broad-wheeled car 
the glossy-backed terrible active graceful horse; 
the sister fingers cleanse him; the kinsfolk in­
vigorate the mighty [Soma).

1 T h e  S ch o lias t fin d s i t  d if f ic u lt to  m a k e  sense o f t h i s ; pita 
( palako lokah) h e  su p p o ses to  m ean  th e  A-iliwaryu, w ho extracts 

th e  ju ic e  o f th e  S om a w h ic h  is  b o rn  fro m  th e  heaven  as from 

a  f a t h e r ; o r th e  f irs t m ilk e r  m a y  b e  th e  yajamana an d  th e  second 

th e  adhwcvryu; o r duhe m ay  b e  re p e a te d  o u t o f  re sp ec t.



5. The four yielders of butter wait upon him, 
stationed in a common asylum; 1 being purified 
they approach him with food, they surround him in 
numbers on every side.

6. The prop of heaven, the support of earth—all 
beings (are) in his hands; may (Soma) the fountain 
(of desires) be possessed of horses for thee (his) 
adorer; the filament of the sweet-flavoured (Soma) 
is purified for (the sake of winning) strength.

7. 1 2 Conquering (and) unconquered approach the 
banquet of the gods : Soma, who art the slayer of 
Vritra, flow for Indba ; grant us abundant and 
splendid riches, may we be masters of excellent male 
offspring.

Suet a. V. (XC.)
The Rishi is Vasishtha son of Mitea and Vaeotta.

1. 3 Urged (by the priests) the generator of Varga xxvi. 
heaven and earth advances4 like a chariot, wishing
to distribute food; going to Indra, sharpening his 
weapons, holding all treasures in his hands.

2. 5 The voices of the worshippers resound about

1 The firm am ent.
2 Sayana m akes no com m ent on th is  verse.
3 Sama Yeda, I. 6. 1. 5. 4.
4 Sayana “  bestow s ” (prayachchhati), neg lec ting  ratha iva.

Soma is th e  g enera to r of e a r th  b y  g iv ing  ra in , and  of heaven 

by obtaining th e  oblation.
5 Sama Yeda, I. 6. 1. 4. 6. Verses 2 to 4 occur ibid. II . 6.

2. 11.



him  th e trip le-hacked, th e  show erer (o f  benefits), 

the g iver  o f fo o d ; arrayed  in  w ater as Yaruna 
(is  arrayed) in  th e  r ivers, th e  g iv er  o f precious 

w ea lth  h e b estow s desirab le riches.
3. F lo w  thou w ho h a st a h ost o f  warriors, who 

hast a ll th e  heroes, fu ll o f  stren gth , victorious, the 

g iv e r  o f  riches, sharp-w eaponed , rapid bowman, 
irresistib le  in  b a ttle , overth row in g  th e  enemy 

(arrayed) in  (h o stile )  arm ies.
4. F lo w  thou w h o se  paths are broad, giving  

secu rity  (to  th e  w orshipper), u n it in g  heaven  and 

earth , w ish in g  to enjoy th e  w aters o f daw n the sun 
and (h is)  rays thou  cr iest aloud, (to  bestow  upon) 

us am ple food.
5. S oma, exh ilarate Y a r u n a , exh ilara te  M itra; 

O S oma P avam ana , ex h ila ra te  I nd ra  and Y ishnu, 
exh ilara te  th e com pany of th e M aruts, exhilarate 

th e  gods, exh ilarate th e m ig h ty  I ndra , 0  I xdtj, for 

h is  exh ilaration .
6. Thus (glorified), do thou (Soma) like a king, 

performing thy  functions, flow on destroying all 
evils by thy  m ig h t; I n d u , give food (in answer) to 

(our) well-recited p ra ise ; do you (0  gods) cherish 
us ever with blessings.



ADHYXYA IY.

IA N D A L A  I X  Co n t in u e d .

AISTUVAKA Y. Continued.

Sijxta VI. (XCI.)
The deity is Soma Pa yam ana ; the jRishi is Kasyapa son of 

Maeichai; the metre is Trishtubh.

1. l (Soma) on whom the minds of the gods are Varga i. 
fixed,1 2 chief (of the gods), recipient of praise, is let 
loose with a shout by ceremony as (a horse is let 
loose by the finger) in a battle of chariots; the
ten sister (fingers) drive the bearer (of the oblation) 
on the elevated place to the halls (of sacrifice).

2. The Soma juice effused by pious mortals 
(comes) down (to the sacrifice) for the food of the 
celestial people ] which immortal (liquor) is purified 
by mortal (priests) with the filter, the curds and 
milk and the waters.

3. The Soma juice the showerer (of benefits) 
roaring to the showerer ( I ndba) goes when being 
purified to (mix with) the glistening milk of the 
cow ] greeted with laudation, cognisant of sacred 
praise, the hero passes through the filter by a 
thousand imperishable paths.

1 Sama Veda, I. 6. 1. 5. 11.
2 See note on YI. 1. 1, Vol. I I I .  p. 381. Sayana cites a 

Brahmana “ tasmin hi tesham manamsyotani.”



4. Demolish the strong dwellings of the Raksha- 
sa; I n du, when purified put on his strength; cut 
to pieces with thy destructive weapon (the Raksha- 
sas) who come from above, from nigh, or from afar 
and their leader.

5. Adorable1 (Soma), do thou as of old grant 
the ancient paths to thy new worshipper; doer of 
many acts, utterer of many sounds, may we obtain 
those (portions) of thee which are difficult to defeat, 
inflicting injury (on foes) and mighty.

6. Thus, being purified, bestow upon us the 
firmament and heaven and earth and many sons 
and grandsons ; make our land prosper, diffuse the 
luminaries widely (in the firmament)1 2 and grant us 
long to see the sun.

Sukta VII. (XCII.)
Rishi and metre as before.

Varga ii. 1. The green-tinted Soma effused and sent forth
(by the priests) is let loose, like a chariot upon the 
filter, for the acquisition (of riches); being filtered 
he acquires ( I ndra’s) praise, he gratifies the gods 
with conciliatory (oblations).

2. The sage, the observer of men, retaining the 
water proceeds to his place on the filter; like a 
ministrant priest sitting at the sacrifice (the Soma

1 Viswavara, “ who art worthy to be chosen by all.”
2 Sayana takes uru (for uruni) with jyot'imshi.



flows) into the cups ; the seven wise rishis1 
approach him with praise.

3. Soma, the intelligent, the knower of the right 
path, accompanied by all the gods,1 2 undergoing 
purification goes to his constant abode; he is one 
who delights in all sacred praises; the sage en­
deavours to approach the five classes of beings.

4. 0  Soma Pavamana, thine are the thrice eleven 
universal gods abiding in the secret (heaven); the 
ten (fingers) cleanse thee with the waters upon the 
elevated fleece, the seven great rivers (cleanse thee).

5. May that place of the truthful Pavamana be 
quickly ours, where all the worshippers assemble 
(to praise him ); the light (of the Soma) which gave 
manifestation to the day protected Mantj — Soma 
made it triumphant over the Dasyu.

6. As the ministrant priest proceeds to the hall 
where the victim is stationed, as a just king marches 
to battle, the Soma undergoing purification enters 
the pitchers like the wild buffalo in the waters.

SlTKTA V III . (X C III.)
The Rishi is Venn as the son of G otama ; metre as before.

1. 3 The sister (fingers) sprinkling together cleanse Varga in. 
(the Soma), the ten fingers (are) the effusers of the

1 Bharadwdja, Kasyapa, Gotama, A tri, Viswdmitra,Jamadagni,
and Vasishta. 2 Or “ having all-pervading light.”

3 Verses'1 to 3 occur Sanaa Veda, I I .  6. 2. 15; verse 1 also 
ibid. 1. 6. 1. 5. 6.



sagacious (Soma) ; the green-tinted one flows round 
the w ives1 of the sun, he hastens like a swift horse 
to the pitcher.

2. Longing (for the deities) the showerer (of 
benefits) the desired of many (the Soma) is sustained 
by the (consecrated) waters as the infant by its 
m other; 1 2 going to his station like a bridegroom to 
his bride, he combines in the  pitcher w ith the curds 
and milk.

3. And he nourishes 3 the cow’s u d d e r; the 
intelligent Indu  is associated with his stream s; the 
cows clothe the elevated Soma in the ladles with 
their milk as w ith newly washed robes.

4. I ndu P avahana, do thou w ith the gods, who 
dost long for (our good) bestow upon us riches 
comprising horses; may thy  capacious m ind4 longing 
for those who possess chariots (come) towards us to 
bestow treasures (upon us).

5. Soma, when thou art purified, measure out to

1 Sayana explains ja h  by ja y a h , and the quarters of the 
horizon are called the sun’s wives because they are made mani­
fest by the light of the sun.

2 Sayana carries the comparison through the whole line—the 
infant longs for its mother and is sustained by her milk : sanda- 
dhanve means, however, “ has flowed with."  Ludwig translates 
vavasanah, “ singing with the mothers” (root vas).

3 So Sayana; the Soma entering the herbs, etc., nourishes 
the cow who eats them.

4 Sayana explains purandhi as twad'iya lahuvidha dMh. It 
may, however, be here a proper name; see Vol. III. p. 303.



SEVENTH ASHTAKA---- FOUETH A D H Y lY A . 3 6 3

us riches and dependents and all-gratifying water.
Indu, may the life of thy praiser he prolonged; 
may (Soma) who acquires wealth by his intelligence 
come quickly at dawn.

StJKTA IX . (XCIV.)
T h e  JRishi is K ajtvva son of A ngiras.

1. 1 When the fingers vie with each other in this Varga iv. 
(Soma),2 as the trappings on a horse or the rays in
the sun, clothed in the waters he flows desiring his 
worshippers like (a cowherd going to) a pleasant 
cow-stall for the nourishment of his cattle.

2. Opening out the abode of the ambrosia1 2 3 on 
both sides (he passes between); for him, the 
omniscient, the worlds expand. Gratifying lauda­
tions eager for the sacrifice, call upon Indu, like 
kine (lowing) towards their stall.4

3 . When the sage Soma goes round the praises 
(of the wise) like a hostile chariot (going round) all 
the regions (of the battle-field), then desirous of 
bestowing upon mortals the wealth that abides with 
the gods, he (is) to be glorified in the many places

1 Sanaa Veda, I . 6. 1. 5. 7.
2 Sayana dramatizes spardhanti thus, aham purastdchchhodha- 

yamyaham puTah sodhay dimity ahamahamikayopatisht anti.
3 i.e. the firmament, the home of the waters.
4 Swasare, according to Sayana, is here used in two senses;

(1) of the laudations “ on the day of sacrifice ” ; (2) of the kine 
“ towards their stall.” For (1) see I. 34, 4; Xaigh. I. 2 ; and 
for (2) Rig-veda, II . 34, 5 ; and Xaigh. II . 4.



of sacrifice for the preservation of the riches he has 
given.

4. He (is) generated for prosperity, for prosperity 
he issues forth, he gives prosperity (and) sustenance 
to those who praise him ; clothing themselves in 
(his) prosperity, they obtain immortality; their 
conflicts are successful through the aid of (the 
Soma) who moves with measured tread.

5. Bring us food and drink, horses, cattle and 
ample light, exhilarate the gods; for all (the 
Rakshasas) are easily subdued by thee ; Soma 
P a v a m a n a , destroy (all) foes.

S ukta X. (XCV.)
The Rishi is P baskanwa th e  son of K ajtwa.

Varga v. 1. The green-tinted Soma cries aloud when let 
loose, sitting when filtered in the belly of the 
pitcher ; collected by the priests, he assumes his 
shape, (putting on) the products the kine, therefore 
raise praises (to him) with oblations.

2. The green-tinted Soma being let loose propels 
the voice that indicates the path of truth as the 
boatman (propels his) boat J the bright Soma 
reveals to his worshipper on the sacred grass the 
secret names1 of the god.

3. "The priests hurrying like the waves of the 
waters despatch praises towards Soma j adoring him

Sayana says nama means the forms of the gods (sarirani).
2 Sama Veda, I. 6. 1. 5. 12.



they approach and come up together, longing for him 
who longs for them they enter him.

4* (The priests) milk1 forth the Soma cleansed 
(dwelling) on a high place like a buffalo, the 
sprinkler, placed between the grinding-stones ; 
praises attend upon the longing Soma; (Indra) 
who dwells in three abodes1 2 supports him, the 
defeater of enemies, in the firmament.

5. I ndu, being purified, stim ulating the praise 
(of the worshippers) like the answerer of the Hotri 
set free the understand ing ;3 when (thou) and I ndra 
are present together (a t the sacrifice) may we 
be prosperous, may we become the possessors of 
excellent male progeny.

StJETA X I. (XCVI.)
The Rishi is  th e  Iiujd P kataedana son o f D iyodAsa ; metre as

before.

1. The leader of the host, a hero, advances in Varga Vi. 
front of the chariots intent on seizing the cattle4 
(of the enemy); his army exults: making their 
oblations to Indra prosperous for the friendly

1 Sayana c ite s  th e  Taittiriya Brahmana, “ gravano vatsa rit- 
wijo duhanti

2 Or tritah may be an epithet of somah understood, and varu- 
nam an epithet of indram understood.

3 i.e. make his (? Indra's) mind favourably disposed to grant 
wealth.

4 Sama Veda, I. 6. 1. 5. 1.



(worshippers), Soma assumes the hastily made1 
robes (of curds and milk).

2. The priests express his green-tinted (juice); 
he mounts the chariot unyoked by the horse-driving 
salutations; the wise Soma the friend of I n d r a  goes 
to meet the worshipper.

3. Divine Soma, who art the beverage of Indr a, 
flow at our sacrifice for (his) abundant food; send­
ing water, causing rain to fall upon heaven and 
upon this earth, (come) from the wide (firmament, 
and) being purified bestow upon us wealth.

4. Flow for our immunity from defeat and 
slaughter, flow for our welfare, for the great 
sacrifice for all the gods ; all these my friends 
desire this ; this I desire, O S o m a  P a v a m a n a .

5. 2 The Soma flows the generator of praises, 
the generator of heaven, the generator of earth, 
the generator of A g n i , the generator of the sun, 
the generator of I n d r .a and the generator of 
V is h n u .

Varga v i i . 6 .  The B r a h m a  of the gods,3 the guide of the 
sages, the rislu of the pious, the buffalo of wild 
animals, the falcon of the vultures, the hatchet of

Sayana explains rathasani as indrasya vegenagamane nimittani 
(? caused by Indra’s hasty arrival).

Verses 5 to 7 occur Sanaa Veda, IX. 3. 1. 19 j verse 5 also 
ibid. I. 6. 1. 4. 5.

3 i.e. the king of the gods, or it may mean the Brahmin of 
the priests.



deadly weapons, the Soma passes through the filter 
with a roar.

7. The purified Soma excites gratifying praises as 
a river (excites) the wave of sound ; the showerer (of 
benefits) beholding the hidden (treasure) presides over 
these irresistible powers, knowing about the cattle.

8. (Soma) who art the exhilarator, harming (the 
foe) in battles, (thyself) unharmed, who hast a 
thousand streams, rush against the strength (of the 
enemy); I ndu, who art being purified, the sage, 
uttering cries, urge on for Indra the wave of juice.

9. The pleasing delightful Soma approached by 
gods (proceeds) to the pitcher to exhilarate I nd ra  ;
Indu the thousand-streamed and vigorous proceeds 
like a strong horse to battle.

10. The ancient (,Soma) the finder of treasure as 
soon as generated, cleansed in the waters milked 
on the stone, the defender against enemies, the 
sovereign of the world, purified for the sacrifice, 
shows (the worshipper) the right way.

11. Soma P avamana, by thee our ancient and Varga vnr. 
wise progenitors performed their religious r ites; 
harming the foes (thyself) unharmed1 slay the 
Rakshasas and be liberal in enriching us with male 
offspring and horses.

12. As thou didst flow to Manu possessing food, 
slaying enemies, acquiring wealth, having oblations,

1 Sayana explains avdtah by tair (i.e. satrubhir) alhigatah.



368 eig-veda saniiitX.

so now flow bringing us riches; abide thou in 
Ixdra ; make manifest (thy) weapons.

13. 'S oma who hast exhilarating juice, who art 
connected with the sacrifice, clothed with water 
flow upon the elevated fleece; alight upon the 
water-holding pitchers, thou who art most exhilar­
ating, intoxicating, the especial beverage of Ixdra.

14. (Soma), who flowest in a hundred streams, 
pour rain from the firmament, thou who art the 
giver of hundredfold (wealth), the bestower of food 
at the banquet of the gods; desirous of (the 
mixture)3 combine with the water in the pitchers 
and with the curds and milk, prolonging our life.

15. This Soma (is) purified with praises, like 
a strong horse he overthrows (his) foes; (he is 
purified) like the strong milk milked from the cow, 
(flocked to by all) like a broad road, (and guided 
by the praisers) like a well-trained horse of burthen.

Varga ix. 16. Well-armed, purified by those who express 
thee, send thy concealed desirable form (into the 
pitchers) ; like a horse bring us food in our desire 
for food; divine Soma, bring us life, bring us cattle.

17. 3 They cleanse the charming infant (Soma) 
at his birth; the Martits decorate the bearer (of 
boons) with their troop ; being wise with songs, 1 2 3

1 Sama Yeda, I. 6. 1. 4. 10.
2 Or, “ with a noise.” Sayana omits this word.
3 Yerses 17 to 19 occur Sama Yeda, II . 5. 1. 1.



/ c l ?  ^  .

wise with wisdom , 1 Soma passes clamorous through 
the filter.

18. Thinking as a rishi, acting as a rishi, gaining 
heaven, praised by thousands, the guide of the wise, 
the mighty Soma desiring to attain the third 
region (heaven) being praised adds lustre to the 
illustrious (Indra).

19. Seated on the ladles praiseworthy, competent, 
supporting, acquiring cattle, flowing, bearing arms, 
attending upon the firmament, the sender of the 
waters, the mighty [Soma) attends the fourth sphere.2

20. Cleansing his person like a richly-decorated 
man,3 flowing to acquire riches like a rapid (horse), 
rushing to the receptacle like a bull to the herd,
[Soma) crying repeatedly enters the planks.1 2 3 4 -

21. Flow, I ndtj, purified by the venerable Varga x. 
(priests), rush through the filter crying repeatedly, 
sporting enter the planks purified, let thy exhilarat­
ing liquor exhilarate Indra.

22. His copious streams flow forth ; blended with 
the milk and curds he enters the pitchers; uttering

t

1 I t  is difficult to express the play on the word Tcavi, which 
means wise and a seer or poet. Sayana separates gibhih from 
Icavih and explains “ he passes through the filter with praises.

2 The region of the moon which is above that of the sun.
3 Maryo na kublirali is exactly Shakespeare’s “ like a smug 

bridegroom.”
4 Rather, the ladles; the Soma has already been effused and 

filtered.
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chants the skilful chanter, the omniscient (Soma) 
hastens invoking (the gods) towards (the cups) like 
(a libertine) to the wife of a friend.

23. 0  Pavahana, eulogized (by the worshippers), 
distilling (into the receptacles), destroying the 
enemies, thou goest like a gallant to his mistress; 
falling like a bird alighting on the trees the Soma 
when purified alights upon the pitchers.

24. The lustres, Soma, of thee when being puri­
fied, approach with abundant milk with copious 
streams like a woman (giving milk to her child); 
the green-tinted Soma, the desired of many, has 
been brought to the waters and cries repeatedly 
in the pitcher of the god-loving (worshippers).

ANUVAKA YI.

ADHYAYA IY. Continued.

StJETA I. (XCVII.)
The deity and metre as before : the Rishi varies; V asishtha is 

that of the first tricha (triplet); of the second I jtdeapeamati; 

of the third V eisha ga na  ; of the fourth M a n t u  ; of the fifth 
U p a h a n y u ; of the sixth V t I g h b a pI d ; of the seventh S’a k t i; 

of the eighth K ae n a sbu t  ; of the ninth M b i l i k a ; of the 
tenth V astjkea— these ten are all of the V asish th a  gotra: 

the Rishi of verses 31 to 44 is P a eI saba the son of S'axti, 

of the rest K utsa  son of A n g ie a s .

Vargaxi. 1. ’The shining Soma being purified by the 1

1 Verses 1 to 3 occur Sama Veda, II. 6. 2. 8; verse 1 
also Hid. I. 6. 1. 4. 4.



golden hand that urges it forth, brings its juice into 
contact with the gods; when effused it proceeds 
with a roar to the filter like the ministrant priest to 
the halls prepared (for sacrifice) containing victims.

2. The great wise Soma, clothed in his auspicious 
war-vestments, the inspirer of praises—enter into 
the vessels when purified, thou who art sagacious 
and vigilant at the banquet of the gods.

3. (Soma), the most famous of the famous, the 
earth-born, the conciliator, is cleansed for us in the 
elevated fleece ; sound aloud in the firmament1 when 
purified; do you ever protect us with blessings.

4. 1 2Sing (to the Soma), let us praise the gods; 
send forth the Soma for (the acquirement of) great 
wealth. He passes sweet-flavoured pure through 
the fleecy filter; our (Soma) devoted to the gods 
alights on the pitcher.

5. Indu, coming to obtain the friendship of the 
gods flows in a thousand streams for (their) ex­
hilaration ; glorified by the priests (he proceeds) 
to his ancient station, he proceeds to I ndra for the 
sake of great prosperity (to the worshippers).

6. (Soma), when our praise is offered, flow green- Varga x ii. 
tinted and purified, to (bring us) riches, may thy 
exhilarating beverage animate I n d r a  to battle. Go

1 Dkanva is more probably the imperative of dhanv; the 
pada reads dhanva.

2 Sama Veda, I. 6. 1. 5. 3.



in the same car w ith the gods to (procure us) wealth; 
do you ever protect us w ith blessings.

7. R ec itin g  sacred praise like Usaxas the praiser 
(Veishagana) 1 2 proclaims the births of the gods; 
assiduous in pious observances, of brilliant radi­
ance, purifying (from sin), he approaches the filter 
m aking a noise (as) a wild boar (makes a noise) 
w ith its foot.3

8. The V eishaganas (walking like) swans,4 
(alarmed) at the strength  (of the foe), have repaired 
to the house of sacrifice, to the swift-shooting foe- 
despising (Soma) ; the friends sound the flute to 
the praiseworthy irresistible Pavamana.

9. H e moves rapidly (following) the path of 
(him) the much-praised, (other) goers cannot over­
take him (though he is) m oving eas ily ; sharp- 
horned he displays manifold (radiance); the Soma

1 Verses 7-9 occur Sama Veda, II. 4. 2. 1 ; verse 7 also ib id .

I. 6. 1. 4. 2.
2 D e v a h  more probably refers to S o m a .

3 Sayana gives another explanation of v a r a h a h , “  effused on 
a good ( v a r a )  day (a h a n ) ”—epithet of S o m a , in which case 

p a d a  is forp a d a n i  and means “  the abodes,” i . e . “ the filters.”
4 Sayana gives another explanation of h a m sd sa h , “ wounded 

by the enemy ” ; his interpretation of a m a t  ( s a t r u n a m  la ld t  

t r a s i t a h  s a n ta h j is very improbable, the word bears its ordinary 
meaning, “ from the neighbourhood;” translate “ the V rislia -  

g a n a s  have gone from hence to their home.” Grassmann takes 
v r is h a g a n d h  as an epithet of h a m sd sa h , “  starke Schar bildend 
Ludwig follows Sayana.



a p p e a r s  g r e e n - t i n t e d  b y  d a y ,  a n d  c l e a r ly  v i s i b l e  

a t  n i g h t . 1

10. 2T h e  p o w e r f u l ,  f lo w in g  Soma h a v i n g  q u a n ­

t i t i e s  o f  j u i c e  f l o w in g  d o w n ,  s t r e a m s  f o r t h  i n f u s i n g  

s t r e n g t h  i n t o  I n d r a  f o r  h i s  e x h i l a r a t i o n ; c o n f e r r in g  

w e a l th  t h e  k i n g  o f  s t r e n g t h  s l a y s  t h e  Rakshasas a n d  

h a r a s s e s  t h e  e n e m y .

11. Milked forth by the stones1 2 3 (the Soma flows Vargaxiii. 
through the (sheep’s) hair coming into contact with
th e  g o d s )  w i t h  i t s  s w e e t - f l a v o u r e d  s t r e a m  ; t h e  

d iv in e  e x h i l a r a t i n g  Inclu d e s i r i n g  t h e  f r i e n d s h i p  o f  

I n d r a  f lo w s  f o r  t h e  e x h i l a r a t i o n  o f  t h e  d e i ty .

12. Clothed in pleasant radiance suited to the 
season the sportive Indu flows purified, reaching the 
gods with its juice; the ten fingers guide it to the 
elevated fleece.

13. 4(Calling out for the praises like) a red bull 
bellowing after the kine, the Soma goes with a roar 
through heaven and earth ; (his voice) is heard as

1 Sayana explains this to mean the Soma is not visible in the 
daylight; the word r ijr a , which he interprets straight-going 
(riju -gdm i), i.e . clearly visible, (v isp a sh ta h ) means properly “ red 
or “ brown.”

2 Yerses 10 to 12 occur Sarua Yeda, II . 3. 2. 20; verse 10 also 
ibid. I. 6. 1. 5. 8.

3 Benfey’s “ Stier-gemeltke ” (bull-milked) is a curious printer’s 
error.

4 Yerses 13 to 15 occur Sama Yeda I I .  2. 1. 11, with the 2nd 
person instead of the 3rd.



the voice of Indra, manifesting (himself) he raises 
this voice.

14. Pleasant to the taste, dripping with milk 
thou flowest pouring forth the sweet-flavoured juice. 
Soma, when purified and sprinkled, thou flowest for 
Indra in a continuous stream.

15. Thus flow, the exhilarator, for I ndra’s ex­
hilaration bowing down the rain-holder with (thy) 
weapons, assuming a brilliant colour, desirous of our 
cattle, flow, Soma, sprinkled (into the filter).

Varga xiv. 16. Gratified (with our praises), I ndtj, flow into 
the large (vessel), granting us riches coming by 
holy paths and easily acquired; beating down the 
Rdkshasas on every side as with a club, flow in a 
stream upon the elevated fleece.

17. Send us rain from heaven, quick-falling, 
food-giving, giving health to our home,1 promptly 
munificent: flow, Indu, seeking these lower winds 
thy kinsmen1 2 as (one seeking his) beloved infants.

18. (Soma) when filtered loose (me) bound (by 
sin) as (one looseth) a knot; (grant me) a straight 
path and strength. Thou, green-tinted, neighest 
like a horse (when thou art) let loose: proceed

1 Sayana interprets samgay'im as sukhasya nivasabhutam, “ in­
habiting happiness.”

2 Because Indra and the winds are in the relation of praised 
and praiser. Sayana interprets im dn  vayu n  as “ us approaching 
thee,” asman tw am  abhigachchhatah.



d iv in e  ( S o m a )  w h o  a r t  f r i e n d l y  to  m a n ,  a n d  h a s t  

a  d w e l l i n g .

19. I n d u , w h o  a r t  a d e q u a t e  f o r  e x h i l a r a t i o n  f lo w  

in  a  s t r e a m  t o  t h e  e l e v a t e d  f le e c e  a t  t h e  s a c r i f i c e ; 

t h o u s a n d - s t r e a m i n g ,  f r a g r a n t ,  i r r e s i s t i b l e ,  f lo w  f o r  

th e  a c q u i s i t i o n  o f  fo o d  i n  t h e  c o m b a t .

20. These brilliant Soma juices flow like horses 
let loose in battle without reins, without chariots, 
unharnessed; approach them, ye gods, to drink.

21. So, I ndu, at our sacrifice pour the water Varga xv. 
from the firmament into the vessels; may Soma 
bestow upon us desirable riches in abundance with
male offspring and strength.

22. 1When the praise of the zealous worshipper 
sanctifies him as that of a noisy (crowd) in front 
(praises) a distinguished (prince) for the support 
(he affords); 1 2 then the cows come to the excellent 
exhilarating Indu, the lord (of all, abiding) in the 
pitcher, eager to gratify him (with their milk).

23. The divine benefactor of givers, pouring 
(boons) on givers, the intelligent (Soma) distils his 
true beverage for true (Indra) ; the radiant (Soma) 
is the upholder of strength, he is entirely restrained 
by the ten fingers.

1 Sama Yeda, I. 6. 1. 5. 5.
2 Sayana takes dharmani as the reason (nimitta) of the praise, 

and explains it as “ the duty of acquisition and preservation (or 
the duty of securing property),” yogakshema-vishayam karma. The 
whole of his interpretation of this half line is extiemely labouie



24. Purified by the filters the observer of man, 
the sovereign of both gods and mortals, the lord of 
abundant wealth (Soma), is twofold; 1 Indu bears 
the auspicious collected water.

25. Hasten ( S o m a )  to give food to I n d r a  and 
V a t u  like a horse, for (the sake of giving us) 
food, to acquire wealth; give us abundant thousand­
fold food ; S o m a , when filtered, become the dispenser 
of riches.

Varga xvi. 26. May the Soma juices which are gratifying to 
the gods when poured around (into the vessels) 
bring us a dwelling and male offspring—(the juices) 
endeavouring to gain the favour (of the gods),1 2 
desired by all offering (to the gods) in heaven like 
the ministrant priests, most exhilarating.

27. Divine S o m a , who art the beverage o f  the 
gods, flow at the sacrifice for (their) abundant food; 
urged on (by thee) may we overcome even mighty 
(foes) in battle; purified do thou render heaven and 
earth happy abodes ( fo r  us).

28. Yoked by the priests, thou neighest like a 
horse, (thou art) terrible as a lion, swifter than 
thought; Pndu, pour happiness upon us by those 
which are the most direct of the paths leading 
hitherward.

29. Thy hundred streams manifested for the

1 i.e. abides amongst both gods and men.
2 Sayana does not explain ayajyavah sumatim viswavardh.



gods are loose ; tlie sages cleanse those thousand 
(streams) ; pour wealth upon ns, Indu, from 
heaven ; thou art the precursor of abundant riches.

30. As the rays of the days of the sun are let 
loose (so are the streams of the Soma) : a prudent 
king does not abandon his friend; as a son perse­
vering in pious acts (wins) his father’s (safety), 
do thou pour upon this people immunity from 
defeat.

31. 1 Thy exhilarating streams are let loose when Varga xvii. 
thou passest purified through the woollen fleece; 
Pavamana, thou flowest to the supporting (milk)
of the kine, as soon as generated thou fillest the 
sun with thy radiance.

32. (The Soma) cries repeatedly upon the path 
of the sacrifice ; thou shinest (being) the abode of 
immortality; possessing exhilaration thou flowest 
for Indra, sending forth thy voice with the praises 
of the sages.

33. Soma, who art celestial, well-winged, thou 
lookest down from heaven,1 2 3 pouring forth thy 
streams by the pious rite at the sacrifice; Ixdij, 
enter into the pitcher the receptacle of the Soma ; 
crying aloud approach the sun’s rays.

34. 3The bearer (of the oblation) utters the three

1 Sama Veda, I. 6. 1. 5. 2.
2 Sayana takes ava chaksJii as imperative.
3 Verses 34 to 36 occur Sama Veda, I I .  2. 2. 10 ; verse 34 also 

ibid. I. 6. 1. 4. 3.



praises, the thought of B rahma1 that sustains the 
sacrifice; the kine come to the cowherd asking 
(to be milked), the praisers proceed to the Soma 
with eagerness.

35. The milch kine (are) longing for the Soma: 
wise men (are) inquiring for him with praises; 
Soma being effused is purified blended (with the 
milk), our adorations in the trishtubh metre are 
united in the Soma.

Varga xviii. 36. Thus poured around (into the vessels), Soma, 
do thou when purified flow for our welfare, enter 
with a great noise1 2 3 into I n d r a , foster our praise, 
generate abundant knowledge in us.

37. 3 The vigilant Soma, the knower of true 
praises, being purified, has sat down in the vessels 
—(the Soma) whom the Adhwaryus touch, com­
bined, emulous, leaders of the sacrifice, auspicious­
handed.

38. The purified [Soma) approaches (Txdra) as 
the year (approaches) the sun, he fills both heaven 
and earth (with his radiance), he opens (the dark­
ness with his light): may he, the beloved (Soma), 
whose beloved (streams) are for (our) preservation,

1 Sayana explains the bearer of the oblation as the worshipper, 
the three texts as the Rich, Yajush and Raman; Irahmanah means 
“ the supreme” (parivridhasya) Soma. In  the next line he 
explains that the kine come to the Soma to mix their milk 
with him.

2 The Sama Veda reads madena for ravena.
3 Verses 37 to 39 occur Sama Veda, II. 6. 1. 4.



bestow upon us wealth like (wages given) to a 
labourer.

39. May Soma the aug'menter (of the gods), 
self-augmenting, being purified, the showerer (of 
benefits), protect us by his radiance ; through whom 
our forefathers, tracing the footmarks, cognizant 
of all things, stole the cattle from the rock.1

40. 2 The ocean, the royal (Soma), generating 
progeny in the outstretched (firmament, the) sup­
porter of the water traverses the universe; the 
showerer (of benefits) the brilliant Soma when 
effused increases abundantly in the elevated woollen 
filter.

41. The mighty Soma has achieved this mighty Varga xix. 
(work) that, being the germ of the waters, he has 
nourished the gods ; pui’ified he has given strength
to I n d r a  ; Inda has generated the light in the sun.

42. Exhilarate V a y u  for (our) food and wealth, 
exhilarate M i t r a  and V a r ttn a  as soon as thou art 
filtered \ exhilarate the company of the M a r u t s , 

exhilarate the gods, exhilarate heaven and earth, 
divine S o m a .

43. Flow thou who art straightgoing, the slayer 1 2

1 The verb ush according to Sayana has here the meaning of 
the verb mush or the m in mushnan is elided. The lite 
construction is “ stole (ransacked) the rock with re0ard to 
(i.e. for) the cattle.” The Sama Veda has ishnan.

2 Verses 40 to 42 occur Sdma Yeda, I I .  5. 2. 1 ; verse 40 also
ibid. I. 6. 1. 4. 7.



of the crooked-goer, driving away disease and 
enemies; mixing thy juice with the juice of the 
kine (thou goest to the cups): (thou art) Indra’s 
(friend), we (are) thy friends.

44. Pour forth a fountain of wealth distilling 
sweet juice, pour upon us male offspring and 
riches; flow sweet for I n d r a , O I ndtj, when puri­
fied ; and pour riches upon us from the firmament.

45. The Soma effused in a stream, going like a 
horse, flows powerful like a river down a descent; 
purified he alights on the wooden abode; Inda 
mixes with the milk and curds, (mixes) with the 
water.

Varga xx. 46. The flowing sagacious Soma flows into the 
c u p s ,  I n d r a , for thee, who longest (for him)—all- 
seeing, car-borne, of adequate vigour, who has 
been sent forth like the wish of the god-desiring 
(worshippers).

47. Plowing with (his) ancient food, enveloping 
the forms of the earth, covering the house of 
sacrifice which has a threefold protection,1 (placed) 
in the waters he advances, calling aloud at the 
oblations like a ministrant priest.

48. Divine Soma, who art car-borne, being 
filtered (at) our (sacrifice), flow quickly into the 
cups; 1 2 most sweet-flavoured in the waters, full

1 I t  protects against cold and rain.
2 Sayana here (as frequently elsewhere) explains chamvoh as 

adkishavanaphalaJcayoh ; he also takes apsu with parisrava.



of madhu, offered at the sacrifice, stimulator of all, 
who like a god art the object of true praise.

49. ^ e in g  eulogized, hasten to Yayit, for (him 
to) drink; being purified, hasten to M itra and 
YarenA ; (hasten) to the leader, who is quick as 
thought, mounted on a car, to Indra, the showerer, 
the wielder of the thunderbolt.

50. Bring us handsome garments, bring us, when 
thou art purified, cows easily milked; bring for our 
maintenance gratifying gold; divine Soha, bring us 
horses fit for chariots.

51. Bring us celestial treasures, bring us all Varga xxi. 
earthly (treasures) when thou art purified; bring us
(the ability) whereby we may acquire riches, make 
our sacred prayer (sweet) as Jamadagni.

52. 2 W ith this filtered stream pour on us those 
treasures; do thou, Indtt, advance to the brown1 * 3 
water ; at this rite may the sun, rapid as the wind, 
may (I ndra) the object of many sacrifices grant a 
son to me approaching (the Soma).

1 Verses 49 to 51 occur Sanaa Veda, I I .  6. 2. 18.
3 Verses 52 to 54 occur Sarna Veda, II . 4. 1. 21 ; verse 52 

also ibid. I. 6. 15. 9.
3 Sayana explains mamseliatwe as manyamanam cbdtake 

“ scaring away (?) those who are respectful.” Perhaps we ought 
to read manyamanam chetake “ who is mindful of those who are 
respectful,” or manyamanam chetaka abhimanyamandin vdchdtake.
See Sayana on V II. 44. 3. The word badhrah is explained as 
“ the illuminator of all or the root of all the sun.



53. And flow with this filtered stream at the 
renowned station of thee who art worthy of renown ; 
(the Soma) the destroyer of enemies has shaken 
down (for us) sixty thousand treasures for victory 
as (one shakes) a tree whose fruit is ripe.

54. These two great acts, the raining (of arrows) 
and the humiliation (of foes), are the givers of 
happiness; they are deadly either in a fight on 
horseback or in a hand to hand fight; 1 he has put 
the foes to sleep and driven them away; do thou 
(Soma) drive away the enemies and unbelievers.1 2

55. Thou reachest the three outstretched filters, 
thou hastenest to the one (filter)3 being purified; 
thou art Bhaga, thou art the donor of gifts, thou 
Iron  art more affluent than the affluent.

Varga xxn. 56. This all-knowing sage Soma, the sovereign of 
the whole world, flows forth ; distilling his drops at 
the sacrifices, I n d t t  passes through the sheep’s hair 
on both sides.

57. The adorable, unassailable (deities) sip the 
Soma juice, they hail it at its station like worshippers 
greedy (of wealth); the skilful priests send forth

1 Mamschatwe is here explained as i;a horse,” i.e. a battle 
fought with horses, and is derived from makshu charati; pristine 
is explained as bahuyuddhe, an arm-fight (personal combat).

2 Achitah is explained as “ those who do not make an agni- 
chayanam (preparation of the sacred fireplace), i.e. infidels.

3 The three are the fire, wind and sun; the one is the woollen 
filter.



the Soma with their ten fingers, they anoint its 
body with the fluid of the waters.

58. May we ever, Soma, with thee who art 
purified, (as our ally) win much wealth in battle; 
so may M itk a , Y artjna, A d it i , Sin d h u , heaven and 
earth enrich us.

SlJKTA II. (XCVIII.)
The Rishis are Ajibabi'sha the son of the R&ja YbishTgib and 

ItirfswAjsr son of the Rishi BsaeadwAja ; the metre is 
Anushtulh, except of the eleventh verse, which is Brihat'i.

1. 1 Bring us, I ndu , strength bestowing riches, Varga xxm. 
desired by many, supporting many, far-celebrated
and overcoming mighty (foes).

2. When effused the Soma juice flows to the 
woollen1 2 3 (filter) as (a warrior) in a chariot is covered 
in mail; fitted into the wooden (cask), hurrying 
forth, it flows in streams.

3. sThe Soma juice being effused flows through 
the fleece diffusing exhilaration ; who, being exalted 
goes to the sacrifice in a stream desiring the milk 
and curds as (he goes to the firmament) with 
radiance.

4. For thou, divine Indu, grantest riches to every

1 Sama Yeda, I. 6. 2. 1. 5, and II. 5. 1. 16. 1.
2 Druna is taken by Sayana with hiyanah (tena piiryamanah), 

and Utah is explained as “ sent forth on all sides ” or “ praised 
by the worshippers.”

3 Sama Yeda, II . 5. 1. 16. 3.



man1 who offers libations, thousand-fold and hundred­
fold treasure.

5. 1 2Slayer of enemies, may we be thy (people); 
Vasu, (may we be) extremely near thy much- 
coveted wealth ; irresistible (Soma), may we be 
near happiness.

Varga xxiv. 6. 3"Whom, celebrated, expressed by the stones, 
dear to I n d r a , beloved (by all) moving in streams, 
the twice five sister (fingers) bathe (in the sacred 
waters)—

7. 4 Him, coveted (by all), green-tinted, brown, 
they purify with the filter; who goes to all the 
gods with (his) exhilaration.

8. For you by his protection have drunk the 
strengthening (juice of that Soma) who, beloved (by 
all) like the sun, has bestowed abundant food upon 
his worshippers.

9. Divine heaven and earth the progeny of 
Mantj, the Soma juice is generated at your sacrifices, 
radiant, abiding in the grinding stones ; (the 
priests) bruise him at the loud-sounding ceremony.

10. 5Thou art poured forth, Soma, for Indra,

1 S ayana explains saswate as “  num erous as being possessed of 
children, etc .”

2 Sam a V eda, I I .  5. 1. 16. 2.
3 Sam a V eda, II. 5. 2. 18. 2.
4 Sam a V eda, I. 6. 2. 18 ; II. 5. 2. 18. 1 ; II. 8. 2. 8. 3.
6 Sam a V eda, II. 5. 2. 18. 3, and  8. 2. 8. 1, w ith  viraya for 

devaya.
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the slayer of the Vritra, to drink; and for the 
munificent worshipper who sits in the halls of 
sacrifice (to give oblations) to the god.

11. Those ancient Soma juices flow into the filter 
at the dawns, driving away in the early morning 
the concealed and ignorant thieves.

12. 4May you and we, intelligent friends, eat the 
bright Soma fragrant and invigorating, may we 
obtain food and dwellings.

SuKTA I I I .  ( X C IX .)

The Rishis a re  th e  tw o EjimrAsuNX’s 2 of th e  f a m i l y  of K a s y a p a  ; 
th e  m e tre  o f verse  1 is Brihati, of th e  re s t Anushtuhh.

1. 3They stretch the bow of manhood for the Vargaxxv. 
beloved courageous (Soma) ; (the priests) wishing
to worship spread out the white filter4 for the 
mighty (Soma) in the presence of the sage (deities).

2. 5 Consecrated at the end of the night (the 
Soma) plunges into the viands,6 when the fingers 
of the worshipper press out the green-tinted (juice) 
to go (to the vessels).

3. 7We purify the juice of that Soma which is

1 Sam a V eda, I I .  8. 2. 8. 2.
2 N o t “ B e b h a  and  S u n u .” T he  w ord  Relhasunu m eans “ son 

of R e b h a ,”  cf. o u r  “ J o h n s o n ” “ W illiam son ,”  etc.
s Sam a V eda, I .  6. 2. 1. 7.
1 Nirnijam vayanti is p robab ly  “ th e y  w eave a  g a rm en t.”

5 Sam a V eda, I I .  8. 1. 6. 1, w ith  gdhase.
6 B enfey , “  ta u c h s t in  d ie O pferspeisen.”

7 Sam a V eda, I I .  8. 1 . 6 .  2.
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exhilarating and fit for I ndra’s drinking; which 
the approaching1 worshippers both now and of old 
take up in their mouths.

4. 1 2They celebrate the purified Soma juice with 
an ancient hymn of praise, and the fingers exercising 
their pressure are able (to prepare the oblation) 
for the gods.

5. Him sprinkled (with water) the supporter (of 
all things) they purify in the woollen filter; the 
wise (worshippers) instruct3 him as a messenger 
to proclaim (their prayers) beforehand (to the gods).

Yarga xxvi. 6. The most exhilarating Soma, being purified, 
alights on the vessels; putting his seed (in the 
vessels) as in a heifer, the protector of the rite is 
worshipped.

7. Effused for the gods, the God Soma is cleansed 
by the skilful (priests); when he is recognized 
amongst these (people) as the giver (of riches), he 
plunges into the mighty waters.

8. When effused, I ndtj, and collected by the 
priests, thou art guided to the filter; thou alightest 
on the cups for I n d ra , exciting exceeding exhila­
ration.

1 In addition to this fanciful interpretation of gavah, Sayana 
gives another, “ which the cows take up in.their mouths,” 
eating it in the form, of grass. Ludwig takes purd  to refer to 
gavah, and nunam  to siirayah.

2 Sama Veda, II . 8. 1 .6. 3.
3 Sayana exjdains sasate as “ they desire him.”



Stjkta IV. (C.)
The Rishis as before ; metre Anushtulh.

1. 'The innocent waters repair to Soma dear to Varga x x v i i . 

I ndra and beloved (of all), as the maternal kine lick
the new-born calf at the beginning of its life.

2. I ndu Soma, when purified bring us the riches 
of both worlds; thou fosterest all treasures in the 
house of the donor (of the libation).

3. Let loose thy stream which is as rapid as 
thought; as the cloud (let loose) the rain; thou 
Soma fosterest terrestrial and celestial treasures.

4. Thy stream when thou art effused, swift - 
flowing, bountiful, rushes through the sheep’s hair 
like the horse of a victorious (hero).

5. Sage Soma flow in a stream for our enlighten­
ment and invigoration, poured forth for I ndra,
Mitra and V aruna to drink.

6. 1 2 Flow, Soma, who art the giver of food in a XXyfJL 
stream, when effused, to the filter; (flow) Soma

who art most sweet for Indra, for V ishnu, for the 
gods.

7. 3 The innocent maternal (waters) caress thee, 
the green-tinted, upon the filter, O Pavamana, at 
the sacrifice, as milch kine caress their new-born 
calf.

1 Sama Veda, I. 6. 2. 1. 6.
2 Sama Veda, II . 3. 2. 19. 1, with vdjasdtaye.
3 Sama Veda, II. 3. 2. 19. 2.



8.. P avamana, thou traversest the vast firmament1 
with various rays, hastening on thou dispellest all 
Rakshasas at the house of the donor (of the libation).

9. 1 2 Observer of manifold rites, thou supportest 
both heaven and earth; O P a v a m a n a , (who art 
endowed) with greatness, thou puttest on thy coat 
of mail.

ADHYXYA Y.

M A N D A L A  IX . Co n t i n u e d .

ANUVXKA YI. Continued.

S d K T i  Y. (Cl.)
T h e  d e ity  is  P avamAn a  S o m a ; t h e  Ttishi o f  th e  first tricJia 

( t r ip l e t )  is  A n d h ig u  son  of S'yAyAsy a , o f th e  second Y ayAti 

son  o f th e  Raja N a h u s h a , o f  t h e  th i r d  th e  Rdjarshi Y ahesha 

t h e  son  o f  AIa n u , o f  th e  f o u r th  H anu  th e  son of th e  Raja 
S am varana , of th e  la s t  fo u r  v e rs e s  P r a jAp a t i son of VAch or 

o f  V is w Am it r a  ; th e  m e t r e  o f  th e  2 n d  an d  3 rd  verses is 

GayatA, o f th e  re s t  Anushtubh.

Varga i. 1. 3Por (the drinking of) the effused exhilarating
(juice) of the Soma who has placed victory before 
you, do you friends destroy the long-tongued dog.4

1 S'ravah m e a n in g  sravamyam, sc . antariJcskam.
2 S a m a  Y e d a , IT . 2 . 2 . 1 9 . 3 .

3 V e rse s  1 to  3 o ccu r w i th  v a r ia tio n s , S am a  Y eda, I I .  1* !• ^  > 

v e rse  1 a lso , ibid. I .  6 . 2 . 1. 1 .
4 i.e. prevent the dogs or Rakshasas from lapping the Soma.



2. The Indu good for sacred rites which when 
effused flows forth in a purifying stream, (swift) as 
a horse:—

3. Him, the Soma, unassailable, adorable, the 
priests, with all comprehending intelligence, express 
with the stones.

4. ’The sweet-flavoured exhilarating Soma juices 
effused (and) filtered flow for Indra; do you, ex­
hilarating (juices), proceed to the gods.

5. The devout (worshippers) say “ Indu flows 
forth for I ndra : ” the lord of speech (Soma) sove­
reign of all by his might desires (our) worship.

6. The thousand-streamed ocean, Soma the stimu- Varga 11. 
lator of praise, the lord of riches, the friend of Indra 
flows day by day.

7. 2This Soma being purified hastens (to the 
pitcher) fostering, wealth-giving, to be enjoyed 
(by all); the lord of all beings, he has illuminated 
both heaven and earth.

8. The affectionate emulous cows3 celebrate 
(Soma) for his exhilaration; the brilliant filtered 
(Soma) juices make paths (for themselves to flow).

9. Bring to us, filtered (Soma), that celebrated 
(liquor) which is most potent, which (waits) upon

1 Verses 4 to 6 occur Sama Veda, I I .  2. 2. 15 ; verse 4 also 
ib id . I .  6. 2. 1. 3.

2 Verses 7 to 9 occur Sama Veda, II . 2. 1. 16; verse 7 also
ib id . I. 6. 2. 1. 2.

3 Or “ voices of praise.”



the five orders of beings and by which we may 
obtain riches.

10. 1 The brilliant Soma juices flow for us know­
ing the right path, friendly (to the gods), effused, 
sinless, contemplative, all-knowing.

Varga in. 11. Effused by the stones, recognized upon the 
cowhide, acquirers of wealth they bestow food upon 
us from all sides.1 2

12. These filtered Soma juices intelligent mixed 
with curds swift-moving firm in the water (are) 
brilliant as suns.

13. 3Let no mortal4 hear the sound of the effused 
Soma; drive off the dog that sacrifices not as the 
Bhrigus drove oft' Makha.

14. (Soma) the kinsman (of the gods) is en­
veloped in the investing filter like a child in the 
arms of its protecting parents; he hastens like a 
gallant to a mistress, like a bridegroom (to the 
bride), to sit upon his station (the pitcher).

15. The green-tinted (Soma), the implement of

1 Verses 10 to 12 occur Sama Veda, II . 4. 1. 20; verse 10 
also ibid. I. 6. 2. 1. 4.

2 Lit. “ they sounded food for us.”
3 Verses 13 to 15 occur Sama Veda, II . 6. 2. 3 ; verse 13 also 

ibid. I. 6. 2. 1. 9, and II. 1. 2. 22. 3.
4 Sayana, “ Ho death-giving, i.e. rite-obstructing dog,” 

suggested of course by the second line of the verse; arddhasaih 
in the next line may mean merely “ stingy.” Sayana’s radhaka- 
karmarahitam is etymologically correct. “ Dog” is not meant 
literally.



strength, the hero, who has upheld heaven and earth, 
is enveloped in the filter like the sacrificer (in his 
house) to sit upon his station.

16. T he  Soma flows purified by the  sheep’s 
h a irs , c ry in g  aloud  upon th e  cowhide the  showerer 
(of benefits), g reen -tin ted  he  goes to I ndra’s p re ­
pared sta tion .

StlKTA VI. (C II.)
The R ishi is Tbita A'ptya ; the metre is TTshnilt.

1. Perform ing (sacred rites) the child of the Varga iv. 
great (waters) sending forth the lustre of the sacri­
fice (Soma) produces all acceptable (oblations) and 
(abides) in the two worlds.

2 When the Soma has taken the secret station 
of the grinding stones (at the sacrifice) of T rita, 
then with the seven supports of the sacrifice1 2 
(the priests praise) the conciliating (Soma).

3. (Support, Soma,)  with thy stream Trita’s 
three (oblations); cause the giver of riches ( I xdra) 
to come to the sacred songs. The intelligent 
(praiser) of this ( I ndra) measures out hymns.3

1 Verses 1 to 3 occur Sama Veda, I I .  3. 2. 18, with prana 
for brand ; verse 1 also ibid. 6. 2. 3. 5.

2 i.e. W ith the seven metres; or, deriving sapta from srip,
“ they effuse the Soma with the Vasativan water.

3 Tojandni rather means “ roads” or “ stages.” In  his 
commentary on Itig-Veda, I. 18. 5, Sayana says yojana is 
“ a means for inducing the gods to yoke their horses, i.e.
“ a hymn.”



4. JThe seven mothers3 instruct the [Soma) the 
institutor (of the sacrifice) when horn for the 
prosperity (of the worshippers), so that this firm 
Soma is cognisant of riches.

5. The universal gods, devoid of malice, assembled 
together at his rite, are to be envied if being 
delighted they take pleasure (in the Soma).

Varga v. 6 . The germ which the augmenters of the rite
brought forth at the sacrifice lovely to look upon, 
intelligent, most adorable, desired by many.

7. He of his own will approaches the great 
united parents of the sacrifice (heaven and earth) 
when (the priests) conducting the ceremony anoint 
him in due order (with the sacred waters).

8 . S o m a , b y  t h y  a c t  d r iv e  a w a y  w i th  t h y  b r i l l i a n t  

o r g a n s  t h e  d a r k n e s s  f ro m  t h e  s k y ,  e f f u s in g  in to  th e  

s a c r if ic e  ( t h y  ju i c e )  t h e  l u s t r e 3 o f  t h e  r i t e .

SiJkia VII. (CIII.)
The Rishi is Dwiia &ptya ; metre as before.

Varga vi. 1. 4 Raise a loud voice to Soma the institutor (of 
the rite), purified, gratified by praises, as (men 
pay) wages (to a labourer). 1 2 3 4

1 Sama Veda, I. 2. I. 1. 5.
2 i.e. the seven rivers, the Granges, ete. : or the seven metres. 

Yat in the next line is explained as “ because,” and another 
apodosis is supplied, “ tasmad . . . dhanadisamriddhir bhavati.”

3 Sayana here derives d'ldhitirn from dhri “ the supporter of 
the rite.”

4 Sama Veda, I. 6. 2. 3. 8.



2. B lending with the curds and milk the Soma 
rushes th rough  the woollen fleece; the green-tinted 
Soma being purified takes up th ree  stations.1

3. The Soma sends forth (its juice) through the 
woollen fleece to  the  honey-dripping receptacle; 
the seven m etres of the JRishh praise (it).

4. Soma, the leader of praises, in whom all the 
gods are comprehended, unassailable, green-tinted 
when filtered enters the cups.1 2 3

5. Proceed in  the  same chariot w ith I ndra to 
the celestial hosts a priest purified by priests,3 
immortal.

6. L ike a charger eager for the  combat the divine 
(Soma) effused for the gods hastens when purified 
spreading w idely into the  vessels.

1 i.e. the  dronalcalasa ( “  wooden cask ’), adhavamya ( tha t 
into which the  Soma m ay r u n ” ), and pu tabhrit ( “ holding the 

filtered Soma ” ).
2 Chamiishu, see p . 380.
3 Sayana explains vdghat, etc., as “ carried by the priests,” 

or “ fetching w ealth  for th e  worshippers.



AAUYA'KA YII.

ASHTAKA Y II. Continued .

ADHYAYA V. Continued.

StfKTA I. (CIV.)
The Rishis are Parvata and NXrada sons of K anta; or else the

two Sikhandinis the Apsarases daughters of Kasyapa are the
drashtrVs (seers) of this hymn.

Varga vii. 1. 1 Sit down, friends, sing to the filtered Soma, 
decorate him with offerings to beautify him as 
(parents decorate) a child.

2. Associate him the support of the mansion with 
the maternal (waters) as the calf (with the mother)— 
the protector of the gods, the exhilarator, endowed 
with twofold strength.

3. Purify the bestower of strength so that he may 
make for invigoration for the banquet (of the gods) 
and may grant much happiness to M itra  and to 
Yartjna.

4. Por ns do the hymns glorify thee the giver of 
wealth; we clothe thy form with the (products of 
the) kine.

5. Lord of our exhilaration, Indtt, thou art of 
brilliant form; be our true guide as a friend is to 
a friend.

6. Show us (thine) ancient (friendship); (drive

1 Yerses 1 to 3 occur Sama Yeda, II. 4. 2. 9; verse 1 also 
ibid. I. 6. 2. 3. 3.



off) the voracious Hafcshasa, the impious, the double 
dealer—drive away our sin.

StJKTA II . (CV.)
The Rishis a r e  P ah v a ta  a n d  N ar ad  a ; the m e tre  as b e fo re .

1. 'Hymn, friends, the Soma purified for the Varga viii. 
exhilaration (of the gods), gratify him with obla­
tions and praises as (men gratify) a child (with 
ornaments).

2. Indu being sent forth is sprinkled (with the 
waters) as a calf (is nourished) by its mother—the 
protector of the deities, the exhilarator, graced by 
praises.

3. This (Soma) is an instrument for invigoration ; 
he (is useful) for speed (and) for the banquet of thy 
gods; he is effused most sweet flavoured for the gods.

4. 1 2Powerful Indtj who art effused, pour upon us 
(wealth) comprising cattle and horses; I mix the 
pure juice with the curds and milk.

5. Lord of our bay-coloured (cattle), Indu, who 
hast a most brilliant form, do thou who art kind to 
the priests he for a light to us as a friend (gi\ es 
light) to a friend.

6. Do thou (show) us thy ancient (friendship), 
drive away the impious voracious (Rakshasa) , I nbi

1 Yerses 1 to 3 occur Sama Veda, I I .  4. 1. 19; verse 1 
also ibid. I. 6. 2. 3. 4.

2 Yerses 4 to 6 occur Sama Yeda, I I .  7. 3. 20; verse 4 also 
ibid. I. 6. 2. 3. 9. The Sama Yeda reads dhdraya for didharam.



who art victorious overcome those who oppress us, 
(drive) off the double-dealing (Rakshasa).

Sukta I I I .  (CVI.)

T he Rishi of th e  first tr ip le t  is A gnt th e  son of Chakshush, of
th e  second tr ip le t Ch a esh u sh  th e  son of M am-v, of the third
M antt th e  son of A pstt, of th e  re s t A  g u t  th e  son o f  Chaeshttsh ;
th e  m etre  as before.

Varga ix. 1. 1 May these effused green-tinted Sonia juices 
quickly generated all-knowing proceed to Indra the 
showerer (of benefits).

2. This effused Soma adorable for battle, is filtered 
for Indra;1 2 Soma thinks of the victorious (Indra) 
as he is known (in the world).

3. In the Soma’s exhilaration may Indra seize 
hold of wealth to be enjoyed (by all) and conquering 
the Vritra in the waters3 may he wield the thunder­
bolt the showerer (of blessings).

4. 4Flow Soma who art vigilant; Indu spread 
around for Indra; bring brilliant overpowering all- 
obtaining (strength).

5. Pour forth for Indra the exhilarating (juice)

1 Verses 1 to 3 occur Sama Veda, II . 1. 1. 17; verse 1 also 
ibid. I. 6. 2. 3. 1.

2 Rather “ this munificent effused Soma is filtered for Indra’s 
sustenance,” indraya bharaya a gerundial construction.

3 “ Conquering the Vritra for the sake of the waters,” or 
“ conquering Ahi in the firmament.”

4 Sama Veda, I. 6. 2. 3. 2.



showering (benefits), thou who art very beautiful, 
who hast many paths, the finder of the (right) path, 
the observer (of all).

6. Thou who art the best finder of paths for us, Varga x. 
the sweetest beverage for the gods, come by a 
thousand paths crying aloud.

7. 'Flow, Indtt, in thy strength with thy streams 
for the banquet of the gods; sit down, Soma, who 
art sweet-flavoured, in our pitcher.

8. Thy drops, going to the water, have exalted 
I ndra to exhilaration; the gods have quaffed thee, 
the delighter, for immortality.

9. Bring us wealth, bright Soma juices effused, 
filtered, filling the sky with rain, shedding water 
(upon the earth), acquiring all things.

10. 1 2Soma being filtered flows in a stream through 
the woollen fleece, crying aloud when filtered in 
advance of the voice (of praise).

11. They send forth with their fingers3 theVargaXi. 
powerful Soma sporting in the water, passing 
through the fleece; praises celebiate him abiding
in the three receptacles.

12. Desiring (to give the wmrshipper) food he 
has been let loose into the pitchers like a charger

1 Verses 7 to 9 occur Sama Veda, I I .  5. 2. 17 ; verse 7 also 

ib id . I. 6. 2. 3. 6.
2 Verses 10 to 12 occur Sama Veda, I I .  3. 1. 18; verse

also ibid. I. 6. 2. 3. 7. _
3 Dhibih as if for dh'itibib, or “ by their praises.



in battle; being filtered, raising a cry be flows 
(into the vessels).

13. 1 The delightful green-tinted (juice) flows with 
rapidity into the crooked (pitchers); bringing the 
worshippers food and male offspring.

14. 2 Devoted to the gods flow with that (stream); 
(thy) streams of exhilarating liquor are let loose; 
with a roar thou passest through the filter in all 
directions.

Sukta IY. (CYII.)
The Rishis are the “ Seven Eishis ” BhaeadwI ja, Kasyapa, etc.;

verses 3 and 16 are Dwipada Virdj (containing 20 syllables);
verses 8-10 Brihati, the rest Prdgatha (Brihati and Sato-
Irihat'i alternately).

Varga x i i . 1 . 3 Sprinkle from hence the effused Soma-yiiGe 
which is the best oblation (to the gods), and which, 
good for man, is going into the midst of the firma­
ment ; (the priest) has expressed the Soma with the 
stones,

2. 4 (Soma) who art unassailable, who art most 
fragrant, flow around now being purified by the 
fleece ; being effused we praise thee eminent in the 
waters mixing thee with food5 and the (products 
of the) kine. 1 2 3

1 Sama Veda, T. 6. 2. 3. 11; and I I .  1. 2. 22. 2.
2 Sama Yeda, II . 1. 2. 22. 1.
3 Sama Yeda, I. 6. 1. 3. 2 ; and II . 5. 2. 12. 1 ; Yajur Yeda,

XIX. 2. 4 Sama Veda, II. 5. 2. 12. 2.
6 Andhasd the Scholiast says here means saktu “ flour.”



3. 1 Being effused the Indu flows so as to be seen 
(of all)—the exhilarator of the gods, the agent (in 
holy acts), the observer of all.

4. 1 2 Undergoing purification thou flowest Soma in 
a stream clothed in the (consecrated) waters; the 
giver of wealth thou sittest on the place of sacrifice, 
divine (Soma), who flowest forth, who art the origin 
of gold.3

5. Milking the exhilarating agreeable celestial 
udder4 (the Som a) sits down on its ancient place 
of aggregation (the firmament); food-giving, 
cleansed by the priests, observant it flows to the 
commendable worshipper.

6. 5 Soma, who art purified, vigilant, agreeable Varsa xm - 
(thou flowest) through the woollen fleece; thou art 
intelligent, the chief of the Angirasas, sprinkle
our oblation with thy exhilarating juice.

7. S om a  flows forth the showerer of benefits, 
the best of path-finders, a JEtishi, a sage, all dis­
criminating ; thou art a seer, most devoted to 
the gods; thou hast made the sun to mount the 
sky.

1 Sama Veda, II. 5. 2. 12. 3.
2 Verses 4 and 5 occur Sama Veda, II. 1. 1. 9 verse 4 also 

Hid. I. 6. 1. 3. 1.
3 Sayana’s optional interpretation, devanam fotaramamyah 

seems to make one word devaliiTanyayah in the text.
4 i.e. the Soma creeper.
6 Sama Veda, I. 6. 1. 3. 9..



8 Effused by the effusers Soma is poured out 
upon the elevated fleeces; and proceeds with its 
green-tinted stream, as on a mare, proceeds with its 
exilarating stream.

9. Soma combined with the produce of the kine 
flows with the kine into the pitcher,1 2 he flows with 
the milked kine; his enjoyable juices go (to the 
pitcher as waters) to the ocean, the exhilarating 
[Soma) is expressed for the exhilaration (of the 
gods).

10. 3 Expressed by the stones, S o m a , (passing) 
through the sheep’s hairs, green-tinted, entering 
the cups as a man (enters) a city, thou takest thy 
seat in the wooden (vessels).

Varga xiv. 11. Desirous of (bestowing) food, passing through 
the interstices of the fleece the Soma is adorned like 
a horse in the battle; the Pavamana, to be rejoiced 
in (by all, praised) by the intelligent, the sages, the 
reciters of sacred songs.

12 4 Thou art fed with water, Soma, like a river, 
for the banquet of the gods ; with the juice of thy

1 Verses 8 and 9 occur Sama Veda, II. 3. 2. 12; verse 8 also 
ibid. I. 6. 1. 3. 5.

2 Aniipe — on the bank, or in a watery low-lying place 
(nimne dese).

3 Verses 10 and 11 occur Sama Veda, II . 8. 2. 12; verse 10 
also ibid. I . 6. 1. 3. 3.

4 Verses 12 and 13 occur Sama Veda, II. 1. 2. 20. 1 ; verse 
12 also ibid. I. 6. 1. 3. 4.



I ME'“CAS’

V ^ r<
filament thou goest to the honey-dropping receptacle, 
exhilarating, vigilant.

13. Agreeable affectionate like a son about to be 
decorated, the Soma is clad in a shining robe ; 1 they 
send him with their arms into the streams as active 
(warriors send their) chariot into (battle).

14 . 2 The swift Somas send forth their inebriating 
juice upon the uplifted (filter) of the firmament, 
intelligent, exhilarating, all-acquiring.

15. The divine royal [Soma) vast and true,3 under­
going purification traverses the firmament in a 
stream; vast and true, being sent forth he flows 
for the support of Mitra and Yaruna.

16. Regulated by the priests, the divine royal Soma, Varga xv. 
agreeable, intelligent, abiding in the firmament—

17. 4Exhilarating, flows, when effused, for I ndra 
attended by the M a r e t s  ; thousand-streamed he 
passes through the fleece; men cleanse him.

18. Purified in the cups,5 exciting laudation, the 
sage Soma rejoices amongst the gods; clothed with 
the waters sitting in the wooden bowls, he is sur­
rounded with the curds and milk.

1 i.e. the filter.
3 Verses 14 to 16 occur Sama Veda II . 2. 2. 9 ; verse 1 a so

ibid. I. 6. 1. 3. 8. e
3 In  both lines Sayana refers ritam brihat to the Som

(atyantam satydbhiitah).
4 Sama Veda, I. 6. 1. 3. 10. ,,
• Chanvk for chambshu; Sayana “ effused on the planks.
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19. tliy friendship, I ndtj Soma, I have re­
joiced day by day; many (R ahshasas) assail me, 
tawny-coloured ( Soma) ; overcome these who sur­
round me.

20. 1 2I (delight) in thy presence, tawny-coloured 
Soma, both day and night, for the sake of thy 
friendship may we soar like birds far beyond the 
sun3 blazing with thy light.

Varga xvi. 21. 4Fair-fingered (Soma) being cleansed thou 
utterest a sound in the pitcher; thou bringest, 
Pavamana, ample golden-hued much-coveted wealth.

22. The showerer of benefits, cleansed and filtered 
in the woollen fleece, thou criest aloud in the water; 
Soma Pavamana, mixed with the curds and milk, 
thou goest to the prepared (station) of the gods.

23. 5Flow, Soma, to all praises to procure food 
(for u s); thou, the exhilarator of the gods, art the 
chief supporter of the firmament.

24. Flow quickly, Soma, with thy supports, to 
the terrestrial and celestial worlds ; the sages

1 Sama Yeda, I. 6. 1. 3. 6 ; II . 3. 1. 11. 1.
1 Sama Yeda, II . 3. 1. 11.2, with tavaham for utaliam, and 

duhanah for sakhyaya.
3 Sayana makes parah an adjective agreeing with suryarn, and 

explains suryarn as meaning the Soma “ may we fly to thee, the 
distant sun.”

4 Yerses 21 and 22 occur Sama Yeda, II . 4. 1. 12, with 
variations; verse 21 also ibid. I. 6. 1. 3. 7.

5 Sama Yeda, I. 6. 1. 3. 11 ; with several variations.



express thee radiant, O observer of all, with praises 
and with their fingers.

25. lrThy purified juices are let flow through the 
filter in a stream accompanied by the Maruts, 
exhilarating, pleasing Indra, swift-moving,1 2 bringing 
praise and food.

26. Indu clothed with waters effused by the 
worshippers rushes to the receptacle, generating 
light, identifying its form with the (products of 
the) kine, he covets now (our) praises.

StjKTA V. (CYIII.)
The RisM  of verses 1 and 2 is GArErvm the son of S'akti ; of 

the third S'akti the son of Vasishtha; of the 4th and 5th 
U 'l iV  o f  the race of Angibas; of the 6th and 7th R ijiswan 

the son of B i-iaraiiva.ta ; of the 8th and 9th U'rdttasaiiman of 
the race of Angieas ; of the 10th and 11th K ritayasas also 
of the race of Angieas; of the 12th and 13th the rajarshi 
R inanchaya : of the rest S'akti. The metre is Adkubha 
Pragatha, i.e. Kalmbh and Satobrihati alternately, except 
verse 13, which is Gayatrl Yavamadhya.

1. 3 Soma, who art most sweet-flavoured, most Varga xvn. 
intelligent, the exhilarator, flow for Indra, the
great, the most brilliant, the exhilarator.

2. By drinking whom the showerer Indra is 
invigorated, by drinking thee who art the beholder

1 Sama Yeda, I . 6. 1. 3. 12.
2 S a y  dh “ horses,” Sayana gantdrah.
3 Yerses 1 and 2 occur Sama Yeda, II . 1. 1. 16; verse 1 also 

ibid. I. 6. 2. 4. 1.



o f  e v e r y th in g ,  t h e  i n t e l l i g e n t  ( I n d e a )  r e a c h e s  th e  

v ia n d s  (o f  t h e  e n e m y )  a s  a  h o r s e  ( re a c h e s )  t h e  b a t t l e .

3. 1 For thou, Pavamana, who art most brilliant, 
quickly shoutest to the races of the gods for (the 
sake of their) immortality : —

4. (Thou) through whom D adhyanch the offerer 
of the nine days’ rite opened (the cave), through 
whom the rishis recovered (the stolen cows), 
through whom under the protection of the gods 
the worshippers obtained the sustenance of the 
delicious (ambrosial) water—

5. 1 2 This (Soma) when effused flows most exhilar­
ating through the woollen fleece, sporting like a 
wave of water.

Varga xvin. 6. 3 Thou who by thy might extricated from the 
rock the quick-moving kine abiding in the waters, 
thou hast spread out a pasturage for cattle and 
horses; like a mailed (warrior) slay (the Asuras), 
brave (Soma).

7. 4 Pour forth (the Soma), sprinkle it round like 
a horse, adorable, dispenser of rain, dispenser of 
light, showerer of fluid, swimming in water—

1 Verses 3 and 4 occur Sauna Veda, II . 3. 1. 17 ; verse 3 also 
ibid. I. 6. 2. 4. 6.

2 Sauna Veda, I. 6. 2. 4. 7.
3 Sauna Veda, I. 6. 2. 4. 8. Sayana interprets thus: “ Who 

by his might cut the quick moving waters of the firmament 
from out of the cloud, thou gettest a herd of cattle and horses.”

4 Verses 7 and 8 occur Sama Veda, II . 6. 2. 6; verse 7 also 
ibid. I. 6. 2. 4. 3.



8. Thousand-streamed, showerer of benefits, 
augmenter of water, affectionate; (pour it forth) 
for the race of the gods which water-born is fostered 
by the water, the king, the god, the true, the great.

9. d iv in e  (Soma) lord of viands, who art de­
voted to the gods, bestow upon us brilliant and 
abundant food ’ separate the mid-aerial receptacle.

10. Come, powerful (Soma) effused into the cups,2 
like a prince the sustainer of the people ; pour the 
course of the waters, the rain from heaven ; accom­
plish the rites for the worshipper who seeks cattle.

11. 3 Him have they milked from heaven, the V a r g a  xix. 
shedder of exhilarating juice the thousand-streamed,
the showerer (of benefits), bearing all treasures.

12. The showerer (of benefits) is manifested be­
getting (light) immortal, destroying the darkness 
with (his) radiance ; glorified by the wise he has 
assumed his shining robe ; 4 the triple (oblation is 
supported) by his act.

13. 5 The Soma has been effused who is the 
bringer of treasures, the bringer of riches, the 
bringer of food, the bringer of fair homes .

1 Verses 9 and 10 occur Sama Veda, II . 3. 2. 17; verse 9 also 
ibid. I . 6. 2. 4. 2.

2 Sayana adhishavana-phalahayoh “ in the planks of the
wine-press.” 3 Veda, I. 6. 2. 4. 4.

4 He has blended himself with the milk, etc., for the sake of
being cleansed.

6 Verses 13 and 14 occur Sama Veda, II . 4. 1. 18 ; verse 13 
also ibid. I . 6. 2. 4. 5.



14. Our (Soma) which Ixdra drinks, which the 
Maruts drink and Bhaga with Aryamax ; through 
which we propitiate Mitra and Yaruxa and Ixdra, 
to obtain his powerful protection.

15. Soma, collected by the priests, well-armed, 
most exhilarating, most sweet-flavoured, flow for 
Ixdra to drink.

16. Soma, enter the Som adhana , Inera’s heart, 
as the rivers (enter) the sea agreeable to Mitra, 
Yaruxa and Yayu, the chief stay of heaven.

StJKTA YI. (CIX.)
The Rishis are the Agujis of sacrifice said to be the sons of 

I syvaea : the metre Dwipada Virdj.

Varga xx. 1. 1 Flow, Soma, who art sweet-flavoured, for 
Ixdka, Mitra, P iJshax and Bhaga.

2. Soma, let Ixdra and all the gods drink of thee 
when effused for intelligence and strength.

3. So do thou who art pure, divine, the beverage 
of all the gods, flow for immortality and a spacious 
abode.

4. 2 Flow, Soma, whp art mighty, the shedder of 
juice, the parent of the gods, towards all bodies.

5. Soma, -who art brilliant, flow for the gods and 
(give) joy to heaven and earth and all creatures. 1

1 Verses l to 3 occur Sama Veda, II . 6. 1. 8; verse 1 also 
ibid. I. 5. 1. 5. 1.

Verses 4 to 6 occur Sama Veda, I I .  5. 1. 17 ; verse 4 also 
ibid. I. 5. 1. 5. 3.



6. Thou art the upholder of heaven, radiant and 
good to drink; flow thou who art strong, at the 
truthful sacrifice.

7. 'Do thou, Soma, who art possessed of food, 
who hast a copious stream, flow through the great 
sheep’s hairs in due succession.

8. May the Soma regulated by the priests, 
engendered, purified, exhilarating, all-knowing, 
bring us all (riches).

9. May Indu, purified, extolling (the gods1 2 3) 
bestow on us progeny and all kinds of wealth.

10. 3 Flow, Soma, for intelligence, for strength, 
for wealth, strong and cleansed like a horse

11. (The priests) who press thee purify thy juice Varga xxi. 
for exhilaration; (they purify) the Soma for 
abundant food.

12. They cleanse the new-born infant, the green- 
tinted shining Soma, on the filter for the gods.

13. 4The auspicious sage Indu flows upon the 
lap of the waters for exhilaration and for wealth.

14. T h e  a u s p i c i o u s  [Soma) s u s t a i n s  I n d r a ’s b o d y , 

b y  w h ic h  h e  h a s  s l a i n  a l l  Rakshasas.
15. The universal gods drink of it, effused by 

the priests, mixed with the milk and curds.

1 Sama Veda, I. 5. 1. 5. 10.
2 Sayana separates prajdm from urdnah, and interprets the 

latter as wru Tcurvdnah, i.e. devan bahu lcurvdnah.
3 Verses 10-12 occur Sama Veda, I I .  5. 2. 19, with make for 

Iratwe; verse 10 also ibid. I. 5. 1. 5. 4.
1 Sama Veda, I. 5. 1. 5. 5.



16. 1 Being effused the Soma in. a thousand 
streams flows through the sheep’s-hair filter.

17. The vigorous Soma flows in a thousand 
streams cleansed by the waters and mixing with 
the curds and milk.

18. Guided by the priests and effused with the 
stones go, S o m a , to I n d r a ’s belly.

19. The vigorous thousand-streamed Soma has 
been sent through the filter for I n d r  a .

20. They mix the Soma with the liquid of the 
sweet (milk) for I n d r a , the showerer (of benefits) 
for his exhilaration.

21. They cleanse thee readily, clothed with water, 
green-tinted, for the invigoration of the gods.

2 2 .  Indu  i s  e f fu s e d  f o r  I n d r a , i s  e f fu s e d  d o w n ­

w a r d s — fie rc e , m ix i n g  ( w i t h  t h e  m i l k ) ,1 2 f lo w in g  
( i n t o )  t h e  w a te r .

StJXTA VII. (CX.)
1 he Rishis (drashtris) are the two princes Tryarotta and Trasa-

dasyu; the metre of verses 1 to 3 is A.nushtubh (of the Pipilika-
madhyd order); verses 4 to 9 Ifrddhvabrihati, and of the rest
Viraj.

Varga X X II. 1. 3 Hasten, S o m a , to bring us sustenance ; gifted

1 Verses 16 to 18 occur Sama Veda, II . 4, 2, 10, with pro, 
vajyakshdh for pra suvd.no ahhdh.

2 Sayana prerayam “ stimulating (qu. Indra).” He explains 
tosate as hanyate (is beaten), abhishuyate (is effused).

3 Verses 1 to 3 occur Sama Veda, II. 6. 1. 7; verse 1 also 
ibid. I. 5. 1. 5. 2.



with endurance (attack our) foes; the acquitter of 
our debts, thou approachest to disperse our enemies.

2. In turn we glorify thee, Soma, when effused ; 
thou attackest the (hostile) forces, 0  Pavamana, to 
(defend) thy great sovereignty over men.

3. Pavamana, by thy might thou hast generated 
the sun in (the firmament), the support of the water, 
hastening on with abundant wisdom that procures 
cattle (for thy worshippers).

4. 1 Immortal Soma, thou hast generated (the 
sun) amongst mortals in (the firmament), the support 
of the truthful auspicious ambrosia; streaming 
forth 1 2 thou goest to battle continually.

5. 3 Thou hast burst open (the filter) with (thy) 
food as (one bursts open) an inexhaustible fountain 
giving drink to the nation, like one taking up 
(water) with the fingers of his two hands.

6. 4 Beholding him certain celestial Varuruchas Varga xxiii. 
praise him as a kinsman before the shining Savitri

drives away the obstructing (darkness).
7. 5 The chief (of men) 6 having cut the sacred 

grass have fixed their minds, Soma, on thee for

1 Sama V eda, I I .  7. 1. 7. 3.
2 S a y a n a  e x p la in s  sanishyadat as sambhajan d is tr ib u tin g  (b le s s ­

ings) ? from  san, to  a c q u i r e ; th e  w ord , h o w ev e r, com es from  
syand.

3 Sama V eda, I I .  7. 1 . 7 .  2.
4 Ibid. I I .  7. 1. 3 . 2.
6 Ibid. I I .  7. 1. 7. 1. 6 Or th e  m en of old.



abundant strength and food; do thou, 0  hero, 
excite us to heroism.

8. irThey have milked from heaven from the 
mighty deep the ancient Soma, the beverage (of 
the gods) of heaven, which is worthy of praise; 
they have praised it when generated for Indra—

9. 2 Since, Pavamana, thou by thy might art chief 
over these two worlds and all these living beings, 
as a bull is ruler in a herd of kine.

10. Pavamana Soma sporting like a child drops 
filtered through the woollen fleece, thousand- 
streamed, having the might of a hundred, radiant.

11. This Soma juice undergoing purification, 
sweet-flavoured, holy,3 dropping, flows for Indka 
a sweet stream, bestowing food, dispensing wealth 
and life.

12. Flow, Soma, overcoming (our) enemies, driving 
away the Raksliasas who are difficult to approach, 
well-armed, triumphing over foes.

SikTA V I I I .  (C X I.)

The Rishi is Ananata the son of I ’aiiuciichhhpa ; the metre is
Atyashti.

Varga xxiv. 1. 4 With this bright green-tinted stream Soma 
being filtered overcomes all enemies with the (juices) 1

1 Sama Veda, II . 5. 1. 11. 3. 2 Sama Veda, II . 7. 1. 3. 3.
3 Ritava =  yajnavan, having a sacrifice.
4 This hymn occurs in inverted order and with some variations, 

Sama Veda, II. 7. 3. 10; verse 1 also ibid. I. 5. 2. 3. 7.



yoked to it, as the sun (overcomes the darkness) 
with the (rays) yoked to i t ; 1 the stream of the 
effused [Soma) shines, the filtered green-tinted 
(Soma is) resplendent, which pervades all constella­
tions, with the Pikvans,1 2 with the seven-mouthed 
Jlikvans.

2. Thou didst discover the wealth of the Pants, 
and art washed in thine own house at the sacrifice 
by the mothers,3 the supporters of the sacrifice ; 
as the hymn (is heard) from afar, so it (is heard 
by all, the hymn) in which the supporters (of the 
rite) rejoice; the shining (Soma) with its brilliant 
(waters), the supporters of the three (worlds), gives 
food, gives food (to the worshippers).

3. The intelligent Soma proceeds to the eastern 
quarter; (thy) beautiful chariot, (thy) celestial 
beautiful chariot meets the sun’s rays; the manly 
praises advance to I ndra and stimulate him to 
victory: (his) thunderbolt too (advances to him ); 
so that you4 are invincible, invincible in battle.

1 Sayana optionally takes both words s w a y u g v a b h ih  to refer to 
su rah , the repetition adding dignity.

2 Sayana explains the first rikvabhih as stutimadbhih and the 
second as tejobhih, so that the two together may be translated 
“ with encomiastic splendours.” The seven mouths are for 
taking up the Soma juice.

3 The Vasativari waters.
4 “ You two,” i.e. Soma and Indra. Or, better, “ so that you 

two, thou and Y ajka.”



SiJkta I X .  (C X II .)

The Rishi is S'isu of the family of Angiras ; the metre is Panldi.

Varga xxv. 1. Various are our acts, (various) are the occupa­
tions of m en; the carpenter desires timber, the 
physician disease, the Brahman a worshipper who 
effuses Soma: flow, Indu, for Ixdra.

2. With dried plants (are arrows made), with the 
feathers of birds (and) with glistening stones; 1 
the smith seeks a man who has gold: flow, Indu, 
for Indra.

3. I am the singer;1 2 papa is the physician, 
mamma throws the corn upon the grinding stones; 
having various occupations, desiring riches we 
remain (in the world) like cattle (in the stalls) : 
flow, I ndu , for I n d ra .

4. The draught horse (desires) a cart easy (to 
draw);3 those who invite guests (desire) merri­
ment; the frog desires water: flow, I ndu , for I ndra .

Stjkta X . (C X II I .)
The Rishi is Kasyapa of the family of Harichi ; the metre is

Panldi.
Varga xxvi. i. Let Ixdra the slayer of the V r itra  quaff the

1 For the points.
2 Sayana understands Icaruh in the sense of maker of praises, 

of. “ maker,” “ poet;” tatah and nana mean father (dada) and 
mother, or son and daughter respectively ; the Scholiast’s etymo­
logy is laboured.

3 Sayana, “ auspicious.” He explains upamantrinah as nar- 
masachivah, “ boon companions.”



Soma on the S a ry a n a v a t ,’ infusing strength into 
himself, about to show great prowess: flow, I n d u , 

for Indra.
2. Soma, lord of the four regions, sprinkler (of 

benefits) flow from A rjika2 effused by a truth­
speaking truthful (man) with faith and devotion : 
flow, Indu, for Indra.

3. The daughter of Surya brought the vast Soma 
large as a rain-cloud ; the Gandharvas seized upon 
it and placed the juice in the Soma : flow, Indu, 
for I ndra.

4. Soma, the utterer of truth, radiant with truth, 
truth-speaking, truthful in act, speaking faith, 
lord (of worshippers), thou art decorated by the 
upholder (of the rite) : flow, Indu, for I ndra.

5. The united streams of thee who art vast and 
truly formidable flow united ; the juices of thee the 
juicy one meet together; green-tinted (Soma), 
purified by holy prayer, Indu, flow for Indra.

6. Wherever the Brahman, 0  purified (Soma), x x y i i  
reciting the holy rhythmical text, engendering the 
delight (of the gods) by the Soma (expressed) with
the grinding-stone,3 is reverenced, flow, Indu, for 
Indra.

1 A lake in  the Kurukshetra d is tr ic t.

2 The country of the Rifikas.
3 Somenanandam janayan  should he taken separately, “ pro­

ducing joy with, the S o m a the other words then may be trans­
lated, “ shows his prowess with the grinding-stone upon the 
Soma."



7. Where light is perpetual, in the world in 
which the sun is placed, in that immortal im­
perishable world place me, P avamana ; flow, Indtt, 
for Indra.

8. Where Y ivaswat’s son is king, where the 
inner chamber of the sun (is), where these great 
waters (are), there make me immortal; flow, Indtj, 
for Indra.

9. Where in the third heaven, in the third sphere, 
the sun wanders at will, where the regions are 
filled with light, there make me immortal; flow, 
I ndtt, for Ixdra.

10. Where wishes and desires (are),1 where 
the region of the sun (is), where food and delight 
(are) found, there make me immortal; flow, Ixdtj, 
for Ixdra.

11. Where there is happiness, pleasures, joy and 
enjoyment, where the wishes of the wisher1 2 are 
obtained, there make me immortal; flow, Ixdtj, for 
Indra.

StJKTA X I .  (C X IV .)
Rishi and metre as before.

xxvni. 1* (The Brahman) who attends to the stations 
of the filtered Som a-juice— him men call rich in 
children, who applies his mind to  thee, S om a  ; flow, 
Indu, for Ixdra.

1 Sayana, “ where the desired gods and the inevitably solicited 
Indra, etc., exist.”

2 Sayana, “ the desired god.”



SEVENTH ASHTAKA— FIFTH ADHYlYA. 4 1 5

2. Rishi K a sy a pa , ra ising  th y  vo ice w ith  th e  
praises o f th e  hym n-m akers, adore the royal Soma 
who is horn th e  lord o f creeping p la n ts ; flow, I n d u , 
for I ndka .

3. S even  (are) th e  quarters o f the world w ith  
different suns, seven  (are) th e  m inistrant priests, 
seven are the d iv in e  Adilyas1— w ith  these, S oma, 
protect u s : flow , I n d u , for I ndk a .

4. P rotect us, royal Soma, w ith  th e oblation  
which has been  cooked for th e e ;  le t  no enem y
assail us, or harm  a n yth in g  o f  o u r s ; flow, I n d u , for 
Indra.

1 Sayana cites Rig-veda, X. 72. 8.

END OF THE NINTH MANDALA.



APPENDIX I.

T H E  V A L A K H IL Y A  H Y M Y S .1

I.
To Indr a ; the rishi is Praslcanwa.

1. I  would praise to you the bounteous Indra as is fit, 
—the wealth-abounding Maghavan, who loves to help 
with thousandfold treasure those who praise him.

2. He rushes on boldly like a weapon with a hundred 
edges, he smites the enemies of his worshipper; the 
gifts of him who feeds many, swell like the streams of 
a mountain.

3. The expressed exhilarating Soma-juices, 0  Indra, 
lover of hymns, fill thee for bounty, 0  hero, 0  thunderer, 
as the waters flow to their accustomed lake.

4. Drink the incomparable, helpful, swelling beverage, 
the sweetest of the Soma, that in thy exultation thou 
mayest pour out treasure for us, just as the mill-stone 
pours out meal.1 2

5. Come quickly to our praise,3—urged on by the Soma- 
pressers like a horse,—which the milch-kine make sweet

1 On these hymns cf. supra, p. 96. As Shyana gives no commentary here, 
the St. Petersburg Diet., Grassmann’s Lexicon and translation, and Ludwig’s 
translation and notes have been consulted for this translation.

2 The St. Petersh. Diet, takes dhrishad as—drishad.
3 Grassmann proposes to read somain.
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for thee, 0  Indra, of independent m igh t; there are gifts 
[for thee] among the Kanwas.

6. We have approached thee with homage like a 
mighty hero, the pre-eminent one, of imperishable 
wealth ; O Indra, thunderer, our prayers flow forth as 
an abundant fountain pours out its streams.1

7. W hether thou art now present at a sacrifice, or 
whether thou art abroad on the earth, come from thence 
with thy swift steeds to our sacrifice, 0  thou of lofty 
counsel; come, strong one, with the strong [steeds].

8. Agile and swift are thy steeds, overpowering like 
the winds; with which thou encirclest the race of Manus, 
with which the whole heaven becomes visible.1 2

9. O Indra, we long for such a bounty of thine, rich 
in kine; (help us,) Maghavan, as thou didst help Medhya- 
tithi with wealth, as thou didst help N ipatith i;

10. As thou, Maghavan, didst give abundant kine and 
gold to Kanwa and Trasadasyu, to Paktha and Dasavraja; 
as thou didst give them to Gosarya and Rijiswan.

II.
To I n d r a  ; the r is h i  is  P u s h t ig u  o f  th e  race o f  K a n w a .

1. I  would praise the far-famed, the bounteous Sakra, 
for the sake of his protection, who gives desirable wealth 
by thousands to the presser of the Soma and the offerer 
of hymns.

2. Invincible are his hundred-edged weapons, the 
mighty arrows of Indra; he pours forth blessings on his

1 Head, s in c a te  unaccented.
2 Or perhaps “ with which thou encirclest all, a very sun to see”  (cf. IX. 

61. 18) .



liberal worshippers like a mountain rich in springs, when 
the effused Soma has exhilarated him.

3. W hen the effused Soma-drops have exhilarated the 
beloved one, my oblation is offered abundantly like the 
waters, 0  gracious Indra,—it is like the milch kine to 
the worshipper.

4. The prayers which consecrate the Soma flow forth 
to the incomparable one who calls you for his favour,1

the Soma-drops which invoke thee, 0  gracious one, 
have set thee in the midst of the hymns.

5. He rushes hurrying like a horse to the Soma offered 
in our festival, which the hymns make sweet to thee, 
0  thou that lovest sweet viands,—thou approvest the 
summons to the satisfying beverage.1 2

6. Praise the mighty hero, wide-grasping, spoil-harry­
ing, who has control over vast treasure; thou, O thunderer, 
ever pourest forth wealth to the worshipper like an 
abundant fountain.

7. W hether thou art in the far distance or in the earth 
or in heaven, 0  Indra, god of lofty counsel, yoke thy 
steeds,—come hither, lofty one, with the lofty.

8. Thy harmless steeds which draw thy chariot, which 
surpass the strength of the wind,—with which thou 
silencest the enemy of man,3 and with which thou goest 
round the sky.

9. May we once more know thee as such, O gracious 
hero, as when thou didst aid Etasa in the decisive battle, 
or Yasa against Dasavraja.

10. As thou wast willing to give, O Magbavan, to

1 This line is very obscure.
2 P a u r a  m aybe a proper name (cf. Yal. vi. 1), “ Thou approvest the 

summons to (the house of) Paura.”
3 Or “ of Manus,” d a syu rn  m a n u s h a h .



Kanwa in the sacrificial feast, or to Hu’ghanitha the 
friend of the house,—as thou wast willing to give, O 
slinger, to Gosarya,—so give to me a herd of kine shining 
like gold.

I I I .
To I n d r  a  ;  the r i s h i  is  S r u s h tig u .

1. As thou didst drink, O Indra, the effused Soma 
beside Manu, the descendant of Samvarana,—by Nipatithi 
and Medhyatithi, by Pushtigu and Srushtigu, 0  Magha- 
van, [so do thou drink it here].

2. The descendant of Prishadvana entertained the aged 
Praskanwa who lay rejected (by his kindred) ; aided by 
thee the seer Dasyave-vrika desired to obtain thousands 
of cows.

3. Sing that Indra with the newest hymn who has 
no lack of praises, who is wise and the inspirer of seers, 
who is as it were eager to enjoy.

4. He to whom they sang the seven-headed hym n1 
with its three parts in the highest region,—he has made 
all these worlds tremble, and has thus brought forth his 
power.

5. "We invoke that Indra who gives us wealth ; for we 
know his newest favour; may we obtain a stall rich in 
cows.

6. He whom thou helpest, O gracious one, to give, 
obtains abundance of wealth; bringing the Soma we 
invoke thee, Indra, Maghavan, thou that lovest hymns.

7. Never art thou niggardly, Indra, and givest not 
to the worshipper; but thy godlike gifts, 0  Maghavan, 
are poured forth more and more.

1 i.e. sung by seven divine singers in heaven.



8. He who overpowered Krivi by his might and silenced 
Sushna with his weapons,—when he spread abroad yonder 
sky and propped it up, then first the dweller on earth was 
born.

9. That wealth, which every Arya here covets and 
every miserly Dasa,—is sent direct to thee, the pious 
Rusama Paviru.

10. The zealous seers have sung a hymn, sweet with 
Soma and dropping g h i; wealth and manly strength have 
spread themselves among us, and so too the expressed 
Soma drops.

IY.
To I n d r a ; the r is h i  is  A y u .

1. As thou, Sakra, didst drink the effused Soma from 
Manu Yivasvat, as thou didst accept the hymn from Trita, 
so do thou gladden thyself with Ayu.

2. Thou didst enjoy, Indra, the effused drink with 
Prishadhra, Medhya, and Matariswan, just as thou didst 
drink the Soma with Dasasipra, Dasonya, Syumarasmi, 
and Rijunas.

3. [I t is Indra] who has appropriated the hymns for 
himself, who has bravely drunk the Soma,—for whom 
Yishnu strode the three steps according to the ordinances 
of Mitra.

4. 0  Satakratu, thou who art bountiful to him whose 
praises and oblations thou delightest in,—we, desiring 
wealth, invoke thee, as the milkers call a cow which bears 
abundant milk.

5. He who gives to us is our father, the mighty, the 
strong, he who acts as the sovereign,—may he, the strong 
rich Maghavan, give us kine and horses, even without our 
asking for it.



6. He to whom thou givest a present that he may give1 
obtains abundance of wealth; we, desiring wealth, invoke 
with our praises Indra Satakratu, the lord of wealth.

7. Hever art thou heedless, thou guardest both races, 
(gods and men) ; O fourth Aditya,1 2 to thee belongs the 
Indra-invocation, the ambrosia has risen to heaven.

8. (As thou hearest) the worshipper whom thou favourest, 
0  Indra, Maghavan, liberal one, thou that lovest hymns, 
—so, gracious one, hear our hymns and our invocation of 
praise, like Kanwa’s.

9. The old hymn has been sung, ye have uttered the 
prayer to In d ra ; they have shouted many b rih a ti-verses 
of the rite, many hymns of the worshipper have they 
poured forth.

10. Indra has heaped together vast stores of wealth, 
the two worlds and the sun; the bright pure Soma-drink, 
mixed with milk, has exhilarated Indra.

V.
To Indra; the rishi is Medhya.

1. We come to thee, O Maghavan Indra, the highest of 
Maghavans, the strongest of bulls, the mightiest breaker 
of forts, the provider of kine, the lord of wealth.

2. Thou who, waxing in might day by day, didst 
destroy Ayu, Kutsa, and Atithigva,— we invoke thee, 
Satakratu, with thy bay horses, rousing thee by our 
offerings.

3. Let the stones pour forth the honey-juice for us all,— 
the Soma-drops which have been pressed by men afar 
or near.

1 Cf. s u p r a , iii. 6.
2 i .e . with Yanina, Mitra, and Aryaman.



4. Smite all our enemies and drive them away, may 
we all obtain their wealth; even among the Sishtas are 
thy exhilarating Soma-plants, where thou fillest thyself 
with the Soma.

5. Indra, come very near with thy firmly-wise protec­
tions; come, 0  most healthful, with thy most healthful 
aid, come, good kinsman, with thy good kinsmen.

6. Make rich in children that chief of all men, who 
is victorious in battle and a strong protector; prosper 
thoroughly with thy powers thy singers who continually 
purify their minds.

7. May we be in battle as one who is the surest to 
gain thy protection; we worship thee with invocations 
and prayers when we obtain our desire.

8. With thy help, O lord of bay steeds, I  always go 
into prayer and into battle, seeking spoil; it is thou 
whom I  insist upon, when I go, longing for horses and 
kine, at the head of plunderers.1

VI.
M o st o f  the h ym n  is  addressed  to In d ra , l u t  the th ird  and fo u r th  

slohas to the V isw e B evd h  ; the r is h i is  M d ta r isw a n .

1. The singers with their hymns hymn, 0  Indra, this 
might of thine ; singing loudly, they have brought thee 
sacred viands dropping with g h i; the offerers1 2 3 have drawn 
near with their prayers.

2. They have drawn near Indra with holy rites for his 
protection,—they in whose libations thou rejoicest; as

1 The St. Petersb. Diet, would read m a tih d m  for m a th in d m , “  in the
beginning of my prayers.”

3 Or perhaps “ the Pauras,” cf. su p . ii. 5.



thou didst rejoice in Samvarta and Krisa, so now, Indra, 
do thou rejoice in us.

3. Ye gods, come all with one accord to us; let the 
Yasus and Iiudras come for our protection, let the Maruts 
hear our call.

4. May Pushan, Yishnu, Saraswati, and the seven 
rivers, favour my call; may the waters, the wind, the 
mountains, the tree, the earth, hear my call.

5. W ith thine own special gift, O Indra, best of 
Maghavans, be thou our boon-companion for good, our 
liberal benefactor, O slayer of Yritra.

6. 0  lord of battle, lord of men, mighty in action, do 
thou guide us in the conflict; far-famed are those who 
obtain their desires by sacrificial feasts, by invocations, 
and by entertaining the gods.

7. Our prayers abide in the true one,—in Indra is the 
life of m en; draw near to us, Maghavan, for our protec­
tion ; milk forth the streaming drink.

8. O Indra, we would worship thee with hym ns; O 
Satakratu, thou art ours ; pour down upon Praskanwa 
great, solid, inexhaustible, exuberant abundance.

Y II.
A  h ym n  in  p r a i s e  o f  the g i f t s  o f  P r a s k a n w a  ; th e r i s h i  is  K r i s a .

1. Great indeed is Indra’s m igh t; I  have beheld i t ; 
thy gift approaches, O Dasyave-vrika.1

2. A hundred white oxen shine like stars in the 
heavens,—by their size they have almost held up the 
heavens.

3. A hundred bamboos, a hundred dogs, a hundred

1 Sc. “ 0  foe to the Dasyu.”



dressed hides, a hundred bunches of balbaja grass, and 
four hundred red mares are mine.

4 May ye have the gods propitious to you, O de­
scendants of Kanwa, living through youth on you th ; 
step out vigorously like steeds.

5. Let them praise the seven-yoked team, great is the 
strength of that which is not yet full-grown; the dark- 
brown mares have rushed along the paths so that no eye 
can follow them.

ym.
A  secon d h ym n  in  p r a i s e  o f  th e g i f t s  o f  P r a s k a n w a ; the la s t  slolca 

i s  a d d ressed  to  A g n i  a n d  S u r y a  ;  the r i s h i  is  P r is h a d h r a .

1. Thy inexhaustible gift has appeared, 0  Dasyave- 
vrika, its fulness is in extent like the sky.

2. Dasyave-vrika, the son of Putakrata, has given to 
me ten thousand from his own store;

3. A hundred asses, a hundred woolly sheep, a hundred 
slaves, beside garlands.

4. There too has been brought for Putakrata a well- 
adorned mare, which is not one of the common horses 
of the herd.

5. The shining Agni has appeared, the bearer of the 
oblation, with his chario t; Agni has gleamed forth 
brilliantly with his bright flame as Sura,—he has 
gleamed forth in heaven as Surya. IX.

IX.
T o th e A s w i n s ; th e r i s h i  is  M ed h ya .

1. Ye have come quickly, ye two gods, with your car, 
endued with ancient might, O sacred Aswins; truthful 
ones, with your powers, drink this third libation.

2. The three-and-thirty truthful gods saw you before



the truthful one;1 O Aswins, gleaming with fire, drink 
the Soma, enjoying our offering, our libation.

3. That work of yours, 0  Aswins, is worthy of wonder, 
—the bull of the heavens, the firmament and the earth ; 1 2 
aye, and your thousand blessings in battle,—for all these 
come hither to drink.

4. O sacred ones, this your portion has been placed for 
you; 0  truthful ones, come to these your praises; drink 
among us the sweet Soma; succour, your worshipper with 
your powers.

X.
To the V isw e  JD evah; the f i r s t  s lo k a  i s  a d d ressed  to  the p r i e s t s ; 

the r is h i  is  M e d h y a .

1. He whom the wise priests bring, when they arrange 
the offering in many ways,—who was employed as a 
learned brahman, — what is the offerer’s knowledge 
regarding him ?

2. Agni is one, though kindled in various ways: one 
is the Sun, pre-eminent over a ll ; one Dawn illumines 
this a ll; one is that which hath become this all.

3. The brilliant chariot, diffusing splendour, rolling 
lightly on its three wheels, offering an easy seat, and 
full of many gifts,—at whose yoking the Dawn was born, 
rich in marvellous treasures,—I  invoke that your chariot 
(0 Aswins),—come ye hither to drink.

XI.
To I n d r  a  a n d  V aru n a  ; th e r i s h i  is  S u p a rn a .

1. These your offered portions stream forth, 0  Indra

1 i.e . before tbe Sun ; tbe dawns are compared to “ truthful active women ” 
in Rig Veda, i. 79. 1.

2 i .e . the Sun, which they may be said to reveal, as they come with the 
earliest dawn.



and Vanina, to your honour in the oblations; at every 
sacrifice you hasten to the oblations, when you help the 
offerer who presses out the Soma.

2. The plants and the waters were efficacious; they 
have attained their power, 0  Indra and Yaruna; you 
who have gone beyond the path of the firmament,—no 
godless man is worth being called your enemy.

3. True, 0  Indra and Yaruna, is that saying of Krisa’s, 
—“ the seven sacred voices1 distil a stream of honey ; ” 
for their sake help the worshipper, 0  ye lords of 
splendour, who reverences you devoutly in his thoughts.

4. The seven sister-streams of the Soma, in the house 
of the offering, pour forth ghi and rain profusely their 
drops, — with these ghi-dripping streams of yours, 0  
Indra and Yaruna, provide for and help the offerer.

5. To our great happiness we have declared to these 
two brilliant ones the true might of Indra; O Indra and 
Yaruna, lords of splendour, help us, the offerers of ghi, 
with the company of thrice seven.1 2

6. 0  Indra and Yaruna, I  have seen what you formerly 
gave to the seers,—wisdom, power of song, and fame,— 
and the places which the wise have prepared for them­
selves, as they spread the web of the sacrifice with holy 
austerities.

7. 0  Indra and Yaruna, give to the offerers cheerful­
ness without levity, and abundance of wealth; give to 
us offspring, food, prosperity; prolong our lives to length 
of days.

1 Cf. Rig Veda, ix. 103, 3, “  the Soma streams through the sheep’s wool 
round the honey-dropping vessel,—the seven voices of the sacred bards shout 
to it.”

2 This obscure phrase occurs in a hymn to Indra (Rig Veda, i. 133, 6), 
“  0  irresistible one, thou destroyest not men with the warriors, with the 
thrice seven warriors.”



APPENDIX II.

TH E PREPARATION OF THE SOMA.

The following account of the preparation of the Soma 
is condensed, from Haug’s Aitareya Brahmana transl. 
p. 489, note. The A dliw aryu  takes the skin (charrna or 
twach) and puts on it the filaments or shoots of the Soma 
plant (atnsu). He then takes two boards (adhishavana), 
puts one on the top of the Soma shoots, and beats it 
with the stones (gravdna). Then the shoots are put 
between the two hoards, and water is poured on them 
from the V a m tu a r i pot. The shoots are then shaken 
in the H o tr i’s cup (chamasa), wetted again with V asativari 
water and put on a stone. Grass is laid on them, and 
they are beaten so that the juice runs out. The juice 
is allowed to run into the trough (adhavam ya), then 
strained through the cloth (pavitra  or dasapavitra) which 
is held by the U dgdtri. The filtered juice is caught in 
another trough (pu tabhrit). Libations are poured from 
two kinds of vessels— gralias or saucers, and chamasas or 
cups.
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75. III. (XLV.) Indra and Agni, Trisoka.

ADHYAYA IY.
82. IV. (XLVI.) Indra: the liberality of

P rithtjsravas ; VXyij, Vasa.
88. V. (XLVII.) The A dityas and U shas, T r it a  A p iy a .

93. VI. (XLVIII.) S oma, P ragI i h a .

A nuvaka  YII.
96. I. (LX.) Agni, Bharga.

100. II. (LXI.) Indra, The same.
104. III. (LXII.) The same, P ragAtha.
107. IV. (LXIII.) Indra: the Detas, The same.



Page. Siikta. Deity. Rishi.
109. Y. (LXIY.) I ndra , P ragI t h a .

111. YI. (LXV.) The same, The same.
113. Y1I. (LXYI.) The same, Kali.
117. Y1II. (LXVII.) The A dityas, M a t sy a o iM I nya

or some fishes.

ADHYlYA y .
120. IX. (LXYIII.) I n d r a : th e  g if t o f R iksh a

an d  A sw am edha , P riyam edha .
123. X. (LXIX.) I ndra  : th e  Y iswadevas ;

Yardna, The same.

A ntjvaka Y I I I .

128. I. (LXX.) I ndra , P uruhanm an .
132. II. (LXX1.) A g n i, S udIi i  and  PaRD-

MILHA.
135. III. (LXXII.) A g n i, o r th e  p ra ise  o f th e

oblation , H aryata.

139. IY. (LXXIII.) The A s w ins, G opayana.
141. V . (LXXIY.) A g n i ; th e  d o nation  of k in g

Srutaryan, The sam e.

144. YI. (LXXY.) A g n i, V ir l t a .

146. YII. (LXXYI.) I ndra, K ttrtjsuti.

148. YIII. (LXXYII.) The same, The same.
151. IX. (LXXYIII.) The same, The same.
153. X. (LXXIX.) S oma, K ritntt.
154. XI. (LXXX.) Indra; the Devas, Ekadyu.

Anuyaka IX.
156. I. (LXXXI.) I ndra , K dsI d in .



ADHYAYA YI.
Page. Sukta. Deity. Rishi.
158. II. (LXXXII.) I n d e a , K usId in .
160. III. (LXXXIII.) The V isw a d e t a s , The sam e.

161. IV. (LXXXIY.) A g n i, U sanas.
163. Y. (LXXXY.) The Aswins, Keishna.
164. YI. (LXXXYI.) The same, V i s w a k a  or K r i s h n a .

166. YII. (LXXXYII.) The same, Dyumnika or
Priyamedha.

167. VIII. (LXXXVIII.) I n i i r a ,  Xodhas.
169. IX. (LXXXIX.) The same, Xrimedha and

PiTRUMEDHA.
171. X. (XC.) The same, The same.
173. XI. (XCI.) The same, A p AlA.
175. XII. (XCII.) The same, Seutakaksha or

SuKAKSHA.
180. XIII. (XCIII.) I ni)h a  ; th e  R i b h h s ,  S u k a k sh a .

Anuvaka X.
185. I. (XCIY.) The M a eu ts , V indtt o r P uta-

DAKSHA.
187. II. (XCY.) Indea, Tieaschi.
189. III. (XCVI.) I n d e a ; th e  M a e u t s ; B e ih a s p  a t i, D yctAna or

Tiraschi.
194. IV. (XCVII.) Indea, B ebha.

ADHYAYA YII.
198. Y. (XCVIII.) I n d e a , X e im e d h a .

200. YI. (XCIX.) The same, The same.
203. YII. (C.) I n d e a ; VAc h , X e m a ; I n d e a .
206. VIII. (Cl.) M it e a , V aetjna, th e  X dityas, th e

A sw in s , Y a y h , S ubya  I J shas 

o r STjry a pr a bhA, P ayamAna 

VAytt, and  th e  C ow , J am adagni.



Page. Siikla. Deity. Rishi.
210. IX. (CII.) Agsi, Peayoga, or Agbt

BAehaspatya 
or P ataka , or 
Gbihapati or 
Yavishtfia.

214. X. (CIII.) Agni; the Maetjts, Sobhabi.

MANDALA IX.

AntjvAka I.
217. I. (I.) Soma PavamI na, Mabhuchchhanbas.
219. II . (II .) The same, MedhI tithi.
221. I I I .  (HI-) The same, Subahsepa.
222. 1Y. (IV.) The same, H ibabyasttjpa.
224. Y. (V.) The Apkis other than Xaeasansa, Asita or Devaea.
225. YI. (VI.) Soma Payamana, The same.
227. YII. (VII.) The same, The same.
228. Y III, (VIII.) The same, The same.
229. IX . (IX.) The same, The same.
231. X. (X.) The same, The same.
233. X I. (XI.) The same, The same.
234. X II. (XII.) The same, The same.

ADHYAYA YIII.
236. X III. (X III.) Soma PayamXna, Asita or Deyala.
237. XIY. (XIV.) The same, The same.
239. XV. (XV.) The same, The same.
240. XYI. (XVI.) The same, The same.
241. XVII. (XVII.) The same, The same.
242. XVIII. (XVIII.) The same, The same.
243. XIX. (XIX.) The same, The same.

YOE. V. 2 F



Rage. Suhta. Deity. Rishi.
244. XX. (XX.) S oma P ayamAna , A sita o r D evat.a.

245. XXI. (XXI.) The same, The same.
246. XXII. (XXII.) The same, The same.
247. XXIII. (X X III.) The same, The same.
248. XXIV. (XXIV.) The same, The same.

AnuvjCka II.
249. I. (XXV.) Soma P ayamAn a , D eiph a ch y u ta .
250. II. (XXVI.) The same, I dhmavAha.
251. III. (XXVII.) The same, Ubimedha.
252. IV. (XXVIII.) The same, P eiya m edh a .
253. V. (XXIX.) The same, Neimedha.
254. VI. (XXX.) The same, Bindc.
255 . VII. (XXXI.) T he sam e, I I a iil g a .va G otama.
255. VIII. (XXXII.) The same, Syayaswa.
256. IX. (XXXIII.) The same, T e it a .
257. X. (XXXIV.) The same, The same.
258. XI. (XXXV.) The same, P babhuvasu .
259. X II. (XXXVI.) The same, The same.
260. X III. (XXXVII.) The same, BahIjgaha..
261. XIV. (XXXVIII.) The same, The same.
262. XV. (XXXIX.) The same, ISeihanjiati.
263. XVI. (XL.) The same, The same.
263. XVII. (XLI.) The same, MedhyAtithi.
264. XVIII. (XLII.) The same, The same.
265. XIX. (XLIII.) The same, The same.

ASHTAKA VII.
ADHYAYA I.

266. XX. (XLIV.) S oma P ayamAna , A yAsya.
267. XXI. (XLV.) The same, The same.
268. XXII. (XLVI.) The same, The same.



Pa9e- Su/cta. Deity. Rishi.
269. X X III. (XLVII.) S oma. P ayamana, X a y i.
270. XXIY. (XLYIII.) The same, The same.
270. XXY. (XLIX.) The same, The same.
271. XXYI. (L.) The same, TJchathya.
272. XXVII. (LI.) The same, The same.
272. XXVIII. (LII.) The same, The same.
273. XXIX. (LIII.) The same, AvatsAra.
274. XXX. (LIY.) The same, The same.
274. XXXI. (LV.) The same, The same.
275. X X X II. (LYI.) The same, The same.
275. XXXIII.(LVIL) The same, The same.
276. XXXIY. (LVIII.) The same, The same.
277. XXXV. (LIX.) The same, The same.
277. XXXVI.(LX.) The same, The same.

AnuvI ka III.
278. I. (LXI.) S oma P ayamAna, A hatti yu.
282. II . (LXII.) The same, J amaragni.
286. I I I .  (LX III.) The sam e, N idh rtjyi.

289. IV. (LXIV.) The same, Iyasyapa.

ADHYAYA II.
294. V. (LXV.) S oma P ayamAna, B hrigtt or J aha-

BAGNI.
298. VI. (LXVI.) A g n i P ayamAna ; S oma P ava-

MAnA, TheVAIKHiNASAS.
302. VII. (LXVII.) P ayamAna P itshan; P ayamAna B haradyyAja ,

S oma ; P ayamAna A gni ; K asyapa, G ota- 
P ayamAna S a v itri ; all the ma, A t r i B ha u - 

gods; the praise of the ma, V isw Amitra,
students of the P ayamAna J amadagni, V a- 

M andala, sishtha ,P ayitra.



AntiyAea IY.
Page. SuHa. Deity. Rishi.
307. I. (LXVIII.) S oma P avamAn a , V atasa pei.
309. II. (LXIX.) The same, H ikanyastupa.
313. III. (LXX.) The same, E entj.
316. IY. (LXXI.) The sam e, E ish a b h a .
318. Y. (LXXII.) The same, H aeim a nta .
321. YI. (LXXIII.) T h e  same, Pavitea.
324. VII. (LXXIY.) The same, Kaksiiivat.
326. YIII. (LXXV.) The sam e, K ayi.

a d h y Ay a  III.
328. IX. (LXXVI.) Soma PayamI na, K a y i.
329. X. (LXXVII.) The same, The same.
330. XI. (LXXVIII.) The same, The same.
331. XII. (LXXIX.) The same, The same.
332. X III. (LXXX.) The same, Y astj.
334. XIV. (LXXXI.) The same, The same.
335. XY. (LXXXII.) The same, The same.
336. XYI. (LXXXIII.) T h e  sam e, P a v itea .
338. XVII. (LXXXIV.) T h e  sam e, P e a ja pa t i.
339. XVII. (LXXXV.) T h e  sam e, V e n a .

AnuyI ka Y.
342. I .  (LXXXYI.) S oma P ayamAn a , T h e  A'e b ish ta

MAshas ; th e  S i - 
kata X ivavaeis  ; 
th e  P r i s n iA ja s ; 
At e i ; Ge itsa -
MADA.

352. II. (LXXXVII.) The sam e, U sanas.

354. III. (LXXXVIII.) The same, The same.
356. IV. (LXXXIX.) The same, The same.
357. V. (XC.) The same, Vasishtha.



a dh yAya  iy .
Page- Sukta. Deity. Rishi.
359. VI. (XCI.) S oma P avamana, K asyapa .
360. VII. (XCII.) The same, The same.
361. V III. (XCIII.) The same, X odhas.
363. IX. (XCIV.) The sam e, K axw a .

364 . X. (XCV.) The sam e, P easkaxw a .
365 . XI. (XCVI.) T h e  sam e, P batabdana.

AnevXka YI.
I. (XCVII.) S oma P avamAna, V asishtha  ; I \  -

DB AP E AM ATI;
V s i s e a s a i a ; 
M amyi; ; ITpa- 
manyu ; V yagh- 
b a pI d ; S akti ;
X A EX A SEIJI ;
M e il ik a  ; Va -
STTKEA.

383. II . (XCVIII.) The same, Ahjbarisha and
E ijisw a x .

385 . II I . (XCIX.) The sam e, The R ebhasijiiu s .
387. IV. (C.) The same, The same.

ADHYAYA Y.
388. V. (Cl.) Soma P avamAna, A x d h Ig u ; Y ayA-

ti ; Nahusha ;
M axu ; P ea ja -
PATI.

391. V I .  (C I I . )  T h e  sam e, T e ita  A ptya .
392. VII. (CIII.) The same, Dwita Aptya.

AnuvXka YII.
394. I .  (CIV.) Soma P avamaxa, P aevata and  X i -

eada, or the Si-
KHA N DIN IS.



Page. SuJcta. Deity. Rishi.
395. II. (CV.) S oma P ayamI n a , P aevata and  N i -

EADA.

396. III . (CYI.) T h e  sam e, A gni; Ch a x s h c s h ;
M a n u ; A g n i.

398 . IV. (CVII.) The same, The seven R is h is .

403 . V. (CVIII.) The same, G atteiviti; S ak ti;
U ku ; R ijisw a n  ; 
U e d h a sa d m a n ; 
X e i t a  t a s  a s ;
R l N A N C H A Y A

Sakti.
406 . VI. (CIX.) The same, The A gnis of

Sacrifice.
408. VII. (CX.) The same, T eyakuna and

T easadasyu.
410. VIII. (CXI.) The same, Ananata.
412. IX. (CXII.) The same, Sisu.
412. X. (CXIII.) The same, K asyapa.
413. XI. (CXIV.) The same, The same.

THE VALAKHILYA HYMNS.
417 . I .  I n d ea , P easkanw a .

4 1 8 . II. The sam e, P ushtigtj.

4 2 0 . II I . The sam e, S ku sh tig u .
421. IV. The same, Ayh.
4 22 . V. The same, M ed hy a .

4 2 3 . VI. I n d ea  ; V isw e  D e v a h , M I taeisw an .
4 2 4 . VII. The g if ts  o f P easka nw a , K e is a .

4 25 . VIII. The sam e ; A g n i a n d  Su e y a , P e is h a d h e a .

4 2 5 . IX. The A sw in s , M ed h y a .
426. X. The V is w e  D evI h , The sam e.

426 . XI. I nd ea  a n d  V aeund , S uparn a .



INDEX OF NAMES.

Adhrigu, 7. Ajigarta, 221. Archananas, 65.
Aditi, 19, 20, 21, 28, 90, Akrishta Masas, 342. Arj'ika, 413.

118, 119, 161, 250, Alesha, 87. Arjikiya. 110, 111.
335, 383. . ’ „„„ . ., Amahiyu, 278. Arjuna, 155.

Adityas, 2 6 ,2 8 ,2 9 ,3 1 , , /  ’
37, 49, 51, 83, 88, 89, Ambansha, 383. Arya, 214.
90, 117, 118, 119, Amsumat'i, 192,193. Aryaman, 21,25,30,32,
160, 161, 206, 209, Andnata, 410. 3 7 ,8 2 ,9 0 , 117, 160,
210, 279, 311, 415, . . nn 161, 186, 207, 293,
422. Anarsani, 38. 335, 356) 406) 422>

Agastya, 249. AndUgu, 388. Asanga, 45.
Agni, 9, 10, 11, 12, 13, Angiras, 10, 23, 46, 51, Asita, 224.

22, 27, 28, 32, 33, 37, 62, 67 89, 70 71 72, Asuras, 15, 20, 65, 191,
47, 49, 56, 57, 58, 97, 107, 120, 128, 209; 27o 30i 314
59, 60, 61, 62, 67, 143, 144, 145, 162, 317 404_
68, 69, 70, 71, 72, 163, 166, 169, 175, ’
73, 74, 75, 78, 96, 185, 189, 193, 198, A ?wa> 86, 88.
97, 98, 99, 100, 107, 213, 222, 251, 253, Aswamedha, 120, 122,
126, 132, 133, 134, 254, 258, 262, 266, 123.
135, 138, 141, 142, 271, 278, 283, 302, A ? w { n S j  5j 6) 7> 8> 22(
143, 145, 146, 161, 309, 318, 321, 347, 23; 24j 25; 26, 29, 33,
162, 163, 184, 210, 363, 370, 399, 403, 4 9 ,5 0 ,5 1 ,5 2 ,5 3 ,6 5 ,
211, 212, 213, 214, 412. 66,139,140,141,163,
215, 216, 217, 225, Apdla, 173, 174. 164, 165, 166, 167,

S '  X  S  S ’ 211. 206' 3M' 425-330; 355, 366, 306, A U t U , . . , ^ 3,422.

Agni Barliaspatya, 210. Apsarasas, 301, 394. ^ 5 5 ’ 57’ ^139^140’
Agni Pdvaka, 210. Apsu, 396. 173, 255, ’ 302,’ 342’
AM, 180, 182, 190. Aptya, 92, 391, 392. 361.
Ahiswa, 38, 41, 149. Aradwa, 87. Aurnavalha, 41, 149.
Ahnavayya, 79. Arluda, 38,41. Aurva Bhrigu, 211.



Avatsara, 273. Basra, 24, 164, 167. Idhnavaha, 250.
Aydsya, 266. Basyave-vrika, 420, 424, Ila, 35, 225.
Ayu, 421,422. 426' Indu, nearly every page.

Basyu, 59, 131, 148, j nyra nearly every vaqe. 
199, 269, 355, 361. _ ’ * *

Balhru, 7. , nn . Indrapramati, 370.’ Bevala, 224. _ _ ,Balbutha, 88. Indrota, 122, 123.Dharma, 51.
Bhaga, 211, 228, 267, _ 7 I'swara, 406.

335, 382, 406. Bhwasra, 276.
Bhalandana, 307. Birghanita, 420 206_ 208,
Bharadwaja, 302, 332, Birghatamas, 324. 282, 2g5) 2g4> 2g7j

361, 383, 398, 403. Bivodasa, 214, 278, 365. 302, 361, 381.
Bhdrati, 225. Brilhachyuta, 249, 250. Jdtavedas, 9, 11, 67, 70,
Bharga, 96. Bwita, 92. 133, 142.
Bhrigu, 68, 153, 203, Bwita Aptya, 392.

206, 210, 211, 269, Byumnika, 166. Kadru, 78.
282, 294, 302, 326, ’ „„
328 339 390 uDyutayicî  1S2.  ̂ 79.

Bhuyyu, 144. _  . , KaksMvat, 324,326.
Jjjhttdyu. 154, 156. TTnii 11 q 11cSterna, 342. y ’ ’ Bah, 113, 116.

254. •*’ 41 ‘ *«»««. 82, 86. 87-
rtmlwin 878 „ ,, . Kanwa, 1, 38, 42, 46,

’ • Gandharvas, 301, 337, 47; 58, 75, 93, 104,
Brahma, 366. 341, 413. 146, 156; 214> 219>
Brahmanaspati, 28. Gdthin, 302. 263, 363, 364, 394,
Brihanmati, 262. Gauriviti, 403. 418, 420, 422, 425,
Brihaspati, 189, 192, Gdyatri, 159, 205. Karnasrut, 370.

193, 302, 335, 340. Gomat’i 19 Kasyapa, 33, 194, 224,
„ ’ ' 273, 286, 289, 302,
Gopavana, 139, 141, 143. 359; 385; 394 398

Chahhush, 396. Gosarya, 418, 420. 412, 415.
Chitra, 1, 5. Gotama, 167, 168, 255, Kavi, 11, 161, 269, 326,

302, 361. 328, 352.
Badhyanch, 404. Grihapati, 210. Krisa, 424, 427.
Baksha, 164. Gritsamada, 342. Krisdnu, 329.
Bdsa, 18, 38, 61, 130, Krishna, 163, 164, 166,

193. Haridrava, 50. 192, 193.
Basaspira, 421. Harimanta, 318. Kritayasas, 403.
Basavraja, 418, 419. Ilaryata, 135. Kritnu, 153.
Basonya, 421. Iliranyastupa, 222, 309. Kritwas, 297.



INDEX OE NAMES. 4 4 1

Erivi, 421. Matarisioan, 307, 421, Paravat, 204.
Kurukshetra, 110, 297, 423‘ Parjanya, 5, 22, 131,

413. Matsya, 117. 211, 246, 336.
Kurumti, 146. Medhatithi, 38, 197, 219. ParwcJichhepa, 410.
Eusidin, 156. Medhya, 421, 422, 425, Parushni, 141, 144.
Kutsa, 18, 370, 422. 428‘ Parvata, 131, 394, 395.

Medhyatithi, 42, 43, 263, p  419 423.
265,418,420. „  ’ .

nr 77 777 7 „, „ Pavamana Aqm, 298Madhucnonnandas, 217. Mitra, 13, 19, 20, 21, 301 302 3q6
Maghavan, 3, 15, 39, 42, ’ ’ ’ ’ ’ . ’ Pavamana Pushan, 302,

44, 53, 54, 76, 83, 33’ 37, 511, 82 !38, 90, 335

10610n 2 011162 ,13o’ 206> 207> 228> 279> Pavamana Savitri, 302.
132 153 169, 170, 293, 31®’ 33 >̂ 349, Pavamana Soma, 217,
172 181 194 196 344> 356> 358> 379> 225, 266, 283, 284
197 200 204 417 381> 383> 387> 394> 286 294 298 302
418; 419, 420; 42i; 401> 406> 421> 422‘ 303, 307, 317, 328,
422, 424. Mril'iTca, 370. etc., etc.

Mahha, 390. Pavamana Vayw, 206.
MandMtri, 59, 62. NdlUlca, 58, 60, 61, 63, p aviru, 421.
nr' ju v • eg ’ Pavitra, 302, 321, 336.Mandkatri, 59. Nahusha, 87, 388. Pgdu ^
Manic, 6, 11, 16,27, 28, Mamuehi, 193.

29, 30, 31, 33, 34, 35, , ’ Phalgunya, 156.
107, 367, 388, 396, Narada> 394> 395- Pipru, 38.
418, 420, 421. Nardsamsa, 224. p . ^  g()1 337_

Manual, 68, 70. JSfdsatyas, 6, 21, 24, 66, p/ ' ’ ’
M , n 117 163. 164, 208, 355. P laV°9a, 4o-
Manya, 117. • ’ PrabMcvasa, 258.

nHp. Jyema, 203. ?
^  ’ ’ Nidhruvi 286 Pragatha, 93, 96, 104,Maricld, 23, 289, 302, n 3

359, 412. Mpdtithi, 46, 418, 420. p rgj^  ^  ^  ^
Maruts, 3, 16, 21,22,27, 183, 209, 354. 209, 210; 310) 338;

28, 29, 30, 32, 51, 53, Mdhas, 154, 167, 361. 388.
®4’ 55’ 82’ 83’ 8^’ JYrimedha, 169, 198,251, Praskanwa, 364, 417,
108, 121, 129, 147, 253 420, 424, 425.
161, 169, 185, 186, „  ’ , ’ r
187, 189, 190, 191, Pratardana, 365.
201, 214, 217, 249, Pajrd, 336. Prayoga, 210, 213.
257, 272, 292, 293, Paktla, 7, 418. Prishadhra, 421, 425.
295 296 302 315 ’ 7 • 7 ’
335 355 358 368 Pams, 109, 170,247 347. PrisJidd/VOj'YKi, 420.
379, 401, 406. Parasara, 270. Prism, 129, 185, 258.
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Prism Aja, 342. Rinanchaya, 403. Srushtigu, 420.
Prithusravas, 82, 86, 87. Rishablia, 316. Srutalcalcsha, 175, 179.
Priyamedha,42,120,125, Rudras, 8, 24, 33, 49, Srutarvan, 141, 142,

128, 166. 108, 109, 135, 210, 144.
Pwruhariman, 128, 129. 217, 323, 424. Sthurariipa, 12.
Purumedha, 169. Rusama, 421. Sudaksha, 176.
Purum'ilha, 132, 134, Sud'iti, 132, 134.

27®• Sahas, 210. Sukaksha, 175, 180.
Purushanti, 276. Salcra, 39, 113, 127,174, Sukritwan, 87.
Pushan, 29, 33, 36, 37, 177, 182, 195, 197, Sunahsepa, 221.

161, 279, 304, 355, 418. ' "  e ’
406, 424. gam , 370, 403. ’ 426‘

Pmhtigu, 418, 420. Sambara, 193, 197, 278. 425‘
Putadahha, 185. 117 Surya, 22, 49, 50, 51,

’ bammada, 117. 52,206,225,413,425.
utakmtu, 2 . Samvarana, 388, 420. Shryd, 5, 33.

Rahugana, 260, 302. Samvarta, 424. Sdryaprabhd, 206.
Rahugana Gotama, 255. ^ ta v a d k n ,  139’ 14°’ Sushdman, 13, 18, 23.
Rdkshasas, 11, 52, 70, o i, 204 Sushna, 62, 193, 421.

98, 100, 218, 239, Sushoma, 110.
941 9fi0 9fi4 971 Sarasvati, 5, 57, 225, . , , , _
273, 274, 275, 28&, 297, 307, 335, 424. Swetayavan, 26.
289, 301, 305, 316, Sanjandvat, 110, 297, Sydvdswa, 49, 52, 55,
322, 360, 364, 373, 413’. 56, 57, 255, 388.
374, i in  393’ 492’ Satalcratu, 44, 45, 53, Syumarasmi, 421.
407> 410- ’ 54, 82, 102, 103, 147,

Rebha, 194, 196, 197. 148, 154, 170, 177,
Rebhasunu, 385. 184, 200, 421, 422. Tanimapdt, 224.
Renu, 313. Savitri, 30, 185, 211, Taranta> 276.
Ribhu, 51,145,180, 185, 335,409. Tiraschi, 187,188,189.

194. Sikata Nivdvaris, 342. Trasadasyu, 7, 55, 56,
Ribhukshana, 185. Sikhandinis, 394. 49®’ 418.
Rifikas, 297, 413. Sindhu, 383. Trikshi, 7.
Rijishin, 153, 165, 191. S ’ishta, 433. Trisoka, 75, 79.
Rijiswan, 383, 403, 418. Sisu, 412. Trita, 92, 255, 256, 258,
Rijhnas, 421. Sohhari, 1, 5, 8, 214, 260, 261, 39*’ 4^^-
Riksha, 120, 122, 123, 217. Trita APtVa' 91> 39L
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